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1. Transcript 

1.1. Session One 

(November 26, 2012) 

ESPINO 
This is Virginia Espino, and I’m interviewing David Sanchez in the 
East Los Angeles Library on November 26, 2012, and I just want to 
thank you so much for taking the time to interview with me. I’d like 
to start with you stating your birth date and your place of birth, and 
then I’ll ask you the first question. 
SANCHEZ 
Okay. I was born on 7/29/1948, and I’d just like to say that I’m 
very happy to be here because I think information is something that 
should be shared and I feel that if it can help the further 
development of people, students, and for the development of future 
intellectuals, I think the information that I have to share is 
important. 
ESPINO 
Absolutely. Thank you so much. This is a great honor to sit here 
with you. I’d like to start with what you can tell me about your 
family history, as far back as your knowledge base goes, great-
grandparents, grandparents, that kind of thing. 
SANCHEZ 
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Yes, I can go back to my grandparents on my father’s side. My 
father was Ishmael Sanchez, who was born in Indio, California, and 
his parents were from Zacatecas. His mother was named—I can’t 
remember her name. Emma. Emma was his mother, and also his 
father was Amado. Amado played a role in the Mexican Revolution—
that’s my dad’s father—in which he was involved with the Mexican 
Revolution during the early 1900s. My grandfather, Amado, won two 
medals, two medallas, for his role in the battle for La Bufa in 
Zacatecas. In Mexico during that time, there was a civil war that 
went from about 1910 to about 1915, and my grandfather, my 
dad’s father, was recruited in Aguascalientes. Not only he was 
recruited from Aguascalientes, but also my uncle was also recruited 
from Aguascalientes by Pancho Villa to join the revolution and to go 
on for the big battle against the federales in Zacatecas. 
They fought for the hill. My grandfather was the first one to go up 
the hill by himself, at thirteen years old, and was able to take out a 
machine gun nest by himself. At that time, that was the signal for 
everyone to attack the mountain. And of course, the rebels, the 
Pancho Villa forces of the north, were able to win the battle for the 
hill, the Bufa, in Zacatecas. As a result, my grandfather was given a 
lot of land in Zacatecas. Because of many problems which resulted 
in the revolution, anytime you engage in any kind of violence, you 
have problems for the rest of your life, he came to the United States 
to kind of escape from the revolution and all the problems. Mexico 
was a catastrophe. A million people had died in that Mexican civil 
war. So my grandfather came to escape Mexico and came to the 
United States around 1920. He also brought his wife with him, 
Emma, and they established a home here in Boyle Heights. They 
lived most of their lives in Boyle Heights, although my grandfather 
returned back to Mexico. On my mother’s side, her family was from 
Guaymas, Mexico, which was once a Portuguese port and which is in 
Sonora. The main tribe in that area were the Yaqui Indians, and 
most of my family from Sonora, some of them are part Yaqui. My 
grandmother, Nellie Miranda, came from Sonora, and from Sonora 
she went to Tucson, Arizona. My mother was born—Lillian Sanchez, 
my mother, Lillian Sanchez, was born in Tucson, Arizona. My 
grandmother had married William Fanserada [phonetic], who was 
also from Guaymas, and my grandfather, William Fanserada, 
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became a merchant marine during the Korean War, but he also died 
on one of the ships later, working on the ships. 
Anyway, my mother and my grandmother left Tucson, Arizona, and 
they moved to Los Angeles in seek of work, and my mother met my 
father in Los Angeles and they got married. This all began in South 
Central Los Angeles. They moved to 32nd Street and San Pedro, 
and at that time that’s what happened there. 
ESPINO 
How did you learn about your grandfather’s Mexican Revolution 
participation or his role? Do you remember when you first heard 
that story or who told you? 
SANCHEZ 
I talked to him and several people in the family. One of the things 
I’ve done is I’ve kind of recorded some of my family members to 
find out the history because, you know, once you get a certain age 
you might die, you might not be here any longer, and so that’s why 
I think it’s very important for recordings. And here I see myself 
being recorded. But I hope to live forever. [laughter] Anyway, it’s 
important that this kind of information get out because many times 
people have valuable information and they die, and the information 
gets lost. 
ESPINO 
Goes with them. 
SANCHEZ 
Gets lost, and it’s important to share the information. 
ESPINO 
So you didn’t grow up hearing the story about your grandfather, 
like, for example, a family story? It was something that you sought 
later in life or you learned later in life as an adult about your 
grandfather’s role? I’m just wondering the legacies that your 
parents or your grandparents passed on to you as far as Mexico and 
their feelings towards the country and towards the government 
there. 
SANCHEZ 
I heard about it through my dad and through my uncles, who I was 
very close with, my father’s brothers. They told me, but I actually 
went to Mexico to look for my grandfather and I was able to 
interview him as to what exactly happened during that particular 
battle for the hill in Zacatecas, and he told me that he was trained 
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to shoot two pistols in each hand, because he was a double-shooter, 
and he was a good shooter, and that’s why they chose him, thirteen 
years old, to go up ahead, crawl up the mountain, and to knock out 
the machine gun nest, and that’s what he did. 
Then after that, I mean, my uncles, it’s kind of like a history in my 
family of heroes, where my uncles, many of them participated in 
World War II. My Uncle Art Sanchez, Arthur Sanchez, won the 
Bronze Star in Japan, in Guadalcanal, taking on the Japanese Army, 
and despite losing an eye due to a Japanese hand grenade, he lost 
an eye, he still was able to pick up a BAR weapon, an automatic 
weapon, and to defend the company that was losing a battle with 
the Japanese. So because of his heroism, even though he continued 
on fighting with one eye only, because of his heroism, he was 
awarded the Bronze Star. My other uncle, Albert, he also was able 
to fight the Germans in Germany and he also won several medals 
also. Most of my uncles on my mother’s side—my mother’s brother, 
his name was Raymond Gutierrez, he was in Korea and he saw a lot 
of combat in Korea. So a number of my uncles did fight in the war, 
and so I think that has a lot to do with leadership and being put in a 
situation where you have to make decisions. And that’s what 
happened to me pretty much in my lifetime, where I had to make a 
lot of different decisions, and it’s nothing for a stepper. I mean, 
when I say that, it’s nothing for someone who’s willing to take 
chances and make sacrifices so others can live. I learned that from 
my family, but I also learned the importance of understanding 
where we all come from. 
ESPINO 
Do you know why your grandfather—did you ask why he fought in 
the revolution? Did he have a choice, or was it something that he 
was drawn to by his ideology or something that he had to do? 
SANCHEZ 
Well, I think a lot of people were trying to bring an end to the civil 
war, and the only way to end the civil war was to fight at that time. 
Unfortunately, in Mexico you had three armies. You had the army of 
the south, which was Emiliano Zapata; the army of the north, which 
was Pancho Villa; and the army of Central Mexico, which was 
Caranza. Caranza was a teacher. He was an educator. Eventually, 
Caranza was able to defeat Emiliano Zapata, but he was also, with 
the help of the United States, he was also able to defeat Pancho 
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Villa. So the fact is that it did help Mexico in many ways because 
Mexico was totally controlled by a dictatorship, by Porfirio Diaz, and 
at the time, because it was a complete leadership and because the 
federales were very mean to the people, they had no choice but to 
go into the revolution that they took on. 
ESPINO 
So we’re talking about your father’s father? 
SANCHEZ 
Right. Amado. 
ESPINO 
Amado. Did your father—he was born in the United States? 
SANCHEZ 
My father was born in Indio, California, and my mother was born in 
Tucson, Arizona, and they met here in Los Angeles, in South Central 
Los Angeles. 
ESPINO 
So they didn’t grow up necessarily with—or did they grow up with 
patriotism to Mexico, the kind of patriotism that your grandfather 
had? 
SANCHEZ 
I think they grew up with patriotism, not so much for Mexico, but 
they certainly seemed to have—my mother certainly was very 
patriotic to the United States, I guess for many reasons. 
My father was a businessman and a very wise person. He knew how 
to survive, but he also knew people and he also knew history. My 
father came to live in Boyle Heights in the area where the Central 
County Jail was located, which is almost like part of Olvera Street. 
One of my aunts, Mary, she had a shop. They were glassblowers. 
My Aunt Mary was a glassblower, and they put a glass shop in 
Olvera Street for around thirty years. So, much of my father’s 
neighborhood also became part of Olvera Street, and because of the 
unity in that community, they started their own gang called the 
Macy gang, and so my father was part of that Masi gang in that 
area, simply because there was always gangs coming around and 
beating them up, so the only defense was to organize their own 
gang. This is one of the reasons why a lot of people don’t 
understand why gangs develop is because you have other gangs 
coming into your neighborhood, and the only way you can defend 
yourself is to get organized. So during that time people got 



6 
 

organized. But also you have to realize that there was a lot of 
violence during the thirties in the movies, you know, the gangster 
movies in the thirties. That nurtured a lot of the gang mentality, 
also nurtured boxing and fighting, that kind of thing. So before, 
most of the gangs, they would fight with their fists. So my father 
was there. He was also a Zoot Suiter during the forties and was 
there during the Zoot Suit Riots. He saw how a lot of the people 
were being beaten up. A lot of his friends were being beaten up by 
U.S. Navy sailormen over on Broadway, downtown Broadway. So 
because of that, my father recognized being a Chicano, and I think 
a lot of that Chicano mentality came out of the Zoot Suit Riots, but 
not just the Zoot Suit Riots, but probably a lot of the people that 
came to the United States from Mexico were called Chicanos 
because a lot of the people that came from Mexico didn’t want to be 
considered Mexicans, because “Mexicans” was kind of used like a 
derogatory term. 
So during that time after the revolution and around 1920 when 
people came to the United States, it was like, you know, why be put 
down being called Mexicans? So a lot of people called themselves 
Chicano. But also the word “Chicano” comes from “Meshicano,” 
which is an Aztec word. Meshica or Meshicano comes from the Aztec 
Tribe, so a lot of people preferred to use the word “Chicano,” or 
“Meshicano,” which is derived from the Meschia Tribe. Also, in World 
War II a lot of the soldiers called themselves Chicanos. Because of 
the racism in the United States Army, a lot of them didn’t really 
consider themselves as Mexicans from the United States because 
most of them were born here. So because most of them were born 
here, they really didn’t consider themselves Mexicans from Mexico, 
so they also used the word “Chicano.” So when I was brought up 
around my dad and my uncles, and being brought up around Macy 
and Olvera Street District, we identified ourselves as Chicano, and 
so when I grew up, I identified myself as Chicano, and I think a lot 
of people also throughout the Southwest identify themselves this 
way also as Chicanos. 
ESPINO 
You never considered yourself Mexican growing up? 
SANCHEZ 
I considered myself Mexican American, and a Chicano is a Mexican 
American, although the word “Chicano” became more popular within 
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my circles than the word “Mexican American,” and I think that’s 
because a lot of people didn’t like the word “American.” We 
considered ourselves as Americans, even though we are Americans. 
Even today I still like both those words, Mexican American and 
Chicano. 
ESPINO 
Did your parents, when you were growing up—it sounds like they 
were both raised in the United States. 
SANCHEZ 
They were. 
ESPINO 
Were they both—do you know how far their education reached? Did 
they finish high school? 
SANCHEZ 
I think both my parents did not finish high school because they had 
to work. My dad, he went to Central High School downtown, which 
is up on the hill, and I think he went to the eleventh grade, and my 
mother, she also went up to the eleventh grade, and they dropped 
out of school, which was kind of like a tradition. Even today, a lot of 
students, once they get to the eleventh grade, they drop out, for 
some reason or other. Probably because of family or because they 
need to work to support their families. Nonetheless, my dad was 
very intellectual, knew a lot about politics, and also my mother was 
also very intellectual, and just being in their roots, being with them, 
they gave me a better understanding as to how politics works in our 
society. They were well spoken, both of them, in English. 
ESPINO 
Can you give some examples that illustrate that statement, like 
maybe things that they read or radio programs that they listened 
to, or where they got their knowledge from, or how did they nurture 
that? 
SANCHEZ 
Well, I think, you know, my mother was very concerned that I 
would not get involved with violence. As I was growing up, I was 
kind of forced into getting involved with gangs. So she would 
explain to me the importance of not hurting people and people’s 
feelings, and even though people are in another gang and they may 
be against you, but they also have feelings. So she was pretty 
concerned about not hurting other people’s feelings. 
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My father was more like very political in many ways where we 
understand that there was a need to get more people involved in 
politics, in action. One of the things that happened, you know, my 
Uncle Albert, Albert Sanchez, he wrote a book called, The Calypso 
Inn. Albert Sanchez started one of the first nightclubs here in East 
L.A., and all of our family used to work there. This was back in the 
fifties, probably the first nightclub in East L.A. over on Mott and 
Cesar Chavez, or it used to be Mott and Brooklyn then. At the 
Calypso Inn they had live broadcasts on Friday night. KWKW-Radio 
would actually have live broadcasts coming from the nightclub, the 
Calypso Inn. Anyway, my uncle owned a bar and my dad worked 
there and several other family members worked there, so it was like 
a family business. Then all of a sudden, because he was doing so 
well in business, the LAPD started coming in there and harassing 
the customers and arresting the customers, and blaming the bar for 
having some customers who were bad. So finally, they were able to 
close the bar down. The LAPD closed the bar down, because they 
just couldn’t see—you know, the LAPD was all white at the time and 
they could not see—you know, we’re talking about, like, 1960—they 
could not see Chicanos having a successful business of that nature, 
and so they closed down the bar. So my dad was very bitter with 
the LAPD, and understand brutality, he didn’t like police brutality. 
He didn’t like any kind of brutality. My dad had been beaten by a 
black gang around 1943, and he would remind me about that, that 
violence didn’t make any sense. And anyway, as I was growing up, I 
got to know my dad better as a businessman, because my dad had 
a pool hall and a sports bar downtown. Matter of fact, right there 
where the Staples Center is located at, right on the corner of the 
new building that they built down there. So my dad would bring the 
money home about three o’clock in the morning from the bar, and I 
would help him count the money every night so we’d know how 
much money we made every night. Anyway, I think just being 
around that business environment and knowing what business is 
about, I think that helped me a lot. My dad was a mentor. He 
taught me a little bit about business. 
My mother, she was a good mother, but she was also concerned 
about some of the issues in our community. She saw the violence 
out there and she saw what was happening to me because I was 
going through a lot of changes myself growing up. I went to 79th 
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Elementary School, which is in South Central, and at that 
elementary school it was mostly African American and a few 
Chicanos. Somehow, a lot of African Americans did not like 
Mexicans or Mexican Americans and so, you know, I would get hit 
by them every now and then, and I would have to hit back. So I got 
in trouble a couple times. 
ESPINO 
They just came up and hit you? 
SANCHEZ 
Just walked up to me, hit me a couple times. One time, one of the 
teachers noticed that. She saw one of the students come up to me 
and just hit me right in the face. So she asked that student that hit 
me in the face to come up in front of the class, and she says, “Now 
you hit him back in the face.” [laughs] So he learned his lesson like 
that. I mean, a lot of students were terrified because of the hazing 
and the student violence. So that was my first experience with a 
violent world where students just coming up to you and just 
clobbering you for no reason at all. Anyway, we moved from there. 
ESPINO 
Sorry for interrupting you, but racial slurs, those kinds of things, 
would you throw things back at each other verbally, or was it mostly 
physical when you had those kinds of encounters? 
SANCHEZ 
Not really. It wasn’t a whole lot of—nobody was really that 
prejudiced. I don’t think blacks were prejudiced against Mexicans, 
and I don’t think Mexicans were prejudiced against blacks when we 
were going to school. I think we all got along pretty good, but every 
now and then, one or two of those boys would take advantage and 
go around beating up people. There’s just a lot of bad kids in some 
of those schools. 
ESPINO 
So you think it was more those kinds of things happen in all 
schools? It wasn’t a racial thing? 
SANCHEZ 
Yeah, yeah. It happens in all schools, but it was kind of like my first 
experience with violence. In the fifth grade I had a really good 
teacher. His name was Roger Moore, and Roger Moore, he later 
became a superintendent, but Roger Moore used to teach me about 
history, about the history of California. He told me that California 
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used to be part of Mexico at one time. So you tell a fifth grader that 
Mexico used to be part of California, I was like, “Wow. This used to 
be Mexico.” So I was surprised. That was one of my first lessons in 
history. I said, “Why don’t we have more? Why Mexican Americans 
don’t have more if this used to be Mexico? How come we don’t have 
more? Why do we have less?” That was my first lesson in economics 
from Roger Moore. He was a real gentleman and a really good 
teacher. I think most of my teachers at 79th Street School, 
although they were mostly all black, African Americans, most of 
them, and white. I had some really, really good teachers. So I was 
able to get good grades. I was an “A” student in elementary school. 
ESPINO 
Some people talk about the discrimination that they experienced in 
the fifties and sixties where—but this is a little bit different because 
you have a real diverse student population. You have African 
Americans, Asians. Were there any white kids that went to that 
school? 
SANCHEZ 
There were one or two white kids. 
ESPINO 
I’m assuming they were mostly Mexican, not Central American or 
other Latino? 
SANCHEZ 
The 79th Street School is now called McKinley Elementary School in 
South Central Los Angeles, was primarily African American and 
some Mexican Americans and one or two whites. The area was 
white at one time back in the forties, but the whites moved out 
when the blacks moved in, and then a lot of Mexicans were moving 
into the area because the houses were cheap, and that’s why we 
had bought a house there and that’s why we moved into the area, 
because we got a good price. It was a good experience going to that 
school. But then my parents—my dad decided to sell the house and 
decided to buy the business, buy the pool hall and sports bar. So he 
sold the house, and I said, “Where are we going to move to now?” 
He said, “We’re going to move down to 30th and Maple.” I used to 
tell him, “I don’t want to move over there. That place is crazy. 
Those people are bad over there. I’m going to get bad. I know I’m 
going to get bad if I move down there. I don’t want to move to 30th 
and San Pedro, 30th and Maple.” Because I knew there was a lot of 
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gangs there. “I don’t want to move,” I told him. Anyway, we ended 
up moving over there to 30th and Maple because my grandmother 
lived on 32nd and San Pedro, just two blocks away, so my mother 
wanted to be close to her mother. So we moved to that part of 
South Central Los Angeles. It was just a rough and bad 
neighborhood, and not easy to survive. 
One of the things that happened was—I made a lot of friends going 
there. John Quiroz, he became my best friend. We were running 
track one time and he told me lived down the street and we got to 
be good friends. What happened was all of a sudden I was riding my 
bike at night and I was, like, twelve years old. I was approached by 
these three African American gang members. They were from the 
Outlaw gang. They told me what was I doing out on the street, and 
I said, “I’m just riding my bike.” So out of the blue they started 
hitting me, beating me up. Twelve years old. So I hit the ground. 
Didn’t even have a chance to fight back. They were three big guys. 
What happened was they had gotten into a previous fight with 
Mexicans at Jefferson High School. So they took a loss, so they 
were just roving the streets, a roving street gang, looking for any 
Mexican they could find as a form of revenge, and they found me, 
you know. So all of a sudden, I wake up and I’m in a pool of blood, 
a small pool of my own blood. The LAPD comes and they throw me 
in the back seat of the police car and they take me to the 
emergency ward. So that was my first experience. Prior to that, I 
really thought that maybe I could make this America work. Prior to 
that, I thought maybe, you know, this is Disneyland. I thought 
American was Disneyland. When I got beat up so bad that night, I 
knew that it was no longer a Disneyland. I knew that it was 
something else. The world was something else and it had to be 
dealt with. And it didn’t end there. A couple days later, I had to go 
to my confirmation. I was all bandaged up for my confirmation. I’m 
going up to receive the host, to be confirmed with my godfather, 
Robert Robles, who was also my uncle. We go up there, he’s 
walking me to receive the host at my confirmation, but my 
bandages are getting full of blood. This happened like two days 
before. I’m still bleeding. It turned out that there was a nerve that 
was busted inside my nose. So, I mean, I’m getting dizzy spells and 
everything, but I still was able to make it and get my confirmation. 
When I got back to the pew, back to my seat, I just almost knocked 
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out. My uncle, he took me to—this was at St. Stephens Church over 
on 39th Street and Maple. Anyway, he took me to the restroom and 
I was able to get better. 
But it didn’t end there. For six months I had this internal bleeding 
because there was a busted nerve. I didn’t even know that was the 
problem. For six months, every day I would have nosebleeds. In the 
middle of the night, I would have nosebleeds, I mean bad 
nosebleeds, I mean to the point where you couldn’t even—I mean, 
you would get sick and cough up blood. So I was really, really 
angry, really angry with the world, but finally I was able to find an 
expert at the General Hospital and they were able to use an iron. 
They used an iron and they actually were able to burn the nerve, 
and so it stopped after that. But just going through that ordeal was 
a really terrible experience. So then after that, I started talking to 
some of the guys in the neighborhood and they were saying, “You 
shouldn’t have got beat up. You wouldn’t have got beat up if you 
joined a gang.” And I says, “Well, I’m not interested. I don’t want to 
join a gang.” So about a week later, I get approached by the 
Westside Flats gang, and they tell me, “Well, you join the gang and 
you won’t get beat up no more. That’s why you got beat up, 
because you’re not in a gang.” 
I said, “I don’t want to join a gang.” They says, “Well, if you don’t 
join us, we’re going to beat you up anyway.” So I said, “Well, what 
else can I do?” I says, “I have no choice. I might as well get beat up 
and get insurance.” I thought I was buying insurance by joining the 
gang. [laughs] So I said, “Okay. I’ll go for the insurance.” So I 
fought these three guys for thirty seconds, and it wasn’t that bad, 
but it was a lot of fighting for thirty seconds. Then after thirty 
seconds, thirty seconds of fighting with three guys, then I was 
deemed as a member of the Westside Flats. Actually the Westside 
Flats, actually it’s true, I never got beaten up after that because 
they knew that I had a gang behind me, so nobody ever bothered 
me after that. 
ESPINO 
So it’s true. 
SANCHEZ 
Well, I don’t know if it’s true, but I kind of got a kind of a training 
there that I probably wouldn’t have gotten anywhere else in regards 
to organizing. I learned how things organize. I learned that if you 
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walk down the street with fifty people, you know, that’s power. You 
walk down with twenty-five people down the street, to me that was 
action, that was power. So I realized that being in a large group was 
power. I would work with the CYO, Catholic Youth Organization, 
they would work with the gang. We had a meeting with the 
Westside Flats gang and then Tarzan was the president. He wanted 
me to become vice president because he said I knew how to fight. 
So I became vice president of the Westside Flats gang. So as vice 
president, my first thing was to figure out how we’re going to stop 
the violence, because, you know, we really didn’t like violence, 
really hated violence. And I was able to meet a lot of friends, 
Catholic school friends, people that were not in gangs. 
I met this one girl named Varina Lara. She lived in West L.A. But 
the problem is, we could not go from our area, Westside Flats, to 
the Clayton Street area because we would get beaten up. I talked to 
Verena and she said, “Why don’t we do something to bring 
everybody together.” So we formed a club called the Midsiders. It 
was mostly Catholic school people and couple of gang members. We 
started a club called the Midsiders. We would have dances. So by 
having those dances, it brought the gangs together because we had 
common ground. The ground was we can go across town and see 
the girls from the other side of town without getting beat up. That’s 
what the truce was about. The truce was about so you could visit 
girls on the other side of town, and so the gangs would respect you 
and leave you alone, and also to bring people together to get to 
know each other. So we did a series of dances with the different 
gangs in the area and the violence stopped between the local 
gangs. That was kind of my first organizing experience. A mentor at 
that time was Gonzalo Cano from the Catholic Youth Organization. 
He would actually mentor me and try to teach me about taking 
more of a leadership role in society. He was also concerned about 
my language and about being able to process information better 
and to be able to speak better and to articulate words better. He 
was very concerned about my articulation, because he said I had it, 
but I needed to work on it. So that’s what happened. 
ESPINO 
Before we started, you showed me some pictures of yourself in 
elementary school, and it looked like you were very studious and 
your parents were concerned about your physical appearance as far 
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as your clothing was always nice and clean. It seems a little bit 
different from what happened later on as far as getting involved in 
gangs or moving to this other neighborhood, and you said it was 
more like Disneyland. I’m thinking when you were in elementary 
school it was more like Disneyland. 
SANCHEZ 
Yes. 
ESPINO 
Did your parents get involved in your school? How did you spend 
your weekends? What made it like Disneyland? 
SANCHEZ 
Well, I think it was just at that time we had a nice house and the 
neighborhood was middle-class. Even the African Americans were 
middle-class, so it was kind of like a middle-class neighborhood over 
on 79th and Avalon. But to move closer to the city is like leaving the 
middle-class area and you’re going into the ghetto. Okay, now, that 
was a ghetto, and we were engaged with several gang fights, but 
we were able to get through those gang fights by using different 
methods. For example, one time we had to break off an antenna off 
a car and put a bullet inside the antenna and hit the bullet with a 
hammer or with a brick. Actually, it was a brick. And we were to 
chase people away like that if they attacked us. So that’s one of the 
methods that we would use for our defense, just get an antenna, 
put a bullet inside and then hit it with a brick, and that used to 
chase our enemies away. Nonetheless, there were some rough 
times, but most of the time we were able to warn off any enemies. 
We fought the Gladiators, which was a huge gang. We also fought 
the Outlaws, which was another huge gang, but we were able to get 
them to stay out of our neighborhood. That’s what the main thing 
was, to get these gangs to stay out of our neighborhood, black 
gangs, because they were really mean. Anyway, but I was able to 
get away from a lot of that violence. 
ESPINO 
You were twelve years old when you moved to—it’s deeper south, 
right? 
SANCHEZ 
No, deeper downtown. 
ESPINO 
Closer to downtown? 
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SANCHEZ 
Closer to downtown. 
ESPINO 
Oh, so I thought you moved south from where you were. You 
moved north. 
SANCHEZ 
Yes. Yes, I was at 79th Street School, and then we moved to 30th 
Street. Thirtieth Street, that’s closer to downtown. That’s where you 
have your old gangs, your Clanton gang, Clanton, you have Flats, 
you have Westside Flats. I mean, you have 18th Street and a lot of 
the other gangs in that area. And once again, one of the reasons 
why people join gangs is for insurance, and that was the thing to 
do. 
ESPINO 
And you felt like that worked for you. It was insurance. 
SANCHEZ 
Yes, it was insurance, and I wore the clothes. You know, we used to 
wear these Sir Guy shirts, these real nice shirts and the khaki pants. 
That’s how we used to dress, plaid shirts, Pendleton shirts and khaki 
pants, and that’s the way we were dressed. But then all of a 
sudden, I started thinking, you know, I wanted to get away from 
the gang thing because drugs started coming into the 
neighborhood. One of my friends, David Rodriguez, overdosed on 
drugs. He was only, like, fifteen years old. 
ESPINO 
Wow. 
SANCHEZ 
Drugs started coming in, and I didn’t like that part of it, because I 
knew that drugs would take the whole neighborhood down. 
Eventually it did take the whole neighborhood down. 
So a friend of mine, a black friend, African American friend of mine 
who lived down the street named Bobby Joe, who was a musician, 
he used to come down the neighborhood and he used to play guitar 
for us, for the guys. He played La Bamba and a lot of other songs, 
and I really liked La Bamba. So I told Bobby Jones, “Bobby Joe, why 
don’t you show me how to play La Bamba.” So he showed me how 
to play La Bamba and I really liked it, and I got myself a guitar and 
I started playing. Then I started learning more songs. And then this 
one guy who was a bandleader from a very good band, named 
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Bobby Davis, who was a Chicano, Bobby Davis had a band called 
Bobby Davis and the Delphonics. He told me, “I need a bass 
player.” I says, “Well, I don’t have a bass. I just have a wooden 
guitar.” He said, “Tell you what. I like the way you play. Get a bass 
guitar, electric bass guitar, and I’ll let you join my band.” I said, 
“Wow!” I was so happy, knowing I was going to join a band. So I 
told my sister, Irene, Irene Sanchez, I told her, “Irene, I need some 
money. Where can I get some money? I need to buy an electric 
guitar.” She said, “No problem. Let’s go downtown.” My older sister, 
Irene, took me downtown and she bought me an electric guitar. I 
was in the band and we were playing at Quinceañeras, we were 
playing for weddings, and I was making some money, you know. 
Then the Beatles came in, you know, and all this new music and 
stuff like that. So I just changed and I started giving all my Cholo 
clothes away, all my Cholo clothes, started giving them away and 
forgetting about the gang thing, and I started playing music. And 
that’s how I got more involved with the community also. 
ESPINO 
Was it that easy to leave the gang? Just like that? 
SANCHEZ 
Well, also because my parents moved out of the area. They moved 
out of the ghetto, which was close to downtown in Los Angeles, 
South Central to East Los Angeles. Now, East Los Angeles was more 
middle-class than South Central, right? [laughs] So, because they 
moved to Boyle Heights, that really helped out a lot. So I got away 
from the gangs. When I went to Roosevelt High School, people used 
to say, “How come you talk like a black person?” Because, you 
know, I was from South Central. I said, “I don’t talk like a black 
person. What you talkin’ about?” [laughs] So I had to change, 
because in South Central, we used to talk like black people. So 
when I went to East L.A., I had to change my way of talking and 
kind of adapt to the Boyle Heights way of life. 
ESPINO 
Well, you said earlier that your mom would talk to you about 
violence was wrong and hurting people was wrong. She must have 
been worried to see you go that direction, or when you got beat up 
and then you joined a gang. Was she paying attention? Was she a 
stay-at-home mom? 
SANCHEZ 
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Yes, she didn’t work, but she was paying attention and she thought 
that I would probably shoot somebody or do something wrong or 
end up in jail, and that’s what she was concerned about. She didn’t 
want me to hurt anybody and she didn’t like me getting hurt. So 
that’s one of the reasons why they moved out of South Central to 
East L.A., to break away from that neighborhood. And I’m glad. It’s 
one of the best things that happened was to be able to move out of 
that crazy neighborhood, to move to a better society, which was 
East Los Angeles at the time. 
Although there were some gangs in East L.A., but I didn’t get 
involved with any of the gangs in East L.A. Instead, I got involved 
with music and we started—we had a little band and used to play 
music and go to Roosevelt. Then all of a sudden, one summer—I 
think I was fifteen years old—myself and David—I can’t remember 
his last name. Innocent. We used to call him Innocent. We were 
looking for a summer job, because we wanted to work that summer 
and we needed the money. So myself and David—Innocent, they 
used to call him—we went around to some of the churches looking 
for a job. We wanted to go camping, work at a camp, you know, 
summer camp. So we went to several churches, and then we went 
to St. Vincent de Paul, because we knew they had camps. Finally, 
we went to this church in Lincoln Heights called the Church of the 
Epiphany. It was an Episcopal church. There was a priest there 
named Father Luce, Father John B. Luce. It turns out that Father 
John B. Luce was a nephew of the owner of Life magazine. He was 
also an activist. Anyway, the director there, John B. Luce, Father 
Luce, Episcopal priest, said, “Well, you want to work as a 
counselor?” I says, “Yeah.” So he hired me and David to be summer 
counselors, plus we would go to summer camps and take care of 
the kids during the summertime. He also gave us a house where we 
could live at, part of the rectory. They had several houses. So it was 
almost like an internship. We also partly lived there, but also we 
worked with the students and the kids. But while I was there—I was 
only like fifteen years old—Father Luce gave me two books. One 
book he gave me was Gracian’s Manual, which the art of truth-
telling. This is an old book written by Balthazar Gracián in 1600, and 
I really loved that book. I mean, it was a really, really great book. 
It’s called The Art of Worldly Wisdom. And he gave me another book 
called The True Believer by Eric Hoffer, which talked about 
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organizing and the power of organizations, and I read that book 
also. 
So just reading those two books really started giving me more 
understanding what was going on. He would sit down and would 
talk to us, and talk to me about Jiu Jitsu power and community 
power, so I started learning about community power, political 
power, organizing power. Then at that time I was able to work with 
some of the local organizations, and through that process I was able 
to go with the Mayor’s Youth Advisory Council. So I was in the 
Mayor’s Youth Advisory Council, first chairman of the Mayor’s Youth 
Advisory Council under Mayor Sam Yorty for the City of Los Angeles. 
While I was there, also Moctesuma Esparza was a parliamentarian. 
What happened there at the Mayor’s Youth Advisory Council was, 
soon as I got elected, the Young Americans for Freedom were 
picketing, protesting outside because they were saying that it was 
an illegal election, that I shouldn’t have been elected. Because they 
were hoping that a white guy would get elected, right? Because 
they had their candidate and this white guy got elected, right? But 
what gave me the winning vote was the blacks. The blacks gave me 
the number of votes that I needed in order to win the election, 
because I made good friends with blacks, because, you know, I 
know how to talk that talk, and so I made friends with the blacks 
and I had friends with the Chicanos. I didn’t get the white vote, but 
I got the Chicano vote and the black vote, and a few white votes. 
That was enough to get me elected as chairman of the Mayor’s 
Youth Advisory Council. 
ESPINO 
Who was voting? What groups were voting? 
SANCHEZ 
They weren’t groups; they were students. They were all high school 
students that got involved with the Mayor’s Office to create this 
Mayor’s Youth Advisory Council to help the mayor make decisions as 
far as what’s going on in Los Angeles with regards to youth. 
ESPINO 
It was the very first Youth Advisory Council. 
SANCHEZ 
The very first Youth. 
ESPINO 



19 
 

And it was from kids from all over. Maybe you can explain to me 
what exactly it was and who was there and that kind of thing as far 
as were they high school students from all over? Male and female? 
Maybe you can give me some sense of— 
SANCHEZ 
Well, I would say it was about half white, one-fourth Chicano, and 
one-fourth black, and I would say that half the whites, they were 
pretty nice, pretty friendly. But there was a fourth, they were 
Republicans and they were very not so friendly, very strict, and they 
felt that that Mayor’s Youth Advisory Council should be their 
property. Anyway, we took the vote and I won the vote, and they 
didn’t like it. So, before I knew it, they were picketing, about fifty of 
them, Young Republicans for Freedom, white guys and girls are 
picketing in front of the City Hall, trying to get me removed because 
they wanted another election, they wanted a recount, another 
election. So because Moctesuma Esparza’s very good with 
parliamentary procedure, Moctesuma Esparza was able to block 
them and let them know that the election was a fair election and 
that they had no authority over the election. So while there as the 
Mayor’s Youth Advisory, chairman of the Mayor’s Youth Advisory 
Council, Mayor Yorty gave me the gavel, and I have pictures of that. 
I chaired the meetings for the Mayor’s Youth Advisory in the City 
Hall. The meetings were held at the press room at the City Hall. We 
discussed a lot of issues, and one of the issues that we discussed 
were gangs, and we discussed problems with drugs. The mayor 
wanted to know more about gangs, so I was able to draw a map for 
him where all the gangs are located in Los Angeles, he said because 
he wanted to do more services in those areas, and so I drew a map, 
and he was very happy with that. Also drugs, we were able to get a 
trailer and go out in the community with a trailer and talk to youth 
about drugs, give presentations on drugs. And then after that, we 
started working with Richard Alatorre. But, you know, I was already 
starting to form my opinions because I had been pulled over by a 
cop. While I was chairman of the Mayor’s Youth Advisory Council, I 
was pulled over by the LAPD, and one of the policemen slapped me. 
I told him, “I’m chairman of the Mayor’s Youth Advisory Council,” 
and he just laughed at me. 
He said, “I don’t care who you are.” He slapped me. “You better 
cooperate.” And then after that, my whole perspective changed 
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about government. Here I thought that things would get better 
because I was working with the government, and then I get pulled 
over by LAPD. I brought it to the mayor’s attention, you know, “This 
guy slapped me around,” you know, and it seemed like they didn’t 
care. It seemed like they didn’t do anything about it. So they didn’t 
do anything about it, so at that time that’s when I started becoming 
more aware of what was happening. But also some of the blacks in 
the Mayor’s Youth Advisory Council were, like, Black Nationalists, so 
they were educating me on the black struggle in American and why 
civil rights was important. So they were giving me kind of a lesson 
as far as what civil rights was about, so I learned a lot from the 
blacks in the Mayor’s Youth Advisory Council, who later became 
leaders in their communities. We were all leaders in the Mayor’s 
Youth Advisory Council. Later on, most of us went on and became 
leaders of organizations. I think that’s one thing that a lot of people 
that came out of those movements at those times did become 
successful as community leaders in the community. Anyway, after 
that point, I started working with Richard Alatorre, and he got me a 
job at the Boys Club. 
ESPINO 
In Lincoln Heights? 
SANCHEZ 
Yes. That’s one good thing about it, that all these youth programs 
gave you jobs, either weekend jobs, kind of jobs knowing—in 
Lincoln Heights, yes, the Boys Club. I was supervising the plastic 
shop, where we used to teach kids how to make stuff out of plastic, 
you know, plastic knobs and plastic items, key chains, all kinds of—
and out of there, Richard Alatorre was working for the Los Angeles 
County Department of Community Services. So it was his job to 
bring the youth together, bring people together, help youth get 
jobs. And so we started putting together this group called Young 
Citizens for Community Action. It was a really good thing. I spent a 
year with the Mayor’s Youth Advisory Council from fifteen to 
sixteen, so this was like when I was seventeen. I’m still in high 
school. Richard Alatorre made contact with Sargent Shriver’s VISTA. 
You know, VISTA at the time and the Peace Corps were the same 
organization. VISTA was international—no, VISTA was domestic and 
Peace Corps was international. And so they came and talked to us 
and they asked me, “Are some of your people interested in being 
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hired as VISTA workers? Because we need people to guide our 
VISTA workers who are coming into the ghetto and into the Los 
Angeles area. Can you be one of the guides for VISTA?” 
So I said, “Yeah, sure.” Okay, so then they gave me a check, 
several checks, and so then I was able to hire other people in the 
community. I hired Ralph— 
ESPINO 
At seventeen you were doing— 
SANCHEZ 
Yes. I hired Ralph Ramirez, who was going to Roosevelt High 
School. The reason why I hired Ralph Ramirez—I was going to high 
school at the time. The reason why I hired Ralph Ramirez is because 
we started a little rebellion at Roosevelt High School. At lunchtime—
this was when I was seventeen—at Roosevelt High School at 
lunchtime we used to play cards, me, Ralph, Chicanos. We used to 
play cards with the Japanese students at lunchtime. And then all of 
a sudden, some of these students are coming around looking at us 
as explorers, right, and they’re, like, snitches for the LAPD, right? 
So one of them came around. I told him, “You’d better not tell on 
us. You know, there’s going to be problems.” He says, “I’m not 
going to tell.” So anyway, the explorers are recruiting students to 
become explorers on campus. They had a booth there and 
explorers, and they were recruiting explorers. We don’t want 
explorers on campus because they’re going to snitch on us that we 
gamble at lunchtime. [laughs] So we said, “We can’t have these 
explorers recruiting at Roosevelt High School, because they’re going 
to be recruiting snitches.” So myself and Ralph Ramirez, a lot of 
other students, we go over there to the booth and so we tell them, 
“We don’t want you here.” We told the explorers, “We don’t want 
you here. You guys are just a bunch of snitches.” So then the 
principal comes, then all the students come in, then all of a sudden, 
all of a sudden we have like about a hundred people all around us 
protesting with us, you know? A hundred people are there with me 
protesting, because we don’t want the explorers on campus, right? 
And so then all of a sudden, the vice principal’s there and he says, 
“David, you’re causing trouble here on campus.” I go, “What do you 
mean?” He says, “You know who I am.” I said, “Yeah.” He says, 
“You’ve got to come to the office.” So they suspended me for 
organizing that protest. Anyway, they were able to get me back in 
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school. The counselor there at the time was Alica Sandoval, Dr. 
Alica Sandoval, who used to have the Let’s Wrap TV program. She 
was a counselor, so she got me off with one day. Anyway, I came 
back to school. Anyway, I hired Ralph Ramirez because he was 
backing me up organizing that protest at Roosevelt High School, 
and Ralph Ramirez would turn out to be one of the big leaders later 
on down the road. Anyway, so we had this group called the Young 
Citizens for Community Action. So then I felt that because I could 
see the Black Panther Movement—I was always consciously 
studying the civil rights, black Civil Rights Movement. I was very 
concerned about that. I really got concerned when I was fifteen 
when they shot John Kennedy. I was really concerned about that, 
and then when I was in high school when they shot Martin Luther 
King, you know, I was really, really upset about that. So I was 
really upset about what was going on in the country. I was really for 
the movements that were going on in the South for civil rights and 
what was going on in Los Angeles in some of the African American 
movements, because I made a lot of friends who were Black 
Nationalists and in the Mayor’s Youth Advisory Council. 
And I was really concerned about what was going on, so at the 
Young Citizens for Community Action, I mean, the money ran out. I 
got an award from Sargent Shriver for being an associate, Associate 
VISTA Award, signed by Sargent Shriver. So the money ran out 
from VISTA, so I was saying, “Well, maybe we should just change 
the name from Young Citizens for Community Action to Young 
Chicanos for Community Action.” Well at that time, Vicki Castro, 
who was in the group, she said, “No, that’s too militant for me. I’m 
outta here.” And everyone was mad. Moctesuma Esparza, he was in 
the group, too. He said, “I’m outta here. This is too militant for me.” 
ESPINO 
Just by the word, “Chicano”? 
SANCHEZ 
Yes, because they said, “We’re going to change Young Citizens for 
Community Action to Chicanos for Community Action.” And they 
argued with me, they fought against me, but we voted, right? And I 
won. I wanted to change the name from Young Citizens for 
Community Action to Chicanos for Community Action. At that same 
time I had a project to open a coffeehouse. What happened was, 
because I had been working with Father Luce’s church, Father Luce 
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had an assistant called Virginia Ram, and she was like the 
administrator for the counseling programs for summer camp and all 
that kind of stuff. So she was the main social worker at the Church 
of the Epiphany, and she was telling me how to write proposals. 
Actually, I asked her, “How can I write a proposal?” 
She said, “Well, David, you do philosophy, here you put philosophy, 
here you put purpose, methodology, and that’s how you write a 
proposal.” So I did it. I wrote a proposal to open a coffeehouse, 
and, finally, as soon as I graduated from Roosevelt High School, I 
was able to get the money to open the coffeehouse. 
ESPINO 
From where? From the government? From the church? 
SANCHEZ 
No, from the Southern California Council of Churches. Mr. Pratt, who 
I met through Father Luce, Jack Pratt, he was the head of the 
Southern Council of Churches. Anyway, so they were able to give 
me the money to pay for the rent to open a coffee—because that’s 
where I felt I needed it. I needed a coffeehouse to put the 
organization, Young Chicanos for Community Action, but also to 
give the students a place to hang out, to socialize, because that was 
our whole thing. We’d have meetings, and then what? So there was 
really no place to socialize or to hang out at. I had been going to 
USC. When I was in the high school, I used to hang around USC a 
lot, because I had a lot of student friends who were students at 
USC, and graduate student friends. And they had a coffeehouse 
there called the Cheshire Cat. That was at USC. And I liked the 
Cheshire Cat so much at USC, I says, “Well, we need to put a 
coffeehouse in East L.A.” So I wrote this proposal and got the 
money from the Southern California Council of Churches to open a 
coffeehouse in East L.A. So that was like the first project of the 
Young Chicanos for Community Action. This was about the time 
when we were changing over from Young Citizens for Community 
Action to Young Chicanos for Community Action. 
Anyway, the coffeehouse continued on for a year, but the 
coffeehouse actually became the headquarters of the Chicano 
Movement. It also became like the place that brought people 
together, that kind of balkanized the movement, where we could 
have speakers come from all over. We could have clubs have their 
meetings there. Car clubs used to have their meetings there. MEChA 
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and Chicano organizations used to have their meetings there. 
Anyway, so we had this coffeehouse. Okay. And so all of a sudden 
we hear about somebody—we have this coffeehouse, everybody’s 
hanging out. We got it made in the shade. We got a place to hang 
out, you know. We got a coffeehouse and we changed the name to 
Young Chicanos for Community Action. Then all of a sudden we hear 
about this guy, supposedly right here in the East L.A. Sheriff’s 
Station, they said that he hung himself, but he had bruises all over 
his body, and we felt that he did not hang himself. We felt that he 
was actually killed by the sheriff. And so at the coffeehouse I said, 
“Let’s go protest. Let’s make some picket signs.” I learned that from 
the farm workers, right, because they used to have the farm 
workers out. I said, “Let’s go make some picket signs and go picket 
the sheriff and let them know that we don’t agree with police 
brutality.” So at that time I was working—I’m always working, 
right? [laughs] So at that time, I’m working at the playground, 
Magnolia Elementary School. At the time, Sal Castro was the after-
school director, recreation director. 
ESPINO 
Just by coincidence? 
SANCHEZ 
Yes. No, no, he told me about that job. Sal Castro told me about 
that job, because I’m always looking for jobs, right? Even today. 
[laughs] So Sal Castro says, “Come away, you can work for me in 
the playground.” 
So here I am going to school, taking classes and, anyway, but 
always looking for jobs. So Sal Castro says, “Yeah, you can come 
work for me over at the playground. I’m the director of the after-
school playground.” I said, “Okay.” So I went over there and so I’m 
hanging out with the kids, you know. What happened was I was 
wearing a beret. Virginia Ram from Father Luce’s church gave me a 
blue beret. So I wore it a couple days. I just didn’t feel right 
wearing a blue beret, you know. So I says, “This doesn’t make any 
sense to me. I need a brown beret,” I said to myself. So the first 
thing came to my mind was buy a brown beret. So I went downtown 
looking for a brown beret. I went to two stores, hat stores, and I 
found a brown beret. So I bought the brown beret and I put it on. 
[interruption] 
ESPINO 
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Okay. 
SANCHEZ 
Okay. So I bought this brown beret, and I’m waiting at the 
playground where I’m working at, I’m working as a coach at the 
playground, walking around, wearing a brown beret. And the 
students there are going, “Hey, brown beret!” I thought about it, I 
go, “What?” “Hey, brown beret!” I said, “My name’s David.” He 
goes, “No, brown beret. You’re wearing a brown beret.” I go, “Yeah, 
I’m wearing a brown beret.” I said, “That sounds like a good name,” 
I said to myself. “That sounds like a good name for an organization, 
you know. That sounds like a real good name for an organization.” 
So then I came to the coffeehouse after working at the playground 
and came into the coffeehouse wearing a brown beret, and 
everybody was saying, “Why are you wearing that brown beret for? 
Why are you wearing that hat?” I said, “We’re going to change the 
name to Brown Berets. We’re going to change from Young Chicanos 
for Community Action to Brown Berets.” And some people agreed, 
some people didn’t, but I did it anyway. I got them to change the 
name. But before that, I bought a bunch of brown berets, because 
we were going to a demonstration. We had another demonstration 
planned for the East L.A. Sheriff’s Station, another protest against 
police brutality in regards to Danny Hernandez, who supposedly had 
been hung or may have been hung. So we were going to another 
demonstration. This time, so I started handing the brown berets. 
We’d be at the coffeehouse, right? All of a sudden, we were here at 
the coffeehouse, and I tell everybody, “All right, I’ll tell all the 
customers, all the youth that are hanging out there. We’re going to 
go to a demonstration, and I got something for everybody. We’re 
wearing these brown hats.” I said, “Give all these brown hats out. 
Wear these brown hats.” So everybody wore the brown hats. That’s 
how the “Brown Beret” name developed. So everybody was wearing 
the brown berets, and then the name kind of just stuck. It was, you 
know, an icon, it was something to follow, something to watch. It 
was a trend. It became like a trend. 
ESPINO 
So they looked good on everybody. 
SANCHEZ 
Yes, and it was like a label, gave us a label. 
ESPINO 
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But do you think—who was it again, remind me, that gave it to you, 
the first one? 
SANCHEZ 
Virginia Ram. 
ESPINO 
Virginia. Where do you think she got the idea from to give it to you? 
SANCHEZ 
She gave me a blue beret. 
ESPINO 
But why would she give you a beret? 
SANCHEZ 
She was having a rummage sale. She was having a rummage sale, 
right? She had all these clothes out there, you know. 
ESPINO 
So it had nothing to do with Che Guevara. 
SANCHEZ 
No, no. She was having a rummage sale and I saw the brown beret 
in the rummage sale. I says, “I want that hat right there.” And then 
another guy, somebody else said, “No, I want it.” I said, “No, no, 
no. Virginia, you know me. Let me have the hat.” She’s, “All right, 
go on. Take the hat.” She gave me the beret. But already at the 
same time, San Jose MEChA was wearing blue berets, okay, at that 
time. 
ESPINO 
And the Black Panthers, were they wearing berets? 
SANCHEZ 
They were wearing black berets, yeah. They were wearing black 
berets. So I said to myself, well, I felt that that would go over. And 
it did. It was very successful, because it was like a label. 
ESPINO 
Well, do you remember who was there? You said when you moved 
from Young Citizens to Young Chicanos, that Vicki Castro and 
Moctesuma left. So they were no longer part of Young Chicanos for 
Community Action. 
SANCHEZ 
No, Moctesuma went to UCLA film school. Vicki, I don’t know where 
Vicki—Ralph Ramirez was there all the way through. Yeah, he was 
always there from the very beginning. He was all the way through. 
He was about probably the only person that went all the way 
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through. Then later on, once we became Brown Berets, then Carlos 
Montes and couple other people joined the organization. 
ESPINO 
After you were already Brown Berets? 
SANCHEZ 
Yes, after we started. 
ESPINO 
So who was with you? You don’t remember who else was with you 
as Young Chicanos for Community Action? 
SANCHEZ 
David, Innocent. I can’t remember his last name. David Salcedo. 
David Salcedo, Innocent. He was through the whole process. 
Another person, David Cruz, he was Puerto Rican, but he was from 
New York and he was just here for a couple years and he went back 
to Puerto Rico. David Cruz. He was there. That’s all I can remember 
at this time. 
ESPINO 
How about women? Did you have any women in the initial group? 
SANCHEZ 
In the initial? No. No, there was no women in the beginning. Vicki 
Castro and Paula Crisostomo, they were in the YCCA, but when it 
became Young Chicanos, they kind of pulled away. When it became 
Young Chicanos for Community Action, they pulled away. 
ESPINO 
But do you think that when you wanted to become Chicano, or you 
wanted “Chicano” in your name, that your ideology was becoming 
more militant also? Or was the name, did it have a similar meaning 
to you as “citizens”? 
SANCHEZ 
Well, I think we had to up the stakes because there was a void to 
be filled. There were no militant Chicano organizations at the time. 
ESPINO 
That’s true. 
SANCHEZ 
The blacks, they had the Black Panthers, they had the US 
organization, even the Black Congress, you know. In this part of 
town, East L.A., there were no militant organizations, and we 
needed that at the time to take a firm stance. There was nobody, I 
mean, you know, I guess because we were young. We were fresh 
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out of high school and college students. Because we were young, 
we were willing to take a chance, and we were even willing to go to 
jail if we had to go to jail. We were willing to take a chance because 
we felt that the entire country was in a social revolution, and we felt 
that the Mexican American had to participate in this social 
revolution. We felt that because the blacks were fighting for their 
rights, they were fighting for their civil rights, what about our civil 
rights? So we felt that we had to fight for our civil rights. We also 
felt that we had to fight for our freedom, for our future, for our 
future job, for our future opportunities. We felt that there would be 
no future if we did not take our stance right there at that time, and 
that’s why we took the stance and that’s why people were willing to 
take chances, and some of us did go to jail on a number of 
occasions. 
ESPINO 
It sounds like you fell into certain things by virtue of where you 
were and looking for work, essentially. Because you said you first 
met Father Luce when you were looking for a job. But when did you 
start to develop an ideology or a consciousness? Can you 
remember? Were you fifteen, sixteen? Or when did you start looking 
at society through the eyes of somebody who saw inequality? 
SANCHEZ 
I think just growing up, you know, like being in the midst of 
violence. Like when I was, what, twelve I got beat up by an African 
American gang, black gang, the Outlaws. When I was thirteen I got 
beat up by a Mexican gang. And then when I was fourteen, I got 
beat up by the LAPD, right? So, being a victim, I think, first cause 
the victim sees more than most people see because they are the 
victim. They have been the victim, and a victim of society, not just 
a victim of gangs, because gangs are of society. LAPD is of society. 
And I got caught in the crossfire. I got caught in the middle. I just 
came into a neighborhood and I’m facing all these consequences, 
you know, I’m getting beat up and locked up, as a victim, over and 
over again. And I think just being a victim, that’s what educated 
me. And also the fact that the country was in sorrow with John 
Kennedy dying and Martin Luther King and several other people who 
were killed during those times. Also my friends, my neighbors were 
being killed also in violence, drugs, car accidents, you know, so I 
was going to a lot of funerals just growing up. 
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ESPINO 
Who did you see as the—I don’t want to say the enemy, but who 
did you think perpetrated that violence, or who was responsible? 
That’s the better way to phrase it. Who did you see as responsible 
for that kind of violence? 
SANCHEZ 
The system. It was simple. The system. The system was not 
working for us. The system was working against us. The system was 
permitting violence. The system was letting people die, and the 
reason why the system was doing that was because were living in a 
dominant—it was very clear to us, the dominant white society was 
the system, and they were either perpetuating or allowing it. Even a 
lot of the policemen would promote gang fights. I mean, it was just 
the system over and over again. It always came back to the system. 
Also the Vietnam War. My friend Mike Matoyer, who one of the guys 
I grew up with, he died in Vietnam. To me, it was the system that 
killed him. And over and over again, the educational system, the 
dropout rate was high then. It’s still high. The system perpetuated 
it. The system permitted it. It’s called permissiveness. 
Permissiveness. If you allow people to hang themselves in your 
backyard, that’s permissiveness. There’s something wrong with 
that. The system allows for that. And not just that, but seeing my 
friends die, young people dying from drugs, dying at a young age, 
dying from violence. It’s just kind of sad to say that, “It just 
happened.” No, it didn’t happen. Society created it. Society made it 
happen. People are not made to what they are; they are nurtured 
into what they are. And we were being nurtured into disaster. And 
even today, people are being nurtured into disaster, and so there 
needs to be a way out. There was a void, a void to be filled. We had 
to fill the void, and the Brown Berets was an organization to fill that 
void, to say, “Ya Basta,” to say, “No, we’re not going to take this no 
more. We’re going to do something about it.” And that’s why we 
began to organize different events. Also, I understood history. I 
always liked history, but right away I knew that history was events. 
And right away I knew that if we can create events, then we can 
have effect on the system, because that’s the only thing the system 
pays attention to is action. So we created action events. And some 
of us knew. I mean, it was like we would talk to each other. Some 
of the guys, Ralph Ramirez and some of the other guys, we’d sit 
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down, we’d talk to each other. And we would say, “What if you went 
to jail for three or four years, or ten years, because you’re fighting 
for the system? Would you do that? Are you willing to go to prison?” 
And most of the guys in the Brown Berets, the new guys, the first 
ones, said, yeah, they were willing to go to prison if they had to go 
to prison, fighting for the rights of other people, fighting for the 
system. 
So there was like an acknowledgement the country was in a social 
revolution that required action. To not do action would only make 
problems worse, because you have to remember that we were 
coming out of a very conservative period, a very conservative 
period of prejudice. Even in World War II in the army, I mean, they 
didn’t want blacks to fight next to whites in the army. Well, they 
didn’t like Chicanos to fight, but they always put Chicanos in the 
front line. Thousands, I think something like 25,000 Chicanos died 
in World War II, more than that. They always put us in the front 
line. And then when the guys came back from war, from World War 
II, they couldn’t get a job. There was no services. They couldn’t be 
buried where they wanted to be buried, couldn’t be buried with 
whites. A lot of business in Los Angeles, for example, you could only 
go to the movies on Thursday night. That was “Mexican night.” Even 
here in Montebello, up the way up to 1951, you couldn’t go to a 
swimming pool. You could only go to the swimming pool at the last 
day of the month when the water’s already dirty. So it was just out-
and-out racism in this country, and the racism was even greater 
than it is now, and people wanted to do something about it. They 
knew that the racism was there and people wanted to do something 
about it, but not only the racism, but the arrogance, white 
arrogance, white privilege of society that was not allowing us to 
move ahead was something we knew at that time. There were no 
Chicano teachers. There were no Mexican American teachers when 
we were starting our social revolution. Basically, it was a nonviolent, 
peaceful, social revolution. We knew something was wrong there. 
We knew that there were no Mexican Americans in government. 
They were not being allowed to work in government. They were not 
allowed to work for the state. They were not allowed to work for the 
city. They were not allowed to work for the federal government. And 
we were just being kept out of the box. 
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The only opportunities that we had were to work in the factories. 
That was it. But then we started losing that, because all kinds of 
people from other countries started coming in and taking those 
jobs, but that’s the only thing that we had, the factory jobs. 
ESPINO 
How did your parents respond to your evolving politics? I’m 
assuming you still lived at home. You were in high school. 
SANCHEZ 
Yes. Well, my mom, she was, like, concerned about the issues. They 
supported me. My parents supported me through those times. You 
know, we’re talking about from 1966 to 1972, full-time. I gave full-
time, I gave myself full-time dedication and worked hard throughout 
those years. I ended up going to jail several times for civil rights 
demonstrations. But my parents, they supported me. My mom, she 
was always worried to death about me. And my dad supported what 
I was doing because they knew it had to be done. 
ESPINO 
They agreed with your ideology that the system was unjust, and 
about white privilege and lack of opportunities? Because they grew 
up in a time when it was even more severe than when you were 
growing up, and even though there’s discrimination and racism 
today, what your parents’ generation experienced, we don’t even 
know what that was like because we’ve evolved somewhat from 
that point. 
SANCHEZ 
Well, I think that was part of it too. I mean, my parents, my mother 
lived in Arizona before she came out here, in Tucson. That was very 
racist out there, of course. We were expected to work on the farms. 
My grandfather worked on a farm when he came from Mexico, 
Amado, that’s when he came out here to work on the farms. But the 
discrimination was just unbelievable. You know, white privilege was 
first, and if you were Mexican, you were like a third-class citizen. If 
you’d gone to war, maybe you might be accepted a little bit, but if 
you weren’t in World War II or Korean War, you were not accepted 
at all. 
But not just that. I think it’s a whole system. Something was wrong 
with the entire system, and there still is, in regards to education, 
the way we are educated. We didn’t feel that we were getting the 
kind of education that we wanted. For example, when we first 
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started getting involved with Chicano Studies, for example, the 
Brown Berets, back in 1969 we had Chicano Studies classes at the 
Brown Beret office, because we felt that we were not getting that 
information. We were not getting the information, history of Mexico 
or history of the Southwest. And that’s why we went on to the 
walkouts, the school walkouts. We were asking for Chicano Studies. 
The schools were really like prisons during that time. They treated 
you like a prisoner. I remember when I was, like, in ninth grade, 
they would give us swats, corporal punishment for everything. They 
would swat you, corporal punishment, swat you for not bringing in 
your PTA money. They would swat you for chewing gum. They 
would swat you for coming in late. Sometimes they would swat you 
for being absent. It got ridiculous. Then one day, the teacher asked 
me—was going to give me a swat for talking in class, and then the 
teacher told me, “You want to try a little shock? We have a bar 
here. You put your hands on this bar and we just give you a little 
electrocution.” 
So I got tired of the sting from getting swatted, right? Because I 
used to like to talk. And being a talker, I think that’s one of the 
leadership skills that I learned from a very young age, and that’s 
what my parents taught me, to be a talker. Okay. And the schools 
oppressed talking. They oppressed leadership. They don’t want 
students talking. Okay. And that’s what I used to get swatted for, 
talking in class or talking to students, learning developmental skills, 
sharing intellectual skills. Anyway, this teacher tells me, “What do 
you want, a swat or you want a slight electrocution?” [laughs] I 
says, “Well, I’m tired of the sting of the swat.” I said to myself. “I’ll 
try the electrocution.” So he had a bar. He had a steel bar on his 
desk where you put your hands on there and it gives you a little 
shock. So, you know, okay, I’ll try it. [laughs] So I put my hands on 
the bar and I get, you know, I get this small electrocution, and my 
hands burned a little bit. But then I thought about it, you know. I 
thought about all these years they’ve oppressed me, they never let 
me talk, they never let me share, they never let me develop my 
intellectual skills. When I was in the first grade, I was tested for 
being a gifted child, and I think I missed one point or something 
from not doing that, and it was because my verbal skills were 
oppressed, and this is why later on in the years I realized the value 
of talking. So, I mean, the schools were like prisons, I mean 
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especially the middle schools and the high schools. They lock you 
up. You can’t go nowhere, can’t look out the window. I mean, you 
have to follow this curriculum that’s super boring. The teachers 
mostly they’re all like white teachers, and most of them were very 
boring. They don’t have their heart into teaching. Although I did 
have a lot of good teachers, but a lot of them, most of them were 
very boring. 
When I was in junior high school, for example, when I went to John 
Adams Junior High School, the homeroom teacher used to carry 
handcuffs, because he was a part-time cop. And the whole school, 
the whole school, all of a sudden—every room in the school at John 
Adams Junior High School, John Adams Middle School, every room 
had a speaker, loudspeaker, and all of a sudden, you would hear 
this noise from the loudspeaker, “Search.” That was the word, 
“search.” When the loudspeaker said, “Search,” you had to put your 
hands up, and the teachers would walk up and down the rows and 
search you. 
ESPINO 
The whole school? 
SANCHEZ 
Yeah, the whole school. [laughs] 
ESPINO 
Unbelievable. I never heard that. 
SANCHEZ 
The whole school. 
ESPINO 
Wow. 
SANCHEZ 
I mean, that’s what I mean, these schools, they were like prisons. 
So that’s the kind of mentality that the schools would have in those 
days, this idea of oppressing creative thinking. 
ESPINO 
Critical thinking. 
SANCHEZ 
Critical thinking, oppressing creative thinking, oppressing the 
students’ ability to want to articulate their thoughts, but the right to 
articulate their thoughts is being stopped. It was stopped then and 
it’s being stopped now, and that’s, I think, part of the dumbing-
down of America. But it’s also because you had to realize the 
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teachers had been dumbed-down. So these teachers that we had, 
they were already programmed by the system to think that talking 
was bad, instead of a good quality. So we were always put down not 
to talk to each other or to talk in class. Anyway, that’s one thing 
that happened there. 
ESPINO 
Would you challenge your teachers. For example, in a lecture or you 
had a question or you didn’t agree with something, would you feel 
confident enough or comfortable enough, or just do it because you 
wanted to? 
SANCHEZ 
Not until I was in high school. That’s where I would question society 
and history. And even when I went to East L.A. College, I got 
thrown out of—I think it was sociology. I got thrown out of sociology 
because they were using this old-fashioned pattern of what 
sociology is and they were just looking at people as objects. 
Especially in the field of social work, in social work they were 
looking at people like objects. And so I would argue with the 
sociology teacher. So anyway, they finally came and threw me out 
of that class and gave me a hard class, statistics. 
ESPINO 
I’m going to pause it for a second. [interruption] 
ESPINO 
Okay. We’re back. I’m sorry. But the other thing I wanted to ask 
you was if you felt you were smarter than your teachers, if you felt 
you were better than the education you were getting growing up in 
elementary school and junior high. It sounded like you were pleased 
with your elementary school education, but it was later on as you 
got older that it wasn’t as intellectually stimulating as maybe it had 
been earlier. 
SANCHEZ 
Well, I always managed to get good grades in school. School was 
never hard for me. I mean, they’d give me something, I do it. I’d do 
the work. You know, I’d do the work they give me. I’d do the work. 
That was part of my discipline, and my mother taught me about 
discipline. My father taught me about discipline. 
So I would do the work, but yet I always felt that there was 
something missing in the education process while learning. I felt 
that they were hiding information from me. 
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ESPINO 
Really. 
SANCHEZ 
Yes. I felt that I was being denied wisdom. I felt that I was betrayed 
because they were denying me information that I needed. I needed 
to know about my history. I needed to know about the history of 
Mexico and the history of the Southwest. They were denying me. 
They were betraying me. And just betrayal, just betrayal, and I felt 
that, “Why is that?” I used to say to myself when I was in high 
school—I used to tell my teachers that all the time. I used to tell my 
teachers all the time, “Why is it that I come to school and I only 
learn something new maybe once a week, something new and 
interesting once a week?” I says, “I’m wasting my time here. You 
guys got to teach me more, you know. Teach me something.” 
Although some teachers, they were good. I had a good—at 
Roosevelt, Mr. Morel, he took an interest in my writing and he would 
ask me to stay after class so he could improve my writing skills. And 
that helped a lot because a teacher did take an interest in my 
writing, and I was able to write two books, and writing is part of my 
life. So I think that’s pretty interesting. If teachers could teach 
students to write better and to think better and to talk better, but a 
lot of that was not happening for any of us, and still not happening. 
ESPINO 
Were you in the tracking system, though? Because wasn’t Roosevelt 
tracking at that time, you know, like the A track and the B track? 
SANCHEZ 
No. 
ESPINO 
They weren’t doing that? 
SANCHEZ 
No. 
ESPINO 
Because I know they were doing it at Garfield. 
SANCHEZ 
Yeah. 
ESPINO 
That’s what one of my interviewees tells me about how most of the 
Mexican kids were in the track of industrial arts, and I think they 
even had like an industrial sewing machine. That’s what they were 
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teaching the young girls to either do hair or sew, but they weren’t 
on the college-bound track. Were you directed towards college? 
SANCHEZ 
Yeah, I was directed to college, although I did have some shops, 
like middle school. Actually, the shops that I took actually helped 
me in science because we learned how to work with metal. We 
learned how to work with electronics. We learned how to work with 
wood. We learned how to develop crafts, so, actually, that gave me 
a good science background. I think the mechanical knowledge is 
important, just as important as academic knowledge. Sometimes I 
think academic knowledge is overdone. We didn’t have the algebra 
requirement back then. Now I think they make it too hard for 
students. I had enough trouble—I remember when I was in high 
school, I had enough trouble with multiplication and fractions, let 
alone algebra. I think that’s a way of screening students out. I think 
the school system then and even today actually screens people out 
by testing as a means to get rid of minority students, because I 
really believe that the state does not want to pay for education. 
ESPINO 
I agree. Okay. So we should stop here, then. [End of November 26, 
2012 interview] 

1.2. Session Two 

(December 3, 2012) 

ESPINO 
This is Virginia Espino. I’m interviewing David Sanchez in the East 
Los Angeles Library, and today is December 3, 2012. I wanted to 
start—you were reading over your notes about the walkouts. I 
guess just to start it off, I’d like to ask you if you recall how the 
strike was referred to as walkouts, blowouts. Do you remember how 
that term started to become in use? 
SANCHEZ 
I think it was the La Raza newspaper were the first ones to use that 
word “blowout,” and I remember reading that they used the word 
“blowout” on their headlines. I think that’s where the word comes 
from. That newspaper was primarily—the editor there was Eleazar 
Risco, who was a Cuban—I would say Cuban immigrant, a Cuban 



37 
 

immigrant who came to Los Angeles and got involved with the 
Chicano Movement. 
ESPINO 
Also at that time, Raul Ruiz was editor or working for the paper, or 
photographing for the paper. Did you have contact with him as well? 
SANCHEZ 
Yes, to some degree, but primarily Risco was the one that actually—
Risco and his girlfriend—I can’t remember her name—they actually 
were the ones who— 
ESPINO 
Ruth. 
SANCHEZ 
Ruth, yes, who put it together, and Raul Ruiz came in also. 
ESPINO 
Well, my question is, in doing these interviews I get different stories 
from different people looking at the same thing, and I’m trying to 
figure out some kind of chronology of how things happened, and 
wondering, well, when students and organizers starting using the 
term or started talking about “walkout” or “blowout,” was it in those 
terms, or were they using other—for example, when you first were 
thinking about educational justice, how would you talk about it to 
the Brown Berets or to the—maybe at that time you were still part 
of Young Chicanos for Community Action. 
SANCHEZ 
Well, I was very aware of educational issues. I spoke about at the 
Youth Commission on Civil Rights they had a meeting, a conference 
here at the Casa Mexicano here in Los Angeles. I believe that was 
about 1966. I spoke about education and I said education was 
justice, “just us,” you know, for the system, and doing very little for 
our community. And I made that statement and that statement 
went all the way to Washington, D.C., and then I was asked to go to 
Washington, D.C., to speak before the U.S. Commission on Civil 
Rights on education as a high school student. So I really had a 
pretty good focus on what education was and was not. Primarily I 
felt that at the time that education was pretty data-based and 
memory was their way of saying that you were smart because you 
could memorize things. And I didn’t feel that way. I felt that 
education should be—you should learn wisdom, you should learn 
culture, you should learn history, the true history and the true 
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culture of the Southwest and Mexico, and it wasn’t being taught to 
us. Of course, I would read a lot. I learned a lot about things on my 
own and also being exposed to a lot of people. I met Sal Castro at a 
MAPA conference, I think this was about 1966, before the Brown 
Berets developed. The conference was a MAPA conference, Mexican 
American Political Association conference, held at the Mission Inn in 
Riverside, and we were able to discuss issues there about education 
and what we can do in regards to education. Now, a lot of people 
don’t understand that before that, even before that, one of the first 
things that Young Citizens for Community Action did was we put 
together a questionnaire for students. That’s when myself, Vicki 
Castro, Paula Crisostomo, Moctesuma Esparza, we were all on this 
community called Young Citizens for Community Action, and our 
concern was education, so we put together a questionnaire—well, 
came up with questions, questionnaires, and then we circulated the 
questionnaires at the different high schools. 
So we had friends at the different high schools. I circulated 
Roosevelt, and Moctesuma circulated his over at Lincoln High 
School. He was a student there. So this questionnaire was to try to 
find the validity of what students were thinking and what students 
wanted. Anyway, there was something like thirty-something 
questions in the questionnaire and we were able to give the results 
of the questionnaire to the school board—at the time I believe it 
was Dr. Nava—so they can begin to look at these issues. So Dr. 
Nava was very concerned about these issues that we were talking 
about. So that’s where our concern for education kind of started in 
regards to the clicking clock, in regards to taking some action and in 
regards to seeing how the board would react to this questionnaire. 
ESPINO 
And it wasn’t Sal Castro who came and suggested that you do this? 
I’m not saying that he said that, but it wasn’t him who suggested 
this idea for a questionnaire. 
SANCHEZ 
I don’t remember where the idea came from, because we were 
working pretty closely with Richard Alatorre at the time. I think it 
was just kind of a group decision to do that. One of the first things 
that we did with Young Citizens for Community Action, I was able to 
get the funding for the coffeehouse, and the coffeehouse was called 
the Piranya Coffeehouse. We voted to name it the Piranya. So that 
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was my first, that was my baby, you know, the coffeehouse, 
because in the coffeehouse we figured we can bring people together 
and start organizing. 
Matter of fact, we had two openings at the coffeehouse. The first 
one wasn’t a success, so then we had a second opening for the 
coffeehouse and La Raza magazine was also advertising for us. So a 
lot of people started coming to the coffeehouse. It became the 
central hub, or the central center for the movement, although it was 
created primarily for youth to have a place to hang out. We had a 
meeting—this was something like, I think, in January of 1968—we 
had a meeting at the coffeehouse to discuss educational issues. I 
think Sal Castro was very instrumental in talking to people to come 
to the meeting, but we also had our students and our people who 
want to discuss educational issues and we had a conference on 
educational issues at the coffeehouse. At that time, we all spoke at 
the coffeehouse about doing a walkout, making demands and doing 
a walkout. So what we did was we decided that we were going to do 
the walkout in June. It was decided to do the walkout in June, 
although I protested. I said, “June is too late. It’s too far. It’s six 
months away. People are ready right now.” They said, “Nah, no, 
we’re going to do it in June.” So they voted against my idea. They 
didn’t want to do March; they wanted to do June. So I was kind of 
upset about that. So anyway, this is the first conference. UMAS was 
there. There was no MEChA in those days. MEChA was called United 
Mexican American Students. That was the MEChA at East L.A. 
College, called UMAS, United Mexican American Students, and a lot 
of other students from different colleges were there. Of course, the 
students had a different opinion about, you know, walking. A lot of 
students didn’t want to walk out, but some did, and actually, it was 
the high school students that were concerned about walking out. 
What happened was the plan was for March—for June, rather, and I 
just felt that when March was coming along, I felt that June was too 
far away. I had to make a decision, because what happened at 
Wilson High School, they did a play called Barefoot in the Park, and 
it was rejected by the administration. This was before the walkouts, 
maybe two weeks before the walkouts, or maybe a week before. 
One week before the walkouts. This is the last week of February, 
okay. The last week of February, the students got turned down with 
this idea of having a play. It was a Chicano play and it was rejected, 
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and the students were very angry at Wilson High School. So at 
Wilson High School, they walked out. Students walked out. When I 
heard it on the news, I said, “Hey, the students are ready to walk 
out now. What are we waiting for? They’re walking out.” [laughs] I 
thought, you know, it was a hot issue because it came on the news. 
So I took it back to the coffeehouse and talked to the Brown Berets. 
I said, “We’ve got to be ready to walk out, because it’s a hot issue.” 
The reports that we were getting, because we had a lot of students 
who were Brown Berets, the reports we were getting that the 
teachers were already talking to the students to oppress the 
walkouts so they would not walk out in June. So I felt that if we wait 
until June to do the walkout, then it’s going to be too late and that 
we had to do it now because it was already being oppressed before 
even it occurs. So I talked to Ralph Ramirez and Carlos Montes, and 
“Bullwinkle,” which is Richard Diaz, Brown Berets, and several other 
Brown Berets, Raul, who was a student, Raul Escalante and his 
sister, who was a student over at Lincoln, and I talked to some of 
the other students from Garfield who were at the meeting. I said, 
“We’ve got to do this walkout now because the teachers are already 
trying to oppress the walkout before it occurs, and by the time it 
comes, it will not happen. We have to go ahead and do the walkout 
now because it’s hot and because Wilson walked out. It’s a hot issue 
and the students are ready.” You know, that was the feeling, that 
the students are ready. So I said, “Let’s go ahead and do the 
walkout.” 
So, you know, we went ahead and we walked out, Garfield High 
School, and then we walked out Roosevelt High School, and then on 
the following day, Lincoln High School, and then the following day, 
Wilson High School, and Belmont. So the sequence is—Sal Castro 
didn’t even know. Sal Castro was waiting for June for the walkout. 
Everybody’s waiting for June, but we couldn’t wait until June, so we 
decided to go ahead and do it. We went ahead and did the walkout 
at Garfield and at Roosevelt. We were taking chances, but that’s 
what the Brown Berets are, you know. We were there to take 
chances. So on Wednesday, March 8th, myself, Carlos Montes, 
Ralph Ramirez, Fred Lopez, also some of the girls, Hilda Reyes from 
Roosevelt, Grace Reyes from Roosevelt, my sister from Roosevelt. 
Okay, so that’s what we had, our strongest group was from 
Roosevelt, but also we had a strong group in Garfield because 
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Bullwinkle and Carlos Montes went to Garfield, so they had a lot of 
contacts there. So we went ahead and walked out those schools. 
Those were the first schools to walk out. Okay. Then the following 
day was Wilson. Lincoln High School walked out. I don’t think Sal 
Castro was not aware that we had moved up the date, and so we 
went ahead with the walkouts and all kinds of things happened at 
each one of those schools, and I could kind of explain to you what 
happened in each one of those schools. 
ESPINO 
Okay, so everybody was taken by surprise that Wilson walked out, 
because there was an organized effort going on to plan for a 
planned, organized walkout, but theirs was spontaneous. Is that 
what you’re— 
SANCHEZ 
Yes, theirs was spontaneous. 
ESPINO 
In the sense that it— 
SANCHEZ 
It triggered, the trigger went off, you know, so we just followed the 
spontaneity, and because it was hot. It was a hot issue. People 
heard about it. Students were ready to go. And why students were 
ready to go, you have to remember the entire nation was crying for 
social change. We had been under years and years of conservative 
old boys’ government, strict rule in the schools, so that’s why it was 
important to do something. The education that we had gotten, 
students wanted to do something. 
ESPINO 
How would you describe the coalition? Was it a coalition of equal 
members from the university community, from the Brown Beret 
organization, from the community, parents, or would you say that 
the Brown Beret was leading this effort to get the walkouts 
organized after the Wilson walkout? 
SANCHEZ 
I would say the Brown Berets jumped the gun, and we jumped the 
gun because we felt it was the thing to do. I was in ROTC. I was 
trained. I was in ROTC at Belmont High School, actually, so I 
learned about military organization, and I learned that military 
organization’s the fastest way to move. Later, I learned that military 
organization was the fastest way to organize. Our organization was 
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mainly by order. That means if you were asked to move, you had to 
move. It was time to move, everybody moves. It wasn’t like, “Oh, 
we’re going to wait to take a vote on this,” or, “We’re going to wait 
to take a vote on that.” No, when the time comes, it’s time to move. 
So because we had the kind of organization, we had that kind of 
rank-and-file system, I was prime minister, I was the head of it, 
and then we had ministers. Like Ralph Ramirez was minister of 
discipline, Carlos Montes was minister of information. Because we 
had lieutenants, then they had people under them, so we had the 
kind of organization where we could move very quickly and with 
persistency. And over and over again, the Brown Berets were 
organized because we had that organization, and we were the prime 
organizers of the walkouts, the prime movers of the walkouts, the 
prime movers and organizers in the Chicano moratoriums, and the 
prime movers in the marches, and the prime movers in Catalina 
Island, so our movement was consistent with our rank-and-file 
system, because we knew how to operate by rank and file, by 
military law, which is the formal command. We had also something 
called informal command, which was, like, you say whatever you 
want in a meeting, right, but it still always comes back to the formal 
command. 
ESPINO 
How did you educate people on how to operate in this kind of 
organization, people who didn’t have ROTC experience or any kind 
of experience, military experience? 
SANCHEZ 
Well, just after the walkouts I wrote a book called The Brown Book. 
I was going to bring it with me. 
ESPINO 
Okay. But before that. 
SANCHEZ 
Before that? 
ESPINO 
Like, how did you get them— 
SANCHEZ 
It was just natural. 
ESPINO 
They just did what you asked them to do, basically? 
SANCHEZ 
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We started marching people, teaching people how to march as a 
regiment, putting that into their heads, and not just that, but a lot 
of students had already taken ROTC in high school. I mean, a lot of 
the Brown Berets had taken ROTC in high school, so they were 
familiar with that kind of system, with that kind of system of 
organizing or that kind of command. And then with the Brown 
Berets, well, that was a slow change. You know, we went from 
Young Citizens for Community Action to Young Chicanos for 
Community Action. And then one night at the coffeehouse when the 
lights were out and the coffeehouse was closed, I was there one 
night by myself and I thought about that we have to do something 
more, we had to put up the stakes. The stakes were high, we had to 
go out and put up our stakes, and we didn’t want a little bit; we 
wanted the whole enchilada. So I thought about it, and I says, 
“Well, we’ll just make it into Brown Berets. That would raise the 
stakes, put us on the map, and we would be able to operate more 
of a formal command.” And so the organization grew. I mean, it 
grew tremendously, especially after the publicity from the walkouts. 
ESPINO 
And how did you educate—because when you talked about your 
work with the mayor and your work with the Civil Rights 
Commission— 
SANCHEZ 
The Commission of Civil Rights. 
ESPINO 
Yes, that you operated based on the Robert’s Rules of Order and 
that kind of decision-making structure. How did you work within the 
Brown Berets? Did you abandon all of that and create something 
new? 
SANCHEZ 
Yes. Well, I mean, we would have meetings and the meetings were 
pretty basic, but, still, the formal command always ruled over the 
informal meeting. The formal command always overruled. The 
formal command is just basically the mission. The formal command 
was the mission first and to not let other problems disrupt the 
mission. You know, you’ve got to go babysit, you got to go do this, 
you got to do that, you know, but these things would disrupt—you 
got in an argument with somebody or you got in a fight with 
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somebody. We’d say, “No, leave your problems at home. Don’t 
bring your problems to the mission.” 
We would teach that with the coffeehouse. We would teach people—
you know, even though it was a coffeehouse where people came to 
the coffeehouse, soon as somebody would come through the door, 
we’d go over to the table and we’d talk to them and we’d start 
teaching them about Chicano Studies. We’d start teaching them 
about organization. We’d start teaching them about the need to get 
involved and to participate. So, right away, people were getting 
educated by coming to the coffeehouse. But there was also, you 
know, the newspaper. I think we had a newspaper. La Raza had a 
newspaper. There were a few newspapers that were out there in the 
community, even the Los Angeles Free Press. They were educating 
people on issues. So the whole process was, you know, people were 
becoming informed that it was time to take action, and people were 
taking action. 
ESPINO 
I was reading Sal Castro’s book on that period and primarily his 
experience with the walkouts or the blowouts. Someone’s quoted in 
there, I think it’s Paula Crisostomo and she says that there was no 
coffee ever served at the La Piranya. Is that true? Nothing was 
served there? 
SANCHEZ 
No. 
ESPINO 
There wasn’t really a coffeehouse? They didn’t serve coffee? 
[laughter] 
SANCHEZ 
We had coffee, but what happened, the coffee would get old 
sometime. You know, especially after two days, you know, we 
couldn’t serve it like that, although some people did drink it. No, we 
did serve coffee, but we also had parties there too. Once ten o’clock 
at night came, sometimes we’d have parties for the community, 
people in the community, have food and drink sometimes. 
ESPINO 
So it didn’t operate like a formal restaurant or a formal coffeehouse 
like we know today, where you have people behind the—I’m trying 
to imagine what it was like because— 
SANCHEZ 
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No, we didn’t sell pan dulce, no. [laughter] We didn’t sell—I mean, 
our intent—we tried to sell coffee, right, to try to make a little 
money, but that wasn’t going over too good, so that wasn’t our 
main—so that was not our main intent, was not to sell, to make 
money. Our intent was not to sell or to make money. Our intent was 
to give people a place to hang out and socialize, and practice their 
conversational skills and practice their leadership skills, and to get 
people involved with the Brown Berets. So that’s, you know, that’s 
what happened there. Like I said, we were demonstrating against 
the Sheriff’s Department regularly because of police brutality. One 
day I bought a stack of brown berets. I went downtown and bought 
a stack of brown berets and I said to all the customers at the 
Piranya Coffeehouse, I was handing out brown berets to the 
customers, “Come on! We’re going to go to march!” “What? We’re 
just getting a coffee.” I says, “No, we’re going to go protest. Here, 
wear the brown beret. Try it out.” So we’d go over to the Sheriff’s 
Station and picket all the time. 
ESPINO 
And that was before you had the full—the bush jacket that you see, 
or the khaki shirt that you would see in some of the photographs? 
SANCHEZ 
Well, in the beginning, we just had bush jackets, but primarily we 
didn’t have a uniform. Brown Berets didn’t start wearing a uniform 
until later on in la caravan de la reconquista, two years later. But 
there was no uniform in the beginning. Occasionally we would wear 
the brown beret and a bush jacket, but that was about it. 
ESPINO 
Interesting. 
SANCHEZ 
And not all the time. Not all the time we would wear brown berets 
either. So I mean, if it was an event or something important, then 
we’d wear the brown beret, but we would not always wear the 
brown beret. 
ESPINO 
You didn’t walk out every day in your brown beret? 
SANCHEZ 
No, no. One of the reasons why we couldn’t do that is because if we 
drove down the street wearing a brown beret, the police would pull 
us over. The good thing about the bush jacket and the brown beret 
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was you could take it off, take off the jacket and take off the beret 
and you were just a normal person. 
ESPINO 
Blend in? 
SANCHEZ 
Blend in, yes. That was for safety in those times. 
ESPINO 
So in those early days at La Piranya, is it true that you had speakers 
come, like, for example, Cesar Chavez and Sal Castro spoke at—do 
you recall having—and the Black Panthers? 
SANCHEZ 
Yes, we did have speakers come in, Stokely Carmichael, who was 
very well known at the time in the black Civil Rights Movement. He 
came and spoke, and he spoke very well. Reies Tijerina spoke there. 
I’m sure Sal Castro must have spoke there. Cesar Chavez, I don’t 
remember him speaking there. So, yes, Black Panthers and people 
from US, from the US organization, from Karanga’s group, they 
spoke. We also had bands play there too. But bringing in speakers 
kind of just gave us more of an educational thing for the people, but 
also we wanted to conduct it like a coffeehouse. We wanted 
speakers to come down. We wanted entertainment, and so we were 
a coffeehouse, even though we didn’t serve coffee all the time, but 
we always had coffee available most of the time, because people 
wanted coffee and most of the time we didn’t sell it; we gave it 
away. 
ESPINO 
So when you would have those kinds of speakers, would you get big 
crowds of people? 
SANCHEZ 
Yes. 
ESPINO 
Do you remember anyone in particular? 
SANCHEZ 
Stokely Carmichael brought in a very big crowd. 
ESPINO 
And do you remember what he talked about? 
SANCHEZ 
Yes, he talked about that we should not destroy public property 
because the people need public property because that’s their 



47 
 

property. But private property was something else, but he said you 
should never destroy public property, which was a kind of good 
lesson. I think a lot of these lessons were learned, you know. The 
problem with the coffeehouse was that the police were harassing us 
all the time. I think one time the police came—they used to come in 
at ten o’clock. 
ESPINO 
At night. 
SANCHEZ 
At night, because there was a curfew law. So if there was anybody 
that was under eighteen, the police would take them to jail, take 
them to custody until their parents picked them up. So this was 
really ruining our business, so we had to close, literally we had to 
close at ten o’clock because of that problem. But all of a sudden, 
they took issue with us because—I don’t know. Some of the 
sheriffs—because the coffeehouse was in sheriff territory on Olympic 
and Goodrich. Now it’s called Tamayos restaurant, but it used to be 
the Brown Beret coffeehouse. Some of the sheriffs came in to ask 
for IDs at the coffeehouse, and some of the girls got angry, and on 
their own, they went around the back door and they went to the 
sheriff’s car and they took out some of their equipment. And so, you 
know, they took their tablets and their flashlights. So they got really 
angry about that. 
Anyway, after a while, especially once the walkouts took place, the 
sheriffs and the highway patrol were really targeting the 
coffeehouse where they were starting to pull people over. People 
that were coming to the coffeehouse, they were pulling people over, 
harassing our customers, walking right into the coffeehouse and 
just asking us questions all the time. I would always tell them to 
leave. I would be nice to them, but I would also tell them that we 
had a right of privacy and that we have a right to have a business 
without anyone harassing our customers. I would tell them that all 
the time. So they would ease a little bit. Nonetheless, especially 
once the walkout—when the walkouts were going on, that’s where 
we went. We went to the coffeehouse. As soon as the walkouts were 
over, we went to the coffeehouse because we felt, “Well, they won’t 
find us. The police won’t find us here, and if they do, we’ll just hide 
in the back room.” Because the coffeehouse was very large, a very 
big place. We had a back room there, which was pretty private. We 
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were able to get away from the walkouts. I mean, most of us ran, 
had to run from the police. For example, at Garfield High School, we 
all ran and—well, basically what happened at Garfield High School 
was the students were walking out. I think one of the Brown Berets 
went inside the school and actually pulled an alarm to get the 
students to walk out. [laughs] So the students walked out and they 
didn’t go back inside, because they saw us out there and they 
walked out and they joined us. So you had a mass of maybe a 
thousand students out in front of Garfield High School. I told 
everybody to sit down, you know, “Let’s do the protest right.” We 
explained to them we had demands and I made a few small 
speeches there. So I had everybody—everybody sat down. Not 
everybody, but a lot of people sat down in front of the school. A sit-
down strike. 
SANCHEZ 
Then all of a sudden, the sheriff came in and put a riot squad—what 
do you call it? A riot line, you know, a line of sheriffs lined up in line, 
a lot them, they were all lined up, ready to attack us. I told the 
students, “Don’t worry. If they get too close, run.” Then all of a 
sudden, there’s this Coca-Cola truck drove up and some of the 
students started grabbing soda pops off the Coca-Cola truck and 
started throwing them at the sheriff riot line. Oh, that really got the 
sheriff really angry, so then the sheriff gave the warning. He said, 
“You have ten minutes to move out. We declare this area an 
unlawful assembly. You have ten minutes to move out or you will be 
arrested.” So then a lot of students started—they didn’t want to sit 
down and wanted to start getting up. I says, “Yeah, they get too 
close, just run,” because we had to continue this on. Before that 
even happened, two sheriffs told me that there was a student that 
was going crazy inside the school, and if I could talk to him. So I 
went with the sheriffs inside the school and talked to—there was no 
student. The sheriffs just wanted to get me in a corner just to tell 
me off, you know? So I says, “Okay.” I told the sheriffs, these two 
sheriffs, Chicano cops, I told them, “Am I being arrested?” 
“No,” he says, “we just want you to know that we know who you 
are, and that you could be arrested for what you’re doing.” I asked 
him, the sheriff, “Am I arrested?” He said, “No.” I said, “Well, okay, 
then. I’ll see you later.” So I went back out in front of the school to 
the sit-down. So we sat down waiting for the sheriffs to come, and 
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then all of a sudden, here they come and ten minutes later, once 
again, “This area has been declared an unlawful assembly.” The 
sheriffs started coming and running at us. So myself and several 
people, I think, we got up and we ran for our lives. I had two 
sheriffs on my tail, both chasing me and waving their batons at me, 
trying to hit me with their sticks behind my back as I was running, 
but then all of a sudden, I remembered when I went to Roosevelt 
High School I learned how to sprint, you know, how to run fast. And 
so I sprint and I got away from these sheriffs, and I ran down one 
block and I ran behind some houses, and there was about fifty 
students hiding there, also, behind those houses. [laughs] So we 
were all hiding from the sheriff. But we all got away that day, 
except for Francisco Martinez. He got arrested. Frank Martinez was 
an activist at the time. So anyway, that’s what happened there at 
that school. We all got away. Then we went to the coffeehouse. 
ESPINO 
Well, you weren’t much older than some of the high school 
students, but were you worried about their safety when the sheriffs 
came with their riot line? 
SANCHEZ 
I did. I was worried about—I told them, “They started coming, run.” 
And they did and they all got away. I think it was just a showdown, 
a Mexican showdown between the students and the sheriff. We were 
going to show that we were not afraid of them, but at the same 
time, they were going to continue with their law-and-order 
approach. So we did get away, although we did not know that a lot 
of the information was being recorded that would be taken to the 
grand jury later on. 
Then there was Roosevelt High School. I used to have this 1958 
panel truck. I used to drive all the Brown Berets around. So we 
jumped in the panel truck and we went to go do Roosevelt High 
School. Roosevelt High School was kind of a different thing. Carlos 
Montes actually got out of his car, put a chain on the fence of the 
school, on the back gate at the school, and actually pulled down the 
gate so the students could walk out. Students were already at the 
gate to walk out. That was probably the biggest walkout. But the 
Mexicanos didn’t walk out. The Mexicanos just looked at us, like, 
“What’s wrong with you guys?” The Mexicanos were scared. So the 
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Mexicanos did not participate. I’d say at the time there was maybe 
15 percent, 20 percent Mexicanos at Roosevelt High School. 
ESPINO 
How could you tell if someone’s Mexicano and not Chicano? 
SANCHEZ 
The way they dressed, the way they walk, the way they talk, the 
way they look. You know, they still had that Mexican look, whatever 
that means. You know, at Roosevelt, you got to talk East L.A., look 
East L.A. and be East L.A. You can’t even talk, you know, have an 
accent like that, because that was the style at Roosevelt. Anyway, 
so the walkouts were going on and the cops are coming, and then 
some of the students started throwing eggs at the police cars. Then 
one of the policemen spotted me, and they start chasing me. I was 
on foot. They were in a car and they were chasing me, but I was 
able to duck into a Laundromat and able to hide. 
It was pretty wild, because there was a little bit of violence there 
between some of the students and some of the—I think a fireman 
got hit in the head with a rock or with a brick. Policemen were 
coming in and just grabbing people and throwing them to the 
ground during the walkout and arresting students, and arresting 
anybody they could catch that didn’t run. Well, myself, I knew how 
to run because you know, I’d been in the barrio a long time before, 
and I was in a gang for two years and I learned how to run and 
jump fences and all that kind of stuff. So all that old training I got 
back then came in handy, because I literally had to run from both 
locations not to be arrested. The walkout was very inspiring, 
because there was a point because Chicanos, you know, East L.A. 
was primarily Chicano at the time, Mexican American. I’d say it was 
maybe 20 percent Mexicano and about 80 percent Chicano, Mexican 
American, people who had been there for many, many generations. 
People had been fed up with the system. I mean, people had been 
mistreated. You know, they were mistreated and their parents were 
mistreated, and some of their grandparents were mistreated by the 
police, so East L.A. was a powder keg ready to go off, because 
people were tired of the mistreatment and the prejudice and the 
racism that they felt and they saw. Even myself, personally, I had a 
fear of white people. When I was fourteen years old, my friend 
Chuck Rosenberger, who used to sell magazines door-to-door, he 
offered me a job. He said, “You want to make some money in a 
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summer job?” Looking for a job, right? So I said, “Yeah.” So me and 
my brother, we were selling magazines door-to-door. It was kind of 
a good experience, because it gave you a chance to talk to people 
that you didn’t know. It was kind of good training. 
And so I was knocking on doors, selling magazines, making some 
money, and then all of a sudden I was walking here in Monterey 
Park and I knocked on somebody’s door, it was a big, large, 
heavyset white man, and that white man told me, “Hey, dirty 
Mexican, get away from my house.” And there I am wearing a tie, 
you know, and dressed well, you know, in a sports coat, and he tells 
me that. I mean, I was fourteen. And I just kind of like fell apart. I 
started getting teary. I wasn’t crying, but I was starting to get 
tears, you know. And then I just walked off the job. I was so upset 
to be called a dirty Mexican. I mean, I felt so upset. And ever since 
then, I still have a fear of white people, not all white people, but 
many white people are very mean and very cold and hate Mexican 
Americans and hate black people and hate people of color. And 
there’s a lot of them out there, and I’m afraid to talk to those 
people because they’re so rude and so mean. Of course, that was 
my first experience having direct mistreatment, although I was 
always mistreated by white policemen previously, but I was never 
called a dirty Mexican. And when I was called a dirty Mexican, right 
away that stuck in my mind that, hey, these people don’t like us. 
And I think that’s one of the reasons why I got involved, because I 
started realizing the problem of racism in America, which is still one 
of the biggest problems in this nation. Anyway, so the walkouts, 
after the walkouts we would go out to the coffeehouse and wait to 
be arrested if there was going to be an arrest, and we didn’t get 
arrested. 
ESPINO 
Well, how would you describe your anger? It seems like it was 
building from that experience and others, the one you just 
described, but how would you describe how you were channeling 
those feelings in the sixties? 
SANCHEZ 
I think it was just a little bit of revancha, revenge. I wanted to do 
something back to the system because the system was not working 
for us, or do something back to the system to change the system. I 
knew that we could not win 100 percent, but to let them know that 
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we were willing to fight. I was kind of brought up along that line, 
you know. Let them know that we’re willing to fight. And that’s what 
the Brown Berets was, to let them know. Although I did think in the 
back of my mind we could win the whole enchilada, maybe win 
some land, create institutions that would be fair and treat us well 
and give us what we deserved, to share the national wealth. The 
national wealth was not being shared. So it was like, you know, you 
had to do something, and I think by doing something, I was able to 
advance my anger at the system. I was able to vent my anger in a 
constructive way through the Brown Berets. 
ESPINO 
So say you met that man today. What would you tell him, the one 
who called you a dirty Mexican, what you couldn’t tell him as a 
fourteen-year-old kid? 
SANCHEZ 
I don’t know if I would want to tell him. That’s why I have a fear, 
because that’s where my fear comes in. See, if I were to tell him 
something, he might tell me something back and he will really show 
his colors, and I don’t want to see his colors. I’ve seen his colors 
before. I don’t want to see those, because when I see those colors, 
those colors of hate and racism, when I see those colors—and I see 
them all the time—I get very, very angry and upset. And I don’t 
want to get upset. 
ESPINO 
So you don’t even want to deal with people like that. 
SANCHEZ 
Recently when I ran in a political campaign, you know, you’ve got to 
talk to all races and all people, but automatically, I could see the 
hate in some of those Anglo people’s eyes. I had a lady tell me, “I 
would never vote for a Mexican.” That was just recently. I just get 
away from them. I just want to get away from those people, 
because they make me get upset and I don’t want to get upset. 
ESPINO 
This sounds too touchy-feely, but did it remind you of that earlier—I 
mean, when someone tells you that today, does it feel the same 
way it felt forty years ago? 
SANCHEZ 
Yes. It feels bad because it signals me that there still is that hate 
out there, and it signals me that there’s a system out there that 
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continues to piggyback or promote hate. Even the whole system of 
diversion, I mean they talk about diversion, everybody get involved 
and help the community, but I don’t see us getting hired. 
ESPINO 
You mean diversity? Diversity or diversion? 
SANCHEZ 
Diversity, diversity. You know, there’s a commercial on TV that had 
“Diversity.” You know, they had a black person there and a white 
person there and they had a Chinese person there. I said, “I don’t 
see no brown people. I don’t see no Chicanos. I don’t see no 
Mexican Americans. Oh, I know what diversity’s about now. 
Diversity is about everybody except us.” You know, that’s one of the 
things that I could not ever understand. In my years of working, I 
mean, I’ve worked as a representative for the County Health 
Department. I worked in government—what do you call it? With the 
Board of Supervisors. I’ve worked in a number of schools and 
colleges, and always keep running into racist people, prejudiced, 
racist people who have no respect for Mexican Americans, no 
respect for Chicanos, and no respect for people of color. It really 
bothers me. 
ESPINO 
There was something you said last time when you were describing 
the Brown Berets. You said it was a group based on nonviolent 
principles. I’m not quoting you. Something to the effect that it was 
nonviolent. And then you talked a lot about how you didn’t like 
violence and even when you were involved in a gang, you tried to 
promote a truce. But then in looking at the symbol of the Brown 
Beret and sort of the marching and, like you say, based on ROTC 
principles, it seemed like it was advocating a violent solution to 
those problems that you just were describing. 
SANCHEZ 
Well, you have to look at discipline, okay. The Brown Beret patch 
has a cross, which means sacrifice. It has a brown beret on top of 
the cross, which represented unity, but the rifles that cross over the 
cross represent discipline. Now, it has been said that the Brown 
Berets were a nonviolent regiment, which means it’s a group that 
practices regimentation for the purpose of discipline. I mean, Martin 
Luther King talked about it. He talked about soldiers of peace 
throughout the world. Well, if you’re a soldier of peace, that means 
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you have to adhere to rules and regulations in order to accomplish 
the mission. There were times, I would say, you know, that got kind 
of a little tough, where people actually beat up Brown Berets or 
attacked Brown Berets. For example, I remember seeing Carlos 
Montes get hit by one of the car club members who was working 
with the sheriff department. There were times where, you know, 
where I had to really refrain myself from participating in violence, 
although, you know, I was arrested for many things, but without 
conviction. 
I began to realize from being arrested so many times that we could 
not go down the violent trail because that would get us stuck in 
court, and we were literally stuck in court. I mean, with the school 
walkouts we were going to court. I was arrested for disturbing the 
peace and I did sixty days in jail for that. Some of the Brown Berets 
were going to court for the incident at the Biltmore Hotel. There was 
just incident after incident where we were arrested. Another time I 
arrested for draft evasion. Somebody used my ID and didn’t show 
up for the army, and I was in jail for that for a couple of weeks. So 
altogether I think I served, like, six months in jail for different 
charges that were dropped, harassment charges, their fake charges, 
trumped-up charges, falsification of information for prosecution. But 
going to jail, I didn’t like jail. I don’t like jail, you know, and being in 
that jail environment, I began to realize it would be a lot better and 
a lot safer if we refrained away from violence, although a lot of the 
Brown Berets were angry with me. They did not understand that I 
would take a nonviolence role, because they hadn’t been arrested. 
They hadn’t been to jail, to see what jail was like. So, being 
wrapped up in court, going to court cases, and being wrapped up 
and doing time, to me would take too much energy away from the 
Brown Beret organization. So I insisted discipline was important and 
to refrain from violence, although for some people violence did 
come to them and Brown Berets responded in self-defense at 
different occasions, but nothing big. Brown Berets never, never 
used a firearm against the police or anybody. So that just goes to 
show you that we were basically a nonviolent organization, although 
we were willing to physically fight if somebody was going to come 
and beat us up, and they were beating us up in many ways by 
taking us to court. 
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But then sometimes, like, every year the Brown Berets, somebody 
would try to take over the organization. I mean, that was like 
getting beat up, and it was, like, every year somebody would come 
in and try to turn everybody against me and try to take over the 
organization. I would always have to organize my people and put a 
stop to it. A lot of people just wanted to use the Brown Beret label 
for other purposes, other missions, other causes, international 
causes. We were not an internationalist organization. Our cause was 
the backyard, to help the backyard, to organize the backyard, not to 
organize what’s going on in Central America, not to organize what’s 
going on South America, but what was affecting us. Primarily we 
were against the war because too many people were coming back in 
aluminum boxes, coming back to East L.A. We all lost friends who 
had died in Vietnam, and many of our uncles were also in war. It 
was almost like a natural for our community to go to war. We went 
to World War II. We went to Korea. We went to Vietnam. We were 
drafted, and we had no choice. We had to fight those wars. And so I 
think that’s one of the reasons, too, because we had so much family 
in the military, to come out with a military organization, it was very 
acceptable for a lot of people. But also discipline was the only way 
we could control the organization. You figure we had a few votos 
locos, you know, we had guys that had been in jail. We had all kinds 
of guys. We also had some Puerto Ricans and some people from 
Guatemala, but still, the thing is, we had to enforce discipline, and 
the only way we can enforce discipline was by the formal command, 
was by the regimental command for nonviolence, soldiers of peace. 
ESPINO 
Well, what about the philosophy that was prevalent based on 
Malcolm X’s teachings, by any means necessary? Did you have to 
contend with people who were advocating that kind of approach? 
SANCHEZ 
All the time. The people who tried to take over the organization over 
and over again wanted to take the organization because they were 
saying that I was opposed to doing violent actions and that they 
wanted to do violent actions. But the funny thing was, all the people 
that wanted to do violent actions, they never did violent actions. 
They were just armchair revolutionaries, just all talk. Meanwhile, we 
were out there doing walkouts, doing demonstrations, doing mass 
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rallies. We were not talk. We were serious about what we were 
doing, and we did it. 
ESPINO 
So that was one—I mean, there were so many different strands 
when you’re looking at the organization. One was the direct action 
that you were doing. And then you had all these other—well, you 
had the health clinic and then you had the food program, and then 
the police brutality, so there were a lot of different things that you 
were involved in. But I want to try to stay in this issue of violence 
versus nonviolence for a little while longer, and if you could 
remember anybody or any instance where somebody came and 
tried to take over the Brown Berets. Do you remember one 
individual in particular or one instance? 
SANCHEZ 
It was over and over again. 
ESPINO 
Were they Chicanos? 
SANCHEZ 
Yeah, Chicanos. For example, Oakland. Oakland Brown Berets 
wanted to take over the organization, and it turned out that they 
were heavily infiltrated by the police. The San Bernardino Brown 
Berets wanted to take over the organization because they felt that 
we couldn’t operate the organization out of Los Angeles. The 
organization had to be operated out of Los Angeles away from the 
police, so we had the San Bernardino Brown Berets. 
Disruptors for a while, they were saying that we were not violent 
enough. The El Monte Brown Berets, they were involved in a 
shooting. The police came looking for one of them, and one of the 
Brown Berets named Massie Enciso, he called me up. He said, “The 
police are outside my door and they’re going to arrest me, but I’m 
not going to be arrested. I don’t want to go to jail and I’m going to 
shoot it out with them.” So I’m on the phone, right? I tell him, I 
says, “Don’t shoot it out.” I says, “It’s going to make the Brown 
Berets look bad. For your safety and everybody else’s safety, just 
surrender.” Told him to surrender. He says, “Well, what happens if I 
do shoot it out?” I told him, “I’ll try to get you an attorney if you go 
to jail. I’ll try to get you an attorney.” He said, “Okay.” He hung up 
the phone. So then I turned on the TV. I’m watching this on TV, you 
know. [laughs] The cops would go in with guns to take him away, 
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one of the police shot him first, and he shot back at the Police 
Department. The result was Massie Enciso was paralyzed for life and 
one of the policemen was paralyzed for life. They shot it out. So 
that was, like, I saw that kind of—they lost, we lost. Everybody lost. 
I mean, it didn’t make any sense to me. The Brown Berets were not 
like the Black Panthers. We were not out to fight the police, because 
we knew we could not win. We knew we couldn’t go shoot out the 
police because they’ll shoot us. They’re better shots and they have 
a license to kill. So we never shot at the police, although we did 
protest against police brutality. Our means of organizing were 
organizing events, demonstrations, and mass demonstrations. 
ESPINO 
But some of the members did have guns, though. Someone told me 
about target practice and that kind of thing. Were you involved in 
any of that? 
SANCHEZ 
Well, you have to realize that the guns that the Brown Berets had 
was to protect themselves, not just from the police in case the 
police come to the door, but to protect themselves against crazy 
people, crazy people in the barrio, for example, or crazy gangs that 
want to kill you for any reason. There’s a lot of nutty people out 
there. Just like John Lennon was killed and a number of people get 
killed in violence. This is violent America. If you’re not killed by the 
police, your own people will kill you. If you gave gang members 
guns, they’d shoot each other. And so that’s the thing, you know. 
Some of the Brown Berets may have had guns at home, but so does 
one out of five homes have guns. So what’s the difference? 
ESPINO 
Well, I guess, though, what I’m saying is, it wasn’t a philosophy of 
the Brown Berets to arm yourselves for the movement. It was 
something that individuals had as of, like you say— 
SANCHEZ 
It was an individual decision. I think only one Brown Beret actually 
carried a firearm that I know of, and outside of that, Brown Berets 
never carried firearms. They might have had something in the 
closet, home protection, just like everybody else, but the Brown 
Berets, we were not militia. We were an organization, and we were 
out to win for the people. 
ESPINO 
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In looking back, do you think that was the best strategy? Do you 
wish you would have had more direct action or more violent action? 
SANCHEZ 
The problem with violent action is it’s short term. It’s not for long 
haul. You blow up a bathroom, people go, “Hey! You blew up a 
bathroom. Great!” One week later, people forget about it. You go to 
jail, violent action, couple weeks later, people forget about it. It’s 
short term. It’s not for the long haul. What we were doing was for 
the long haul. In the five years or six years that I participated full-
time, never paid a penny, it was for the long haul to survive. The 
thing was to survive through the duration or through the time 
period of the movement. How do you survive from 1966 to 1972, 
for example, without getting knocked out of the box? 
We survived. We survived because everything was calculated, 
calculated risk. The Brown Berets was a calculated-risk 
organization, but the risk was not to get arrested. The risk was to 
avoid falling into violent action. The risk was to avoid the police and 
not to get arrested, and move around as much as possible, and this 
is why we had to move the Brown Berets out of Los Angeles, 
because there was just too much police surveillance. 
ESPINO 
Yes, I heard that you were heavily infiltrated by the police. 
SANCHEZ 
Oh, yes. Oh, yes. We had two infiltrators. Even during the school 
walkouts— 
ESPINO 
I have a picture that I can show you. Let’s see if I have it here. 
Someone told me that one of these individuals—I don’t know, 
maybe you can describe what this picture is, because I’m not sure 
where it’s from or— 
SANCHEZ 
Okay. This picture is from the Bobby Kennedy memorial march. 
They were having a memorial for Bobby Kennedy. When Bobby 
Kennedy was killed here in Los Angeles, many organizations, 
including the Brown Berets, put this memorial together at East L.A. 
College. We’re marching down First Street to East L.A. College. The 
problem with this picture is that on the far right—or the far left, 
rather, on the left side is Robert Acosta, who was a sheriff 
intelligence officer. And we had another intelligence officer from 



59 
 

Special Operations Conspiracy with the Los Angeles Police 
Department, Robert Avina, and he’s the one that testified for the 
grand jury, and that’s why we got arrested for the walkouts, 
because Robert Avina was with us during the walkouts. He testified 
against us, and that’s what got us arrested. You would think that, 
oh, he’s, for example, Robert Acosta from the Sheriff’s Department 
infiltrating our organization, Robert Avina infiltrating, Eddie 
Martinez—I mean, can’t remember all the names of the people, but 
Eddie Martinez from Alcohol, Firearms and Tobacco, he infiltrated 
us. Also Sumaya, Officer Sumaya also infiltrated the organization. 
Basically what we would tell the infiltrators, when we found out that 
they—what happened was, I’m not sure about, you know—I mean, 
someone says, “These guys act kind of funny.” Somebody was 
saying Robert Avina, you know. Okay. Used to be a Brown Beret, 
used to hang around with us. But he was a good boxer. One of the 
cholos, “Cobra,” David Morillo, says, “Hey, man, I boxed with Robert 
Avina, and, you know, he boxes good. I think he’s a cop.” [laughs] I 
said, “Just because he boxes good?” He says, “No, no, this guy’s got 
some training. This guy’s got some training, you know. I think this 
guy Robert Avina, who testified against us. I think Robert Avina is a 
cop.” And so I asked my sister—I got this idea, because my sister 
used to work for Transamerica credit company. I said, “Could you 
do me a favor, Irene?” Irene Sanchez, my sister. I said, “Could you 
run a credit check on this guy? I’m not sure. I think he might be a 
cop. Could you do a credit check for me?” So she did a credit check 
for Robert Avina, and she called me up and she says, “Yeah, he 
works for the LAPD.” [laughs] So pretty much, we didn’t know. 
Pretty much had to ask him to leave the organization. 
ESPINO 
What did he say? Did you confront him yourself or did somebody 
else? 
SANCHEZ 
I don’t remember exactly what happened, but I think it was like, 
“We know you’re a cop. Time to go.” I think Carlos Montes 
confronted him. What happened was Robert Avina was with Carlos 
Montes in a little Volkswagen. Robert Avina had a little Volkswagen, 
and they got pulled over. Carlos Montes and Robert Avina got pulled 
out. And so Robert Avina gave the cop a number, an ID number, 
and Carlos Montes heard that. Why would Robert Avina give a code 
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number to a cop? So right away we knew. After that, that’s when 
we checked and found out that he was a cop. And so he kind of just 
slipped away, but some of us did ask him to leave. I think I asked 
him to leave. So a lot of people asked him to leave, so he 
disappeared off the map. Later on, he passed away already. He died 
from smoking. He was a smoker. Although Roberta Acosta is still 
around. He works at the courthouse downtown. The thing is about 
the infiltration, you think, oh, these guys are infiltrating, they’re not 
doing damage. They are doing damage because they’re collecting 
information, and if anything goes wrong, they use that information 
and they lock you up. They put you in jail. What happened was 
because of the walkouts, we were arrested. We moved from the 
coffeehouse location. We had to close down the coffeehouse 
because we were getting too much police harassment. So we closed 
down the coffeehouse, the Piranya coffeehouse. We closed it down 
and we moved our office to Soto and Chavez, or should be called 
Soto and Brooklyn Avenue, where there’s a Kentucky Fried Chicken. 
That used to be the Brown Beret headquarters. 
Anyway, one day at the headquarters I’m in the back office looking 
at some materials that somebody left on my desk. Some people 
from the black community came into my office and gave me some 
materials. I think it was The Anarchist Handbook about how to 
make a bomb or something like that, how to make explosives. And 
so then they left. So I’ve got this Anarchist Cookbook in my desk 
that they left, and then right after that, I look at the front door and 
there’s all these cops in the front door of the Brown Beret office. So 
they come running in. I’m looking at them coming into the front 
door, a bunch of cops and detectives wearing suits, carrying guns. 
So I look down the hallway and I see them coming in. So I look in 
my window, because I always used to have my window open. I 
jumped out the window and I ran for a block, but they caught up. 
Don’t know how they caught up to me, but they caught up to me. 
So I ran up for a block and they caught me. I says, “I can’t go to 
jail.” I told the cop, “I can’t go to jail.” He says, “Why?” I said, 
“Because I’m going to my prom, you know, I’m going to a prom 
tonight.” [laughs] 
ESPINO 
Was that true? 
SANCHEZ 
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Yeah, I was going to a prom for a girl at Lincoln High School. I said, 
“I’m going to a prom tonight. I rented a suit and everything.” So 
anyway, they took me to jail for the walkouts. That day, they went 
to everybody’s house and arrested thirteen people. Nine of the 
thirteen were Brown Berets. That just goes to show you the validity 
of how involved we were with the school walkouts. So nine of the 
thirteen people that were arrested were Brown Berets. 
We were locked into a room. I don’t mean a room; a private jail 
that can hold about maybe fifteen people. So we’re inside this jail. 
Here I am in jail with Ralph Ramirez. Here I am in jail. We’re at the 
Glass House at the Los Angeles Police Department headquarters. 
They have a special jail for us. I’m in jail with Ralph Ramirez, 
Moctesuma Esparza, Carlos Montes, and a bunch of other people 
that were Brown Berets. Sal Castro wasn’t there in that jail. They 
put him in another jail someplace else. So we were really getting 
tired. They got us locked up for the school walkouts. I go, “Wow, 
that’s a trip.” So, you know, I’m thinking about getting out. I want 
to get out. I says, “Let’s do a hunger strike.” So we decided to do a 
hunger strike. We’re not going to eat their food. “Let’s not eat their 
food. Forget it. We’ll do a hunger strike.” Anyway, the community 
officer got wind of it, because there was actually what they call a 
news blackout where the police tell the news people, the police tell 
television and the media not to report this story that all these 
people had been arrested. Nonetheless, because there was nine 
Brown Berets and four others arrested, locked up, the word got out 
to the community, and all of a sudden there was, like, five hundred 
people in front of the LAPD headquarters, the Parker Center, 
demonstrating. They were out there demonstrating. So that’s when 
the news found out, when they saw this huge demonstration outside 
in front of the headquarters, police headquarters. That’s when they 
found out. Anyway, we were in jail until Monday. We got arrested 
on Friday. We were in jail until Monday. We went to court on 
Monday, and Celes King III, bail bondsman, put up the bond. Celes 
King was very active in the black community. He put up the bond 
and got us out of jail. So we got out. We got that money. We all got 
released pending investigation. 
We were going to jail facing up to thirty-four years for the school 
walkouts, for conspiracy to disrupt the schools. That means that if 
you do something with somebody else, that’s called a conspiracy. 
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So what they were saying was we had conspired to disrupt the 
schools, and that carried something like thirty-four years altogether. 
But we were able to win the case over time and we were able to win 
the case on grounds that there were no Chicanos on the grand jury. 
There was Oscar Acosta, one of our attorneys. We had several 
attorneys, Paul Posner and a couple of other people. We had three, 
four attorneys. Paul Posner was the main one who was fighting for 
us, and Oscar Acosta. Oscar Acosta said there were no Chicanos on 
the grand jury, and that’s one of the reasons why they dropped the 
charges. But Paul Posner said that we had the right. I think there 
was a Civil Rights Act that gave us the right to protest on 
educational issues. So on those two grounds, they finally, after 
several months, they finally dropped the charges. Maybe almost a 
year later they finally dropped the charges. Meanwhile, for almost a 
year, they argued. During that time, after the school walkouts, I 
was arrested for disturbing the peace. We would go to Whittier 
Boulevard and we would recruit there and we would protest against 
the CHP harassing the cruisers, because everybody used to cruise 
on Whittier Boulevard. So we were out there. We just had picket 
signs. We were out there on Whittier Boulevard protesting 
harassment by the CHP, and then all of a sudden, the sheriff came. 
And one of the sheriffs walked up to me and told me, “You need to 
move out of here.” I told the sheriff—I called him a pig. So he got 
really angry. He said, “You’re going to jail.” I said, “What am I going 
to jail for?” 
He said, “For inciting a riot.” The sheriff turned out to be a 
lieutenant. So they arrested me for inciting a riot and I went to jail. 
Finally, I had an attorney that I got, a black attorney, and he didn’t 
show up to court. I went to court and the black attorney didn’t show 
up. He probably made a deal. So then they gave me sixty days in 
jail for disturbing the peace. So I had to serve that time. Instead of 
sixty days, they gave me forty days. They sent me to Wayside 
Maximum Security, which is the worst place. That’s where they send 
all the prisoners, they send you away to prison. So they threw me in 
with the prisoners who are going to prison, state prison. They put 
me in with those guys. While I was at Wayside Maximum Security, I 
worked at the bakery making cinnamon rolls. I learned how to bake, 
right? I made cinnamon rolls, but then again, I had to expose 
myself to all these criminals and all these killers and all these 
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people, you know, hardcore, hardcore criminals. But then the 
sheriffs would harass me at night. You know, they’d come in while I 
was sleeping and shine the flashlights on my face. They said I was 
selling drugs and all this kind of stuff. They’d pick me up, throw me 
in a dark room. They just wouldn’t let me sleep at night. They would 
just harass me and throw me in a dark room by myself and lock the 
door on the closet and throw me in the closet, things like that, you 
know. Anyway, finally I was able to get out of there after— 
ESPINO 
Must have been horrible. 
SANCHEZ 
Yes, after so much time there. But when I was there, I wrote a book 
called The Brown Book. The Brown Book became the Brown Beret 
manual. The Brown Book actually told Brown Berets how to operate, 
how to behave, rules of order, how to function and to understand 
what they were up against, understand the system and what they 
were up against, and how to function in the community, and dress 
neat, etc., etc. The purpose of the organization and the purpose of 
what we were doing. So I wrote this Brown Beret manual. It’s only 
about maybe ten pages. 
So when I came out, that was the main manual that got us better 
organized in the community. I found out later that that particular 
manual got in the hands of the FBI, the United States Army, United 
States Navy. They got hold of the manual, and I think they were 
more afraid of that manual than anything, because they all had it. 
All the military services had the Brown Beret manual. Anyway, 
finally Oscar Acosta made a motion, picked me up from the jail, and 
I was glad to get home. When I came home from jail, my mom 
made some chorizo con huevos and I was happy to be there. I was 
really happy to be home. The following day, we had a Brown Beret 
meeting to decide what was going to happen. Then I was arrested 
again for not—somebody used my name to join the army. I don’t 
know who it was, but somebody found my identification. I’d lost my 
wallet somewhere along the way. Somebody found my wallet and 
they joined the army with my identification. So I had to go to jail 
again, and I was there for two weeks in jail until they identified my 
signature. It was not my signature, but actually was somebody else 
who had signed up for the army. That’s why they took me away. 
Then I got drafted. I got drafted into the army. I received a letter 
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from the president. I says, “God, all this is happening all at once.” 
So anyway, this was right after the grand jury indictments. 
So then they got me on a bus. They’re sending me to Fort Ord and 
I’m going to go to Vietnam, right? All of a sudden, I’m going to 
Vietnam. [laughs] What happened? So anyway, I’m on this bus 
going to Vietnam, and then all of a sudden, the sergeant there says, 
“Does anybody here have any court cases?” And I raised my hand. I 
says, “Yeah, I got one right here.” He says, “What do you got?” I 
says, “Conspiracy to disrupt the schools.” He says, “All right. Get off 
the bus. Go on home.” So it was actually the school walkouts that 
kept me from going to Vietnam. So I got off the bus and came 
home, and I was happy that I didn’t have to go to Vietnam. 
ESPINO 
But you didn’t think about resisting or conscientious objector? Had 
you thought about it before that time, or were you so involved in 
the movement that you weren’t thinking that you were going to be 
drafted? 
SANCHEZ 
Well, at the time I really didn’t think about it. It happened so 
quickly, you know. You get this letter says, “Greetings from the 
president. Report to the Induction Center, and before you know it, 
you’re on a bus. You don’t even have time to think about it and you 
can’t go against it because they’ll put you in jail if you go against it. 
So there was really no time to think about it. Before that, I had to 
do an exam, because everybody during that time, you used to have 
to do a physical exam for the military. It was a must. So when I did 
the physical exam, I scored high on the test. I scored like a 95 on 
the military exam, so they wanted me. Then I put “Brown Beret” on 
the application. They said, “You belong to any organization?” I go, 
“Brown Berets” I put under organization. 
But I did take the oath. I’m not stupid. I didn’t want to look like, 
you know, someone tell on me, so I did take an oath that I would 
not go against the United States government and that kind of stuff. 
So they did have those papers on me. Anyway, that’s the first thing 
you do, you do the physical and the testing, and then after that, 
then all of a sudden, the letter pops up. So I get the letter, the 
draft. Anyway, I was able to get out of it. I still had to go to court 
sometime after that, because my lawyer said if I didn’t go to court 
to get that draft off me, I would still be drafted. I needed to get that 
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draft off me. So I had to go to court to get the draft off me because 
I was drafted. So just to get out of there, I had to go to court. So 
when I went to court, when I went to the Selective—Paul Posner 
took me to court to get out of the draft because I was drafted. The 
Selective Service asked me, “Why is it that you do not want to go to 
the army?” I said, “Because I do not believe in killing.” And they 
told me, “What do you mean you don’t believe in killing?” I said, “I 
can’t even kill a fly,” I told them. “And you want me to kill people?” 
So because of that, they gave me a release, so because of that I 
didn’t have to honor that draft, even though I had been drafted, so 
they dropped that. I was able to get a deferment. So then I 
continued to be active in the community. 
ESPINO 
Jeez. 
SANCHEZ 
But anyway, just one arrest after another. Just, wow, you know, all 
these things happening to me. 
ESPINO 
And that’s in one year. [interruption] 
ESPINO 
Okay. We’re back. Do you want to finish your— 
SANCHEZ 
There was a revolution in East L.A. and eighty barrios throughout 
the Southwest. It wasn’t just East L.A. People think, “Oh, the 
movement was just East L.A.” No, it was New Mexico, Arizona, 
Texas, Colorado, it was all over, even in the Midwest. Anyway, it 
was a revolution of a kind. They didn’t want us stirring up trouble. 
ESPINO 
It also seems like they didn’t want you just to have a different view 
of the world, because if you look at some of these people who were 
arrested for the walkouts, like Moctesuma Esparza, who seemed so 
mild-mannered. It was about the ideas that they were afraid of. Do 
you know why Patricio Sanchez and Richard Vigil, were part of the 
people who were arrested with you? Moctesuma Esparza. I know 
Carlos Montes, Cruz Olmeda, they were Brown Berets, Ralph 
Ramirez, but then there’s Joe Razo. He was with La Raza magazine. 
It seems like an interesting, eclectic group of people. 
SANCHEZ 
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Well, I think everybody had the right idea in regards to the world 
view, or their view, or the Chicano— 
ESPINO 
Do you want to see the list that I have of the different people that 
were— 
SANCHEZ 
The Chicano world view. Okay. We have Sal Castro; he was not a 
Brown Beret. Moctesuma Esparza was not a Brown Beret. Henry 
Gomez was a Brown Beret. Freddy Bernard Lopez was a Brown 
Beret. Carlos Michael Montes, Carlos Montes was a Brown Beret. 
Gilbert Cruz was a Brown Beret, Gilbert Cruz Olmeda was a Brown 
Beret. Ralph Luna Ramirez [phonetic] was a Brown Beret. Joe 
Angel— 
ESPINO 
Razo? Joe Razo? 
SANCHEZ 
Oh, Razo, okay. He was not a Brown Beret. Eleazar Risco, okay, was 
not a Brown Beret. David John Sanchez, I was a Brown Beret. 
Patricia Sanchez was not a Brown Beret. Richard Veja [phonetic] 
was a Brown Beret for a short while. I think Angel Razo was also a 
Brown Beret. I think there’s a couple names in here that might not 
be there. 
ESPINO 
Well, I took that from some court documents that I saw. So this is 
actually from the actual grand jury proceeding. 
SANCHEZ 
Well, actually, the Brown Berets, we were in all the high schools, so 
we couldn’t run from that fact. We were there at all the high 
schools. 
ESPINO 
But do you know, did you ever understand how this group of people 
came to be the group that would be arrested? You mentioned the 
infiltrators’ testimony, but was there anyone else’s testimony that 
might have been— 
SANCHEZ 
Well, you had a grand jury investigation, so in the grand jury you 
had people testifying. You had policemen testifying what they had 
observed. You had police intelligence agency from the LAPD and 
also from the sheriff, what they had observed. You had infiltrators 
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from the sheriff and you had an infiltrator from the LAPD. So they 
had a lot of information. They had enough information to draw up 
an indictment, a grand jury indictment to have us arrested and try 
to put us in jail. 
They were in shock. The shock was that for the first time—I mean, 
everybody heard about the black movement in the United States, 
you know, in rebellion, but for the first time they never thought that 
the Mexican American would be in a rebellion, and all of a sudden it 
happens. There was a rebellion in the schools. At five schools, 
10,000 students walked out. That was a shock. They always 
thought, the system always thought that they had the Mexican 
American sold in their back pocket. That was no longer the case. 
What happened was our community was becoming more educated. 
Matter of fact, most of the Brown Berets were going to college. We 
had just graduated from high school and we were all college 
students. I think I was going to Cal State L.A. and most of the 
Brown Berets were going to East L.A. College, and we were learning 
quick and fast about the system and how the system works. We 
were learning that we had to move, and a lot of us sacrificed a lot of 
our college time. A lot of us sacrificed going to college or going to 
the university because there was a crisis. Over and over again, 
there was a crisis. The school walkouts created crisis. The arrests 
created crisis. The moratoriums created a crisis. Even from the 
beginning when we started going against police brutality, that was a 
crisis. So, crisis after crisis, there was crisis and some of us had to 
take time out from our academic education and had to get involved. 
From the beginning to the end, I was there twenty-four hours a day 
involved to make this movement work. I wanted to make the Brown 
Berets work, because if I did not make the Brown Berets work, I 
would get more criticism that I was not doing my job as the prime 
minister. I would get more takeovers, more overthrows, because, 
you know, people felt that I was not doing my job. I was doing my 
job. Besides, we didn’t have very many people. The duration of 
most of Brown Berets was no more than five years. Brown Berets 
would join and then Brown Berets would leave all the time. Brown 
Berets would join the organization, then they’d run off and get 
married. They’d run off with a nice job, or they’d run off to the 
university and then they’d forget about the front line. 
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We were the front. We were the vanguard. The Brown Berets were 
the vanguard of the Chicano Movement. We were there willing to 
sacrifice, willing to take the hits and the bumps and everything else 
that was coming at us because we felt that it was time that the 
Chicano be heard. We felt that it was time to stop prejudice, stop 
discrimination, to stop hate against Mexican Americans. And that’s 
what we did, and we were very successful. That was our victory. 
That was how we got paid. We got paid by being successful in what 
we were doing. That was our reward, to stop the violence. The 
Brown Berets were very involved in stopping the violence, save 
lives, also very involved in ending the war in Vietnam. So what we 
did had the kind of impact on society, impact on dominant society, 
to change some of their ways. Although a lot of the things that we 
have gained have been lost, at least we gained enough to grab a 
good foothold in this country to begin to build, and in the future, the 
Mexican Americans will be the majority, and I will teach my 
grandchildren how badly we were treated by the system, how badly 
we were treated by so many people over the years. And in the 
future, we probably will become the dominating force, the 
dominating society in the future, but also we cannot forget about 
our roots, our cultures. The Chicano Movement was not just civil 
rights movement, but also was a civil rights and cultural rights 
movement, because we also want to learn about Chicano Studies 
and we’re also part of history. 
ESPINO 
Do you think that’s was differentiates the Chicano Movement from 
the African American Civil Rights Movement? 
SANCHEZ 
I think so. I think their history’s different. Blacks were brought here 
to be slaves, but Chicanos, Mexican Americans, we were always 
here. We were here first, I mean, even before the American Indians 
of the Southwest. Before the American Indians of the Southwest 
were American Indians, they were Mexican Indians, because this 
used to be Mexico, and so our roots go back. We were here first. 
The word “Chicano” comes from Mechicano or Mechica Tribe and 
even back then, the Aztecas, for example, felt that their culture and 
that their roots were important. And even today, we cannot leave or 
lose accumulative knowledge, and I think that’s why this discussion 
is important, because the accumulative knowledge will help us to 
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make better decisions in the future and also to give us some 
theoretical framework. I think the reason why we had a Chicano 
Movement, because it comes from a theoretical framework that 
goes back, all the way back to the Aztecs, the struggles in the 
Southwest, the Mexican-American War, the Zoot Suit Riots, the East 
L.A. riots. It’s history and it’s theoretical, and it has a framework 
and that framework continues on. 
ESPINO 
When you were creating The Brown Book—maybe I should save this 
discussion for next time so I can actually look at it and see what it 
says, but I’m curious about how much of what you wrote was 
influenced by some of the other movements that were happening at 
that same time, like the African American, like—I guess that would 
be the one that was the dominant at that period. Probably you 
didn’t have a sense of Asian American liberation struggles, or what 
about the American Indian? Did you have a relationship with— 
SANCHEZ 
We were not internationalist. We were not Communist, we were not 
Socialist, and we were not into traditional politics at the time either. 
We were pure barrio backyard people, Chicanos from East L.A., 
Chicanos from across the country, Mexican Americans. We had our 
own philosophy, the Chicano philosophy. The reason why I wrote 
The Brown Book was because I saw all the problems that had 
developed in the organization. It’s very hard to organize, you know. 
Cesar Chavez used to say East L.A. was the graveyard of 
organizers, and the reason why he said that, because he had seen 
organizations come and go. It’s very hard to organize in East L.A. 
Chavez said it was impossible, but yet we were able to organize in 
East L.A. for five, six years successfully, with victories. The problem 
is in an organization, and I saw that back then, was the problem of 
egos, the problem of personalities, the problem of people having 
self-ambitions and want to be known and be the head of the 
organization, not do the work, the problem of disrupters turning the 
organization apart every single day, trying to take over every year. 
So I saw all that. I had gone through all that before I wrote The 
Brown Book, so it was important for me to be able to write a 
manual so we can avoid those problems, but also a manual that 
would put us all on the same page, on the page to do the mission 
first and everything else is second. 
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ESPINO 
Did you have workshops or classes studying it, or did people read it 
on their own time? 
SANCHEZ 
People read it on their own time, mostly. Probably we should have—
I think we did use to bring it out in some of the meetings. Our 
meetings were very disciplined sometimes. 
ESPINO 
Can you describe one? Like, what do you mean by that, very 
disciplined? That everybody sat quietly or in line, in order in their 
chairs or— 
SANCHEZ 
Well, when I would walk into the room, people would salute, okay? 
ESPINO 
What would they say? Like, salute what? Like, just salute with their 
hands or— 
SANCHEZ 
No, it’s, you know, people would salute, just like military order. It 
was like military order. 
ESPINO 
I don’t know anything about military order. You would have to 
explain it all for me. [laughs] You salute like that? [demonstrates] 
Is that what you’re talking about? 
SANCHEZ 
Yes, salute,. Anyway, it was just military order, military canter. 
Anyway, the thing is, that’s what the Brown Berets were about. We 
had our own style. We had our own kind of Brown Book, our own 
manual. The name of the group is not Brown Berets. A lot of people 
think, “Oh, the Brown Berets.” Actually, the group was called the 
National Brown Beret—no “S.” Brown Beret organization. A lot of 
these little things that people don’t know about. I think one of the 
things that people don’t know about is the problem of personalities 
all the time, people fighting with each other, people sometimes 
arguing, bickering. But we were able to eliminate a lot of those 
problems of bickering and people arguing by keeping to the mission, 
and our mission was to organize events, and events are what made 
the Brown Berets. Because in history, history is made of events. 
History is not made of going to meetings. History is not made of 
going to conferences. History is made of events. And so what we did 
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is we made these events possible, not easily done. I mean, how do 
you—for example, our first demonstration, our first moratorium held 
at Oregon Park on December 20, 1969, our very first, only Brown 
Berets involved. I was the chairman for six months of the 
Moratorium Committee, and for six months I was the chairman. 
So how do you get, within two weeks, how do you get two thousand 
people to a moratorium? The Brown Berets had an interworking, an 
internet of people out there, our students, for example. The Brown 
Berets who were students, they were out there in different schools. 
Not only that, but we had chapters. We had chapters around the 
state, so we were able to bring in people from Los Angeles, but we 
were also able to bring people from around California, and then we 
got bigger, we were able to bring people from Arizona, Texas, and 
from all over the country. So we had that ability. Nobody else had 
that ability. Nobody else had the ability to pull off the walkout the 
way it went off. Nobody had the ability to organize the Chicano 
Moratorium Committee the way it was done. Nobody had the 
numbers or the strength or the recognition that the Brown Berets 
had. So because we had that organization, and also because we had 
the administration, and as an administrator, my duties were not 
only to communicate and organize, but also to raise money. How do 
you keep it going? So I was always raising money. I would go to the 
Jewish businessmen. I would go to the Japanese businessmen and 
ask for donations, and they would actually help me out. For 
example, one of the Japanese businessmen said, “Yeah, we’d rather 
give you money than to pay for broken windows.” I said, “We’re not 
going to break your windows, man, you’re our friend.” [laughs] So 
anyway, so we had—that was just an expression. The thing is, we 
had to get people in higher places. That was the problem. We had 
very few people in high places, and when you don’t have people in 
high places, you have no one to help the community. That was the 
other thing, was to advance the progress of our community by 
getting people in high places, by getting people educated, opening 
up the doors in the universities and overall giving a community 
education to the people. We don’t see that no more. We don’t see 
that community education. You don’t see that willing to sacrifice. 
Part of it is because a lot of people don’t have the leadership skills 
to organize events, but it’s also because a lot of people have gotten 
very comfortable and do not participate until it’s too late. 
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We made people realize that we had to participate before it was too 
late. We made people realize that they had to participate in their 
future, because in order to have a job in the future, they had to be 
active at that time, and the result was very good. After the 
movement came to an end, a lot of people did get jobs. A lot of 
people did move up to high places, like Richard Diaz. He became an 
executive with the Xerox Corporation, Bullwinkle, one of our 
members. A lot of people did move up as a result of the movement. 
And that’s what we needed. We needed things to happen for our 
community, to get people in high places. The movement was 
primarily a progress movement. I think that’s the problem a lot of 
people had with understanding the Brown Berets. A lot of people 
thought that the Brown Berets should be a violent army against the 
system. A lot of people felt that the Brown Berets should just do 
things for international causes, but in actuality, the Brown Berets 
were a reform organization for progress. That’s what the Brown 
Berets were. We were an organization for progress, but we were 
also an organization for cultural rights and because we felt that you 
cannot have progress without cultural rights, because if you get 
people in high places and they have no culture behind them, they 
get the job and they forget about the raza. So it was important to 
give people a cultural education and get people in high places so 
they could come back and help the raza. The problem is now is we 
don’t have enough people in high places and that’s why progress is 
necessary, and we did progress at that time. 
ESPINO 
Do you want to stop now? You’re looking a little tired. I want to 
follow up on all of those points that you made, because you talked 
about how the organization was a backyard organization, and yet 
when you start looking at the moratorium and the war, you’re 
looking at all of the Southwest, which is no longer East L.A. It’s no 
longer the backyard. 
SANCHEZ 
Right. Well, our backyard is the Southwest, because you’ll find that 
if you go to, let’s say, any barrios in Texas and Arizona, New 
Mexico, Colorado, you’ll find that most of the barrios are the same. 
Most of the barrios originated with roots in Mexico, and people came 
here since the 1920s and have actually built their communities. The 
food is Mexican food. Mexican food is Indian food, Native Indian 
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food. This culture of Spanish and English, the church, which has 
accepted Virgen de Guadalupe and some Indian traditions, so even 
our Catholic Church is part Native Indian and part Rome. So we do 
have very strong cultural roots here. The problem is that people 
need to be aware, politically aware, of what’s going on around 
them. Due to lack of political consciousness, people were doing 
nothing and we were out there to make people do something. We 
were out there to spark, to put the spark in people’s minds to make 
social change possible. 
ESPINO 
Well, okay. So you’re saying that all of the Southwest was your 
backyard. So when you think of backyard, you’re not thinking of a 
location. I mean, when you say that, you don’t mean a specific 
area. 
SANCHEZ 
Oh, yes, when I say backyard, I’m talking about backyard issues. 
For example, some of the same backyard issues that we have in 
East L.A. are the same backyard issues that they have in El Paso or 
in San Antonio, or in Las Cruces or in Albuquerque or in Phoenix or 
in Tucson or in Denver. They’re the same issues. 
ESPINO 
But do you see a similarity between those same issues and what 
might happen in another country, like, for example, Mexico or 
Central America or Africa or Palestine? Because you said you 
weren’t an international group, but yet you’re talking about how the 
issues that occurred in East L.A. were similar to what was 
happening in other parts of the United States. 
SANCHEZ 
Primarily we were an entity for social change in the United States. 
To do anything else would deplete our energies. To get involved 
with international issues would deplete our energies. We were 
involved with the Vietnam War because raza was dying in Vietnam. 
A large—like, six or seven thousand Mexican Americans died in 
Vietnam. That was hitting us all over the Southwest. That was a 
local issue. The thing is that we felt that we are ancestors of 
Tenochtitlan. We are ancestors of an empire that once existed and 
an empire that was dissolved and destroyed, and that we were 
dissolved and destroyed, and that it was time to bring about some 
of the real issues. We were a nation and we saw ourselves as a 
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nation, but a nation without walls, a nation without boundaries, a 
nation in its own right, because we did believe in this culture. We 
did believe in the Southwest. We believe that the Southwest was 
stolen from us, for example. We believe that the land was taken 
away from us, and we believe that the invaders came from Europe 
and they changed everything around and destroyed people and 
killed people for land and for whatever resources they could get 
from the land. We believe that progress was inevitable, because in 
order to survive, even for a movement to survive, you have to have 
a middle class, and it was the middle class, it was the Mexican 
American middle class that helped this movement move along. 
The poor class, they’re too busy trying to get food on their table. 
The middle class, well, they had food on their table, so they have a 
little more time to participate or get involved. I would say largely 
the middle class, the Mexican American or Chicano middle class 
during the sixties and seventies was very involved with this 
movement, not only promoting the movement, but also 
understanding the idea that it was a progress movement that would 
result in better jobs and a better education for the community. It 
was a progress movement, and a lot of people don’t understand 
that, but a lot of people try to say it was something else. But, no, it 
was a progress movement with the idea that perhaps we needed to 
take some land. You know, for example, we ended up going to 
Catalina Island. 
ESPINO 
Oh, that’s right. [laughs] 
SANCHEZ 
So we were thinking about land in the back of our mind because we 
didn’t have the land, and the only land that we get is when we die, 
they bury us on some land, but that’s about the only land that we 
ever get. So we were also learning. Even the leaders were all 
learning from each other. I learned about nonviolence, why Cesar 
Chavez was doing the way he was doing. He became very popular, 
but I think he became very popular because he was doing a safe 
movement, okay, and the gringos like safe movements, and the 
gringo press and the news, they help safe movements. We were not 
a safe movement. We were not considered a safe movement, not at 
all, because we were going for the whole enchilada. We just don’t 
want more pay; we wanted everything. We wanted our own schools. 



75 
 

We wanted our own universities. We wanted to control our own 
cities within the United States. We wanted something for ourselves, 
for our community, for our grandchildren, for our children, 
something more compared to what we were receiving. 
We were receiving poor schools, poor government, an insensitive 
government. So we just wanted something more, but we wanted 
the whole enchilada. You know, we just didn’t want a little bit; we 
wanted to get everything we can go for. And that’s why we were not 
considered a safe movement, because the system was afraid that 
the movement would turn into a violent movement. A lot of people 
thought and said that it should have been a violent movement, but I 
was opposed to the idea because a violent movement does not have 
a lasting duration. It doesn’t last very long. We did make a lot of 
gains, you know, a lot of progress, but I think the progress was also 
in affecting history via events, via Chicano education, and as a 
result, we have Chicano Studies, for example. We have Chicano 
Studies, I think maybe at least fifty Chicano Studies departments at 
universities and colleges around the United States. That was a 
reward. Before, the federal government didn’t hire Chicanos. The 
schools didn’t hire Chicanos, so we were able to open those doors. 
It was also a movement science. I mean, there’s a science behind 
all this. A lot of people don’t understand the science. I understand 
the science because I was in the middle of it. The science was, was 
as long as you continue to do events and as long as you are 
persistent and the closer the events were, not far apart, but the 
closer the events were to each other, like, say one event, and then 
maybe five months later another event, the stronger you were. So I 
think psychological, it was a psychological warfare that we were 
doing more than anything. It wasn’t violent warfare, but it was 
psychological warfare of a kind. And we were doing this 
psychological warfare with progress. 
ESPINO 
Do you think people within the—because you mentioned that the 
establishment, like the police and the government, were afraid of 
you because you didn’t just want something small, a token gesture 
of social justice; you wanted a whole change of the way the system 
was set up as far as the educational system and ownership, home 
ownership. But were Mexican Americans and Chicanos afraid or 
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intimated by the Brown Berets as well, or would you say it was just 
mostly white people? 
SANCHEZ 
There was a reaction. We called them reactionaries, who were out 
to destroy the movement and they eventually just about put 
everything down at the end. A lot of people don’t realize that there’s 
a conservative group out there, very conservative right-wing type of 
group out there in the community, and they’ve always been there 
and they’ve always been critical of the Brown Berets. They called us 
Communists. We were never Communists. They called us Socialists. 
We were never Socialists. I’m talking about the American vets, the 
GI Forum, the veterans, mainly the American Legion, Veterans of 
Foreign Wars. They’re in all the communities and they went against 
us. Toe-to-toe, they were against us, and they were constantly 
preaching to the community against us, even some of the Catholic 
Church too. There was a Catholic priest here in Our Lady of Lourdes 
Church here in East L.A. that was speaking against me in the pulpit. 
What did I do that was so bad? [laughs] 
ESPINO 
Did you hear him, or someone told you? 
SANCHEZ 
It came out in the newspaper and I read about it. I didn’t 
understand it. We were just trying to do the right thing. What we 
were doing was not only for us, but it was for the nation. We were 
trying to put the nation on the right road, you know, the right track. 
The nation was, has been, and it still is in greed, operating on greed 
and political paybacks. The system stays in power by recycled tax 
dollars. Even then it was probably even worse, you know. People 
who supported Vietnam, politicians that supported Vietnam were 
getting kickbacks from the war industry, from the defense industry, 
from people who make bombs. They were giving money for those 
politicians to stay in office, you know, the ghost politicians of war. 
And it continues on. We have representatives who are like ghosts. 
We never see them. But even further back, in those days we didn’t 
have hardly any Chicano politicians either. I think Art Torres was 
the first one to get elected. This was, like, during the movement. 
We didn’t have hardly any politicians, and the one or two that we 
did have, they were very quiet, like Roybal, Edward Roybal. He was 
there during the whole Chicano Movement. I would go to his office 
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and he would just kind of ignore our issues. Edward Roybal, I mean, 
he called himself a conservative moderate. Well, that’s not what we 
needed. We didn’t need a conservative moderate to represent us. 
So we didn’t have any representation. The representation then, they 
were not our representatives. We couldn’t go to them for any issues 
whatsoever. So how do you have impact? You have to remember 
that we didn’t have any money. I mean, I used to raise maybe five, 
six hundred dollars, seven hundred dollars a month just to keep the 
movement going or keep the Brown Berets going, but that’s about 
all the money we had, and most of our money went to gasoline, to 
transportation, food, and to pay the office bills. But somebody had 
to do that, and I think because my dad was a businessman, because 
he had a sports bar downtown, a pool hall, I learned the value of 
you have to have some money in order to keep operating. So that 
was the other thing I had to do, you know, was always raise money, 
but also to travel around and organize chapters. 
On the weekends, I would go out of town and organize chapters. 
But the problem with the chapters, the Brown Berets, we had, like, 
sixty Brown Beret chapters around the country, around the 
Southwest, but only about thirty of them were really effective. 
Thirty of them wouldn’t even listen to headquarters; thirty of them 
would. So the thirty of them that wouldn’t listen to headquarters, 
well, we can forget about them, right? But the thirty that would 
listen to headquarters, we’d operate on that thirty. So that’s how it 
was, you know. 
ESPINO 
Jeez. 
SANCHEZ 
And that’s because you had people out there in some of those 
chapters who were ambitious. They wanted to be the main guy, 
egos, personalities, and they became ineffective. They would wear 
the Brown Beret once a week and call themselves Brown Berets, 
and they wouldn’t do the work that was needed for the movement. 
So that’s what made it so difficult. But also a lot of traveling. I did a 
lot of traveling around the Southwest to bring in the movement. It 
was good that it happened, but it was also sometimes very 
dangerous to travel around the country. 
ESPINO 
Were you traveling in ’68, ’69, or after that in the seventies? 
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SANCHEZ 
Ever since the walkouts, because what happened was because of 
the school walkouts, you know, Brown Berets, headlines, right, 
arrested for school walkouts. It was headlines. It went all over the 
country and also the news. When the school walkouts happened, 
people were coming from all over, from Fresno, from Arizona, and 
different places to the coffeehouse. They were coming to the 
coffeehouse and wanted to start their own Brown Berets. So, “Yeah, 
okay. You can start your own Brown Berets. No problem. Here’s The 
Brown Book, and whatever you need, materials.” 
In Tucson, Arizona, the cops, they broke the wrists of two Brown 
Berets over there because they didn’t want Brown Berets in Tucson, 
Arizona. So it was difficult. When you were going out there, you 
were coming against another Police Department, also gangs. Gangs 
are dangerous in many different towns, like today in some places, 
some streets, the gangs are dangerous. So you’re not only worried 
about avoiding the problems of the police, but you’re also trying to 
avoid the problems of the gangs, because they can create problems, 
because they’re into drugs and all that kind of stuff. The other thing 
was the drug culture. The drug culture was really strong during that 
time, and that was very difficult to deal with, because in the 
community a lot of people were taking drugs and alcohol, and so 
that’s why we had The Brown Book for discipline to avoid the gangs, 
to avoid the drugs and alcohol, and to avoid the system from 
influencing the members. 
ESPINO 
Well, next time I want to talk about segueing from that into the 
formation of the health clinic. 
SANCHEZ 
Okay. 
ESPINO 
Because you also needed to raise money for that, and then you also 
needed to look to non-Chicanos for support in that. And I want to 
talk a little bit about the relationship between non-Chicanos, non-
Mexicans, and the Brown Berets. 
SANCHEZ 
Okay. 
ESPINO 
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And then some of the stuff that was written about—and then also 
you describe being afraid of white people, being afraid of their 
racism, and yet Rona Fields was somebody who really helped you in 
establishing the health clinic. 
SANCHEZ 
I was not afraid of white liberals, because I knew they usually had a 
smile. 
ESPINO 
So there was a difference for you. 
SANCHEZ 
Oh, yes. Well, a white liberal will smile, but a racist and a white 
person of hate will not smile. When they don’t smile, you know they 
don’t like you, and that’s the problem. Why is it that so many 
people don’t like Mexican Americans? And it still goes on today and I 
still can’t understand it, but I think it’s because of influence, 
propaganda, hate, tradition of America, violent America, and that’s 
the kind of society we live in. 
ESPINO 
Okay. That’s what I really want to talk about, because now I’m 
learning that you see a difference, and when I read literature on the 
Brown Berets and they talk about the white man as the enemy, it’s 
more complicated than that. Okay. So I’ll stop it here. 
SANCHEZ 
It’s all complicated. [End of December 3, 2012 interview] 

1.3. Session Three 

(December 14, 2012) 

ESPINO 
This is Virginia Espino. I’m interviewing David Sanchez at the East 
Los Angeles Library on December 14, 2012. I’d like to start with, 
I’ve just recently read your The Birth of a New Symbol. Thank you 
for sending it to me. And I wanted to start with ideology. Oh, you 
brought the actual one. Oh, my god, it is brown. [laughs] Hey, the 
same as my skin color. 
SANCHEZ 
It’s The Brown Book. My mother saved it for me. 
ESPINO 
That’s beautiful. 



80 
 

SANCHEZ 
That’s the only one left, the original. 
ESPINO 
Wow. 
SANCHEZ 
Still has the writing on there too. 
ESPINO 
It looks like it has a bunch of phone numbers. Anyway, okay. So, 
ideology. Because it seems like that’s what you were starting with 
when you decided to write this. You had a lot of ideas. Can you talk 
to me about your inspiration? Were you pulling from things that you 
had read before, other writers, other philosophers? 
SANCHEZ 
Well, so some degree I knew that. You know, I read The Red Book, 
which was written by Mao Tse-tung. It didn’t move me because it 
didn’t seem like it really had any real instruction or any means to 
accomplish the goal. So I wanted to write a book, a booklet, rather, 
small booklet, a brown booklet with a brown cover, to talk about 
ideology, to talk about how the Brown Berets could develop a 
means to reach the goals. The biggest thing was to train people to 
be good Brown Berets, to train people to have some skills to be able 
to survive as a Brown Beret, also not to alienate people, also not to 
cut off people’s channel of persuasion. I took a class in psychology 
at Cal State L.A. and we talked about the power of influence, and 
then I read another book on persuasion, and I understood that it 
was very important that when we were communicating to people, 
that we cannot cut off our channel of persuasion; we had to be open 
with people and not alienate people. That’s what the Brown Beret 
book was about, the Brown Beret manual, was about teaching 
people how to survive as a Brown Beret, but also to have goals. 
There’s just a number of things in the book that talks about goals 
and having a strong will, an iron will to accomplish goals. 
ESPINO 
Well, at the beginning you talk about hope. Where did that come 
from? I mean, the second page is, “As a Brown Beret, you will be 
observed as a symbol of hope.” 
SANCHEZ 
Well, I think hope for something better. I think I did read it in Eric 
Hoffer’s book about hope, that some movements were very singled 
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into hope because hope gave people a will. I thought about hope, 
too, that we hoped to have a better future, but we knew that if we 
did not take actions at that time, we knew that there’s no sense in 
having hope because there’s not going to be much of a future if 
they continue to discriminate and be prejudiced against us. You see, 
this was a time in society, white society was trying to dominate over 
the Mexican American society. The Southwest has always been 
Chicano, it’s always been Mexican, it’s always been very Indian, and 
all of a sudden we have millions and millions of Anglos moving out 
here from New York and they want to dominate the schools. They 
want all-white schools. They want all-white education. They want to 
exclude our history, exclude us, exclude our roots, exclude our 
culture. And we’re saying, “Hey, they’re trying to wipe us off the 
map.” This was a situation where you had a white society trying to 
dominate the Mexican American society, and we didn’t like it. 
00:04:39 Anyway, so it was a matter of organizing strong troops or 
strong people in the organization, making them stronger, with the 
idea of hope so that there would be a better future. Because what 
we did—even the Brown Berets, most of them, became successful 
because they did have hope in mind at that time that there would 
be a better future if they would do action today which would serve 
the goals for tomorrow. 
ESPINO 
Did you consider yourself a hopeful person, an optimistic person? 
SANCHEZ 
Well, I was never a sad person, if that’s what you mean. 
ESPINO 
What about angry? What about frustrated? 
SANCHEZ 
Well, I was angry with the system. You know, I was angry with the 
Police Department because they slapped me around a couple of 
times, you know. I was angry about that. I was angry with the 
schools because they were excluding our culture and our history 
and our roots. I was angry about people getting killed by the police 
in the streets and in the jails. I was angry about the Vietnam War, 
hundreds, something like 700 Chicanos died in the Vietnam War—
no, 7,000 Chicanos died in the Vietnam War. I was pretty angry 
about that. One of my best friends was killed in the Vietnam War. I 
was angry about seeing how so many of our youth were being sent 
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to prison and society was going along with it. I mean, society didn’t 
care how much they paid. It was like the judges would give out a 
blank check. “Oh, this guy’s going to get five years for a marijuana 
cigarette.” And the judges didn’t care that the taxpayers would have 
to pay for those five years. So it was a kind of thing where the 
system was just not working well. And it wasn’t working for me 
either. The schools were very boring, and even colleges and 
universities were not giving us the right kind of information, 
although I did have some good teachers. I was angry at the system 
for all of the injustices that they had done to the Mexican American 
society, and hope was there. I always had hope. I never tried to 
show my anger. I never tried to show my frustration. At times I got 
very emotional with the Brown Beret troops. At times I got very 
emotional at making my speeches. I think my speeches were very 
angry and very emotional, but at that time—I mean, I didn’t tell 
jokes when I made my speeches. But at the time, I was urging 
people to get involved. I was urging people to participate, and The 
Brown Book was kind of like keeping a fix on our goal and our 
mission, and reminding Brown Berets of the important mission to do 
something about our disillusioned past, something in regards to 
taking action for results. I think that was the main thing, that we 
had to take action, because if we did not, then what would be the 
purpose of the Brown Berets? 00:08:10 Action was persistent. I 
mean, it was like week after week, month after month. There was 
always some kind of action going on, and that’s what happens when 
you have dedicated people who are in the Berets, who literally gave 
all of their time to organize, Ralph Ramirez and some of the other 
Brown Berets who were dedicated to giving their time. Some of the 
Brown Berets left college. Some of the Brown Berets left the 
university to take time out and just to work on the movement, 
because there was a crisis all around. It wasn’t just a crisis in our 
community, but there was a crisis throughout the United States 
where racism had prevailed for so many years, racism against black 
people, racism against brown people, racism against Indians, racism 
against all people of color. And so we felt that it was time to do 
something for America and to change American, change our own 
barrio, but also to change America. So hope was important, to have 
hope. Nice to have hope, I mean, even though things look bad. You 
know, I have hope that someday the people will do better. 
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ESPINO 
Well, it says here that, “In order to have a powerful organization, 
you much preach hope.” Can you give me an example of what that 
would mean, what you would say, how you would articulate that 
sense of—or why they should have hope? 
SANCHEZ 
Well, for example, the people are basically, or have been—they had 
a lot of apathy, especially from the forties and fifties into the sixties. 
There was a lot of apathy in the community. People were just sad 
and burnt out. Most of the people gave up. They gave up the idea of 
things getting better. But when we told them, “Hey, things will get 
better,” and we told them—the walkouts, when we had demands, it 
wasn’t like we did not know what we were doing. Every step of the 
way we always had demands upon society, upon dominant white 
society. We gave them our demands. When we did the school 
walkouts we gave our demands. “This is what we want in order for 
this to make things better for us.” But also pride, you know. I think 
the Brown Berets, especially for a lot of young people who had been 
to jail, they come out of jail feeling pretty sad, pretty beaten, pretty 
defeated. Also students who had been pushed out of the schools, 
treated badly, terrorized in the schools. Many students felt very 
defeated, very pushed out of society, very alienated from society, 
very isolated from society. But when they wore the brown beret, 
they felt better. They felt like they had meaning to their lives. They 
felt like, “Hey, I’m somebody now. I’m somebody in society. I’m a 
Brown Beret. I have a purpose in life. I have hope in life, some 
hope, and that’s more than I had before.” So it was also giving the 
Brown Berets hope, but also giving the community hope. 
ESPINO 
Were you influenced by Yo Soy Joaquin? 
SANCHEZ 
No, not at all. I don’t even think it was out at that particular time. I 
think it was written sometime after maybe 1969. So in the 
beginning of the Brown Berets, I never even got to read that. I was 
more influenced by Chicano history. We had in 1969, in December—
no, 1968, at the end of the year, we had Chicano Studies classes in 
which Alex Aviles, who was the vice principal at Garfield High 
School—after we walked out the school, we got the vice principal 
from Garfield High School to come out and to teach Chicano Studies 
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classes at the Brown Beret office around October, December, and 
several months after at the Brown Beret office located on Soto and 
Brooklyn Avenue, now called Chavez Avenue. So not just that, but I 
had also done a lot of reading on Chicano Studies. I think I took a 
course in Chicano psychology at Cal State L.A., so I pretty much 
knew or read a lot about the need for people to understand their 
roots. I think that’s what kind of inspired me, because 
understanding what the culture was about, understanding that the 
culture was the foundation of our community, and that people 
needed the culture to strengthen their foundation. Now we always 
talk about the tree and that we were like a tree, but if we did not 
have a foundation, if we did not have roots, the tree could easily 
fall. And so the teaching was teach people about the culture so they 
could be stronger and have a stronger foundation, so when the wind 
comes, they’re not so easily blown away. 
ESPINO 
That’s lovely. I find when I read it, there are certain influences, of, 
it seems, Martin Luther King and Malcolm X together. Because some 
people were admirers and followers of Malcolm X and they didn’t 
necessarily find anything valuable in what Martin Luther King was 
saying as far as civil disobedience and a peaceful resolution and 
working within the system kind of philosophy. What was your 
perspective? Because I see similar ideas, or I see ideas in The 
Brown Book from both of those leaders. 
SANCHEZ 
Well, the Brown Berets were on our own, basically. Nobody was 
helping us. The only ones that were helping us was the Jewish 
community were helping us with attorneys whenever we got in 
trouble. But we weren’t getting any help from anybody, although we 
did have communications with the Black Panthers, because we 
wanted to know what they were going through. We wanted to know 
how they were getting arrested so we would not get arrested. It 
was just a matter of, sure, we were aware of Malcolm X, we were 
aware of Martin Luther King, and them getting killed really did have 
an impact on a lot of us, but so was Bobby Kennedy, so was John F. 
Kennedy killed, and they were, like, the heroes of our society. They 
were the heroes of the social revolution and they were being 
murdered. Of course, I didn’t want to get murdered, and most of 
the time I usually tried to keep a low profile. I wasn’t out there 
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trying to get a whole lot of publicity from the news, although 
sometimes I did have to speak in front of an audience, but I was 
very careful even about who I spoke to or where I went because 
there’s a lot of crazy people out there. I think we did know about 
Martin Luther King and we did know about Malcolm X, but our 
movement was different. See, the our movement was local. To us, 
we saw that the African Americans were brought here from Africa. 
Where our movement was different, we were already here. We were 
already the local—we call it the aboriginals. We were the 
aboriginals. This used to be part of Mexico, and before that, it was 
part of Mechica land, but Mechico is a Mexican nation. Once again, 
even before the Indians of the Southwest were American Indians, 
before that they were Mexican Indians, and before that it was all 
one Indian Nation of many tribes. So we date back to the Aztecas, 
the Mayan. Over 60 percent of Mexican American blood in la raza in 
the Southwest have 60 percent Native American blood, although we 
were not recognized, and still not recognized. But we are, you 
know, basically Native American. 
So our fight was different. Our fight was a local fight. We’ve been 
fighting actually since the Treaty of Guadalupe Hidalgo in 1848, and 
people don’t understand that we didn’t cross the border; the border 
crossed us. This was part of Mexico, and all we got in return was a 
treaty of peace, and the treaty of peace had an agreement that said 
that we would receive rights. So Mexico surrendered, with the idea 
that they would give Mexican American rights to live under the 
American Constitution, but also special rights as guaranteed, for 
example, traditional rights as guaranteed by Treaty of Guadalupe 
Hidalgo, and also the right of passageway. But a lot of those rights, 
you know, broken arrow, a lot of the treaty has been broken. Our 
right of passageway has been taken away. Roadblock, we have 
roadblocks, police roadblocks today, and even then the right of 
passageway was taken away because we were constantly being 
stopped and harassed by the police in the sixties and seventies. So 
we go back to the 1848 Treaty of Guadalupe Hidalgo, but we even 
go back further, you know, back to the aboriginal rights. This is our 
land. We thought this was our land and we should respect it, which 
is different, a different concept. Like, you know, African Americans 
were brought here. Well, we weren’t brought here. We were always 
here, so our fight was a local fight in our backyard. Our fight was 
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the fact that the invaders came from Europe and took everything, 
took our land, took our culture, and continue to take from us. So 
that’s why we were standing up against the system. 
ESPINO 
Well, there’s one thing that you say in The Brown Book, “Do not talk 
to the enemy, for he is either a dog or devil.” I don’t remember the 
publication date of Malcolm X’s autobiography, but he does talk 
about the enemy and the white man as the devil. Do you remember 
where you got that from? Is it something that you came up with or 
was it common for people to think that the enemy was the devil? 
[laughs] 
SANCHEZ 
Well, the devil at that time was the greedy system and somebody 
that was very cruel and very mean, like some of the policemen, 
they were really mean and cruel, and mostly white. So we just saw 
them as the devil, although I did remember Malcolm X talking about 
the blue-eyed devil. But I think the reason why that was 
implemented in The Brown Book is because one fear that we had 
was infiltration, police infiltration. When I said the devil, I was 
telling the Brown Berets not to talk to the police. 
ESPINO 
Ah. That’s what you were referring to? 
SANCHEZ 
Yes, and then there’s another person that you have to watch out 
for, and that’s—I talked about the dog, right? 
ESPINO 
Yes. 
SANCHEZ 
I said something like—what did I say? 
ESPINO 
“A dog may look nice and let you pet him, but you will never know 
when he’ll bite you.” 
SANCHEZ 
That’s very true. People out there, they act like they’re really nice, 
but behind your back, they’ll stab you in the back and take your 
money at the same time. There’s a lot of mean people out there 
that are just out to burn you. So in order to survive, we had to get 
around all that. Brown Berets got burnt for a lot of things over the 
years. 
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ESPINO 
Right. Well, I’m just interested in the idea that you’re describing 
your enemy in different ways: the dog, the devil. And then you also 
talk about the gabacho. So we talked a little bit about this before 
and you said that you differentiated between the liberal white or the 
progressive—I don’t remember which word you used—and the non. 
But in here, they’re all lumped together like one group of people. 
SANCHEZ 
Well, to some degree, we really didn’t have hardly any white people 
in East L.A. at the time. The only white people that we ever saw 
were the teachers, white teachers, and white policemen. Outside of 
that, we never saw any white people in East L.A. 
ESPINO 
So your overall relationship with white folks, could you describe 
that? 
SANCHEZ 
Well, like I said, we did have a lot of friends. There was a lot of 
Jewish friends, for example, who were white. We did have some 
friends who came from the Farm Worker Movement, white people, 
white liberals who worked in the Farm Worker Movement, you 
know, help us out, but it seems that we had to be real careful 
because the fact is, because there were no white people, it was 
pretty easy to protect us from white police infiltration. Nonetheless, 
the funny thing was, these white liberals in October of 1969 at the 
Brown Beret office over on Soto and Chavez, these white liberals 
with long hair, they acted like they were our friends. They’d come to 
the office and they said they were working for the Peace Corps and 
all this good stuff. So we thought they were our friends. Then they 
got a room across the street from the office, across Soto Street 
from our office. You’d say, “Hey, those are our white friends. They 
live across the street.” They turned out to be FBI. They were 
tapping our telephones. 
ESPINO 
Wow. How did you find that out, that they were FBI? 
SANCHEZ 
One of the Brown Berets working for the telephone company called 
me up. He says, “Hey, you have a horseshoe on your phone.” I go, 
“What the hell is that?” He says, “You have a bug on your phone.” I 
said, “Where can that bug be?” And then I asked him, “Where does 
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that bug go to?” He said, “It goes across the street.” I said, “You 
mean they’re bugging us from across the street? Darn it, it’s got to 
be those gabachos over there.” [laughs] So I went over that and 
told them, “I know you guys are cops. You better get out of here.” 
So they moved out. But that’s what I mean. The tyranny, you know. 
They know that we are suffering, poor people at the time, and they 
still try to do their movidas [moves] to crush the movement. The 
movement was not a violent movement. It was basically a 
movement for progress, but they were just on top of us all the time. 
Let me give an example here. I have this—I want to read you this 
short memorandum from the director of the FBI, 105-178715. The 
director of the FBI, he says, “Subject: Young Chicanos for 
Community Action aka Brown Berets, Spanish American. Attached 
for the Bureau are eight copies of a letterhead memorandum 
suitable for dissemination containing a photocopy of the Brown 
Beret manual entitled Birth of a New Symbol. Copies of this LRM are 
being disseminated to the U.S. Attorney, Los Angeles; the Secret 
Service, Los Angeles; Region 2, 115th Military Intelligence, United 
States Army; Office of Special Investigation, Norton Air Force Base, 
San Bernardino; and to Naval Investigation Service Office in San 
Diego.” 
I mean, just the book alone right away went to the military. This is 
just an example of the over-reaction by the police and by the 
military intelligence throughout the world. They wanted to crush this 
kind of movement because they felt that it would grow, and it did 
grow. 
ESPINO 
Do you think that you actually—because I’m trying to differentiate 
between what you were presenting on paper, like, within this 
document, what you’re presenting physically with the style of dress 
and what you were really about. Was there a difference between the 
argument that you would do—what do you say here? “As a member 
of the Brown Beret organization, I have committed myself to be a 
dedicated, sincere servant to my community and my people by all 
means necessary.” You use that throughout—not throughout, but 
you use that a couple times in the document, “by any means 
necessary,” “by all means necessary,” implying that you would use 
violence if you had to. Is that wrong, a wrong interpretation? 
SANCHEZ 
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Like I said, there has never been an incident where the Brown 
Berets used any weapons or any arms, so I would say that’s— 
ESPINO 
But were you presenting yourself that way at the time? Did you 
think you were doing that? 
SANCHEZ 
Well, I think it was seen that way and that’s probably the look we 
wanted. We wanted to give that look that we were not no chumps 
and we’re not no sissies, you know? We wanted to give a look that 
we were serious and if you come too close to us, you’re going to get 
hurt if you get too close to us. And I think that’s what they were 
afraid of. They were afraid of getting close. They were afraid of 
getting hurt if they got close to us. I think we had to do that. That 
was kind of like a façade which helped actually protect us, protect 
us away from the police, but also protect us away from the nuts. I 
had bodyguards. Whenever I had bodyguards, I never had no 
problems, but when I didn’t have bodyguards with me, I had 
problems. So that’s the way it is. 
When you’re out there organizing and making impact, there’s a lot 
of people that automatically don’t like you because you are a threat 
to their thinking or to their system of thinking or to their system. 
For example, like the vets. The vets, they loved the system because 
they’re getting money from the VA, they’re getting pensions. They 
got all this good stuff because they were in the military, and they 
were trained under the American flag to be soldiers of America. So 
automatically they felt that we were a threat to their America, to 
their Disneyland America, or to Disneyland. But we were not a 
threat to Disneyland. We were out to protect our community, and if 
they were going to come and beat us up or try to shoot us, certainly 
we did have the right to defend ourselves. People understood that, 
and that’s why we were able to get so much done. 
ESPINO 
Do you recall the takeover of the Board of Education after the 
walkouts? 
SANCHEZ 
Yes. 
ESPINO 
Were you involved in that? 
SANCHEZ 
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No, I wasn’t in there, but several Brown Berets were in there. 
ESPINO 
Ideologically, how did you view that since it was probably something 
that you didn’t really have a say-so in? It was something that 
happened outside of the— 
SANCHEZ 
Yes, that was the education commissioner. I can’t remember the 
name of the group right offhand. But that was good. That was good 
that they did that because that showed that they were serious about 
the issues and the fight and the struggle for education. Also the fact 
that Sal Castro got arrested, but soon as Sal Castro got his job 
back, we never saw him again. I mean, he wasn’t active anymore. 
So a lot of people came into the movement with one or two years, 
then they were gone, but we continued on the struggle as long as 
we could. 
ESPINO 
But in looking at that takeover, that was a militant thing. You were 
going to risk arrest by doing something like that. Did you think 
about that when it was happening? Did you question it or— 
SANCHEZ 
Well, personally, at the time I had too many court cases. I had the 
walkout case. I had a bunch of court cases I was going to court for, 
so I couldn’t handle any more court cases and some of the Brown 
Berets that didn’t have any court cases, well, they were willing to go 
there and sit in and get arrested. 
ESPINO 
Did you talk about that? Did you have a meeting where you decided 
who would go and who would not, or was it just people on their own 
deciding to show up there? 
SANCHEZ 
We talked about it at a meeting. I said, you know, “Whoever wants 
to go can go, can you. I which I could be there,” I told them, and if 
I didn’t have so many court cases, I probably would have been 
there. But it was a good thing, but it wasn’t a lasting thing. See, it 
was a one-time thing, and then it’s over. Now, the Brown Berets 
were not one time. We continued to do action over and over and 
over and over, hit the wall over and over and over again, keeping 
the height, keeping the crisis up. It was the feeling of crisis, the 
feeling that you had to do something, the feeling that this was 
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happening. I think that’s what the Brown Berets did too. What it did 
was it brought a kind of attention, a psychological ploy to bring 
attention to the problems of the Mexican American community. 
A lot of what we did, I mean, wearing the brown beret, wearing the 
bush jackets and sometimes marching, a lot of it was all 
psychological ploy. When I say psychological ploy, it was a tactic in 
our war, our cold war. So, basically I would say that the movement, 
the Chicano Movement was largely a cold war fought with 
nonviolent tactics, although sometimes things got a little radical, 
but that’s how momentum happens, for example, the momentum of 
the walkouts. But you have to study all the time. Every move you 
have to study. For example, I was looking at how the walkouts went 
down, and there was a duration of timing, you know. You just don’t 
go do it. You have to prepare. So Monday, we prepared on Monday 
on that weekend to do the walkouts. We said, “Well, let’s go on 
Tuesday. We don’t want to go on Monday, no, we can’t go on 
Monday because we need one day to prepare.” So Monday we 
prepared. The weekend we prepared. We prepared our minds 
psychologically, you know, knowing that we might get arrested. We 
were mainly at the coffeehouse that weekend getting our minds 
ready, talking to people to see what they thought. I remember 
talking to Joe Razo and I told him, “It’s a hot issue. Do you think it’s 
a good idea that we walk out now instead of waiting until June?” 
This was in March. He said, “Yeah, I think it’s a good idea.” I said, 
“The reason why I’m feeling this way because it’s spontaneity.” So 
the first walkout actually took place on Tuesday, March the fifth. I 
was trying to figure out how it went down, because we didn’t do two 
walkouts in one day. That’s too much work, right? This is a lot of 
work, right? So this was our schedule plan was on Tuesday, because 
Monday we needed to plan; Tuesday, we walk out Garfield; 
Wednesday, we walk out Roosevelt; Thursday, we walk out Lincoln; 
and then last, Friday, March the eighth, Belmont walked out. So 
March 5th was Garfield High School; March 6, 1968 was Roosevelt; 
then March 7th was Lincoln; and then, finally, Belmont High School, 
which was mainly organized by Pat Sanchez and his daughter. 
Now, the reason why we went to Garfield first was because Garfield 
was near the Brown Beret coffeehouse, the Piranya Coffeehouse. So 
that’s why we went there first. But also we had “Bullwinkle,” his 
younger brother, Manuel Esqueda [phonetic] was a student at the 
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time, also Carlos Montes’ younger brother, Javier Montes, who stole 
my car. [laughter] Javier Montes, you know, was a student there. 
So we had a lot of Brown Beret younger brothers and sisters in the 
school. My younger sister was also at Roosevelt and so we had a lot 
of Brown Berets at all the different schools. I think that was the key, 
that we had somebody inside. Even though we came out from the 
outside, we already had people on the inside ready to tell everybody 
to walk out. So it was Tuesday, March 5th, Garfield; Wednesday, 
March 6th, Roosevelt; March 7th, Lincoln; and then March 8th was 
Belmont. So that’s how the progression went. So in that, you have 
to understand that you need time to prepare for any action, and we 
were always preparing for these actions, preparing ourselves 
psychologically, preparing ourselves mentally, but getting ready for 
any risk or anything that might be taken. 
ESPINO 
Because your rhetoric is pretty strong, and the idea of “by any 
means necessary” and of self-defense, at the time that the police 
were coming down, were you telling people, “Okay. We need to 
fight back. You need to throw stuff”? Or were you telling them to 
avoid a violent encounter with the police? Like if you were planning 
on being arrested, how were you preparing yourself for that, or 
thinking that you might get arrested? 
SANCHEZ 
No, we were preparing ourselves to run. [laughs] 
ESPINO 
So you were never thinking about you were going to have these 
violent encounters with the police? 
SANCHEZ 
No. Our training was, you know, if there was a problem, you run for 
your life. Although because the police riot lines overwhelmed them, 
the students who were walking out, a lot of people did get hit and a 
lot of people did get arrested. But we weren’t going to fight the 
police at that spot. Our whole thing at Garfield was to run, because 
we still had another high school the following day and another one 
the following day. So if we were to get arrested, then that would kill 
the whole movement. The key was to not get arrested, and we were 
able to avoid arrest very well. I think all the Brown Berets had to 
run for their lives at Garfield and at Roosevelt, and because of that, 
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we were all able to get away from being arrested, even though a lot 
of students did get hurt by the police. 
ESPINO 
Which one was that, that was the Garfield, or that was the 
Roosevelt? 
SANCHEZ 
Both of them. 
ESPINO 
Well, I’m trying to remember from the footage. Have you seen the— 
SANCHEZ 
Yes, I saw the movie, The Walkout. 
ESPINO 
Because people tell me that they don’t recall that happening in ’68, 
that maybe the violence that took place was a year later. Not a year 
later, but it was the following year in ’69 when Roosevelt walked out 
again. 
SANCHEZ 
No, no, there was violence at Garfield. There was violence there, 
because what happened was a Coca-Cola truck drove up and so a 
lot of students who were out there on the yard in front of the school 
started looting the truck for soda, because they wanted to drink 
sodas. But then when the sheriffs started moving their riot line 
toward them, they started grabbing sodas off the truck and 
throwing them at the sheriff, and that got the sheriff even more 
angry. And that’s when the sheriffs started running after the people. 
ESPINO 
And that’s when they started coming down with their batons and 
hitting people and arresting people. 
SANCHEZ 
Well, they did warn us that it was an unlawful assembly and that we 
had so many minutes, like ten minutes to leave. Then ten minutes 
was up, they said, “This is an unlawful assembly. You will be 
arrested if you do not leave.” But then they started to charge us, 
and when they charged us, then everybody ran. 
ESPINO 
Did you think twice about doing it the next day? 
SANCHEZ 
No. It was like, you know, we were like raiders in the night. For us, 
it was, “Well, we did that one. Now we’ve got to do another one.” 
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So the next day was Roosevelt. We already had our times. We knew 
exactly what time we were going to walk out the students. I think 
both days it was around two o’clock. So we already had our time. 
We already let people on the inside know that at a certain time that 
they had to walk out. So the students were notified. Then finally, on 
Thursday morning, then they walked out Lincoln High School in the 
morning, and that was mainly Carlos Montes and Ralph Ramirez 
were the main, I won’t say perpetuators, but the main walkout 
leaders. [laughter] 
ESPINO 
And then after that, I found this list of the first meeting of the 
Educational Issues Coordinating Committee. 
SANCHEZ 
Right. 
ESPINO 
And they met in 1968, soon after. I don’t know if you recall some of 
those individuals, what took place at that meeting. 
SANCHEZ 
I think I was there. 
ESPINO 
Your name’s at the bottom. 
SANCHEZ 
Oh, my name’s there. Oh, I was there if my name is there. Yes, I 
remember that meeting, but to me it was too—they were trying to 
be too nice. 
ESPINO 
What does that mean? 
SANCHEZ 
Well, I think they were just trying to be too nice about the whole 
thing. But I think I did inspire them to take action, and after they 
did take action, they did go sit-in and do the action. As soon as Sal 
Castro got his job back, the whole thing kind of died out. The 
education thing died out, you know. But I was insistent also at that 
meeting, I remember I was insistent on demands because I’m a 
person that feels that you cannot measure your success, not unless 
you make demands and not unless some of those demands are 
made. What happened in March of 1969, one year later after the 
school walkouts, the Brown Berets, we opened an office across the 
street from Roosevelt High School, so we had a new group called 
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the Brown Beret Students. After school, they would come to the 
office and we would teach them how to march. We used to teach 
them to march in the office. They were marching up and down in 
the office, the Brown Beret Students. They felt that the demands, 
even though one year had passed, they felt like the demands were 
not being met. The demands being made by the Educational Issues 
Committee, the demands that were made the year before by the 
1968 school walkouts, they felt those demands were not being met, 
so they walked out again. And it got a little bloody then, because 
the police came and they arrested a lot of students. I have a list 
somewhere. They arrested something like forty-one students. A lot 
of them were Brown Berets. My sister was arrested. Grace and her 
sister, Hilda—I think her last name’s Ramirez. They were both— 
ESPINO 
Solis? 
SANCHEZ 
Solis? Maybe. Maybe Solis. They were there. Grace and Hilda were 
Brown Berets. They were my sister’s friends. They were also 
arrested. My sister was hit over the head by a police baton. I got 
very angry. 
ESPINO 
You saw that? You witnessed it? 
SANCHEZ 
No, but, my parents brought her home, she had a big bump on her 
head. So I was really upset about that. 
ESPINO 
Can you remind me what your sister’s name is again? 
SANCHEZ 
Arlene. Arlene Sanchez. She just passed away last year. 
ESPINO 
Oh, I’m sorry hear that. And there was an Andrea Sanchez as well 
in the Brown Berets? 
SANCHEZ 
Yeah, but she came in afterwards. 
ESPINO 
And she’s not your relative? 
SANCHEZ 
No, no. 
ESPINO 
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So then she was in the Brown Berets from the very beginning, your 
sister, from its inception? 
SANCHEZ 
Well, I think so. Primarily, we had nineteen—we had the 
coffeehouse, okay. So after the school walkouts in 1968, in March of 
1968, we had the Piranya Coffeehouse, but we got so much police 
pressure, the police harassing us so much, we moved from there 
and we moved over to Soto and Chavez Avenue. That’s when my 
sister joined, because we all lived in the neighborhood. I only lived 
a block away, so my sister and her friends joined. But December 
20th of 1968, what happened there was the office got firebombed. 
The office was firebombed. By who, I still don’t know today. The 
police investigated and they didn’t know. But I think it was done by 
a suspected police informant, because later on we discovered that 
they had a police informant who was treacherous and who also 
carried a gun. We found out later, years later, he was killed in El 
Paso as a police informant, the same person. So, you know, that’s 
what I mean. You have all these crackpots that the LAPD is 
recruiting to do these things. So the office was firebombed in 
December of 1968, but that was also the year that we were 
marching. We were recruiting. Because the walkouts gave the 
Brown Berets a lot of publicity, 1968, so we had a lot of recruits 
coming in. We’d have orientation. People would come to the 
orientation. If they liked it, they joined. If they didn’t like it, they 
would leave. So we’d have orientation every Tuesday night. Then 
we would also have another meeting of—I think it was called the 
Community Advisory Group at the Brown Beret office. That’s where 
Rona Fields, Dr. Rona Fields came in and joined. A lot of people in 
the community, a lot of people working for community agencies 
came in, so we had an advisory group also. So we had three things 
going. We had the Tuesday night, we had the orientation for new 
Brown Berets, and then Wednesday we had the Community 
Advisory Group, which mostly people from agencies came to the 
office. Then on Thursdays, we had the Chicano Studies class, and 
that’s to teach Chicano Studies with Alex Aviles. 
The office there was a really good office, because it was right smack 
in the middle of Boyle Heights. So because we did have a lot of 
people there, it was kind of interesting that we would actually have 
everybody come. Like on Saturdays, we’d go to Lincoln Park. We’d 
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show people to march. The problem is, the person that was 
teaching people to march, teaching our people to march, turned out 
to be Robert Avina, who was an infiltrator from the Los Angeles 
Police Department. Robert Avina had infiltrated all the way back to 
when we had the coffeehouse. He came to the coffeehouse and I 
asked him who he was, and he said he was a student from Wilson 
High School. I really didn’t believe him. He looked too straight, too 
clean to me. I says, “Nah, you don’t look like you go to Wilson High 
School,” I told him. He said, “Yeah, I do.” And so he showed me a 
report card. So sure enough, he had a report cart from Wilson High 
School with his name on it and everything else. So I believed him 
he was a student from Wilson High School. Actually, he was LAPD 
from Special Operations Conspiracy. Very young-looking. So he was 
one of the people who was reporting on the school walkouts. He 
was one of the investigators that promoted the grand jury 
indictment, which arrested thirteen of us, the Chicano 13, and he 
was one of the main investigators that gave the information to the 
grand jury. You know, a lot of times you don’t think that these 
infiltrators are doing harm, but they are doing harm, because 
they’re acting like your friend, but they’re reporting all this 
information back to police headquarters, and they’re determined, 
trying to figure out how to arrest you. And they did through this 
secret indictment with the grand jury, which was all white people. 
The grand jury decided that we had conspired to disrupt the 
schools, and that thirteen people should be arrested and should go 
to court and possibly serve some time. I think the maximum 
sentence was thirty-four years at that particular time. 
ESPINO 
That’s a lot to face. That is a lot to face when you’re talking about 
education improvement. 
SANCHEZ 
Yeah, education, better schools. 
ESPINO 
Yes, better schools. The reputation that you have in some of the 
books that we were discussing earlier, like Chavez’s book [Spanish 
phrase] Quinones, and I was also looking at Carlos Munoz, is of a 
self-defense paramilitary organization, but yet you’re telling me that 
you had all these other activities that were going on, like the 
Community Advisory Group and the Chicano Studies class. How do 
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you feel when people define you as a self-defense paramilitary 
organization? Do you think that’s an accurate description of what 
you were trying to achieve? 
SANCHEZ 
Well, I think a lot of people wanted us to be like the Black Panthers. 
A lot of people wanted us to go out there and shoot it out with the 
police. A lot of people were just armchair revolutionaries. They 
thought that revolution needed to be fought with guns. To me, it 
didn’t make any sense, because you fight with guns, you’re going to 
get killed. You’re going to get wiped out in one day, and there goes 
the movement. The movement dies. Our whole thing was to 
continue the movement, to fight another day, to take it on as long 
as we can and to never surrender. That was our attitude. A lot of 
people, they just wanted to make us look like we were the army of 
the Chicanos. We were an army, but we were a nonviolent army, 
basically a nonviolent army. Our tactics were not like the Black 
Panthers. Our tactics were to organize demonstrations and make 
demands, all the way through. That’s how we operated. 
ESPINO 
Right. That’s really interesting. You didn’t see yourself as the army 
of the Chicano Movement. 
SANCHEZ 
No. No, not at all, because I knew that guns—well, I tell you. If you 
give a bunch of gang members, or even a bunch of ex-gang 
members, guns, they’ll shoot each other, because they don’t know 
how to work them, they don’t know how to operate them. That was 
not our method. Not only that, but it would cut off our channel of 
persuasion. To pull out guns would certainly cut off our channel of 
persuasion to our community, and we didn’t want to look bad, that’s 
for sure. So we were doing everything not to look bad to our 
community. We wanted to look good to our community in order to 
continue membership. You have to remember that the majority of 
our membership, the Brown Berets, and we grew up all the way to 
five thousand members throughout the United States, our whole 
thing was, you have to understand that all of our Brown Berets had 
parents, right? We didn’t want to get the parents scared, because if 
we got the parents scared, they would tell their sons and daughters 
to leave the Brown Berets. So we didn’t want to put fear into the 
parents. We wanted to let parents know that we were running an 
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organization through peaceful means as much as possible. That was 
my job, also, to see the safety of everyone. Most of the Brown 
Berets, including myself, we came out with no felonies. We came 
out with no serious records. Sure, we were charged with a lot of 
stuff, but we came out with clean records because we operated with 
safety measures. 
I also knew about safety measures because I took a class. I took a 
class at Cal State when I was a student at Cal State Los Angeles. 
This is during 1969, ’68. I took a class at Cal State Los Angeles in 
police science. So I wanted to know what the police were looking 
for, because I did not want to be what they were looking for. So I 
knew that they would convict you if they got some kind of evidence 
on you. I didn’t want to be part of evidence. So I made the Brown 
Berets aware of that, how to avoid police, how to avoid getting in 
trouble, how to avoid eye-witnesses from the Police Department, 
and how to keep a low profile without getting in trouble. So I 
learned the rules of the police and how they operate. When I was in 
the class, all of a sudden, one of the people in the classroom was a 
sheriff, right? And right away he identified me in the classroom, who 
I was. “This is David Sanchez. He’s not supposed to be here. He’s a 
Brown Beret.” He got up and told the teacher that. The teacher said, 
“You’re a Brown Beret?” I go, “Yeah.” He says, “Oh, no.” [laughs] I 
said, “It’s okay. It’s all right. I’m leaving class. See you later.” So I 
walked out and left the class. But it was that police science class 
that helped me a lot. But also you have to understand in 
measurement, out of five thousand members over the duration of 
the five or six years that the Brown Berets lasted, during that 
duration there was only one Brown Beret that was killed. So out of 
five thousand, only one Brown Beret was killed, Lyn Ward, and he 
was killed at the East L.A. Riot, along with Ruben Salazar. But he 
was killed at the East L.A. riot because somebody threw some 
hairspray in a trash can, and from what they tell me, the trash can 
blew up and he was killed. It was an accident. So that was the only 
Brown Beret that was killed, so I would say that we were operating 
relatively a very safe organization if only one out of five thousand 
people got killed, and that was at an event which we had no control 
over. We had no control over the East L.A. riots. It was spontaneous 
and people went wild. People were angry. People wanted to protest 
and they were not going to let anything stand in their way. 
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So I think the whole thing about safety is really important, and we 
operated safe as possible, but we also learned that it’s probably 
better to operate out of Los Angeles, because in Los Angeles I was 
getting, like, twenty-four-hour surveillance from the cops. Every 
time I’d walk out the front door there was a cop parked in front of 
my house. So I began to realize maybe we ought to take this 
movement on the road and get away from Los Angeles a little bit, 
and this is why we went to the march from Calexico to Sacramento 
and why we went to a caravan mold, and finally to Catalina Island, 
because we were in search of land, in search of a place where we 
could be safe. We thought that maybe we could be safe on Catalina 
Island because we were surrounded by water, but the whole thing 
was just to get away from the police because they were mad. 
ESPINO 
How fearful were you for your life? 
SANCHEZ 
For my life? 
ESPINO 
For your life. 
SANCHEZ 
Well, you know, when you’re young, you don’t think about that. I 
knew how to run. I think I had more fear for my life not so much 
from the police, but from other people. For example, there was one 
person who told me he was paid to assassinate me. I told him, 
“Who was going to pay you?” He said it was somebody from the 
union. I said, “What union would do something like that?” He said 
he was supposed to assassinate me, but he changed his mind. I 
mean, that kind of thing. 
You have a lot of crazy people out there, and my fear was for the 
crazy people, and that’s why I had bodyguards, because someone 
could just run up to you and shoot you or run up to you and stick 
you with something. I did get stuck with—somebody ran up to me 
and stuck me with a pin one time. So that’s what I mean. There’s 
just crazy people out there and you had to have the military look in 
order to protect yourself, protect yourself from society, protect 
yourself from white society, and protect yourself from your own 
society, because there’s a lot of raza who have mental problems. 
ESPINO 
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Is it true that some—I don’t know which gang it would be or if it’s 
true, that some gangs in the area where you had your offices 
wanted you to move out of there because you brought too much 
police heat to the neighborhood? 
SANCHEZ 
Yes, that was said, but we also had Brown Berets from that 
particular gang. 
ESPINO 
Can you tell me about that, what happened? 
SANCHEZ 
Well, I think it was the Westside—not the Westside Flats, because 
that’s where we used to get a lot of our people from. It was the 
Eastside Flats. They felt that we were bringing too many cops to the 
neighborhood, and they were getting harassed all the time. I 
remember some of the cholos from Eastside Flats, they were up 
against the wall. The police had them up against the wall, searching 
them. I walked up to the policeman and I said, “These boys, they 
have not done anything. Why are you harassing them?” And the 
policeman said, “Mind your own business.” 
And I pulled out a penny and I threw a penny on the floor in front of 
the cops and I told him, “You know what? Work for your money.” 
[laughs] I would let cops know how I felt all the time. But god, they 
locked me up so many times, it’s unbelievable. 
ESPINO 
When you think about how many people were arrested, beat up, say 
they committed suicide in jail when you actually know that they 
were killed by police officers, you knew that at the time. You 
weren’t afraid the same thing was going to happen to you, you’d 
wind up dead someplace, disappeared someplace? 
SANCHEZ 
No, because I had bodyguards. 
ESPINO 
But when you’re dealing with the police, who are armed and who 
have more legal power, they have the legal side against them. 
SANCHEZ 
Yes, but you know they cannot arrest you if you haven’t done 
anything. So although I was arrested for a lot of trumped-up 
charges because I was there, for example, I was at the 
demonstrations on Whittier Boulevard, and I called the sheriff a pig, 
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and so right away they got me for inciting a riot, because I was 
there. So I know that they were going to come and get me. But if 
you’re invisible, they don’t know and they can’t get you. If you’re 
invisible, they can’t get you for nothing, so you can’t be arrested. 
But if you’re visible and they’re taking pictures of you and you’re at 
a location where something is happening, then they can get you. So 
I wasn’t really worried about being arrested for—trumped-up 
charges, many times I was arrested, but anything serious, as long 
as I didn’t do anything serious, I knew that they couldn’t do 
anything to me. So, basically, playing it safe. Like I said, most of 
the Brown Berets came out with clean records. It was difficult 
because the police, to us they were the Gestapo for dominating 
white society. We also felt the Democratic Party and the Republican 
Party, we felt they also were like the Gestapo for dominating white 
society. 
We felt that out of all of this we can perhaps a create a bigger 
movement, and because we were so dominated by so much control 
by the police, we wanted to take the organization on the road, and 
that’s where we got the idea. I talked to Rosalio Muñoz and we 
talked about putting this march together, and Rosalio said it was 
mainly the idea to take a march down to Sacramento, and I says, 
“Okay. We can do that. I’ll provide you the soldiers for the march in 
Sacramento.” What happened at the end of that march, so May 5th 
we do this march— 
ESPINO 
This was after—this was in 1970, after the moratorium. 
SANCHEZ 
Yeah, this is after the riots, yes. We haven’t even discussed the 
riots yet. So that was the thing, to go on and take the Brown Berets 
out of Los Angeles because there was too much police surveillance 
and too many police arrests. 
ESPINO 
And you had those deaths, Ruben Salazar’s death. Well, we should 
talk about that, but before we go into that, I wanted to ask you if 
you could tell me what happened, the ideological shift or the break 
that occurred in ’68 when Cruz Olmeda left the Brown Berets. That’s 
what Ernesto Chavez talks about in his book, about the— 
SANCHEZ 
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Yes, I was just reading about it myself. [laughs] It was rough, you 
know. Right away we wanted to keep the organization, reform on a 
progress path. Cruz Olmeda influenced Fred Lopez to take over the 
organization. This was the first takeover. I mean, every year there 
was a different kind of takeover of the organization. The problem is, 
they take over the organization, but then they don’t know how to 
drive the ship. Over and over, they take it over, but they don’t know 
how to drive the ship. I knew how to drive the ship because that 
was my nature. Anyway, because I knew of the professional work 
and I knew of the semi-professional world and I knew of the student 
world, and a lot of these other people didn’t have that experience. 
Like Cruz Olmeda, he had been at work on airplanes. He worked for 
an airplane factory, Northrop or something like that, so he used to 
help build airplanes. But he was also a Socialist, and I couldn’t have 
a Socialist come into the organization and take leadership because 
that would make us look like Socialists, and that would turn off the 
community. And for the community to get turned off, if we were to 
take a Socialist stand, the organization would never grow because 
all the vets and all the reactionaries and all the conservative people 
would really go after the Brown Berets. So what happened was Fred 
Lopez and Cruz Olmeda tried to take over the organization, and I 
think because all of a sudden he makes a new title for himself, 
which is higher—I’m the prime minister, right? He makes a new title 
for himself, something like national commander or something like 
that, and I’m going, “No, no, no.” I says, “I know what you’re up 
to,” I told him. “I know what you guys are up to. You’re trying to 
take over the organization by giving yourself a bigger title than 
mine. No, I’m the prime minister. The rank-and-file system goes 
from my office on down. Now you’re trying to create another office 
on top of my office? No way.” So I talked to all the other Brown 
Berets and we had a vote, and we voted them out. I mean, I won. I 
won the election. And so I told Cruz Olmeda, “You have to leave the 
organization. That’s it. You tried to take over, make our 
organization a Socialist organization. We’re not a Socialist 
organization.” 
And I told Fred—I was really angry with Fred Lopez. I think I 
grabbed him by the shirt and shook him a little bit, and I told him, 
“Don’t you ever do that again.” So Fred Lopez left the organization. 
So it was another takeover attempt. I mean, over and over. Okay. 
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Let me give an example. We talked about after the school walkouts, 
right? We talked about the Poor People’s March. Okay. Here we go. 
They’re having the Poor People’s March, mainly Martin Luther King, 
and Southern California Council of Churches, the same one that 
supported Martin Luther King are organizing this big campaign, Poor 
People’s March in Washington, D.C., where they’re making speeches 
and having demonstrations and really having an impact on 
Washington for jobs and for the War on Poverty. So all of a sudden, 
we’re all okay. So now the school walkouts are over, this is in 
March. March, April. This must have been in April. We’re all going on 
the bus. We’re on a bus. We’re going to Washington, D.C. A lot of 
the Brown Berets are on the bus. We’re all going to Washington, 
D.C., and then all of a sudden we stop in Phoenix, Arizona. I told 
Ralph Ramirez—and also Big John, Johnny Quiroz, he was also one 
of my best friends. He was also with us. I said, “You know what? 
You guys are going to have to go on to the Poor People’s March, 
because if I go to the Poor People’s March, by the time we come 
back, because this is going to last a couple months, two or three 
months, by the time I come back in two months, when I come back 
to Los Angeles, somebody’s going to try to take over the Brown 
Berets.” And good thing I did come back, because when I did come 
back, there were some people already calling themselves the heads 
of the Brown Berets. So they knew I was gone for two months. 
While going to the Poor People’s March in Phoenix, Arizona, I 
decided to come back because I felt that somebody’s going to try to 
take over, and sure enough, somebody was going to try to take it 
over again. Okay. So then I got that ironed out. 
ESPINO 
Who was that? 
SANCHEZ 
I can’t remember the names of the people. People from—I think 
some of the people from La Raza magazine. They were trying to 
take it over. 
ESPINO 
La Raza magazine? 
SANCHEZ 
Yes, some of the people from there. 
ESPINO 
Like Joe Razo? 
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SANCHEZ 
Not Joe Razo. Somebody there. 
ESPINO 
Was he a Brown Beret, or was there another Razo? 
SANCHEZ 
Joe Razo was a Brown Beret. Joe Razo was good. Joe Razo was a 
good organization. He says he wasn’t a Brown Beret, but he used to 
wear a brown beret sometimes. 
ESPINO 
So then the Joe Razo that you mentioned last time— 
SANCHEZ 
I thought he was a Brown Beret, but, you know, he tells people he 
wasn’t, so I don’t know. 
ESPINO 
It’s the same Joe Razo that worked with La Raza, was the founder 
of La Raza magazine? 
SANCHEZ 
Well, I don’t know if he was the founder. Risco, Eleazar Risco. 
ESPINO 
Okay. Maybe he wasn’t a founder, but he definitely worked with La 
Raza magazine. 
SANCHEZ 
Anyway, a person from La Raza magazine, they were calling for a 
Brown Beret meeting, you know, while I was gone. And I was 
saying, I know what’s—how can they call for a Brown Beret meeting 
and I can’t go there because I’m going to the Poor People’s March, 
right? I said, “Something’s up right here.” Good thing I came back. 
So if I hadn’t come back, that meeting would have probably—
another group would have taken over. 
ESPINO 
So you have one group trying to take over because they wanted to 
be more of a class-oriented group, more of a Socialist— 
SANCHEZ 
Right. It’s complicated. 
ESPINO 
And then you had the La Raza trying to take over because—do you 
know why, how they wanted it to be different? 
SANCHEZ 
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Well, they were also very Left too. They didn’t show their colors, but 
in later years they put all their support between Central American 
and the war in Salvador. They put all their support for the civil war 
that was going on in San Salvador. So that just goes to show you 
they’re depleting the movement for another cause, another 
movement. They were very Left, you know. 
ESPINO 
How would you describe your politics or your ideology? 
SANCHEZ 
I would say progressive. Progressive reform. The school walkouts 
were for better schools, for reform, not for taking over the country. 
But also we had this idea that we needed land, we needed land 
because we need to create a base, a financial base, a base to create 
our own schools, a base to create our own jobs, but that was as far 
as that went. We really were trying to operate, to some degree, 
within the law, and people wanted us to continue to be the 
sacrificial goats. They wanted us to be the cannon fodder, as Chief 
Retton said. And that was another problem. I had a problem with 
the police chief when I was on the caravana [caravan]. When I was 
traveling around the country making speeches, Chief Retton—this is 
about 1971, late 1971—Chief Retton met with the Los Angeles 
Times and Chief Retton said in the Los Angeles Times that David 
Sanchez from the Brown Berets was working with the Police 
Department. And we never worked with the Police Department, so 
far from the Police Department, you know. We never worked with 
the devil. 
So when I came back to Los Angeles, they put me on the front 
page. They made me really, really look bad. So now I’m getting hit 
by the L.A. Times and rumors from Chief Retton, and I don’t know. 
ESPINO 
Did your own Brown Berets accuse you of being an infiltrator, 
working with the police? 
SANCHEZ 
Yes, some of them did because of that article. 
ESPINO 
But even before when you—because you’re saying that you didn’t 
want to take it to that next level of arms struggle or socialism or 
class politics. Did that lead people to believe that you might be 
associated because you weren’t militant enough? 
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SANCHEZ 
I think that that was part of it, but I think also you have to realize 
that once again, you know, you have people on the sideline who are 
always bickering, who are always complaining, those people, 
armchair revolutionaries, because the revolution is not going the 
way they want it. But they’re not actually practitioners in the social 
revolution; they’re just on the sideline, bickering. Certainly when 
Retton talked to the LAPD—I mean when Chief Retton talked to the 
Los Angeles Times and put that on the front page that I was 
working with the Police Department, that really signaled my 
enemies to put me down, to say that I was working with the police. 
I never worked with the police, and I don’t know why they did that, 
but they did that and it was just another attack against my person. 
Nonetheless, I continued on. 
I didn’t feel the total impact because I was on the road traveling 
around the country, and I really didn’t feel the full impact, but when 
I did get back, I did hear a lot of bad language against me. Mainly, 
the bad language was coming from the Socialists, because they 
says, “Oh, now we found something to go against David Sanchez.” 
Our struggle was not—you have to understand that in the United 
States, they would not tolerate a Socialist Movement to grow 
because this is a capitalist country. So they would even put more 
forces against you if you did that. And the other problem is, a 
Socialist organization cannot grow in this country because the 
system would not allow for that, but also your own people would not 
allow for that. Primarily, we operated on the trends and on the 
concerns of the community to give the community hope and to 
make a better future for the community. That’s what we were 
primarily about, even though—there was a couple of Brown Berets 
who were kind of a little bit on the Socialist side, but we had all 
kinds of people in the Brown Berets. We had Buddhists. We had a 
guy who was a Muslim. We had all kinds of people in the Brown 
Berets, but my concern was mainly to do actions, civil rights actions 
that would enhance the Mexican American Civil Rights Movement, or 
the Chicano Civil Rights Movement. 
ESPINO 
Although you didn’t want to turn the Brown Berets into a Socialist—
or have a Socialist ideology within the organization’s workings, did 
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you have a critique, a class critique? Did you have a class 
consciousness, a critique of capitalism? 
SANCHEZ 
No, but in The Brown Book it says, “We are not Communist.” It says 
that in The Brown Book, because that depletes, it depletes from our 
ideology. It depletes from the idea that we are the aboriginals of 
this land. It depletes, takes energy away, and it takes away the 
energy from the ideology. 
Our ideology was to find the means to reach our goals. Socialism 
was not a way to find the means to reach our goals, because that 
was like a far, far goal. I mean, that might be way, way out there. 
That was like, oh, the whole country’s going to go from capitalism to 
communism or capitalism to socialism? No. It was not going to 
happen. It was simply not going to happen, and all throughout my 
life I’ve had nothing but problems from the Socialists. Even while 
teaching in a number of colleges and universities, I’ve discovered 
that the Socialists have always been against me because I do not go 
along with that ideology. And the reason why I don’t go along with 
that ideology, for several reasons, one, because I don’t want heat. I 
don’t want to draw attention from the police, but also because I feel 
that what’s happening in Russia and China and even Cuba, socialism 
is not working 100 percent. It’s kind of creating a welfare state, but 
also the problem, I mean, in Cuba, they’re tired of being broke 
under the socialism. They’re tired of being broke, so they’re 
bringing in some capitalism to help feed money to the government. 
Same thing in China. Same thing in Russia. They’re bringing in 
some capitalism to help feed the government because those 
systems, somebody said it was a good idea. I don’t think it was a 
good idea. I think the Aztecas and the Mayans had better ideas, a 
better system of barter and trade, a trade system and a mutual 
exchange system, which may have been even better. The other 
problem with socialism is you have dictatorships. You can be put in 
jail very easily if you go against socialism in China or in Cuba, or 
even Russia. You know, you talk against the government, you can 
go to jail very easily. But the other problem is that these systems, 
they tried these systems and they’re not working out that well. Even 
today, I wouldn’t want to be in China because, I mean, they’re just 
dictatorships. It’s something that would not work for us. I think it’s 
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good to have some social programs, but at the same time, I think 
it’s also good to have some capitalism. 
ESPINO 
Well, looking back, then, looking at what’s transpired as far as over 
forty years of change, it doesn’t seem like the argument that we 
need to get—because last time we talked and you said we need to 
get people in high places. We need to have people in high places. 
So today we have people in high places, well, in Los Angeles, in 
particular the mayor’s—Gloria Molina, but it seems like the same 
problems exist in the schools that existed forty years ago. How do 
you look at that? 
SANCHEZ 
Well, I think they haven’t received any impacts. See, back in those 
days during the movement, people were called sellouts, I mean, Tio 
Tacos or Tia Tacos, or they were called vendidos [sell outs] and 
coconuts, you know, white on the inside, brown on the outside. So 
that’s where the leaders were approached. “Are you for the culture? 
Are you for la raza?” The problem is the people that got into those 
high places, they were never for la raza in the first place. So why 
should we expect them to do anything for la raza? Even though I 
think Gloria Molina—well, that’s because we have the Chicano 
Studies Resource Center at the library, that’s about the only thing 
that she has done, but at least she did something. Nonetheless, 
those people in high places are not fighting for us. They’re not 
working for us; they’re working for the government. And I think you 
have to understand that. They’re not working for us; they’re 
working for the government. And they continue to want to move, 
like, you know, musical chairs, they continue to want to move from 
position to position. 
We have the same politicians in East L.A. over the last twenty years 
because they continue to run for office and move from district to 
district and get elected. One day they’re an assemblyman, then one 
day they’re senator, one day they’re city councilman, but it’s the 
same people over and over again. One day they’re board 
supervisors, the same people over and over again. Nothing changes 
because they don’t have the consciousness, they don’t have the 
Chicano consciousness, they don’t have the Mexican American 
consciousness, nor do they know the history. They probably—Gloria 
Molina or Villaraigosa probably never did take a Chicano Studies 
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class in their whole life. They probably don’t even know nothing 
about the culture. 
ESPINO 
What would be your ideal society or your ideal community? 
SANCHEZ 
Well, I think there’s a need to have independence. I know that a lot 
of the Chinese that come to this country, and they help each other 
out. They help each other establish businesses. We don’t do that. I 
think the ideal community is for people to learn to help each other 
out, but also to get the capital so they can create businesses. Ideal 
society, it’s very difficult to say. I mean, not even the Chinese have 
actually done that. I don’t think there’s such a thing as an ideal 
society. I think the world’s always going to be going through 
different changes, reaching out for ideas. I think the first idea that 
needs to be done is to have a communicating society, or a 
communicating world. The problem we have today is only one out of 
five in the world communicates well, so that means four out of five 
can’t communicate, so they can’t develop, they can’t move on. If 
you can talk good, you can think good. Most of the people can’t 
even talk good. Even in East L.A., most of the people can’t even talk 
good. So how can they get ahead or get anywhere? So we’re not 
teaching communication. We need to promote communications in 
our schools, verbal communication, human communications, 
because it’s not there. I’d say the ideal society would be a 
communicating society. 
ESPINO 
You don’t see structural what scholars would call institutional racism 
or institutional discrimination, things that are built in the system 
that lead to inequities? 
SANCHEZ 
Well, what leads to inequities is favoritism. I see it over and over 
again. For example, Los Angeles community colleges, they very 
rarely hire Mexican professors, only maybe one out of twenty, and 
we’re, like, 60 percent of the student population. So what happens 
as an example is that once—you have an institution, but once a 
group of people dominate that institution, then it becomes a racist 
institution. For example, if the whites dominate the community 
colleges in Los Angeles, then it becomes a white racist institution. 
And so that is the problem. The problem is, you know, you have 
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millions and millions of people recently moving into the Southwest 
that don’t know the culture, don’t know the history, and they 
dominate these institutions, for example, the colleges and the 
universities, and the universities become an all-white system. The 
colleges become an all-white system. The schools become an all-
white system, and so that’s what’s tearing us down. The white 
educational system is tearing us down because it’s terrorizing our 
students by making them deny their cultures. For anyone to put 
down and to deny culture is a form of terrorism. 
ESPINO 
I’m going to pause it just for a second. [interruption] 
ESPINO 
Okay. I have my thought back. There’s one more thing that I 
wanted to ask you, just following on this discussion of ideology. 
What did you mean by a Birth of a New Symbol? What were you 
thinking about when you decided to title that as your handbook? 
SANCHEZ 
Well, I think The Birth of a New Symbol is something that I put on 
a—we had a yellow button and it had the Brown Beret shield and 
around it, it said “The Birth of a New Symbol.” I think the idea of 
the birth of a new symbol was something that was different. I think 
that the Brown Berets were different. I mean, the Brown Berets 
were not like the Black Panthers. The Brown Berets were not like 
the South. The Brown Berets were not like New York or Chicago. 
The Brown Berets were different because we were local. We were 
local history. We were part of the long history in the Southwest, the 
long history of discrimination. We were part of the history all the 
way to the Aztecs, all the way to the Mayans. We were part of the 
history during the Mexican-American War in 1848. We were part of 
the history in the courts how our lands were taken away all through 
the late 1800s, part of the history in the Mexican Revolution in 
1910. The people who came here to Chicano land had left Mexico 
because of the Mexican Revolution in 1910, 1910 to 1920, people 
that came from Mexico were called Chicanos. And then the Zoot Suit 
Riots, Chicanos in the Zoot Suit Riots, for example, in 1943, where 
there’s riots and fights with the sailors and the Navy men, resulting 
in many people being injured and beaten. One serviceman was 
shot. So people were fighting for their rights. And then again, 
during the East L.A. Riots, you know, again you have people who 
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are linked, we are all linked to this long history that goes all the way 
back to the arrival—before the arrival of Cortés. So when we say 
the birth of a new symbol, we are part of that symbol, but we are 
the new birth of our history. That’s where it comes from, the new 
birth of our history. 
ESPINO 
Because you had described what it was like to be in jail at that time 
and why you were motivated to write it. You said that the police 
would come in at night. I don’t know if you can describe those sixty 
days, what it was like for you and how it changed you. Or did it 
change you, those sixty days that you spent in jail? 
SANCHEZ 
Well, I think it didn’t so much change me, it just got me more 
prepared insofar as study. I like to study. I don’t know why. I’ve 
always liked to study. And for me, the Brown Beret development 
throughout those years was a study. It was a study. To add to the 
study, we really needed this book of direction, The Brown Book, 
which gave direction, especially to youth, because they don’t know. 
They don’t know very much about anything as far as the history and 
as far as the political struggle that needs to be taken on. So I think 
it just made me more prepared. 
ESPINO 
Intellectually? 
SANCHEZ 
Intellectually, I would say that I had received a lot of intellectual 
training at Cal State Los Angeles and a lot of intellectual training at 
East L.A. College at the time. Even though I was doing the Brown 
Beret thing, I was taking at least one class all the time. I think 
intellectually it goes way back. Like I said, when I grew up, I was a 
talker. My parents taught me how to speak very well, how to 
articulate well, how to elaborate, and I think that coming into this 
world as a talker and as a thinker, I think that made me think how 
to take action with calculated risk. 
ESPINO 
What were you taking when you were at East L.A. College and Cal 
State? So you weren’t in a degree program. You were taking 
random classes here and there, or were you trying to get a degree? 
SANCHEZ 
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Well, I started at East L.A. College. I was taking some classes there, 
mainly writing, writing skills. And then when I went to Cal State 
L.A., I was taking, once again, more writing skills, a lot of writing 
skills. Matter of fact, I wrote a proposal for the East L.A. Clinic. The 
proposal was written at Cal State L.A. My teacher helped me write 
it. So anyway, they taught me how to do this kind of mechanical 
writing as well as creative writing. And then at Roosevelt High 
School, they were also interested in my writing, Mr. Moore 
[phonetic]. So I think the skill of writing—they say the pen is 
mightier than the sword, and many times it’s true. The pen is very 
mighty, because you’re educating people. But at the same time, you 
know, you just can’t write your way to freedom. Sometimes you 
have to fight your way to freedom. 
ESPINO 
Whose idea was it to start La Causa, the newspaper? 
SANCHEZ 
We had several newspapers before. 
ESPINO 
Before La Causa? 
SANCHEZ 
Yes. We had another paper at the coffeehouse, Piranya 
Coffeehouse. We had a newspaper called The Organizer. That was 
the newspaper that we were using for the school walkouts. It was 
going out to the schools. We had a mimeograph machine at the 
Piranya Coffeehouse, so we were constantly mimeographing stuff, 
sending it out to the community, preparing people for the walkouts, 
preparing people for the issues. So we were already sending out our 
newspaper. Then after that, then La Raza newspaper, they decided 
to put their newspaper—we were first, though. The Brown Berets, 
we had the first newspaper, called The Organizer. This was in 1967. 
This was 1967 when we had The Organizer. That’s what we had to 
do; we had to get organized. 
Then when we went over to the other office, over on Soto Street 
and Chavez, that’s where we put together the first Brown Beret 
newspaper called La Causa. 
ESPINO 
And how did that come about? So you already had a paper, so you 
were almost following up on your— 
SANCHEZ 
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When I was at Roosevelt, that was the first newspaper. I had a 
class in history, in American history, and I did a newspaper for my 
history class called—the teacher’s name was Miss West. I did a 
newspaper on something that happened with John Brown. Anyway, 
it was supposed to take place during the time, pre-Civil War 
newspaper. I made up a newspaper, and that was part of my 
project, to make a newspaper that represented pre-Civil War. So I 
made a newspaper with stories that I got through the books about 
John Brown and what was happening during that time, pre-wartime, 
pre-Civil War. So when we finally got over to doing The Organizer, 
well, I already knew how to do newspapers. The Organizer didn’t 
have no pictures. So we wanted to get pictures, so we finally put 
together La Causa over at the office. 
ESPINO 
In some of my interviews, they say that the philosophy or the 
articles were based on whoever was going to do the work. So it’s 
not like you had one overarching idea of what you wanted to write 
about. It was random, as far as who was going to do the work, they 
would get their stuff in. 
SANCHEZ 
That was the problem with that, but I can’t take care of all the 
problems. One of the problems was I think one of the Brown Berets 
who kind of was a little bit Socialist, he was trying to make us look 
more militant in the newspaper and I warned him about that. So he 
was doing this newspaper, but he was trying to make us look more 
like Black Panthers. I says, “No.” So I took the newspaper away 
from him. I brought it back to East L.A. 
Things happen. Somebody can just come into the organization, turn 
your newspaper around, and you’re in trouble. So that’s why you 
have to have discipline. That’s why you have to have rules, and 
that’s why you have to have somebody to oversee all these 
operations so people don’t turn against you because somebody said 
the wrong thing in a newspaper. 
ESPINO 
So then you weren’t supervising the La Causa? 
SANCHEZ 
Not always. Not always. I gave it to some different people who 
worked on it. I had so many responsibilities. I could only do so 
much in one day. 



115 
 

ESPINO 
Well, what kind of influence did you have over it? Did you care? 
Okay. You just explained to me that you did care. You didn’t want it 
to have a Socialist bent. You didn’t want the articles to argue for 
that kind of economic system. But what other things? What did you 
want it to argue for? What did you want to see in it? 
SANCHEZ 
Well, what I did not want to see in it was guns, pictures of any 
guns. One of the people who put pictures of guns, I got very angry 
and I said, “You can’t do the newspaper no more.” That’s the 
problem. People think that revolutions have to be fought with guns, 
and I was out to prove that that’s not true. 
ESPINO 
Who was your audience? Who were you hoping would read the 
paper? 
SANCHEZ 
Well, the paper was mainly going to the barrios and the community 
and everybody else, and agencies, community agencies, community 
organizations. We were just printed like every couple months. It 
wasn’t like all the time. Every couple of months we’d come out with 
an issue. 
ESPINO 
Did you ever write for it? I haven’t seen all of the issues. 
SANCHEZ 
Yes, I wrote. I wrote a lot, yes. 
ESPINO 
And I’m trying to remember—I did have a couple. I don’t know what 
I did with them. Did you give people their bylines and credits, or 
was it—because La Raza magazine, they talk about the idea of it 
was a community paper, so nobody got credit, necessarily, or byline 
because it was a paper of the people, for the people. Did you have 
that philosophy with La Causa, or did— 
SANCHEZ 
Oh, well, of course. You know, the thing about freedom of speech, 
we pretty much let people do whatever—as long as they didn’t get 
too radical or too militant, sure. We let people write the articles. We 
had articles from all over, articles coming in from all over. 
ESPINO 



116 
 

Did you have people writing from prison to you, to your 
organization? 
SANCHEZ 
I think we got one or two articles, yes. From Apache, who was in 
prison, San Quentin, and he was a motivator. He was a leader in the 
community, Apache. But he was killed. He was killed by the prison 
gangs at his home here in Los Angeles. 
ESPINO 
Oh, wow. 
SANCHEZ 
That’s what I mean. You’ve got to watch who you deal with at the 
same time, because all of a sudden you might bring in somebody 
who’s wanted by a gang or something, you know? But a lot of the 
things that we did, we did stop a lot of the gang fighting that was 
going on in the community. So that’s one of the good things we did. 
There was a lot of gang fights that we broke up as Brown Berets. 
ESPINO 
Do you have any specific examples? 
SANCHEZ 
Well, for example, in Ramona Gardens there was a race riot 
between blacks and Chicanos, at Ramona Gardens, where they were 
actually firebombing houses. Apartments were getting firebombed. 
So we went over there and we talked to the blacks and we talked to 
the Chicanos, and asked them to—“This is not going anywhere. This 
is not leading to any progress, you know? So it’s better just to stop 
the fighting.” But eventually, a lot of the blacks moved out of there 
because of that. But we stopped that racial riot that was going on in 
the projects at Ramona Gardens. Also some of the other gang fights 
that were going on throughout, just trying to let people know that 
this is not the time to fight. I think it’s a true fact that when people 
are thinking about movement or when they’re thinking about social 
change, they’re less thinking about committing violence against 
somebody, because they have something else on their mind. And 
that’s what it was, basically, was to put something positive, you 
know, hope. Put something positive in people’s minds so they stop 
thinking about hurting each other or killing each other. 
ESPINO 
Well, if you’re recruiting from the gangs—I’m not sure if they 
followed the same kind of discipline as a gang member as what the 
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Brown Berets were requiring of them. Did you have issues with 
them and following discipline, like no drugs? 
SANCHEZ 
It was difficult. 
ESPINO 
Like what you say in your Brown Book, no drugs and alcohol. 
SANCHEZ 
It was difficult. Yeah, we had some problems with that. Some of the 
people that came out of prison and some of the people that came 
out of the gangs, they were constantly being watched, being told 
how to behave because of these behaviors that they had. 
The worst behavior that I used to hate was some of these guys, 
these gang members, they would beat up people. Like, violence, 
they beat up people. So constantly they were being terminated from 
the organization from fighting because they liked to fight people, 
you know. But that wasn’t the bulk of our organization. I’d say the 
larger group of our organization were from the colleges and 
universities. Most of our members were from the colleges and 
universities, although when we needed members, then we would go 
to Westside Flats and try to get some members out of there. 
ESPINO 
What do you mean by that, “when we needed members”? 
SANCHEZ 
Well, in an organization, people come and go all the time. Matter of 
fact, the duration of most Brown Berets is, like, five years. During 
that five years they get married, they go away to go to school, or 
they quit. Different things happen in their life, or they get a job, all 
right, so they can’t do it no more, or they change their mentality. 
They don’t want to do it no more. So during the movement, people 
are coming and going all the time, so sometimes you have a lot of 
members and sometimes you have a few members, but you always 
had to have a handful of members to keep the operations going. So 
when our numbers would get low, then we would bring in some 
gang members to fulfill those spots, because everybody in the 
organization had tasks. Even in the marches, same thing. 
Sometimes we were running low on people in some of the marches. 
For example, the march to go to Sacramento, the Marcha de la 
Reconquista, we ran low on people sometimes. Students would 
come on the weekends, but during Monday through Friday, 
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sometimes we didn’t have enough people to carry the march on, so 
we’d have to bring in people from the barrios to keep the movement 
going, keep the march going. 
ESPINO 
It seems like, in reading The Brown Book, that you were selective, 
that you were choosing who would be a Brown Beret versus taking 
just anybody who wanted to be a Brown Beret. Is that a correct 
understanding? Because now it’s sounding like you just grabbed 
anybody when you needed them. 
SANCHEZ 
No, when we needed to. When we were short on numbers, we 
would— 
ESPINO 
Just take anyone. 
SANCHEZ 
We would take anyone. But when we had enough people, we were 
okay. We were doing fine. In a way that was good and it was bad, 
but we always had to have maybe twenty, thirty people just to 
operate the organization, just to keep it going. That was in Los 
Angeles, but you have to remember that we had sixty chapters, so 
we could draw—if it was a big event, we could draw from some of 
the other cities, from Fresno, Arizona, San Diego. We could draw, 
bring in people from other cities for the big events. But, like, 
Monday through Friday when there was no big events and you 
needed people, like, right away, let’s say all of a sudden something 
happens, you need people right away, well, then we would take in 
membership. 
ESPINO 
How would you convince them to show up? 
SANCHEZ 
That was hard, but I think during those times there was more 
money. People had cars in those days. Everybody had a car. It was 
like, you know, there was more money around because there was a 
lot more jobs. There was a lot more factory jobs that paid well. Most 
of those factory jobs have been lost because the immigrants came 
in and worked for cheap. But everybody had a car, just about. So 
people would come. No problem. They’d get in the car and they’d 
come to a meeting. But nowadays, people don’t even have money 
for the bus. So it’s difficult. 
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ESPINO 
When did you start recruiting nationwide? 
SANCHEZ 
National? After we got all the publicity from the school walkouts in 
1968, people all of a sudden—I think Fresno was one of the first 
groups that popped up over at the East L.A. coffeehouse, La 
Piranya, and then Oxnard showed up, and then from San Diego 
showed up. 
ESPINO 
So they came to you? 
SANCHEZ 
Yes, they came. They wanted to start chapters. It’s very difficult to 
do chapters because a lot of times they turn against you or they 
want to do more violence, which is against the policy. So it’s very 
difficult to deal with a lot of these chapters. Like I said, we had sixty 
chapters, but only thirty of them were effective. The other thirty, 
they wouldn’t always respond, for many reasons. A lot of times it 
was just the egos and the personalities of their leaders, their 
captains who wanted to be the leader and they didn’t want nobody 
to tell them what to do. And a lot of those chapters just kind of died 
out. But the thirty that were there, they were pretty effective. 
ESPINO 
What was the chain of command in the chapters? 
SANCHEZ 
The chain of command was prime minister’s office, and below that 
was the field marshals. No, no. The top was the prime minister’s 
office, then below that were the ministers, and then below the 
ministers were the field marshals, and below the field marshals 
were the unit commanders, the captains. 
ESPINO 
But the other chapters, how did the chain of command work with—
they were even below the field marshals? 
SANCHEZ 
Yes, the captains were below the field marshals. For example, 
Richard Diaz was a field marshal. Plus we were appointing field 
marshals, like, way out in Arizona. We’d have to appoint somebody 
that lived out there, right? Or in Sacramento we’d have to appoint a 
field marshal out there in Sacramento to make sure that they 
stayed within the goals of the organization. If there’s chapters out 
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there, we need somebody to keep an eye on them so they keep 
communications up, but also that they stay within the goals of the 
organization. 
ESPINO 
How would you choose them? Were they volunteer or would you 
select them? 
SANCHEZ 
Primarily, for a field marshal we would select—let’s say if there was 
five chapters in the Sacramento area, we would look for the most 
respected leader, and the reason why that person would be the 
most respected leader is because of the professionalism and 
because of their decision-making. And we’d find somebody that 
everybody liked within those five chapters. Probably the field 
marshal would be a member of one of those chapters, so there’s 
five chapters. He’d be a member of one of those chapters, and 
because of their professionalism, we would make that person a field 
marshal of that area, a field marshal of those five chapters. 
ESPINO 
How did you monitor them? Considering that this is an era of no cell 
phones and email, how would you—did you care about monitoring 
them? 
SANCHEZ 
Oh, yes. Telephone. Telephone. So I was in constant 
communications with the field marshals and with the chapter heads. 
ESPINO 
Well, if they wanted to do something like, for example, some kind of 
direct action, would they have to— 
SANCHEZ 
Well, local action, they could do any kind of local action, any issue 
that’s hot, that’s acceptable. They could do any issue they want. But 
when it came to national issues, for example, the moratoriums, the 
marches here in Los Angeles, they had to bring all the Brown Berets 
and the people in the community to the events. 
ESPINO 
So then you didn’t have regular contact with them, like monthly, 
weekly basis? 
SANCHEZ 
Yes, there was. There was regular contact on the phone. I was 
always on the phone. My office was always on the phone. 
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ESPINO 
Right, but I mean as far as supervising what they were doing and 
also them participating in what was happening in Los Angeles, did 
you have a bigger—other than the moratorium, what were some of 
the other larger issues that they could support you in? 
SANCHEZ 
Well, for example, Catalina Island, when we did the peaceful 
occupation of Catalina Island. When the march ended, for example, 
when the march ended in August of 1971, the Marcha de la 
Reconquista that went from Sacramento to—no, it went from Mexico 
to Sacramento, on that march we had to feed that march with 
people from the chapters. So we were in constantly in 
communications with the field marshals that we needed more and 
more people, to bring people to the march. But also as we were 
traveling along all these cities when we were marching, we actually 
walked one thousand miles from Mexico to Sacramento, all those 
cities we had chapters, so each chapter had to prepare a rally. So 
when we got there, there was a rally. The community was there. A 
lot of people were there, and also people could join our marches, 
the march. So we would pick up a lot of people along the way to 
join the march because we had the chapters out there. 
ESPINO 
But this was—because you said you started recruiting in ’68. 
SANCHEZ 
Yes. 
ESPINO 
There was nothing other than the moratorium that unified the 
Brown Berets around one around one…? 
SANCHEZ 
No, we already had—no, we had the walkouts, because we had the 
walkouts here in Los Angeles. The Brown Berets, the first role of the 
chapters was to do the walkouts in their own cities. 
ESPINO 
Oh, I didn’t know that. 
SANCHEZ 
Yes, so they were all doing walkouts. Even in Arizona, everybody 
was doing walkouts. So all their own cities, they were doing 
walkouts. That’s the way it was. It was direct communications with 
the field marshals. The field marshals would communicate with their 
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unit commanders, and that’s the communication. So there was no 
communication breakdown, so there was city communications. 
ESPINO 
So who were your most successful chapters that you feel, in looking 
back? Which regions did they come from? 
SANCHEZ 
Fresno, Sacramento, San Bernardino for a while, and then they got 
funny. Riverside. Those are the main ones. 
ESPINO 
And those are all California. 
SANCHEZ 
Yes, California, although later on we had one in El Paso, we had one 
in Phoenix, and then we had one in Tucson, but mainly California 
was the main ball carrier of the movement, because we had all the 
major actions were taken in California. 
ESPINO 
And that would be the walkouts, that would be the moratorium. 
What other— 
SANCHEZ 
We had a lot of Brown Beret chapters in Texas, but we didn’t have a 
field marshal out there, and people from Texas wanted to do their 
own thing. They had Brown Berets out there, but they were not in 
constant communication with us. 
ESPINO 
How do you feel about those organizations that want to call 
themselves Brown Berets, wear the attire of the Brown Beret, but 
they don’t want to be in contact with Los Angeles or what you were 
doing at that time? 
SANCHEZ 
Once again, they want to be the captain of the ship, but they don’t 
know how to drive the ship. The way you drive the ship is you work 
with everybody. They want to drive the ship alone, and it doesn’t 
work that way. They would drive the ship because they want to be 
the main guy. They can’t drive the ship because being the main 
guy, just trying to be the main guy doesn’t work. You have to work 
with everybody with a consensus of opinion. 
ESPINO 
What do you think of the Brown Berets that exist today? Because 
there are Brown Berets. 
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SANCHEZ 
They’re, well, mostly—they’re mostly Facebook Brown Berets. They 
get their neighbors to take a picture and do like a lot of people. 
[laughter] 
ESPINO 
But how do you feel about them, though? Do you think they are 
Brown—I mean, as the founder, are they Brown Berets? 
SANCHEZ 
Well, I think they are Brown Berets, but they’re not like the Brown 
Berets before. They don’t do major actions. They do very little 
action, and that’s because they’re more like clubs than 
organizations. When I say clubs, you know, what do they do? What 
issues do they stand for? They don’t stand for any one issue. Before 
we were the Brown Berets, we were an issue-motivated 
organization. I don’t see the new Brown Berets doing any issues 
whatsoever. So how can they organize if they’re not doing any 
issues? To me, it’s just like once a year they wear the brown beret 
and they take pictures on the Facebook, and that’s about the size of 
it. I don’t see them doing any action, except for Fresno is an action 
organization, but most of the groups, I don’t see them doing any 
action whatsoever. 
ESPINO 
So back in ’68 and ’69, were there any issues that surprised you 
that were different than what you were experiencing here in Los 
Angeles that the Brown Berets took up? 
SANCHEZ 
What kind of issues? 
ESPINO 
Well, I don’t know. I’m wondering if there was an issue that a 
chapter had to deal with that was different from what you were 
dealing with in Los Angeles. Like, police brutality is what you were 
dealing with, then the health clinic is what you had, and then the 
moratorium, the anti-war position. Did any chapter bring an issue— 
SANCHEZ 
Well, there was a lot of—yes, in the San Joaquin Valley, a lot of the 
Brown Berets, and in Oregon also, and in Washington, some of the 
Brown Berets, they supported the farm workers, the United Farm 
Workers organization. They were primarily supporting the farm 
workers’ issues because they lived in rural areas, so that was an 
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important issue. And that was okay. As far as the local issues, let’s 
say of chapters, in Tucson, Arizona, they have the issue of them 
excluding Mexican American Studies. Well, that’s a good issue. But 
the problem is, is that recently some of the Brown Berets were over 
there. Some of the people did not want the Brown Berets around, 
even though Brown Berets were there to protest about them 
excluding Mexican American Studies from Tucson. Some of the 
students from the schools and some of the teachers didn’t want 
Brown Berets around because they were too—how do you say—too 
focused on other issues and too grandstanding. 
See, the problem is grandstand. Some people, we call them glory 
hounds. Glory hounds, they just want to wear the Brown Beret and 
they want the glory, but they don’t want to do the work. They want 
to say, “Hey, I’m a Brown Beret. Look at me. I’ll put my picture on 
Facebook. I’m a Brown Beret.” But they don’t do the work that’s 
required for social change, so they’re just glory hounds. But in a 
way it’s good because it shows that the Brown Berets are still 
around. 
ESPINO 
Well, I think we’re going to stop here. It’s been two hours and I’m 
going to— 
SANCHEZ 
Yes, a long time. 
ESPINO 
Yes. So next time—oh, let me stop it, then. [End of December 14, 
2012 interview] 

1.4. Session Four 

(December 20, 2012) 

ESPINO 
This is Virginia Espino, and today is December 20th and I’m 
interviewing David Sanchez in the East Los Angeles Library. Do you 
have something you want to say? Because it looks like you’re going 
through some photos right now. Do you want something that you 
want, burning— 
SANCHEZ 
Well, I think the whole thing is just a very unique social study, 
simply because even from an anthropological perspective, you have 
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a lot of people organizing at that time, a lot of people getting 
involved with their communities. Basically, during that time most of 
the people identified with “Mexican American.” I think that’s what 
united the people, because people identify with the word “Mexican 
American.” That was the national region. It seems like the name’s 
kind of been erased. For people to become Chicanos, which is the 
core of the Mexican American community, it was like just a step 
forward. We used to say every Mexican American was a potential 
Chicano, but they couldn’t become Chicano, not unless they had 
become Mexican Americans first. So it was a Mexican American 
community that fostered this particular movement. 
ESPINO 
Did your parents consider themselves Mexican American? How did 
they identify? 
SANCHEZ 
My mother called herself—considered herself Mexican American. My 
father called himself a Chicano, and I think that’s because of the 
influences during the Zoot Suit Riots. My dad lived through the 
forties, and all his brothers went to World War II. So I think 
because of those influences, they identified with being Chicano. 
ESPINO 
How about your grandparents? 
SANCHEZ 
My grandparents, they identified with being Mexican American 
because they came here when they were young. So they had been 
here for a long time. The funny thing is even my grandparents 
didn’t speak Spanish in front of me, although they would speak 
Spanish to each other sometimes, because during the forties it was 
almost, like, illegal to speak another language, you know, in 
America, especially on the job. And also for my parents, too, my 
parents who attended school during World War II here in Los 
Angeles, both my parents attended school in Los Angeles during 
World War II, and Spanish was practically forbidden. Even my 
parents, they would speak Spanish to each other once in a while to 
each other, but it was most English that was spoken in the house. I 
guess that was part of the process. You had to learn English. 
ESPINO 
Some people that made the Chicano Movement, people who were of 
the Chicano Movement and made it, talk about feeling ashamed of 
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their Spanish heritage and trying to erase everything that made 
them Mexican, not their Spanish heritage, but speaking Spanish, 
their Spanish-language heritage. Did you have that in your home? 
SANCHEZ 
We didn’t really have that. My family, I guess, have been involved 
very much in history, my grandfather going back to the Mexican 
Revolution in 1910. We never had that denial. Matter of fact, we 
were kind of proud of our history, that we were involved in the 
Mexican Revolution, that we were involved in this migration that 
took place. Because of the Mexican Revolution, families came across 
the border because Mexico was in turmoil from 1910 to 1930, and 
even after it was in turmoil, because then you had the Depression in 
the thirties. So you had so many people coming across the border. I 
think the main thing is during World War II, or during the forties, 
the word “Mexican” was made into a bad name because the whites, 
when they said “Mexican,” “Mexicans,” they made it sound like a 
put-down word. So a lot of people didn’t want to be a Mexican 
because Mexican was like a put-down word, and they made it look 
bad. So that’s why a lot of people started calling themselves 
Chicano. Then also the identification with the Mexican American, 
letting the public know that we are Mexican but we are American as 
well. The “Mexican American” word, I think “Mexican American” is a 
very powerful word because it identifies two cultures, and I think 
people who have two cultures are more aware and more enhanced 
in their lives. 
ESPINO 
Some people that I interviewed also said that it was hard for them 
to embrace “Chicano.” They really liked—finally they were able—
because they grew up identifying more as Spanish, because there 
was a period when Latinos, Mexican Americans, Mexicans were 
looked at as Spanish Americans, not associated with the country 
Mexico. And he said, “In our family when we first embraced 
‘Mexican American,’ that was a big deal.” So then to have to change 
again to “Chicano” was something they had to grapple with. 
SANCHEZ 
It was an adjustment, but I think that Chicano was more like having 
identification with the Native Indian blood of Mexico, identifying the 
Mechia, Mechicano was a tribe from Mexico City, and that’s where 
the word “Chicano” comes from, the Mechicano or Mechica, which 
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was the tribe of the Aztecas. So I think if people that are Chicano 
identify more with the history of Mexico, all the way going way back 
to the civilizations of Mexico, ancient civilizations of Mexico. So I 
think people who had pride in that history in the Mayan and the 
Azteca history, people had pride would prefer to go with “Chicano,” 
and other people who wanted to be more American went with 
“Mexican American.” 
ESPINO 
That’s interesting. And you embraced them both, or did you prefer 
one over the other? Because in your Brown Book, you use both, 
interchangeably. 
SANCHEZ 
I think they are, because you have to understand that the Chicano 
is a Mexican American. The Chicano is the core of the Mexican 
American community, because it was the Chicanos who continued to 
fight. For example, Zoot Suit Riots and the East L.A. Riots, the 
Chicanos were the ones that were always fighting for the rights of 
the community. So they were like the fighters, and I think that 
heritage of fighting comes from World War II, but I think the 
heritage of fighting also comes from the Mexican Revolution, 
because many, many, many of our grandparents from East L.A. 
were involved with the Mexican Revolution in some way or other. So 
a history of fighting and a history of fighting back to the Mexican-
American War and going all the way back to the Aztecas. Once 
again, the history of militarism is in our experience. The Chicano 
experience is a little broader experience. The Chicano experience 
actually goes back to the ancient civilizations of Maya and Azteca, 
where Mexican American is more of a modern society that primarily 
deals with the history of the Southwest more recently. 
ESPINO 
More contemporary. That’s interesting. I wanted to ask you about 
the time that you spent in jail when you were writing The Brown 
Book, and I’ve been thinking a lot about what you said as far as 
how the police would come in and turn the lights on and try to keep 
you awake. Did you feel like they were trying to break you, like a 
military person would try to torture the enemy? 
SANCHEZ 
Probably. I think they were just trying to—it didn’t bother me that 
they’d wake me up in the middle of the night, you know, because I 
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was always very alert, always slept with one eye open anyway, 
because, you know, I was in the middle of all these criminals and 
crazy people all over the jail. But then they started throwing me 
into a closet, you know, they put me in a closet a couple times, and 
I didn’t like that. I didn’t understand what that was about. 
They were trying to say that I was selling drugs in the jail. That was 
a bunch of bull. They were just making up these excuses just to 
harass me. Finally, I was finally lucky, able to get out of there. And 
then they put me in the bakery and I working in the daytime 
making cinnamon rolls and bread. The funny thing was I was 
making a lot of bread, you know, me and all the people that worked 
in the bakery in the L.A. County Jail at the Wayside Maximum 
Security. Then I realized we’re making bread for, like, about 24,000 
people, 24,000 prisoners in the county jail and plus juvenile halls. 
And so I said, “That’s a lot of people to be locked up. Something’s 
wrong here. Something’s wrong with this whole system.” But I did 
learn how to bake. Anyway, I was happy to get out of there because 
it was a very dangerous situation, especially with these cops who, 
you know, they kept on threatening me, to throw me back into the 
closet or put me in Siberia. They have another place there, called 
Siberia, which is solitary confinement. They kept threatening me to 
put me over there. So it was a difficult situation, but it did teach me 
a lesson that jail and prison is not a good place to be at. Even 
though I was only there, like, sentenced for sixty days, I really 
didn’t want to be there. 
ESPINO 
Did they try to convince you to lead a different lifestyle? Did they 
shame you about your work with the Brown Berets? 
SANCHEZ 
No. No, the guards would talk to me and I would talk to them back. 
But sometimes, you know, they got me mad sometimes. Like, there 
was this one black guard there. He was always watching over me in 
the jail, and I told the black guard, I says, “You know what?” He 
was a sheriff, right? A black sheriff. I said, “You know what? You 
were a slave a hundred years ago,” and I said, “now you’re working 
like a slave as a sheriff.” So he didn’t like that. But anyway, he 
knew what I was talking about. [laughter] 
ESPINO 
I’m sure he didn’t. 
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SANCHEZ 
I told him, “You’re still a slave.” Because he was enslaving me and a 
lot of other people. And this whole thing about jails and 
concentration camps and prisons, and this whole thing in America is 
just a big business that they created, an industry. Just like the 
Germans created an industry with the concentration camps. To me 
it seemed like I was getting locked into this industry that they 
created, because they were all making big money, the sheriffs and 
the guards and the lawyers and the judges. Everybody was making 
big money just to lock me up, and it didn’t make any sense, 
because I really didn’t do anything all that bad. All I did was call a 
sheriff a pig. That’s all I did, and I got the maximum sentence for 
disturbing the peace. 
ESPINO 
It seems like also that you weren’t—even though you had such a 
bad experience, you weren’t afraid to go back, because you did 
things that you knew might get you back. 
SANCHEZ 
Well, it’s the things that I didn’t do that got me locked up, you 
know, like being accused of draft evasion when I never signed up 
for the army. Then I was actually drafted, and twice I was arrested 
for draft evasion. It was an all-points bulletin. They didn’t drop the 
bulletin. And then the walkouts, going to jail for the walkouts and 
going to jail for a couple of other things. It was just harassment. I 
was arrested again, for example, in the 1969 school walkouts. I was 
arrested again, and they said that I had assaulted a police officer. It 
turned out that it was somebody else, but they blamed me for it, 
and so I was given all kinds of charges and everything. But once 
again, Paul Posner, my attorney, went to court for me. The person 
that did assault the officer, he told the judge that it was him, it 
wasn’t me, and so they dropped the case. And they didn’t even 
charge him. They just wanted me. The guy that said he assaulted 
the cop, they didn’t charge him. So it just goes to show you that 
they just wanted to charge me for something that somebody else 
did. They also thought that I was hiding something. So it’s just 
charges over and over again. 
ESPINO 
When you were arrested for the walkouts—I’m trying to remember 
if you told me—yes, you did tell me how it happened, how they 
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found you. But while you were in jail, how much time did you spend 
in jail before they released you or you were set out on bail? 
SANCHEZ 
I spent altogether, I don’t know, I spent three days for the 
walkouts. I was in jail three days for the walkouts. 
ESPINO 
Did they question you? 
SANCHEZ 
During the three days? 
ESPINO 
Yes. 
SANCHEZ 
No. No, they didn’t question us. We were just locked up. They put 
the twelve of us of the Chicano 13 who were arrested, they just 
locked us up in a big cell. 
ESPINO 
So they weren’t trying to pit you against each other and try to get 
information? 
SANCHEZ 
No, no. We were just locked up, and we were unjustly locked up. 
We went on hunger strike as a result of it. 
ESPINO 
What about when you were deciding your strategy for your case? 
Who was leading that effort? 
SANCHEZ 
Once again, Paul Posner, American Civil Liberties Union, and also 
Oscar Acosta, our attorney, and they both fought to win the case. 
ESPINO 
Did you guys discuss strategy? Did they ask your opinion, or did you 
just basically follow their recommendations? 
SANCHEZ 
Well, their whole recommendation was to find motions to get the 
case dismissed, and they were able to do research and study on 
some of these motions. For example, there was no Mexican 
Americans on the grand jury; it was all white people. So that was 
one motion. The other motion was that there was a precedence in 
the South that poor people or minorities had the right to protest at 
schools. Minorities had the right to protest for their civil rights at 
schools. So on those two grounds, they dropped the case. 
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ESPINO 
And how worried were you that you would have to serve? Because 
we’re talking a lot of time, weren’t you— 
SANCHEZ 
Yes. Yes. 
ESPINO 
Ten, fifteen, I don’t remember the exact— 
SANCHEZ 
Maximum was thirty-five. 
ESPINO 
Thirty-five. 
SANCHEZ 
Thirty-four years. But that just goes to show you, I mean, they 
called that a falsification of information for prosecution. And the 
times that I was arrested, it was the same thing over and over 
again, just false information for prosecution, and so I had to go to 
court to get the information cleared to show that I was not guilty in 
these cases. 
ESPINO 
But how worried were you that you would be found guilty? 
SANCHEZ 
You know, the idea of going to prison wasn’t—I knew we had a 
cause and we had a movement, and being the head of the Brown 
Berets, I thought about it. I had thought maybe I’m going to prison 
for five years or maybe even ten, but I thought about that and I 
was willing to take a chance if I had to, because you have to realize, 
when you’re in a calamity of different situations, difficult situations, 
dangerous situations, when you’re in the middle of hard situations, 
almost anything can happen or almost anything can go wrong. For 
example, like what happened in the East L.A. riots. 
ESPINO 
Did you feel like you were in a war? 
SANCHEZ 
We were in a war, but most of our war was a cold war that we were 
fighting, a cold war to win our people on our side so we’d have the 
support, but also a cold war to make demands on society so that 
society could understand what our demands were, what our 
concerns were. For example, Catalina Island, we went to Catalina 
Island. That was because we wanted to bring attention to the Treaty 
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of Guadalupe Hidalgo, which guaranteed some rights for Mexican 
Americans in 1848, but also we went to Catalina Island to bring 
attention to the problems of our community. So over and over 
again, it was bringing attention to the problems of our community, 
but it was also to educate overall society, because white society did 
not know who Mexican Americans were. They were ignoring us. 
They did not know who Chicanos were. They were ignoring us, but 
all of these events educated at least California and the Southwest as 
far as who we were and what we wanted. They knew that. 
ESPINO 
Who came up with the idea for the clinic? Can you tell me that 
story? 
SANCHEZ 
Well, we were looking for something to do. For example, we heard 
the Black Panthers had a lunch program or a breakfast program. We 
did our first public relations operation was the Piranya Coffeehouse. 
That was for the youth, but that started before the Brown Berets. 
But still, it was a service that we were providing. 
So we wanted to provide a service for the community, and Dr. Rona 
Fields was there. She was with us all the time. She had a mansion 
in Altadena, and the Brown Berets used to go hang out at her 
mansion, you know, swimming pool and hang out. That was like our 
country club for the Brown Berets. Her mansion was our country 
club. So we got to know Dr. Rona Fields very well. She was working 
on her dissertation. Her dissertation was called “The Saga of the 
Brown Berets,” I believe at USC. So we were helping her. She was 
helping us, but we were helping her get her dissertation. Some of 
the guys didn’t like her dissertation, were in disagreement with her 
dissertation, but it did happen that way. She was more looking at 
the psychology of the Brown Berets. She was concerned about what 
is the psychology of people and the stresses of people who were 
involved in movements. We were all under stress all the time. It 
was very stressful. I must say, the whole thing was very stressful, 
and somebody asked my dad, my father, Ishmael Sanchez, 
somebody asked my dad, “Weren’t you afraid that David is under a 
lot of stress?” And my dad answered, “David was born with stress.” 
[laughter] So there you go. Life is full of stresses, but if you deal 
with the situation, and I had developed this philosophy, too, that a 
situation was not a situation, but a problem that had to be dealt 
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with. So as long as I keep continuing to deal with these problems, 
we’d erase the problems, especially the problems in the Brown 
Berets. I mean, keeping an organization together, keeping people 
from fighting with each other, keeping everybody united, keeping 
everybody on the same page is not an easy task. Even today, it’s a 
very hard task, but we were able to do it successfully because we 
had The Brown Book, but also because we had our chain of 
command. 
ESPINO 
How did Rona Fields fit in this picture? Obviously, she had money. 
She had a place where you guys could go and enjoy yourself. But 
one of the things that I found—I don’t know who wrote it, but 
because it was in La Causa, it was in the newspaper, La Causa, and 
it says something about, “Anybody who turns to the white 
establishment for money is diluting la causa.” So how do you 
reconcile those two things? 
SANCHEZ 
Well, it’s kind of funny. You know, we were offered money. The 
Brown Berets were offered money to open up a furniture factory. I 
had to turn down that money because everybody was thinking, “No, 
the Brown Berets don’t need a furniture factory. We don’t need to 
sell out. We don’t need a business.” I thought it was a good idea for 
Brown Berets to make furniture and support the organization that 
way. But a lot of people were against it. They felt that we were 
selling out. Rona Fields became a friend. She was a friend of the 
Brown Berets who really wanted to help out the organization. 
Anyway, myself and Rona Fields— 
ESPINO 
Well, what made her different? What made her different than other 
white folks who weren’t friends of yours, who you considered the 
enemy? What made her different? 
SANCHEZ 
I think because Rona Fields, Dr. Rona Fields knew how to dialogue. 
She knew how to discuss with us the issues that we were concerned 
about, because, of course, she was interviewing all of us. But as far 
as I was concerned, we wouldn’t have had the free clinic if it hadn’t 
been for her. So myself and Rona Fields, we wanted to do a service, 
and I told her I wanted to do a service in the community. She said, 
“Okay. Why don’t you write something.” 
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So I wrote something, and I wrote another paper. I was going to 
Cal State L.A. at the time. I was taking writing composition, and I 
turned the paper in to my teacher, and it was a proposal for the free 
clinic. Anyway, the paper’s still in the archives at Cal State L.A. 
Anyway, so I gave her the paper, the proposal to open a free clinic 
and we could offer these services, and she was able to get the 
doctors. I was able to get the building. Matter of fact, the Italian 
guy that used to live down the street, he rented us the building very 
cheap, and so I was able to get the building, and then we were able 
to offer some services. She wanted to offer psychiatric services. So 
she was able to talk to people who had psychiatric problems. She 
was able to get the doctors to help out from the General Hospital to 
come over and donate their time. So we always had a doctor in the 
nighttime coming over. But it was also our Brown Beret 
headquarters, because we had lost our previous headquarters that 
we had over on Olympic, and so we just moved the Brown Berets. 
We moved into one of the rooms in the free clinic. And on top of the 
free clinic we put a big red cross, you know, the East L.A. Free 
Clinic. We put a big red cross on top of the building, because we felt 
if we put the big red cross on top of the building, the sheriff won’t 
attack us. Because if you have a red cross, you’re not supposed to 
attack the red cross, right? So we put a big red cross on the 
building and the sheriffs never attacked our building. 
ESPINO 
So they didn’t harass you there the same way they harassed you at 
La Piranya Coffeehouse? 
SANCHEZ 
Right, because had the red cross on the building, big red cross. 
ESPINO 
So when you were formulating the ideas of what kind of doctors you 
would have and what kind of services you would provide, did you 
discuss with the rest of the members, or was it just between you 
and Rona Fields? 
SANCHEZ 
No, it was myself, Rona Fields, and then Gloria Arellanes got 
involved. And so we started giving Gloria Arellanes more of a role in 
the clinic, and that’s what happened there. 
ESPINO 
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She says, I think it’s in—I don’t know if you’re familiar with Dion 
Espinoza’s [phonetic] essay on the women in the movement. Have 
you read that? 
SANCHEZ 
No. 
ESPINO 
Well, she says that—I think that’s where I saw it. Maybe it was from 
my interview. I’m getting confused where I heard it. That she didn’t 
really want to do it initially, that she wasn’t interested in the clinic, 
but that you as prime minister told her she had to do it. Is that how 
you remember it playing out? 
SANCHEZ 
Where, there’s a lot of things that all of us had to do, you know, and 
it was the responsibility of the Brown Berets to serve, protect the 
rights of the community, to serve the community, to observe what’s 
going on, and to support the community. Probably a lot of people 
didn’t want to do that kind of thing. They wanted to do a militant 
grandstanding, “I’m a Brown Beret. Look at me,” or march down the 
street, which was educational. You know, we used to march troops 
up and down the street every now and then. Nonetheless, maybe 
she didn’t want to do it, but we all had to do things we didn’t want 
to do. She had the mentality, she had a good—Gloria Arellanes had 
a good mind. So I needed somebody to actually do the paperwork, 
because I don’t like doing paperwork that much, you know. So she 
got the girls involved that ran the clinic and it was going on very 
well. 
But what happened was we started doing these moratoriums. This is 
where the Moratorium Committee first met, at the clinic. We 
established the Moratorium Committee at the clinic. This is 
something like in June or something like that. I was the chair of the 
Moratorium Committee, and so we continued to organize and we 
had a rally. You know, a lot of people don’t know it, but before the 
first moratorium, the first moratorium we had was December 20th 
of—I believe it was 1969. But two months before that, we had a 
rally that not too many people know about. We had a rally at the 
Carpenters Hall, an anti-war rally at the Carpenters Hall over on 
Soto Street, one block north of the Brown Beret office, which the 
Brown Beret office was on Soto and Chavez. So we had this anti-
war rally. We had everybody, all the leaders in the community 
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speak. We had all the Brown Berets. The Brown Beret leaders 
spoke. I even ordered a spotlight. We put a big spotlight in front of 
the Carpenters Hall to bring attention. I thought that would be 
theatrical, you know, to put a spotlight out there and attract more 
people to come to the rally. So that was the first anti-war rally that 
we had, and then we continued to organize. That was a build-up. 
We had something like at least six hundred people at that rally at 
the Carpenters Hall in October of 1969. 
ESPINO 
October of 1969? 
SANCHEZ 
Yes, then in December we had the first moratorium rally and march. 
ESPINO 
Did you have Rosalio at this first rally? 
SANCHEZ 
No. 
ESPINO 
Do you remember who some of the featured speakers were? At that 
time, who were the main anti-war, the vocal anti-war activists? 
SANCHEZ 
Well, most of our speakers were usually Brown Berets, so we let a 
lot of the Brown Berets speak. I know Mr. Dominguez, he was there. 
He lent us a flatbed truck, which we used for a stage. He spoke. I 
can’t remember all the speakers there, but we did have a few 
speakers. 
ESPINO 
I don’t think I’m familiar with Mr. Dominguez. I don’t know if you’ve 
mentioned him before. 
SANCHEZ 
Mr. Dominguez was beaten up by the police, so he got very involved 
with the Brown Berets and the community organizing. 
ESPINO 
What was his first name? 
SANCHEZ 
I can’t remember his first name. 
ESPINO 
But was he a Brown Beret, or was he just— 
SANCHEZ 
No, he wasn’t a Brown Beret, but he was always with us. 
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ESPINO 
Okay. So wait. I think we got a little bit—so can we go back before 
we go—so this was around the same time that the clinic was 
formed, because we were talking about the clinic, and— 
SANCHEZ 
Yes, the clinic was in— 
ESPINO 
—then you said it kind of got— 
SANCHEZ 
—operation, yes. 
ESPINO 
Yes. 
SANCHEZ 
The clinic was in operation. 
ESPINO 
And it was very successful. Did you have a board? 
SANCHEZ 
Yes, we had a board. 
ESPINO 
Who oversaw— 
SANCHEZ 
Yes, I was president of the board. This is another thing, I had to 
direct. I was president of the board, okay. 
ESPINO 
Of the clinic? 
SANCHEZ 
Of the clinic, and what happened was because of the East L.A. riot 
and because of the Chicano Moratorium rallies, some of the girls 
decided that the Brown Berets were too risky, because we started 
getting money from United Way. 
ESPINO 
United Way. 
SANCHEZ 
We started getting money from United Way, and some of the girls 
were getting paid to work at the clinic. Some of the Brown Beret 
girls were getting paid, and that made the other Brown Berets mad 
who were not getting paid. So there was a conflict right there. So 
anyway, they felt that the Brown Berets, because of the East L.A. 
riot August 29th that the Brown Berets were jeopardizing the clinic. 
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They actually felt that because the Brown Berets were doing action 
and were in the middle, in the midst of this huge riot, they felt that 
the Brown Berets were jeopardizing the clinic funding source. 
ESPINO 
Who felt that way? 
SANCHEZ 
Well, some of the girls. 
ESPINO 
Oh, they themselves? 
SANCHEZ 
Yes, I heard them say it. So anyway, I was president of the 
corporation of the East L.A. Free Clinic, and volunteer director. So at 
that time, they were meeting with Joe Duarte, and Joe Duarte was 
from the East L.A. Health Task Force. So Joe Duarte was working 
with them to move the clinic outside of the Brown Beret office. 
There was Brown Beret headquarters, but it was also East L.A. Free 
Clinic. 
So then all of a sudden I find out they moved the clinic a couple 
blocks down the street, okay, and voted me off as president, you 
know. They voted me out as president. They moved the clinic out of 
the Brown Beret office. They voted out me as president of the East 
L.A. Free Clinic corporation. I was really angry with the whole thing. 
ESPINO 
How did that happen? I mean, how did it go from being this great 
idea? Even though initially Gloria didn’t want to do it, she says she 
enjoyed the role that she played and she really enjoyed serving 
people. So it went from this thing where you’re really serving 
people, vaccinations and birth control, to that point where they kick 
you out. How did that happen? 
SANCHEZ 
I was on vacation. I was gone for two weeks, right, because I used 
to travel doing Brown Beret organizing in different chapters. I was 
gone for two weeks. I come back and I find out that I’m no longer 
the president of the corporation. And then Joe Duarte’s got it and 
they change the name to Barrio Free Clinic, and then after that, 
somebody stole it from them and then it becomes AltaMed. So the 
clinic was literally step by step just stolen by the East L.A. Task 
Force and then somebody steals it from the East L.A. Task Force, 
and then they make it into the Barrio Free Clinic, and then AltaMed 
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steals it from them, and now it’s AltaMed, a multi-million-dollar 
business here in East L.A. 
ESPINO 
And you think the principal reason was because the militancy of the 
Brown Beret was threatening the funding source, and that’s why 
they wanted to split off? 
SANCHEZ 
Well, it caused a split between the girls, the females, the girls in the 
Brown Berets and the guys in the Brown Berets, because here we 
are organizing and fighting and trying to create services for our 
community, then all of a sudden, you know, the clinic is gone. It’s 
ripped off. It’s out of our office, you know. So then the 
communications stopped. The girls basically left the Brown Berets at 
that time. There was no official termination or no official goodbye. 
They were gone, and that’s all there was too it. And so we 
continued to organize. 
ESPINO 
Is it true—because there was another thing that I heard. Is it true 
that—I haven’t confirmed it with everybody that I’ve interviewed, 
but that sometimes the clinic was used as a place to party and bring 
girls in the evening? 
SANCHEZ 
I don’t know anything about that. 
ESPINO 
You weren’t involved in that kind of— 
SANCHEZ 
No. 
ESPINO 
—use of the— 
SANCHEZ 
No. 
ESPINO 
Because I heard that was one of the reasons that the women would 
be upset, because they have to go the next morning and clean up 
the mess that some of the guys had done the night before, like 
drinking and— 
SANCHEZ 
But you have to understand that in the clinic, the clinic was the 
Brown Beret headquarters. Okay, so, you know, they don’t want it 
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to be the Brown Beret headquarters no more, they want it to be 
something else, right? Yes. That’s what happened, basically, so, you 
know. As far as drinking and all that stuff, you know, I stand on the 
Fifth. I don’t know anything about that. [laughs] But I will say that 
one of the things about Brown Berets is, and our oath says, that we 
do not give out personal information about people, about anybody, 
because the cops could get hold of that kind of stuff. So I think a lot 
of it was, it was a split on ideas. The girls wanted to move the clinic 
out of the Brown Beret headquarters and then they wanted to take 
the clinic somewhere else because they felt that it was creating 
permanent jobs for themselves. I think that’s what it was. Money 
was the motive. They wanted to create a safe environment and 
permanent jobs for themselves. 
But that’s not what the East L.A. Free Clinic was about. The East 
L.A. Free Clinic was about service that the Brown Berets gave to the 
community as a public relations point for the community, because 
we always did two things. The Brown Berets always did two things: 
action and public relations. The public relations were keeping us in 
good with the communities so we could continue to get our support. 
For example, we always gave out toys for Christmas. That was 
something that we always did. Stopping the violence in the 
community is something that we always did, and creating 
demonstrations. So that’s what we get back from the community. 
The community, they would participate in our demonstrations 
because we kept the public relations going. So public relations had a 
lot do with controlling the opinion of the community, because we 
were doing public, right? And to lose our public relations store, the 
Free Clinic, it got a lot of Brown Berets very angry. So that’s what 
happened. 
ESPINO 
How do you feel about the critique—and this is not just of the 
people who were in the Brown Beret organization, but within the 
Chicano Movement as a whole, within the movement, period, 
whites, African Americans, everybody has this critique where 
women say they weren’t allowed to be in leadership roles and 
especially in the Chicano Movement, women say that they were 
relegated to cooking and cleaning and doing all the grunt work. Do 
you remember any of that happening under your leadership? 
SANCHEZ 
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No, I don’t remember, because we didn’t have a kitchen at the Free 
Clinic, so I don’t remember anything like that happening. But 
primarily it was the guys who were doing all the action, who were 
taking the chances, who were going to jail because we were 
protesting out there, you know, on Whittier Boulevard and 
protesting at the police stations and all the demonstrations and 
events. The Brown Berets were, like, always in the front. They were 
like the frontline soldiers, always in the front, where the girls, they 
weren’t that. I guess that’s the way girls are trained or brought up. 
They’re not trained to be like frontline soldiers, right? But the guys, 
the Berets, were frontline soldiers and were always in the front 
wherever the action was at, and faced many arrests. I mean, I got 
arrested a bunch of times, but all the Brown Berets were getting 
arrested for all kinds of things. 
ESPINO 
The women never got arrested? 
SANCHEZ 
No, none of the women ever got arrested. 
ESPINO 
Not once? 
SANCHEZ 
Except my sister got arrested twice. 
ESPINO 
Oh, that’s right, you told me about that. 
SANCHEZ 
Twice. 
ESPINO 
That’s interesting. So, but then you said earlier that you had to tell 
some people to do—did you feel like you wanted to protect the 
women, too, by not telling them to go into the front, by not putting 
them in the front lines? Because growing up, especially in your 
generation, the way that you looked at your sister and other girls, 
and your mother, was it different than you looked at yourself and 
your dad, what expectations you had versus what you thought they 
should be doing as women? 
SANCHEZ 
Well, we did have a couple of women that always did want to be in 
the front, okay? And they would go out there in the front. But most 
of the girls, Gloria Arellanes and the rest of the girls that worked at 
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the clinic, they were not frontline. They were not vanguard, 
although we did have some vanguard women who were in the 
Brown Berets from San Pedro. They would go out there with us, but 
they were from, like, another chapter, but they would come out and 
support. 
It was just common that if there was a problem, for example, at the 
East L.A. riot, it was common ground that the Brown Berets would 
be the first ones to go out there and put themselves between the 
police and the people. That was common ground. But the women 
weren’t asked to do that. Nonetheless, there were some women 
who were in the East L.A. riot who were confronting the police, from 
what I understand. 
ESPINO 
Well, I just think about that period of time, because we’re talking 
about the late sixties, and women couldn’t be in the military in the 
United States, so there were different ideas, different expectations 
that now, today, have completely changed. Women can be in the 
military. So I’m just wondering if you had certain—or not just you, 
but the men in the movement and even the women themselves 
might have had those ideas about themselves, that there were 
certain things that men do and certain things that women do. 
SANCHEZ 
Well, perhaps that may have been the idea, but I have been told by 
some of the Brown Berets that the women simply didn’t want to go 
and expose themselves to danger. I think that was the case where 
men are more adventurous and more risk-takers. 
ESPINO 
Do you think that any of the men wanted to—like in those days, 
most of the people who worked in libraries were women. Now, 
today you have all sorts of mix. You know, would some of the men 
want to be, like, receptionists in the clinic and taking 
appointments— 
SANCHEZ 
Well, we didn’t have that many women. 
ESPINO 
—that kind of thing? 
SANCHEZ 
We didn’t have that many women in the Brown Berets. It was 
always mostly all men, and maybe four or five women. It was 
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always that way, although we had some women that would come 
out once, maybe once every six months, you know, for a march. 
But basically, we only had, like, four or five women in the 
organization at any time, and usually the majority of our troops 
were men. 
ESPINO 
Why do you think that mostly women were drawn to the clinic? 
Because you said there were mostly the girls that worked the clinic. 
SANCHEZ 
Yes. 
ESPINO 
Did you tell them they had to or were they drawn to it? Were they 
interested in that kind of work? 
SANCHEZ 
No, it just happened that way. They just liked it. They liked serving 
the people. They liked to hand out medicine. They liked serving 
people who were sick, people who needed assistance, doctor 
assistance. 
ESPINO 
There’s a lot of literature from that period about drug abuse and 
alcoholism. Did you address that as part of the—because you said 
you had mental health. 
SANCHEZ 
Right. 
ESPINO 
Psychiatrist, was it, or psychologist? 
SANCHEZ 
Yes, right. 
ESPINO 
Did you address that in the community at the clinic? 
SANCHEZ 
No, not generally speaking. 
ESPINO 
Do you remember what the key health issues were at the time? 
SANCHEZ 
In East L.A.? 
ESPINO 
At that time, yes. Or the people that you were serving— 
SANCHEZ 
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Of people that were coming to the clinic? 
ESPINO 
Uh-huh. 
SANCHEZ 
A lot of people were coming to the clinic for—what do you call it—
infections. Lot of infections, colds. That was primarily the main 
thing, infections. 
ESPINO 
Isn’t it true that birth control—I think syphilis was in epidemic 
proportions just across the board. People didn’t know how to take 
care of themselves to avoid that. Do you remember that being part 
of— 
SANCHEZ 
Yes, I remember passing out penicillin to people. 
ESPINO 
Did you have a politic, you personally, did you have a politic about 
birth control, about sexuality? Did you think it was okay to educate 
minors, for example, about those kinds of things? 
SANCHEZ 
No, that wasn’t our major role. You have to remember that the Free 
Clinic was just our public relations service. Our major role was 
action. Our major role was to educate people politically, to wake the 
sleeping giant up, although in the back of our minds, we knew that 
we could only keep this fight on for so long because everything was 
against us. Everything—going to jail so much, and the conservatives 
in the community were very much against us. They were turning a 
lot of people against us, so it was always a constant struggle to stay 
alive and to keep the community alive. 
ESPINO 
So you don’t think that there was a real need for a health clinic? It 
was more of a public relations maneuver? 
SANCHEZ 
Yes, it was more of a public relations—of course there was a need 
for it, and of course we can do all we can do, but I mean, how much 
can we do? You have 1.3 million people in East Los Angeles. How 
can we serve 1.3 million people in East Los Angeles with a small 
clinic? It’s impossible. But the people who did come, some people 
came in with knife wounds to the clinic, and some people were 
beaten up. They came to the clinic. People came to the clinic 
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because they didn’t want to go to the police, because, you know, if 
they got hurt or in a fight. 
ESPINO 
Right. 
SANCHEZ 
And then people did come to the clinic with—what do you call it—
transmitted diseases, mostly syphilis. Not syphilis. Gonorrhea. 
ESPINO 
Gonorrhea. 
SANCHEZ 
Gonorrhea, yes. So a lot of that was cured with just penicillin. 
ESPINO 
But people don’t know what to do, I’m sure. You have no health 
insurance and you have no access to medical care, you probably 
don’t know what you have or how to cure it. 
SANCHEZ 
Yes, well, we didn’t have a health education program. 
ESPINO 
You didn’t? 
SANCHEZ 
No. No, it was just all services. 
ESPINO 
What about Rona Fields? Was she on the board as well? 
SANCHEZ 
I don’t think so. 
ESPINO 
So after she helped you set it up, she was pretty much hands-off 
after that? 
SANCHEZ 
Well, what happened was, all of a sudden, she had to pull out. She 
took a job teaching at a university in Massachusetts, so she pulled 
out. 
ESPINO 
And she moved out of the city? 
SANCHEZ 
Right. 
ESPINO 
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What about Joe Duarte? I’ve heard a lot about him and his work 
with the Health Task Force. So you didn’t have a positive relation—
because that was his issue. Health was his issue. 
SANCHEZ 
Right. 
ESPINO 
Like you were saying about education and anti-police brutality were 
some of the strong issues of the Brown Berets. Did you have— 
SANCHEZ 
We had a good relationship with him. He was very supportive. 
ESPINO 
Was he trying to influence what you were doing? 
SANCHEZ 
I think he did influence. 
ESPINO 
You think he did. 
SANCHEZ 
But like I said, there’s nothing you can do about it. All of a sudden, 
you come—one day I come to the Free Clinic and a lot of our 
equipment is gone and people just moved the clinic to another 
location. So what can you do? There’s nothing you can do. So you 
have to take your losses. Just, “Oh, well. C’est la vie.” It’s a loss. 
Move on. 
ESPINO 
You don’t think they were justified in any of their criticisms of the 
Brown Berets? 
SANCHEZ 
No. I think, like I said— 
ESPINO 
I mean, looking back. You know, maybe at the time you were very 
angry, but now looking back, is there anything that you think, well, 
maybe they had a point here? 
SANCHEZ 
Well, the point was that they took the clinic away from the Brown 
Berets. That was almost unforgiveable, but it happened, so what 
can you do after it happens? There’s nothing you can do. 
ESPINO 
Well, in Dionne’s article, she writes that Gloria actually wrote a 
letter to you and she has it quoted—it’s probably in Gloria’s archives 
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in Cal State, where she says, “There has been a great exclusion on 
behalf of the male segment and failure of the ministers to 
communicate with us, among many, many, many other things.” And 
I guess that was a letter from them when they decided to leave the 
movement. Do you remember or can you think about what she was 
talking about when she said that, what she was referring to? 
SANCHEZ 
I think some of the girls had been going out with some of the guys, 
and they were having bad experiences and they let that be part of 
their dispute. And, you know, it happened. 
ESPINO 
So you don’t think it had anything to do with leadership or an 
ideological disagreement or— 
SANCHEZ 
Well, I think they were looking for an excuse as far as, “Oh, you 
know, we stole the clinic, you know. We’re not getting along with 
the guys, so we stole your clinic.” Just an excuse. But to me that 
was a poor excuse because they were supposed to be under the 
auspices of the Brown Beret rank-and-file rules. And to take an 
institution away from the Brown Berets was a huge violation of the 
organization. 
ESPINO 
So how did you feel about that, then? You said you were angry, but 
were you hurt or felt betrayed or was it just anger? 
SANCHEZ 
You know, I just—you have to move on. You just can’t let that 
bother you. We were getting an awful lot of harassment from the 
LAPD and from the sheriff during the time, a lot of surveillance. I 
mean, in back of the clinic one time in the alley, the LAPD pulled 
guns on me, looking for Carlos Montes. 
So over and over again, there were just a lot of things that were not 
working. We continued to use the building for the Brown Beret 
headquarters until we could no longer pay the rent, so then we had 
to move on, and so we lost our headquarters. When it came to 
actually going to the march, when we went to the Marcha de la 
Reconquista, we marched from Calexico to Sacramento. That was a 
chance to make our headquarter mobile and to move on the road, 
because we were just under too much pressure from the police. 
ESPINO 
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Did you have more women come after that point? Did it stay a 
pretty male organization? 
SANCHEZ 
Mostly male. Mostly male organization. Even when we went to 
Catalina Island, we only had one female. 
ESPINO 
Was that easier for you to—I want to say manage, but that doesn’t 
seem like the right word. As prime minister, did you feel that men 
were more easier to work with? 
SANCHEZ 
Well, not that. It was, you know, our role was to continue to do 
events, to continue to organize la raza, to continue to organize our 
maneuvers. Even though they were nonviolent maneuvers, they 
were maneuvers and we had to continue on the maneuvers. We 
went on this march, one-thousand-mile march from Calexico to 
Sacramento. There were a lot of women that joined the march along 
the way, but very few were Brown Berets. There was one Brown 
Beret that came from Los Angeles to join the march, and that was 
Bertha Grijalva. Bertha Grijalva, she had blonde hair and she always 
wore a green fatigue jacket, and she was a little on the heavy side, 
but she was a wonderful woman. She had a little tattoo dot on her 
cheek. As we were traveling, she managed to organize her own 
group of Brown Beret girls and guys, and so they created this new 
chapter of Brown Berets, her and Hoppo [phonetic]. Can’t 
remember Hoppo’s last name. Anyway, he was killed in prison. Her 
and Hoppo, they organized a Brown Beret group over in Lincoln 
Heights, and this is something that they did on their own. 
Anyway, when we needed people to come to the marches, Bertha 
would bring girls from Los Angeles to the march, some of the Brown 
Beret girls to the march, and they were mostly all girls that they 
had in that particular group. That was Bertha Grijalva. Interesting 
thing about Bertha Grijalva is that Bertha was also involved in the 
1943 Sleepy Lagoon case. She was one of the two women that was 
arrested in the Sleepy Lagoon case in 1943. 
ESPINO 
So she wasn’t a young woman then? 
SANCHEZ 
No, she was not a young woman. And she joined the Brown Berets 
because she had been falsely arrested in the Sleepy Lagoon case 
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when she was a teenager, but also she saw how her sons were 
being treated by the police. Matter of fact, one of her sons during 
these times was killed by the sheriff in a shootout. 
ESPINO 
Oh, wow. 
SANCHEZ 
And so one of her sons was killed by the sheriff. So she was very 
concerned. Also we had another girl that she brought to the 
marches sometimes, and that was Pauline Mendoza [phonetic]. 
Pauline Mendoza’s father was shot by the sheriff. So a lot of people 
that were coming to the Brown Berets was a result of family 
members being beaten up or being shot by the police. 
Anyway, Bertha actually brought some of the people from the East 
L.A. chapter over to Catalina Island when we were on Catalina 
Island to support the movement. 
ESPINO 
Getting back to that, it sounds like Bertha Grijalva did some 
important organizing after. So we’re talking 1972, ’71, ’72? 
SANCHEZ 
Yes. 
ESPINO 
Did you feel like when the women left the organization, did you feel 
like something was missing? Did you feel a sense of loss, that they 
contributed something significant that was now no longer there? 
SANCHEZ 
Well, there was no time to think about losses. I mean, we were here 
in the middle of the East L.A. riots. We’re talking about August 29, 
1970. Ruben Salazar was killed. One of the Brown Berets was killed. 
Angel Diaz was killed. It was a crisis. So then we organized another 
protest on January 31st, and one person was killed and thirty-five 
people were shot. So we were in the middle of this kind of crisis. 
Crisis after crisis, always crisis all the time. Didn’t have time to 
worry about people’s feelings. We just had to move on. 
ESPINO 
Who picked up the slack for the work that they did? 
SANCHEZ 
Well, they were working on the clinic, you know, and slack, there 
was no slack. They were not involved with Brown Beret organizing 
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task. That was mainly done by our field marshals were the ones 
who were doing a lot of work out there in the community. 
ESPINO 
Before we move on, Gloria was the only— 
SANCHEZ 
Minister. 
ESPINO 
—female, yes. How did that come about, do you remember? Did you 
appoint her or how did it work? 
SANCHEZ 
Yes. We asked her if she wanted to be a minister, because we felt 
we needed a female to be, you know—we only had four ministers, 
and we wanted a female to be on the board. So she said yes, so she 
became a minister. But she was—I’m not sure what minister she 
was. 
ESPINO 
Minister of correspondence and finance. 
SANCHEZ 
Yeah, correspondence and finance. Okay. So she was mainly dealing 
with the community, okay? Our task was—you have to remember 
we had sixty chapters. That was a huge labor by itself, just keeping 
everybody in communications and keeping everybody organized and 
continue to organize, because we needed manpower. Always 
needed manpower. And the reason why we had so many people 
coming to the moratoriums, for example, was because we had those 
sixty chapters to draw manpower from, and people. So that’s when 
we went on this long march. We had all the support of all the 
chapters. Almost every city we went to on the long march from 
Calexico to Sacramento, one-thousand-mile march, most of the 
major cities we had Brown Berets already established, so it made it 
a lot easier for us to rally the people when we got to the different 
cities. 
ESPINO 
Can you talk to me about the different ministers and what their 
strengths and if you want to talk about their weaknesses, what they 
gave to the organization? So you’re the prime minister and then 
Carlos Montes, minister of— 
SANCHEZ 
I think information. 
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ESPINO 
Information. What were his strengths, or how did he—why was he 
chosen for that position? 
SANCHEZ 
Well, Carlos was a very dedicated individual. Even though in later 
years he calls me a sellout for not doing more violence, but the 
thing was, we had to go through the duration to make the 
organization last. I always knew, I always saw in the future that the 
organization could collapse or it could be taken over or it could be 
destroyed, or we could all go to jail and everything would fall apart. 
I always saw that in the future, because I could see how, you know, 
at times we had community support and at times we didn’t. At 
times we would organize demonstrations and there’d be thousands 
of people, and other times we do demonstrations and there’d just 
be a few people. So things were always changing. The mood of the 
people in the community, the mood of the movement was always 
changing, and you always had to bite on momentum or bite on 
issues that were hot, like the Vietnam issue. Police brutality was 
kind of a hot issue. Stopping the violence was a hot issue. So Carlos 
Montes was good for the time, although he was a little, I won’t say 
fanatical, but he was a little wild. 
ESPINO 
What do you mean by that? 
SANCHEZ 
Well, one time we were demonstrating for the farm workers, right, 
because we used to help the farm workers out, too, at the 
demonstrations. We’d sometimes collect cans for the farm workers, 
canned food. We were at a demonstration, and Carlos Montes, you 
know, I mean, we were just demonstrating peacefully against this 
company downtown who’s selling grapes. There was a grape boycott 
at the time, so we were just demonstrating out there at the produce 
company. So we had our signs and we were walking in circles, 
demonstrating against this company, and then Carlos starts 
knocking down some of the boxes of fruit, you know. So he started 
knocking down the crates, the crates of grapes and the crates of 
fruit. I guess he thought he was Jesus Christ, you know, knocking 
over the tables. [laughs] So, you know, he comes in knocking over 
the crates of food. And then the cops came. That’s what makes it 
dangerous, when the cops come. But he was that kind of person. He 



152 
 

was always willing to go out there and take extra chances. In a way 
it was good, but in a way it was bad because we would get bad 
public relations from some people. 
ESPINO 
So he took that idea of direct action very, very literally. 
SANCHEZ 
Yes. 
ESPINO 
How did you feel about that? Did you think that it was wrong, or did 
you have mixed feelings about it? 
SANCHEZ 
Well, as a Brown Beret, at the time you don’t have feelings about 
things like that. You just move on. Any little thing that happened, 
you’re not going to let it bother you, you know? 
ESPINO 
That’s interesting. 
SANCHEZ 
I certainly wasn’t going to let it bother me, that’s for sure. 
ESPINO 
So you didn’t get mad at him for—or reprimand him? 
SANCHEZ 
No, I didn’t get mad at him, but I did say, I think I did say, “This 
guy’s too much.” You know, a lot of the Brown Berets used to call 
him “The Geek” because he was kind of wild sometimes. 
ESPINO 
Yes, because in my mind when I think of wild, I think of somebody 
who’s partying and drinking, and that’s what I think of wild, but 
what you’re saying, you have a different definition of that. 
SANCHEZ 
Yes. I mean, for example, at the Roosevelt School walkout, he took 
a chain and wrapped it around the fence and pulled the fence down 
at Roosevelt High School. He could have been taken to jail for that. 
But later, he was taken to jail. We were all taken to jail for that. 
ESPINO 
So he was more daring— 
SANCHEZ 
Yes, more daring, yes. 
ESPINO 
—than the rest? 
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SANCHEZ 
Yes. 
ESPINO 
Would you say, like, he was the top as far as doing those daring, 
bold, militant— 
SANCHEZ 
He never did anything all that serious, though. I think I went to jail 
more than he did. But in later years he would call me a sellout 
because he thought that I should have been more daring. My 
concern was to make the organization last as long as it could, to 
make our point. There was no sense it putting an organization 
together that would die out in one year. Most organizations do die in 
one year or two years. 
ESPINO 
That’s true, and it’s still around today, so the legacy, it’s significant. 
SANCHEZ 
Yes, the legacy is still there. 
ESPINO 
What about some of the other ministers? Was Cruz Olmeda a 
minister? 
SANCHEZ 
No, he left the organization. 
ESPINO 
I don’t have a list of the different ministers. 
SANCHEZ 
Ralph Ramirez. 
ESPINO 
Ralph Ramirez? 
SANCHEZ 
Yes. Ralph Ramirez was great, yes. 
ESPINO 
What was he a minister of? 
SANCHEZ 
Discipline. 
ESPINO 
What is that? How did he come to that position? 
SANCHEZ 
I asked him to be that. 
ESPINO 
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What did he do? What was his role? In your mind, what did you 
think he should be doing with that as minister of discipline? 
SANCHEZ 
Well, you know, we learned about these organization methods, 
some of them. For example, I was always in communication with 
the Black Panthers because I wanted to see what they did right and 
what they did wrong, and how they went to jail so we won’t go to 
jail. And they had ministers in the Black Panther organization. So 
we had these ministers because it was a rank-and-file system, 
basically. But I think Ralph Ramirez was courageous in everything 
he did. I have no criticisms of Ralph Ramirez. He was always there 
and he was always pushing. For example, he was at Lincoln High 
School walkout, him and Carlos. But he was always there, also 
keeping the Brown Berets in order, because he was minister of 
discipline, so he would talk to people and let people know where he 
was coming from. But you have to remember, me and Ralph 
Ramirez, we both went to high school together. We used to work 
together at the Roosevelt High School. 
ESPINO 
So would you say that he was, in addition to being a fellow Brown 
Beret, he was also a friend? 
SANCHEZ 
Oh, yes. I think that was part of it, that we were friends for so long. 
And we’re still friends. But his role was—he was like a pillar in the 
organization. He gave the organization some soundness. He gave 
the organization some foundation. He was a good leader and a good 
speaker. So I think he was a great person. He was very 
professional, much more professional than Carlos Montes. 
ESPINO 
What does that mean? 
SANCHEZ 
Well, the way he would deal with business. He would take care of 
business. 
ESPINO 
You mean like even-handed or—I don’t know what you would— 
SANCHEZ 
He could handle a leadership role and deal with human conflicts. He 
could deal with personality conflicts. He was almost like a counselor 
in the organization, and we needed somebody like that to keep the 
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organization on the right path because all the time, you get people 
in there that want to change the page of what the Brown Berets 
were about. 
ESPINO 
When you think of the word “discipline” and you don’t know 
anything about the Brown Berets, you think of—or I do—of someone 
who’s there to keep everybody in line and to punish those who step 
out of what they’re supposed to be doing. But you’re saying that he 
had a different kind of role? 
SANCHEZ 
Well, he did that. He did that, but you have to understand that the 
Brown Berets, okay, was a regiment, a nonviolent military 
organization. It could not be any other way because we had a lot—
people come to the organization, they want to do what they want to 
do. They want to run their program. They want to do their own 
program. They want to do it the way they want to do it, right? And 
that’s not an organization, because that depletes the mission. We 
always used to say, “Don’t bring your problems to the mission. Just 
keep your problems home and just do the mission.” So Ralph 
Ramirez would keep everybody focused on the mission. 
ESPINO 
What’s interesting is you said he was like a counselor. 
SANCHEZ 
Yes. 
ESPINO 
So did people go to him with problems? 
SANCHEZ 
All the time, all the time, yes. 
ESPINO 
Do you have any examples? I don’t know, I know you’re not him 
and this would just be hearsay, but—so people respected him 
overall? 
SANCHEZ 
Yes. He was like the eyes of the organization. 
ESPINO 
So what happened when the women left? What was his take on it? 
SANCHEZ 
He was very angry. 
ESPINO 
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He was also angry? 
SANCHEZ 
Yes. 
ESPINO 
Did he have any suggestions of what you should do, as the minister 
of discipline? Did he have any—did he want to continue it or did he 
just want to— 
SANCHEZ 
No, he just said, “The girls are out.” That’s it. “They’re out.” No 
more communications. When someone’s out of the organization, 
there’s no more communications. So when they moved the clinic out 
of the Brown Beret headquarters, that was it, communications ends. 
That’s it. 
ESPINO 
You just cut them off? 
SANCHEZ 
Yes, you have to. 
ESPINO 
What other kinds of things would come up that he would have to 
deal with, as far as discipline? Seems like it was a pretty tight-run 
organization and people pretty much stayed in line. 
SANCHEZ 
Like I say, he was the eyes for the organization. He would keep an 
eye on people who were kind of crazy and try to keep them in track. 
We had to terminate people that were too violent. We had to 
terminate people who drank too much alcohol, things like that. But 
that’s what keeps an organization together, you have somebody 
keeping an eye on the discipline. But we had to have discipline, 
because without it, I mean, it wouldn’t have lasted. It would have 
died out, something would have happened, or someone would come 
into the organization creating a problem, make problem for 
everybody, so we had to have discipline. 
ESPINO 
Were there people in the organization that made it difficult as far as 
their drinking, like you say, but also—I want to say like a 
masculine—I’m thinking men. Not the women, but like a masculine 
kind of posturing that would bring trouble to that person. Like, I’m 
thinking about with gang members or other men in the movement 
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where you have these clashes of—I’m thinking just this masculine 
antagonism, territorial type of thing. Did that happen? 
SANCHEZ 
All the time. All the time you have fights within the organization, 
and anybody that would fight would get kicked out of the 
organization. 
ESPINO 
But what would they fight about? 
SANCHEZ 
Anything. 
ESPINO 
Just whatever? Nothing profound or no serious, like, issue or 
ideology? 
SANCHEZ 
No, they just get into conflict with somebody and they start fighting. 
Especially if guys have been to jail or they’ve been to prison. We 
had a couple of those and they had that prison mentality. They want 
to be fighting with everybody, so we had to get rid of people like 
that all the time. 
ESPINO 
And did Ralph serve as one of your bodyguards? 
SANCHEZ 
No, he was never a bodyguard, I think. 
ESPINO 
How did you choose your bodyguards, or did you choose them, or 
did they volunteer? 
SANCHEZ 
Well, different people. People, of course, that I trusted the most in 
the organization, people that knew how to fight, because we were 
always up against people that want to fight you for one reason or 
the other, political reasons or whatever it may be. You had to have 
that posture, because if you didn’t, people would just run over you. 
So have bodyguards stopped people thinking that they were going 
to just come over, take over the organization. 
ESPINO 
Pop you one. 
SANCHEZ 
Pop you one, run over you. I did have that kind of thing happen to 
me several times. You know, when you’re dealing with the public, 
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and we were dealing with the public, we were right in the middle of 
the public, you never know what’s going to happen. You never know 
how people are going to react. Also, people out there who are anti-
Brown Beret, and you had people who were pro-Communist or pro-
Socialist, who didn’t like the Brown Berets. You had people who 
were pro-American reactionaries who loved America and thought we 
were denying America, and we were not. We were more of a 
contribution to this nation in regards to civil rights and in regards to 
bringing attention to the Mexican American community. 
ESPINO 
So then, that’s Gloria, Carlos, Ralph Ramirez. Did you have any 
other ministers? 
SANCHEZ 
That’s about it that I can remember offhand. 
ESPINO 
Did you think later on that—well, when Gloria left, did you replace 
her with someone else in that role? 
SANCHEZ 
No, no. We were too busy organizing mass rallies, and I mean, we 
were bringing people in from all over the country to come to these 
mass rallies, for example, the moratoriums. 
ESPINO 
Yes. So how did you get involved with that? Well, you told me a 
little bit about the first meetings. How did you meet Rosalio or how 
did you hear about him? 
SANCHEZ 
This was like after our first moratorium. 
ESPINO 
Did he come to you, or did you find him? 
SANCHEZ 
I don’t remember. We met somewhere and we talked. I talked to 
him and I told him I needed a co-chairman for the Moratorium 
Committee, the Chicano Moratorium Committee. 
ESPINO 
Were you aware of his—I think it was [Spanish word] it was on the 
16th when he had to appear, and he had an action and he got 
press. Were you aware of that? 
SANCHEZ 
I heard about it. I wasn’t there. 
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ESPINO 
You weren’t there? 
SANCHEZ 
No. 
ESPINO 
So what was your plan? How did you— 
SANCHEZ 
Well, our plan was that the Brown Berets needed more community 
support, and Rosalio Muñoz could bring in more support and just 
expand the mass, because he had a lot of support because he was a 
draft dodger or something like that, and he had burned his draft 
card, something like that, so he had gotten a lot of support. I felt 
that we needed—you know, I can’t do all the work. Just doing the 
Brown Berets was a full-time job and then taking on the Chicano 
Moratorium as the first chairman, just doing all that work just to get 
the moratoriums going, it was just too much. It was just too much 
work for me. I could only do some much work. There’s only so 
many hours in a day. So I asked Rosalio to be co-chair, and he said 
yes. So I brought him into the Chicano Moratorium Committee that 
we had established, which was made up of community people and 
Brown Berets. It was like a little marriage. And by this, we were 
able to expand our numbers as far as bringing in the community to 
participate in these mass demonstrations. 
The first mass rally was October, two months before Obregon Park, 
and then our main rally was in Obregon Park on December 20, 
1969, in which we read the names of the Chicanos who had died in 
the Vietnam War. We read those names over at Cinco Puntos, and 
then after we read the names of all the people that had died, then 
we marched down Michigan Avenue to Obregon Park and we had 
our rally there at Obregon Park, and that was the first mass rally in 
East L.A. in history, with two thousand people participating. 
ESPINO 
Is that the one they call March in the Rain, or is that a different 
one? 
SANCHEZ 
No that’s not—that’s the next one. The next one was we’re 
marching in the rain, and that was, I think, on February 27th. I was 
asked to cancel that. I was at the Free Clinic and it was raining so 
hard that day. This was like, all the Brown Berets, we’re supposed 
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to go to Atlantic Park, which is on Atlantic, to meet the people and 
to start the march on Atlantic Park, which was next to St. Alphonsus 
Church. “But it’s raining so hard. It’s raining hard.” Everybody’s 
telling me, “Cancel, cancel. This rain is too hard. Cancel, cancel.” So 
I looked out the door, you know. “How hard is it raining?” “It’s 
raining hard.” And then I asked one of the Brown Berets, I said, 
“How many Brown Berets do we have here?” He said, “There’s a 
lot.” 
I said, “Where are they?” He said, “They’re in their cars.” I said, 
“How many Brown Berets do we have here?” And he says, “A lot. 
Maybe two hundred.” I said, “I can’t believe there’s two hundred 
Brown Berets sitting in cars waiting for the march.” I said, “I want 
to see them.” So he goes and gets all the people out of their cars, 
right? And right there in front of the clinic, there’s, like, about two 
hundred Brown Berets and they’re all standing in the rain. And I’m 
looking at them and I’m saying to myself, “Well, we have to 
continue.” So I tell everybody, “We’re going to continue the march. 
Even though it rains, we’re going to continue the march because 
everybody’s here. Why go home?” So all the Brown Berets went 
over to Atlantic Park. We had, like, two hundred Brown Berets there 
at Atlantic Park. I says, “When the people come—.” Because people 
were telling me people are going to leave when they see this rain. I 
says, “They go there and they see two hundred Brown Berets at 
Atlantic Park, they’re not going to leave, even though it’s raining 
hard. The people are going to stay. They see people out there, 
they’re going to stay.” So, sure enough, five thousand people came 
for that march. We marched in the rain down Atlantic, and then we 
made a right on Whittier Boulevard and all the way up Whittier 
Boulevard to Laguna Park, now Ruben Salazar Park, over on Indiana 
and Whittier Boulevard. We had different speakers. You know, I 
spoke, Rosalio Muñoz spoke. Oscar Acosta spoke, and that’s where 
Oscar Acosta made the point, in Oscar Acosta’s speech he said that 
these representatives were not our representatives, that these 
representatives were working for the government, not for us. So 
anyway, Oscar Acosta was one of the main speakers. Also Sal 
Castro spoke and Mrs. Escalante from the welfare rights 
organization spoke. Anyway, so that was the second one. That was 
very successful. And so the thing is, when you’re talking about— 
ESPINO 
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That was the third one. 
SANCHEZ 
The third one was August the 29th. 
ESPINO 
So you don’t count the October one as the first one? 
SANCHEZ 
Well, actually, October was the first one, right, but we didn’t count 
it as a Chicano Moratorium. It was an anti-war rally, right? 
ESPINO 
How would you differentiate? 
SANCHEZ 
Well, I don’t know. But I don’t remember calling that a Chicano 
Moratorium. Mainly, it was a Brown Beret rally. It was an anti-war 
rally. That gave us the ground to start to rally the people, because 
at the October rally, it was the first anti-war rally in East L.A., I said 
to the people, I remember, that, “Chicanos are the only ones who 
can end the war in Vietnam.” I said that at that meeting. And I got 
cheered on and, you know, it was like a booster for the Chicano 
Moratorium in December. It was like a booster rally, is what it was. 
There was, like, six hundred people there at the booster rally. So 
then when we started the rally in December, then February. Then 
August the 29th, that’s when Ruben Salazar got killed, and Lynn 
Ward, and Angel Diaz. What happened basically there was 
everybody was at Salazar Park, and from what I understand, a girl 
named Casper from Maravilla gang threw a bottle at a sheriff. They 
said they were taking beer, stealing beer from the store, the Green 
Mill [phonetic] liquor store, and the sheriff came. 
Everybody was rallying at the Moratorium. Myself, I didn’t even go 
there because I knew there was going to be trouble. I just felt it. I 
saw it. I heard it. I knew it. I heard gangs were coming down to 
fight. I heard a couple people from out of town were coming down 
to fight. I knew there was going to be trouble, and I knew there was 
going to be an investigation. And I said to myself, “I don’t want to 
be involved. I don’t want to be investigated.” I learned that taking 
classes. So I didn’t even go to the rally area. Matter of fact, I didn’t 
wear a brown beret. I wore a baseball cap that day. 
ESPINO 
Were you hiding? 
SANCHEZ 
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Of course I was hiding. No, I wasn’t hiding; I was laying low. But all 
the Brown Berets were there, okay, and a lot of them were also 
laying low, because they also got the word that the gangs were 
coming down to fight. Sure enough, Maravilla—the sheriffs come to 
the Green Mill liquor store. One of the girls from Maravilla threw a 
bottle at the sheriffs, from what I understand, and that started the 
riot. And then after that, the sheriffs came and then they started 
fighting with the people, and the people started fighting. Before you 
know it, there was, like, two thousand people actually in the middle 
of the park fighting around three hundred policemen. 
ESPINO 
You witnessed all this? 
SANCHEZ 
Yes, in the middle of the park, yes. Matter of fact, I’m with Ruben 
Salazar at the time, okay. So, we were kind like, you know, I’m with 
Ruben Salazar because he’s my friend, right? But, you know, I want 
to be there for him in case he has a problem, but I still got all the 
Brown Berets with me. We’re everywhere. There must have been at 
least five hundred Brown Berets there, okay, and people are fighting 
all over the place with the police, I mean, hand-to-hand fighting 
with the police. People were throwing rocks. 
I mean, the fight got so bad in the middle of the Salazar Park, or 
Laguna Park, the sky was just raining with rocks and stuff flying in 
the air, coming down on the police, and the police were charging 
with teargas, and the fight was going back and forth. People were 
actually rallying and going back. Somebody grabbed a Mexican flag 
and charged the sheriff, and everybody joined that guy carrying the 
Mexican flag. They chased the sheriff out of the park. Then the 
sheriff got together with the LAPD and they came back with the 
LAPD and the sheriff came back. So I mean, it was fighting all over. 
There was another fight down street, Hicks. That’s when I was with 
Ruben Salazar down the street, a gang was fighting—King Cobras 
and the Trece gang (13th) were fighting the sheriff. And I was with 
Ruben Salazar watching these gangs who were actually out there 
fighting the police. And, you know, they burned a police car and 
they were beating up the sheriffs, and there’s fighting going back 
and rocks going all over the place. I’m with Ruben Salazar when this 
was going on. We’re watching the gang fight against the sheriff. 
Then down the street we’re watching the police line. There’s another 
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big riot going down on—a riot line on Indiana and Whittier 
Boulevard. See, what happened was the sheriff riot line got weak, 
and they fell back. The retreated back to Indiana because that’s 
where the LAPD support was, so they had LAPDs in back of them 
and the sheriff in front. They actually retreated. And from what I 
understand, the reason why they retreated was because too many 
people were getting arrested. I think something like five hundred 
people got arrested. A lot of policemen were injured. I heard that 
one police officer accidentally shot himself. I heard another one had 
a serious heart attack. So they fell back. Also because of the crowd 
went down Whittier Boulevard, the crowd ran down Whittier 
Boulevard out to the Whittier Boulevard district. So everybody was 
leaving the park. They had to go back, right? 
So everybody was leaving the park. There were thousands of 
people. Some people were still fighting with the sheriff over on 
Indiana and Whittier Boulevard. The gangs are still fighting with the 
sheriff down the street on Hicks Street. But most of the people ran 
down Whittier Boulevard, okay, and then down Whittier, and so the 
police starting putting roadblocks on Whittier Boulevard. Angel 
Diaz—I didn’t see it, but I was told that Angel Diaz ran a roadblock 
and he was shot, crashed into a telephone pole and he got 
electrocuted. So he was shot in the back and electrocuted. That was 
on Eastman and Whittier Boulevard. Two more blocks down on 
Record and Whittier Boulevard, somebody pushed a burning trash 
bin out in the middle of the street. Somebody threw something in 
the trash bin. Somebody said it was case of hairspray. I don’t know 
what it was. But it exploded, and it killed one of the Brown Berets. 
Lym Ward was killed right there, two blocks down. Everybody else 
continued to go on to Whittier Boulevard, and then on Whittier 
Boulevard, they started looting the stores and fires and there was a 
lot of damage and a lot of stores were burning. During all this time, 
Ruben Salazar went into a bar, him and his camera crew. They were 
reporting for Channel 34 at the time. They went to the Silver Dollar 
Bar on Laverne and Whittier Boulevard, and at the time it was 
already starting to get late. I mean, the rioting was going on for a 
couple of hours. It was already, like, five o’clock, something like 
that, six o’clock. It was already getting late. And you could see a lot 
of the burning buildings. So I got a pickup truck and I says, “You 
know, there’s Brown Berets in the middle of those buildings. There’s 
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Brown Berets out there.” I says, “I’ve got to go in there and pull 
them out before somebody gets killed or something.” 
So I got the pickup truck, myself and—I think it was me and Ralph 
Ramirez. We went in there, we drove up and down the streets 
picking up all the Brown Berets, getting them out of there. So we 
went in there to Whittier Boulevard, in the middle of the riot. People 
are looting, people are burning. And I pulled everybody out. All the 
Brown Berets, I pulled them out. But Ruben Salazar got stuck there. 
Sure enough, the sheriffs were really angry and I guess they 
wanted to shoot somebody. And they shot into the bar and they 
killed Ruben Salazar. Ruben Salazar, from what I understand, he 
took the teargas projectile in his head and he hit the ground and 
went into convulsions. He was standing next to the bar, drinking a 
beer. So he got killed there. And people were really angry, and 
that’s why people organized the second moratorium. The second 
was anti-war, but it was also anti-police brutality, because a lot of 
people were angry that Ruben Salazar had gotten killed and that 
two other people got killed. People were angry about that. And so 
here we go again, we’re organizing another rally, which was for 
January 31st, 1971. I remember that was August 29th, 1970, so the 
next one was January 31st, 1971. I thought it was going to be 
peaceful. I didn’t get any reports that it was going to be other than 
peaceful, although on August 29th I knew it was going to go off, 
because I got reports that it was going to go off. 
ESPINO 
Well, that’s confusing to me, because many of the people that I 
talked to, and not Brown Beret people, but people in the movement 
in other areas, say they had no idea. They took their kids. They 
took a picnic. They had no idea that there was going to be conflict. 
How was it that you found out, or how was it that you came to know 
something bad was going to happen, or violence was going to break 
out? 
SANCHEZ 
Because I was in communications with some of the gangs, and 
some of the gangs told me that they were going to fight. And I told 
them, I told somebody, “You can’t do that. People are going to get 
hurt.” But I was in communications. I heard it. I heard it through 
the wire, through the grapevine, they say, the grapevine. I heard 
there was going to be trouble. 
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ESPINO 
Why would the gangs want to fight? What was their rationale? 
SANCHEZ 
Well, the gangs in East L.A., for example, had been under probably 
the worst police brutality and police maltreatment in the United 
States, especially here in the Maravilla area. Even today, the people 
of Maravilla, a lot of guys are still locked up. Hundreds and 
hundreds of young men are locked up from the Maravilla area. And 
it was a Maravilla that started the fight over there, although the 
other gangs picked up the fight. So it was mainly the people who 
were fighting in the front, they were fighting the sheriff, were a lot 
of the gang members. But on January 31st, it was the same thing 
that happened again. What happened was this guy, okay, the rally—
we had a rally at Belvedere Park, which is other side of the freeway 
from the East L.A. Sheriff’s Station. And here on the other side of 
the freeway from the East L.A. Sheriff’s Station we have this huge 
rally, about 35,000 people, and we were all making speeches. I 
assured a lot of people that there would be no problems. And then 
one of the guys from one of the radical organizations from East 
L.A.—not from East L.A., Pico Rivera, grabs the microphone. Once 
again, ex-gang members from Jardin gang, okay. They grab the 
microphone at the end of the rally and they say, “We’re going to 
have a party at the East L.A. Sheriff’s Station. If you want to come 
and join us at our party at the East L.A. Sheriff’s Station, join us.” 
So all of a sudden, like, 500 people break off from our rally, 35,000 
people. Like 500 people break off and they go to the East L.A. 
Sheriff’s Station, which is a lot of people, 500 people, and growing, 
because they made just a big ruckus. So they went over to the 
sheriff’s station. They started breaking windows and starting fires 
and couple buildings got burned down the street. I think a couple 
bail bonds offices got burnt. They continued to march down Arizona 
Street toward Whittier Boulevard, and when they got to Whittier 
Boulevard, the sheriffs had a firing squad. The sheriffs were given 
an order by somebody not to let this group go into Whittier 
Boulevard, because there would be damage. They felt there would 
be damage. So when the group finally arrived on Whittier 
Boulevard, this break-off group, once they finally got to Whittier 
Boulevard, it was 500 and growing because more people were 
joining them, maybe 1,000 people altogether. So when they got to 
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Whittier Boulevard, the guys from Maravilla—once again, Maravilla 
gang—decided to take on the police, because the police are not 
going to let these guys go into one step, one foot on Whittier 
Boulevard. They’re not going to let this crowd, or this mob, or this 
group come down Whittier Boulevard—I mean come down Arizona. 
The sheriffs are waiting for them, and the sheriffs start shooting, 
right? So the sheriffs shoot, and Felix Cadena is one of the first guys 
to get shot. He was also from Maravilla. Felix Cardena later became 
a Brown Beret. He gets shot in the neck. Okay, Felix Cardena and 
two other guys from Maravilla are walking right into the police, 
right, because the police are shooting crossfire in front of the crowd. 
They’re shooting in front of the crowd so that people don’t try to go 
any further. They fire across the crowd so they don’t go any further. 
So Felix Cardena and two others hold hands above their heads, 
holding hands above their heads, walk right into the gunfire, walk 
right into the police gunfire. And so they go down. All three of them 
get shot, okay? 
So then the crowd continues to come and approach the sheriffs. 
They’re throwing rocks and stuff at the sheriff, and the sheriffs open 
fire, and they shoot, like, thirty-five people are wounded and one 
person is killed. A lot of people got shot in the chest. A lot of people 
got shot in the leg. Most people got shot in the legs. Some people 
got shot in the chest, you know. So they opened fire. I got there 
just right after all the shooting was over. I got there when they 
were putting the people in the ambulances. It was a pretty horrible 
sight. Of course, the Brown Beret medics—we had Brown Beret 
medics—they were there. I don’t know where they came from, but 
they were there, and they were trying to save some of the lives, 
stop the bleeding, because anytime there’s a catastrophe, first thing 
you’ve got to do is stop the bleeding. So some of the Beret medics 
were there. Robert Soto was one of the Beret medics—Richard Soto, 
rather. He was trying to stop the bleeding of one of the guys. 
Gustav Montag died. Gustav Montag wasn’t even a Chicano. He was 
a Hungarian, but he felt that he needed to come down and protest 
with the people. He heard about it and he just came down to 
protest. He was in front with all the other people that were getting 
shot. They literally opened fire on the crowd. So that’s what 
happened that day, and then when I got there, I started writing 
down all the names of the people that got shot. I wrote down thirty-
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five people that had got shot, for the record. And then we went to a 
meeting right after that, and we discussed what happened and what 
could be done. 
A day after we had a press conference—and the press were really 
anti-Chicano, anti-Mexican American. They were saying that the 
protesters deserved to be shot. That’s was the press was saying. 
And I was getting really angry with the press. I told them, “You 
know what? They didn’t have no arms. They didn’t have no guns. 
They were just marching down the street. They didn’t deserve to be 
shot down like that, shot down in the street.” I said, “It was a 
massacre.” And the press kept on insisting that, no, they deserved 
to be shot because they were throwing rocks at the cops. So I got 
so angry I just told the press, you know, at the press conference, I 
told them, “You know, you better leave. If you’re not going to 
cooperate and give us a fair story, you might as well not be here.” 
So I told the press, “Get out of here.” I told them, “Leave the press 
conference.” So after that happened, we decided that these 
marches are not the best thing because every time we do a mass 
march, somebody gets killed. We got to stop going mass marches 
because it’s getting too wild, too hard to control. I said, “We’ve got 
to do something different.” So I talked to Rosalio Muñoz. I said, “We 
have to do something different. We can’t do this stuff anymore. So 
why don’t we do something outside of L.A., you know, like a march 
or a rally or something? Start talking to some of these 
communities.” I told him I had all these chapters out there. So 
Rosalio Muñoz came up with the idea, “Well, let’s do a long march 
from Calexico to Sacramento.” 
I said, “Okay. We’ll provide the marchers for the march and the 
Berets so the march does not die out, so it becomes successful. 
Besides, we have chapters in all these cities where the march will go 
to.” So we did that. But there was also one more march, one more 
Chicano Moratorium, and what happened was the Brown Berets 
asked Rosalio Muñoz to leave the Moratorium Committee. [laughs] 
ESPINO 
Why is that? 
SANCHEZ 
Because they weren’t getting along. Ralph Ramirez, for example, he 
was saying that Rosalio was jiving. I think there was also some 
conflict over money issues. Some money had been raised, but the 
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Brown Berets never saw any of it. That was part of it. And there was 
a couple other issues that Ralph Ramirez was concerned about, 
because even though I was the co-chair, during the January 31st 
riot, I was like, “Wow. This is too much.” Anyway, right after the 
January 31st riot, there was a conflict there between Ralph Ramirez 
and Rosalio Muñoz, and so then Rosalio Muñoz comes over to my 
house and he says, “They kicked me out of the Moratorium 
Committee.” I says, “Nah, that’s not right. Look, you come over to 
our house.” So I invited Ralph Ramirez over to my house and we sat 
down and we talked about it. Ralph Ramirez said, “This guy, he’s 
not right, you know?” I told Ralph, “He’s done a lot of good, too. 
Know what I mean. Nobody’s perfect. He’s done a lot of good too.” 
So I said, “Look, we’re going to bring Rosalio Muñoz back to the 
Moratorium Committee and I’ll be co-chair and make sure we don’t 
have any problems.” Because I stepped out for a little while because 
of all the police investigations that was going on. I didn’t want to 
get blamed for the East L.A. riots, even though I was there. So I 
kind of pulled away for a little bit and so the co-chairman went back 
to me and Rosalio Muñoz. I did step out for August 29th riot. 
So it was going pretty well, but anyway, so we brought Rosalio 
back, and that’s when we decided to do this march from Calexico to 
Sacramento, but Ralph Ramirez did not want nothing to do with that 
march. Ralph Ramirez wanted to continue to do these mass 
marches, and he did organize one mass march. When Ralph 
Ramirez was in charge of the Moratorium Committee, he organized 
the march against the LAPD downtown, and a lot of people were 
arrested. Anyway, that was another march that took place. That 
was a riot that took place. So there was actually another riot after 
January 31st downtown East L.A. by the Chicano Moratorium 
Committee coordinated by Ralph Ramirez. Anyway, so we did this 
march from Calexico to Sacramento and it started May 5th of, I 
believe it was 1971, not too far after January 31st. The objective 
was to educate the people on the way to go to Sacramento and to 
ask for Chicano Studies, to go to Sacramento, ask for prison reform, 
go to Sacramento and ask for better education rights, and to ask for 
welfare rights and prison reform. Those are the issues. So we did 
that. We marched up to all the towns from Calexico to Sacramento, 
and when we got to Niland, we ran into an immigration roadblock. 
The problem with the immigration roadblock is we had some 
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Mexicanos with us who didn’t have papers. So first thing I thought 
about, I says, “If we stop for the immigration roadblock, these guys 
are going to get arrested.” We had two Mexicanos with us that 
didn’t have papers. But then I said to myself, “Well, we’d better just 
go on through, because if they get arrested, then they might arrest 
us for assisting them or something.” So we walked right through the 
roadblock, right through the immigration roadblock on the march. 
We didn’t stop. We just marched right through them. 
Anyway, so a lot of things happened on that road to Sacramento, 
and it was difficult because there was always somebody—there’s 
another group that wanted to take over the march. I mean, first 
they take over the clinic. Now they want to take over the march. So 
then I had to enforce discipline and ask some people to leave the 
march, because they were talking about that they wanted to take 
over the march and that they wanted to get rid of the Brown Berets. 
Without the Brown Berets, the march wouldn’t have survived, 
because there were times when the march was going, like, through 
the desert, for example, like, going by the Salton Sea, very hot, 
okay? This is like in summer. We’re marching through the desert 
and the students come in on the weekends, but there were times 
when where was just only Brown Berets marching. Nobody else had 
the gumption or the strength to march in the hot desert, through 
the desert. So at times we had, like, eighteen Brown Berets 
marching, only eighteen Brown Berets, nobody else, just Brown 
Berets carrying the march on through so it would survive, because if 
we didn’t have no people, then the march would die. So what we 
would do is we would march, like, about fifteen miles every day. 
ESPINO 
That’s a lot. 
SANCHEZ 
Yes, fifteen miles every day, sometimes more, sometimes less. But 
about fifteen miles every day we would march and then we would 
take a rest, make our phone calls, try to get more people to come 
on the weekend, and then we would march again. So we marched 
all the way to Fresno. Fresno, there was a problem. There in Fresno 
there was a gang. We were invited for a barbecue at a bar there in 
Fresno, and we went for the march and then we went to go eat at 
this bar. They had a barbecue for us. And after we ate at the 
barbecue, we were all getting into this bus, going back to the march 
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location where we were camped at, and then all of a sudden, there’s 
this gang that comes up to the bus, right? These gang members are 
from West Fresno, and they said, “We want you guys to join us. We 
want to fight the police right now. You say you’re for la raza. We 
want you to help. We’re going to fight the police right now.” And I 
told them, “We can’t fight the police right now because our goal is 
to reach Sacramento so we can make demands on the 
government.” 
They said, “No, you’re going to help us fight the police right now.” 
And I said, “No.” Okay, so then fighting started. They started 
fighting. So here we are. We had the marchers, people from the 
march are fighting with fists with this gang. There was about at 
least twenty of them, right, and there was, like, thirty of us. So here 
we’re fighting in the parking lot. People got sticks and people are 
swinging sticks at each other and fighting, fist fighting and all that. 
Then I turned to my bodyguard, right, Joe Murillo, from Riverside. I 
told Joe Murillo, I says, “This doesn’t look good.” I told Joe Murillo, 
“Is that gun loaded?” He goes, “Yeah, it’s loaded.” I said, “Maybe I 
should shoot them,” but I said, “No, I don’t want to go to jail.” I 
said, “Joe, do me a favor. Fire one shot in the air.” Joe said, “Okay.” 
So Joe Murillo fired one shot in the air, and the gang got scared, the 
gang ran. They ran down the street scared, you know. But that 
saved us from actually going to jail. Luckily, we did have a firearm 
to protect, in case a situation happened or in case an emergency 
would happen, and that was an emergency. From that point on, we 
were able to move on to Sacramento. 
When we got to Sacramento, there was another dispute. Some of 
the Brown Berets wanted to take over the organization, you know, 
and there was another, like, almost a fight. I said, “I can’t believe 
this. I want to line up all the Brown Berets. I want to see all the 
Brown Berets in here. Line them all up. I want to see if this is a 
rumor or if this is true.” So I line up all the Brown Berets, and there 
must have been at least a hundred of them, maybe more. I walked 
in, look at all of them, talked to anybody that was the head of a 
group or any area, and there was no problem. There was no 
problem with any of the Brown Berets. It was just a rumor that 
somebody was spreading that the Brown Berets were trying to 
break up the organization and fight. There was a little bit of a 
problem with the Oakland Brown Berets, and they were trying to 
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take over, but they weren’t even there. So there was just this rumor 
that was going on that there was going to be trouble by one of the 
Brown Beret groups. It turned out that there was no trouble. It was 
mostly rumor. Anyway, we went on to Sacramento and we went to 
Folsom Prison. We protest for prison rights one day. Next day we 
went to the Department of Education. We were asking for Chicano 
Studies classes, more Chicano Studies classes. We went to the 
welfare rights building in Sacrament and we asked for welfare 
rights. So we were making all these demands on the government. 
We rallied in Sacramento, in front of the Capitol. When we were 
rallying in front of the Capitol, a riot almost started right there. 
What happened was I was making a speech at the Capitol. In front 
of the Capitol I was making a speech and somebody pulled the plug 
so I couldn’t make my speech. So that got a lot of the people mad. 
So then they started throwing rocks at the cops. So a riot almost 
started right there, and there was not that many cops there. There 
was a lot more people there. So a riot almost started, but then they 
put the plug back into the microphone after I got away from the 
podium. I went over there and I told the people, “No, this is not no 
place to start trouble.” Anyway, the rally was over. We spent five 
days protesting in Sacramento. Brown Berets got together and 
everybody was telling me, “Is this the end? The march is over. What 
are we going to do?” I says, “We can’t let it die out.” Because a lot 
of people in the march were already going home already. Everybody 
was saying, “We’re finished. We’re done.” Even the Moratorium 
Committee itself was dead after that. The Moratorium Committee 
actually died at the end of the rally. We said, “Well, we have to 
continue the movement on because we can’t just let it die right 
here, because everybody says they’re going to go home and they’re 
going to forget about the movement. They’re tired.” So I said, 
“Well, let’s continue it on.” So we had a meeting and we says, 
“Well, let’s do a caravan.” You know, we had a meeting. I said, 
“We’ll caravan. We’ll go around the United States, make speeches, 
rally the people and focus on the different issues in different towns 
and cities. 
So we went to eighty barrios all over the United States, including 
the Midwest. Went to Chicago and out that area, and that was a hell 
of a task because a lot of those areas are very dangerous, very 
racist. Of course, we had to have some weapon just in case they 
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tried to do something to us. But we did, we were able to rally, go to 
eighty barrios. But as I was going along, Gilbert Figueroa was 
helping me write this manuscript. I wanted to do a book. I said, 
“Because the Southwest, the history of the Southwest is beautiful, 
and the traditions.” And I says, “By going through the Southwest, 
this is a social study that needs to be done. We need to go to these 
eighty barrios. We need to talk about the history and the customs 
and the traditions of all these eighty barrios, and see our 
comparisons, but also to map out where la raza lives, where do they 
go.” My concern was that we needed to map out the Southwest for 
ourselves and know what the Southwest was about, but my other 
concern was that we needed to know the Southwest better because 
in the future, we were going to be organizing in all those cities, and 
in a lot of those cities we already had chapters. So we went out to 
all the different cities all through the Southwest, and then finally, as 
we were in Texas, we were doing a demonstration at a prison, La 
Tuna Prison in New Mexico, which is by El Paso. We were just 
demonstrating for better prison reform at the federal penitentiary 
there, and then all of a sudden in El Paso, people are rioting in El 
Paso with the immigration, because immigration, the IRS, the La 
Migra, the Border Patrol was shooting people on the border. Okay, 
we’re getting these reports that people are actually getting shot on 
the border and people are throwing rocks at the Migra. They’re 
throwing rocks at the cops in El Paso. 
So we turned the march around and we marched from New Mexico, 
which is about a thirty-mile march, or maybe not that long, from La 
Tuna Penitentiary to El Paso, and we go to El Paso and we march in. 
You know, marched all the way. We marched into El Paso, 
downtown El Paso, and we rallied all the people. At that time, the 
community there was having a meeting with the director of the INS. 
So of course, we always make demands, right? So I was at the 
meeting and we had all the Brown Berets out in front of the building 
where the meeting was taking place, about thirty Brown Berets. I 
told the director for the INS, “We want the INS, we want the Border 
Patrol to take psychological tests so they do not shoot people at the 
border.” He said, “What do you mean?” I said, “It’s very simple. 
Just think in terms of think before you pull the trigger. You’re not 
testing your guys to think, so they do not pull the trigger. You need 
to have psychological tests to stop the Immigration from shooting 
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people on the border.” And the director agreed, that he would give 
his men psychological tests to stop shooting people, or to think so 
they do not shoot people at the border. So that test is still there, 
and it’s probably reduced a lot of the shooting, has prevented a lot 
of the shooting that could have taken place just by that mere test. 
Anyway, so he agreed. We went around the Southwest. We rallied 
in Silver City. We rallied in all the major cities: Texas, San Antonio, 
Chicago. We rallied in all the major cities around an issue. Every 
city had a different issue. We also walked out a lot of schools. We 
walked out Tucson, Arizona, a school there. 
We were mobile, because it was a mobile unit, full-time, Brown 
Berets on the road, living on the road. It wasn’t always easy, but it 
was good because we had a force that was available twenty-four 
hours, mobile unit. Whenever there was a problem in the 
Southwest, we’d go to that issue or that area, and so that’s what we 
did. We traveled for about a year and a half approaching issues. 
Because I was gone so long, the guys from San Bernardino wanted 
me out of the organization because they wanted to move 
headquarters to San Bernardino. And I’m saying, “No, I don’t want 
it moved to San Bernardino. There’s too many crazy guys over 
there, too many wild people, you know.” So that’s why I didn’t want 
to move the headquarters to San Bernardino. They wanted me to 
move the headquarters to San Bernardino. 
ESPINO 
When you say “wild,” you mean like militant, like— 
SANCHEZ 
No, wild like violent. Too many violent people. 
ESPINO 
Well, I don’t want my car to get towed, so I’m going to stop, 
because it’s been an hour and fifty minutes, and it’s only three-hour 
parking outside. But I want to continue because I have a lot of 
questions about the Reconquista, just the details of what happened 
and how you organized, and how you were able to recruit people, 
and the basics of an organizer, the basics of a movement, kind of 
like a plan book. So I’m going to stop it here. [End of December 20, 
2012 interview] 

1.5. Session Five 

(January 7, 2013) 
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ESPINO 
This is Virginia Espino and today is January 7, 2013, and I’m 
interviewing David Sanchez in the East Los Angeles Library. I 
wanted to start with a discussion of Carlos Montes before we move 
into the Marcha de la Reconquista and the Caravana de la 
Reconquista. They were two different—am I correct? 
SANCHEZ 
Uh-huh. 
ESPINO 
Because he left the Berets before the trial, and I wanted to find out 
how you felt about that, if you were part of that conversation when 
he was deciding to skip town and not face those charges. 
SANCHEZ 
Yes, I did talk to him about leaving the case. He felt that he didn’t 
have a chance at the time, because he didn’t feel that he had 
proper defense. He said he decided to leave town for a while, at 
least time will help heal the wound a little bit. Of course, everything 
that was said against him was falsification of information for 
persecution by an agent that infiltrated the organization. The 
agent’s name was Officer Fernando Sumaya with the Los Angeles 
Police Department, from Special Operations Conspiracy. So I said, 
“Okay,” and I gave him $75. That’s all I had in my pocket at the 
time, and I wished him luck and I said, “Maybe later on, you know, 
things cool down and you can deal with it later.” So he didn’t want 
to deal with it at that time, and so he left. This was, I don’t know, 
the summer of 1969. 
ESPINO 
Yes, it was before the Moratorium. It was before the August 29th 
Moratorium. He wasn’t there? 
SANCHEZ 
No, he wasn’t at any of the moratoriums. 
ESPINO 
None of them? 
SANCHEZ 
No, because he had left. 
ESPINO 
How did you feel about that? 
SANCHEZ 
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Well, I always told the Brown Berets, “If you got into serious 
trouble, you should think about the possibility of going to jail. All I 
can do is get you an attorney.” But in general speaking, everybody 
is responsible for their own case or their own mortal [phonetic], and 
that if you go too far down the line and get into some real serious 
trouble, well, we’ll get you an attorney, but pretty much there’s only 
so much that we can do, and that was the bottom line. 
ESPINO 
Were you worried about how it was going to impact the other 
defendants in the case, how that was going to reflect on the whole 
case? Because he wasn’t the only one on trial and some other 
Brown Berets were also. 
SANCHEZ 
Yes, but he was the main one that they wanted. He was the main 
one. Everybody else, mainly they had stuff on them related to 
disrupting Ronald Reagan’s speech. That’s what he was arrested for, 
disrupting Ronald Reagan’s speech at the Biltmore Hotel. And the 
reason why they did that, because Ronald Reagan was very unfair 
to Chicanos over the years, and very, very strict with law 
enforcement against Chicanos, and also a Republican, which is very 
right-wing against social movements. So I think Moctesuma 
Esparza, he called me up to send some Brown Berets down there to 
disrupt Ronald Reagan’s speech. I said, “Yeah, okay. We’ll send you 
some Brown Berets.” I think Ralph Ramirez went and Carlos Montes 
went, and I had no idea that it would get out of hand besides 
making a speech. They said some other things were done to disrupt 
Ronald Reagan’s speech, and that’s what happened. 
ESPINO 
You weren’t there that day? 
SANCHEZ 
No, I wasn’t there that day, and the reason why I didn’t go, because 
I had too many court cases pending during that time and I couldn’t 
deal with another court case. I knew there would be a possibility of 
arrest for disobeying the government at that time, and I knew that 
there would be possible arrest. 
ESPINO 
When the group talked about these kinds of disruptions and the kind 
of direct action that you wanted to implement, did you ever talk 
about firebombs and that kind of thing? Was that part of your 
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strategy? Because in the court documents, Carlos Montes says 
something completely different, that it wasn’t his idea, that it was 
actually the infiltrators’ idea to go purchase these—what was it that 
they purchased? Molotov. To make the Molotov cocktail. But was 
that something that you had— 
SANCHEZ 
No, no, not at all. Matter of fact, we were very careful with anything 
like that. It was known in the Brown Beret organization that nobody 
would know about these things if these things did come about, and 
that we did not profess violence. Matter of fact, this is why were 
doing the demonstrations, because we didn’t want to do anything 
else besides civil disobedience. That was our set strategy, civil 
disobedience, not to actually go out there and cause any serious 
damage. 
ESPINO 
To people or to buildings or the built environment, physical 
structure? You had no desire to make a statement by maybe, I 
don’t know, destroying a vehicle or breaking windows, that kind of 
thing? Was that part of your— 
SANCHEZ 
No. No, we tried to keep away from that. Matter of fact, when he 
was arrested, we already had the Free Clinic in operation, and they 
did go looking for me to look for Carlos Montes, and they did pull 
guns on me. The LAPD Special Operation Conspiracy had, like, six 
guns pointed at my head and they wanted to know where Carlos 
Montes was. And I tell them, “I don’t know where he is. I have no 
idea. I don’t know what you’re talking about.” So they keep on 
pressuring me. Then they started talking about ideology, you know, 
the cops. “Are you a Communist?” I says, “No, I’m not a 
Communist. Never have been a Communist or a Socialist,” I told 
them. And they said, “Well, that’s good to hear that you’re not a 
Socialist.” Like they really cared or not. So they told me, “You better 
not be a Socialist.” I says, “You know what? We’re out here for 
reforms. We’re out here for progress. We’re here to create more 
jobs and create more opportunity for la raza. That’s what we’re 
about. That’s what the organization’s about.” So they let me go. 
They had me up against the wall for a little while. I thought they 
were going to shoot me for a minute there. So finally I convinced 
them that I didn’t know where he was located. I know nothing about 
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him. I had nothing to say about the whole situation, so they finally 
let me go. But they were looking for him. Even though—I mean, the 
case couldn’t have been that strong, the fact that I don’t think there 
was much of a fire of any kind, because they did drop the case. 
Finally, they did drop the case against Carlos Montes. 
ESPINO 
Yes, and it was before he was actually—he was already gone. 
SANCHEZ 
Yes. 
ESPINO 
He didn’t know they were going to drop it. I’m looking at an article 
from the L.A. Times and I’m trying to remember who were the other 
defendants in the case. I don’t know if this article—do you 
remember the other people who were arrested? 
SANCHEZ 
Not at this time. I think maybe Ralph Ramirez. 
ESPINO 
I think Ralph Ramirez, yes. 
SANCHEZ 
Juan Ortiz. 
ESPINO 
Yes. I do have a list somewhere and I can just insert it into the 
transcript. 
SANCHEZ 
There was another incident that happened at a party where a lot of 
Brown Berets were arrested also, and one of the Brown Berets got 
into a fight with somebody at the party, and they were fighting at 
this party and a bunch of Brown Berets got arrested. They dropped 
that case too. So a lot of this is just harassment. 
ESPINO 
Yes. 
SANCHEZ 
These arrests are just trumped-up charges, all the way through. 
They were just arresting us for any little thing. Same thing goes on 
in many parts of the world where they don’t like a group, they’ll just 
arrest you for anything that they can think of. 
ESPINO 
Right. Well, yes, they definitely—oh, there were six in total that 
were arrested. Right. And I think that, like you mentioned, Carlos 
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Montes was definitely a target that they were looking for reasons to 
imprison him. 
SANCHEZ 
Well, what happened was I think Ralph Ramirez, I think he was 
taking a class at Los Angeles City College, and he met Fernando 
Sumaya out in that area somewhere, and they became good 
friends, and he actually moved in with Ralph Ramirez. 
ESPINO 
I didn’t know that. 
SANCHEZ 
Yes, so Officer Fernando Sumaya moved in with Ralph Ramirez. 
Now, sometimes he would come to the meetings, but I would stay 
away from him. I was very careful who I associated myself with, 
very careful. Any new people come into the organization, I’m not 
going to hang out with them, not until I find out who they are or 
who their family is. 
ESPINO 
You didn’t trust him from the very beginning? 
SANCHEZ 
No, I didn’t trust him at all. And that’s a big problem, because you 
have people infiltrating from other organizations. Like corporate 
spying, they take information to other organizations and they try to 
beat you, try to defeat your cause or defeat your morale or defeat 
the morale of the organization. It’s almost like corporate spying, 
you know. People come into the organization, they steal 
information, and they report it to other organizations. So we had 
that problem all the time. We had spies coming in from Socialist 
organizations, spies coming in from Communist organizations, spies 
coming in from the LAPD, spies coming in from all over, just trying 
to change our agenda. Primarily our agenda was against police 
brutality, against violence in our community, against police 
brutality, against the Vietnam War, against the educational system 
that was failing our kids. So, pretty much we had our agenda. We 
weren’t going to change our agenda to an ideological one. So that’s 
what they wanted. A lot of people felt that the Brown Berets should 
be more ideological and become more Socialist or become more 
Republican, become more Democrat. That was not in our cause. Our 
cause was actions, social action, and that’s what we did. 
ESPINO 
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So because you had mentioned last time that Ralph Ramirez was a 
good friend of yours— 
SANCHEZ 
Yes. 
ESPINO 
—why do you think he opened his home to Sumaya? 
SANCHEZ 
I think he befriended, made friends with him. He got to know—all 
the time, these infiltrators are just reporting back their information. 
Now, we had Robert Avina, who had us put in jail for the school 
walkouts. We had several infiltrators, another infiltrator from the 
Sheriff’s Department who had infiltrated the organization. We just 
had a lot of infiltration, police infiltration. 
ESPINO 
Right. I’m going to pause it for a second. [interruption] 
ESPINO 
Okay. Here we go. Okay. We’re back. I apologize. How did you feel 
when you found out Sumaya was an—when did you find out? Do 
you remember when you found out Sumaya was an infiltrator? 
SANCHEZ 
I think we ran a check on him. I’m not sure, but I think we ran a 
check on him, and what we used to do is run credit checks on 
people, and that would help us determine where they worked at. 
That’s how we used to find most of the agents that were infiltrating, 
by running credit checks. 
ESPINO 
It wasn’t during the trial? Because he had to testify. 
SANCHEZ 
Oh, yes, that was, like, already— 
ESPINO 
You already knew? 
SANCHEZ 
Oh, for sure. Once Carlos Montes got arrested, we already knew. 
ESPINO 
Did you ever want to retaliate against them? 
SANCHEZ 
No. No, you can’t do very much against police infiltrators because, 
for one thing, it’s against the law. For two, it’s better just to ask 
them to leave and let them know that we know who they are. 
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There’s not much more that you can do, outside of put their pictures 
in newspapers and expose them. We would ask them also—this 
would help us a little bit—we would ask in a room where there was 
a meeting or at a conference, one of the first things that I would say 
was, “Are there anybody here from any law enforcement agency in 
the United States? Therefore, you must identify yourself, and if you 
do not identify yourself, you may be liable.” So I would say that in 
every single meeting. Sometimes the officers would actually raise 
their hand. [laughter] 
ESPINO 
Well, that would be good to know. What gave you the idea to do 
that? Did you just read the law or— 
SANCHEZ 
I don’t know. 
ESPINO 
—somebody advise you? 
SANCHEZ 
I don’t remember how it came about, that law. Well, I did study 
police science. 
ESPINO 
That’s clever. 
SANCHEZ 
So that’s where I learned to try to avoid getting arrested, because I 
was always getting arrested, but I learned to avoid getting arrested 
by just trying to keep a low profile. But I also tried to keep a low 
profile in the news. I mean, I was a leader of a large organization 
and I didn’t need people to go after me, because in society you 
have a lot of people who are liable and you’re dealing with the 
public, and you never know who you’re going to run into. You never 
know when somebody’s going to do something crazy against you or 
try to turn the organization against you, or get a grudge against 
you, or anything. You know, the public is kind of crazy, and when 
you’re dealing with the public, you’ve got to be real careful. 
ESPINO 
Today, if you were prime minister of the Brown Berets in today’s 
technologically savvy society, it seems like you might be looking for 
PR, publicity, media, but back then, were you trying to get publicity 
for your demonstrations, for the clinic, for your position against—I 
mean, did you want the newspapers to cover you? 
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SANCHEZ 
Yes, I wanted them to cover me, but I would also ask other people 
to be spokesman many times. I mean, I would get invited to a lot of 
different events, too, and I wouldn’t go because I don’t want to get 
to know these policemen, or I don’t want to get to know these 
reactionaries. It’s best that I keep a low profile because I was 
already—this is what happened. We were under so much pressure, 
so much police surveillance. That’s why I welcomed going on the 
long march from Sacramento May of 1971. From Calexico to 
Sacramento, I welcomed going out there to meet the people, but we 
had chapters all over the country, so it gave me a chance to go out 
and visit all the chapters. 
ESPINO 
How did you respond to—I would imagine on that march and in Los 
Angeles you had people from the news media wanting to cover your 
activities and your actions. 
SANCHEZ 
They did. They did, and sometimes— 
ESPINO 
Did you have any friends in the media? 
SANCHEZ 
Not really. Dial Torgerson kind of became a friend, a reporter from 
the L.A. Times, but he was killed in Honduras during the military 
takeover there. Anyway, so, you know, the funny thing, Ruben 
Salazar was killed. He was covering us. Dial Torgerson was covering 
us, and he was killed. So the job of a reporter was really dangerous 
during those times. 
Anyway, it was hard because of the police attention. When we were 
on the march, the long march that took three months, one-
thousand-mile march from Calexico to Sacramento, we had an FBI 
actually join the march, but after we kept asking him questions, we 
discovered that he was FBI. Luckily, one of the marchers had 
recognized him on another case or another situation in Los Angeles. 
Even when we were on the caravan, when the Brown Berets went 
from August of 1971 to August of 1972 on a caravan across the 
country of thirty-six Brown Berets, they would sometimes chase us. 
The FBI would actually follow us. When they would do that, we’d fill 
our cars with gasoline and we’d outrun them, or sometimes we’d fill 
our cars with gasoline, hit the road, they’d follow us, and then all of 
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a sudden in the middle of the road, just go the other way, change 
direction. So it was very hard to follow us when we were traveling. 
It was very hard to keep an eye on us when we were traveling, but 
in Los Angeles, they knew where we lived. They knew where our 
headquarters was at, so it was very easy to go after us. But as long 
as we were mobile, they couldn’t go after us. 
ESPINO 
And you weren’t doing anything illegal that they could actually, say, 
arrest you for something or pick you up or stop you? 
SANCHEZ 
You don’t have to do anything illegal. 
ESPINO 
That’s true. 
SANCHEZ 
Some of the Border Patrol pulled us over one time. We had two 
Mexicano immigrants, one a former soldier from the Mexican army. 
We had two Mexican immigrants traveling with us around the 
country, and then all of a sudden, we get stopped by the Border 
Patrol. So we would have to hide the immigrants under the blankets 
in the truck so they couldn’t be discovered. So we were always 
getting pulled over by the Immigration, but also getting pulled over 
by different Sheriff’s Departments along the way. 
For example, when we came to Phoenix, Arizona, to organize a rally 
there, we were stopped and detained by the sheriff there. When we 
got to New Mexico, a bunch of us actually got arrested. About thirty 
Brown Berets actually got arrested in Santa Fe for marching on the 
street. 
ESPINO 
So you were harassed. 
SANCHEZ 
Oh, yes, definitely. 
ESPINO 
Not as much as you were in Los Angeles, but you were still 
harassed. 
SANCHEZ 
Oh, yeah. 
ESPINO 
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So you told me a little bit about how the idea came about and that 
Rosalio Muñoz was part of that original group that discussed the 
Marcha de la Reconquista. 
SANCHEZ 
Yes. 
ESPINO 
So who was with you of the Brown Berets at that time? Because 
Carlos Montes was gone, Gloria Arellanes was now gone. Was Cruz 
Olmeda gone at that point? 
SANCHEZ 
Oh, yes. He was gone from the very beginning. That’s the thing. I 
used to say people come and go, but there’s always those who stay. 
We had a few Brown Berets, new Brown Berets who had stayed and 
who actually wanted—Ralph Ramirez didn’t want to go on the long 
march. He wanted to be in Los Angeles. He wanted to try to keep 
the Brown Berets going here in Los Angeles, which was a good idea. 
So anyway, we had chapters all up and down California, so the 
chapters are the ones that used to feed us with the Brown Berets, 
give us the Brown Berets to go on the march, because most of the 
cities we went to, we had Brown Berets, so they helped feed with 
food, you know, with assistance support, administrative support, 
and also a little money so we could move along. So that’s what 
supported the march. 
ESPINO 
Did your sister go with you? 
SANCHEZ 
On the long march? No, my sister had left by that time already. 
ESPINO 
She wasn’t part of Brown Berets either? 
SANCHEZ 
No, she had gotten married, so she had left the Brown Berets before 
the long marches. The Brown Berets that were with me primarily 
was a lot of the guys from Riverside, from the Casa Blanca chapter. 
A lot of the guys came from there. 
ESPINO 
Not from L.A.? 
SANCHEZ 
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From L.A. too. There was guys from L.A. There was guys from San 
Diego, guys from Fresno. Those were some of our strongest 
chapters. 
ESPINO 
But none of your original prime ministers? 
SANCHEZ 
Original ministers. 
ESPINO 
I mean ministers. 
SANCHEZ 
Yes, because everybody was just about gone. Ralph stayed. Carlos 
Montes had gone. Gloria Arellanes had gone. But I still keep moving 
along because I felt that we had to take the movement on the road 
in order to build our numbers up and to build our power base. I also 
thought that a book needed to be written about the movement, 
because there was movement going on all over the Southwest. 
People were thinking in terms of Chicano Power. “Chicano 
Movement,” “Chicano Power” was the word all over the country and 
all over the Southwest, even the Midwest. 
I felt that these times in the movement, there was a need to write a 
book. So one of the guys, Gilbert Figueroa, from Blythe, California, 
was an excellent typist, and we had a typewriter when we traveled. 
So when we were traveling, you know, I was writing this book. 
Gilbert Figueroa was helping me type up this book, because I felt 
that a book needed to be written because we needed to map out the 
Southwest. We needed to know what the Southwest was about. We 
needed to know the history. We needed to know the traditions of 
the different cities. We needed to know what could be organized 
and what cannot be organized, and we also needed to know the 
issues. So as we were traveling around the Southwest, I was writing 
this book called Expedition through Aztlan, because when I was 
attending Cal State L.A., I learned a lot about different expeditions. 
ESPINO 
Like for example? 
SANCHEZ 
Jung and Freud, you know, they both went on expeditions, and so I 
figured, well, we might as well make this into an expedition. Might 
as well get something out of it, because we’ll probably get wiped out 
at the end. That was in the back of my mind. I always thought that 
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sooner or later, you know, the system’s not going to put up with us. 
They’re going to wipe us out, and surely, they finally did wipe us out 
in 1972. 
ESPINO 
Well, before we get to that, I mean, they didn’t—you weren’t killed. 
When I think of—you meaning wiping out, you mean dismantling 
the Beret? 
SANCHEZ 
Well, just dismantle the organization, to split up the organization, 
break up the organization. 
ESPINO 
So what was the most surprising thing you’ve found? Because you 
said it was to learn. It was a journey to learn and to recruit 
members, but also to learn about what the Southwest was like, 
what the issues were. What did you find that was different or 
surprising for you? 
SANCHEZ 
I think one thing, in the back of my mind, Catalina Island at the 
horizon was in the back of my mind, that we needed to try to take 
that island, and the only way we could take it without our 
intelligence being sabotaged, without our organization being 
sabotaged, the only way we could take the island is to move the 
operation out of Los Angeles and to begin to organize people, 
soldados, soldiers, to prepare for the invasion of Catalina Island. 
That was in the back of my mind all the time. 
ESPINO 
So recruiting members to take over Catalina Island was one of the 
objectives of the march? 
SANCHEZ 
Right. 
ESPINO 
Was that something that you talked to Rosalio about? 
SANCHEZ 
No, no. 
ESPINO 
That was your own private— 
SANCHEZ 



186 
 

No, it was just, you know, I had visited the island several times and 
I had studied the island on different occasions, way before the 
marches. 
ESPINO 
When did you first visit Catalina Island? 
SANCHEZ 
Oh, I think it was about 1970, I think, something like that, 1969. 
Way back then, ’69, ’68. I had gone with a friend of mine named 
Louie Rodriguez, Pat Rodriguez. He took me over there to the island 
and I just fell in love with the island, you know. Then I started 
meeting people and making friends, and then I moved to the island 
for a while. I actually lived there. I was hanging out with the guys 
there, Ossie [phonetic] and Maria Lopez, and a bunch of other 
people who still live on the island. So I really loved the island. I 
lived there for a little while, for about two months, and really got to 
like it, and I thought this would be a perfect place to build a Chicano 
University, which is still in the back of my mind. 
So the thing is, so I mapped out the island. I had the maps and I 
had everything in my box, you know. So it was just a matter of time 
where we can build support, raise some funds, and finally end up on 
Catalina Island. 
ESPINO 
Well, what happened? As you were making your way up to 
Sacramento, did you recruit people with that idea or did you just 
recruit people? 
SANCHEZ 
No, we recruited the people from the chapters. I think we had 
something like forty chapters in California. So it was a good 
opportunity to put the chapters to work, to send us people to the 
march, to keep the march going, because at times it was only like 
eighteen Brown Berets and no people, you know, but the eighteen 
Brown Berets would continue to march on. So the march would 
never end as long as we had Brown Berets, because we know they 
were dedicated. We know that they weren’t there just for the 
weekend. Most of the people come for the weekend. We used to call 
them the Wild Weekend Bunch. They’d come to the march for the 
weekend. 
ESPINO 
For a good time? 
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SANCHEZ 
For a good time, yeah. Especially the MEChA students, they all 
come up for the weekend, right? Because they’re going to school, I 
understand, you know, Monday through Friday go to school. So they 
could only come out on the weekends, the MEChA students and a 
lot of the other students. So we always had a lot of people on the 
weekends, but Monday through Friday on that one-thousand-mile 
march, Monday through Friday was rough. We used to, like, march 
around fifteen miles a day. It was a long march. 
ESPINO 
Did you ever lose people because they just couldn’t hang with it, 
they just got tired? 
SANCHEZ 
We not only just lost people; there was actually people that actually 
tried to take over the march on two different occasions. One time a 
group tried to take over the march with guns, and we were to call in 
the Brown Berets from Riverside to go over there and take their 
guns away. That was on one occasion. Then another occasion, we 
got close to Sacramento, a bunch of people, they were writing 
petitions. They wanted the Brown Berets to leave the march, when 
we were the marchers of the march. [laughs] We were the prime 
organizers of the march. Of course, a lot of times people didn’t 
know who I was because I wasn’t going around telling everybody, 
“Oh, I’m the prime minister.” Matter of fact, on the march many 
times I never wore a brown beret because I didn’t really want 
people to know who I was. But when it came to formal command, I 
always gave the formal command. 
ESPINO 
Would you speak to the whole group, or would you give your 
command to a small, select group and they would do the work for 
you? 
SANCHEZ 
Both, both. But we had the general group, but we also had the 
Brown Beret groups, so the Brown Berets were the actual monitors 
or the actual administration of the march, because you have to have 
some kind of administration, or else the march goes wild. Like I 
said, you know, twice people tried to take over the march, 
something so simple. Why would anybody want to take over a 
march, you know? 
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ESPINO 
When you initially founded the Brown Berets, you had this hierarchy 
set up with the minister, the prime minister. Did you have that 
same kind of hierarchy after your ministers left? 
SANCHEZ 
Yes, it remained all the way through. 
ESPINO 
Who did you appoint after Carlos Montes? And you didn’t have 
Ralph Ramirez, who seems like he was your right-hand man. 
SANCHEZ 
Well, what happened was the ministers kind of dissolved, and so all 
we had was just the prime minister, and then under the prime 
minister were the field marshals, and then under the field marshals 
were the chapters. The problem was, because I was traveling on 
that march, the three-month march from Calexico to Sacramento, 
three-month, one-thousand-mile march, I was losing a lot of 
communications with some of the chapters because they didn’t want 
to participate in the march. You know, some of them were armchair 
revolutionaries. They thought things should be done other ways, but 
they never did anything. So a lot of the chapters, I’d say 50 percent 
of the chapters were not operational or dysfunctional because they 
were too ideological. So we could still depend on 50 percent, which 
was, like, twenty chapters that we could depend on. Twenty 
chapters in California we could not depend on. Some of those 
chapters that were not involved with the actual movement, that 
were not involved with the walkouts, weren’t involved with the 
moratoriums, they were not involved with the marches, some of 
those chapters had this idea that they wanted to take over the 
whole organization. That’s the only thing they had. In Oakland, we 
discovered that the chapter in Oakland was planning to try to take 
over the organization over and over again, and it turns out that 
that’s where they had two police infiltrators from the Oakland Police 
Department in the Brown Berets in Oakland. So that was a problem. 
The entire operation later on was to break up the Brown Berets. 
ESPINO 
When you met with these other chapters, did they ever want to—
okay, so sometimes they supported you, sometimes they didn’t 
even get involved with you, sometimes they tried to take over the 
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march. Did they ever want you to do a direct action for a specific 
cause in their city, in their community? 
SANCHEZ 
Oh, definitely. That’s why we went on the Marcha de la 
Reconquista—I mean on the caravana, on the caravan. After the 
march was over in Sacramento, I believe it was over on August 29th 
of 1971, the one-thousand-mile march was over, at that time, a lot 
of the Brown Berets were telling me, “Well, what are you going to 
do now?” I says, “Well, we need to cover the issues in the different 
chapters, areas.” We always had support from the chapters on the 
march, but we didn’t have support from all the chapters. And then 
some of the chapters were not that strong, maybe two or three 
people. But nonetheless, we still were able to continue on. So we 
had a meeting after the march ended. We said, “From what we 
understand, it looks like the Moratorium Committee’s going to die 
out because they all look like they’re kind of tired.” And so after that 
point, the Moratorium Committee didn’t do any more events. They 
kind of died out. I helped keep the Moratorium Committee going as 
co-chairman. So we had a meeting with the Brown Berets after the 
march was over, after the last rally was over in Sacramento. At 
night we had a meeting with the Brown Berets and everybody was 
going to say, “Well, what are we going to do now?” I said, “Well, 
let’s do a caravan so we can cover these issues in these different 
cities and also to recruit more people and to focus on certain 
issues.” And so they all agreed. 
Our next engagement, I think a month after that—we all went home 
for one month. Well, when I went home after the long march, when 
I went home in September of 1971, my mother’s house was 
firebombed. I woke up and I saw, like, light, you know, coming from 
the front room, and my sister was sleeping in the front room. The 
curtain was already on fire, right next to her. So we got hit. So my 
mother was saying, “We got hit!” So then I got my sister, you know, 
I dragged her away from the couch because it was catching on fire. 
The whole front of the house was on fire. Then I ran out and got a 
garden house and started to put out the fire as much as possible, 
because the fire department was taking their time. So the whole 
front of the house got burned. 
ESPINO 
That’s frightening. 



190 
 

SANCHEZ 
Yes. So at that time we had to move. That was my parents’ home. 
We had to move from there. So I says, you know, I was getting 
anxious. First I had the police surveillance, then now I’m getting hit 
from firebombs, and I says, “Maybe we should continue the 
caravan.” So we met one month later after the march had ended. 
We met in Palm Springs to carry on the caravan. There was only 
about eight or nine Brown Berets to start the caravan. 
ESPINO 
Well, that must have been terrifying for your parents to have fire 
come into their home like that. Did they want to kick you out? Were 
they angry with you for bringing that upon them, or how did they 
view it? 
SANCHEZ 
I don’t really know. They were, of course, upset about the whole 
thing. Nonetheless, they always supported me, because I always 
had a place to stay, right? I always had a bed there. I always had 
my bedroom there, and they always supported me. They were very 
supportive. My mother was very supportive. She knew the issues. 
My father was very supportive. He knew the issues. The whole 
Sanchez family, our family Sanchez was very supportive. My uncles 
who had been in World War II and Korea and Vietnam, they were all 
supportive of what I was doing. So because of family support, 
everybody knew that that was liable to happen. But the worst thing 
is that we had to move away from there. 
ESPINO 
Yes. That was the home that they purchased, right? They owned it. 
SANCHEZ 
Yes. 
ESPINO 
Did they talk to you about it and give their perspective as far as you 
being a victim of something that you didn’t really know what it was, 
who it was? 
SANCHEZ 
Yes, I told my mom the last day that I saw her, when I went out to 
the caravan, I told my mom, “It’s obvious that somebody’s after 
me, and it’s best that I move out of here so they don’t continue to 
attack the house.” They also attacked the house on another 
occasion. I was using some girl’s car, and they broke all her 
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windows. These people, I think who they were, were police 
informants. That’s who I think they were, because somebody told 
me that these were clean-cut guys that broke the windows of my 
girlfriend’s car in the alley of my house and they broke all the 
windows. They said they looked like clean-cut guys. So then we also 
had a police informant that was around the neighborhood, Jesse 
Ceballos [phonetic], who was also trying to sabotage everything 
that we did. So on the last day on my way to Palm Springs, I told 
my mom, I says, “Be careful. It’s obvious that something or 
somebody’s after me.” And I gave her a gun. I gave her a .38-
caliber stub nose. I really didn’t need it. I told her, “Here. If there’s 
a problem, somebody attacks the house, shoot him.” So I gave her 
a gun and I said goodbye, hugged her, and went on to Palm Springs 
to start the caravan. 
ESPINO 
Did she cry? 
SANCHEZ 
No. 
ESPINO 
She sounds really tough. Did she take the gun? 
SANCHEZ 
Oh, we’re all tough. She took the gun. 
ESPINO 
She took the gun? 
SANCHEZ 
Yes. 
ESPINO 
And she didn’t cry when you left? 
SANCHEZ 
No, no. But those were some of the times. 
ESPINO 
As a parent, I could image she must have been, inside, terrified for 
you, where you were going. What about your sister? Was she 
worried about you? 
SANCHEZ 
No. No, she was not worried about me. She had just left the Brown 
Berets around that time too. In other words, when you lose all your 
Brown Berets, what do you do? You get some more, right? [laughs] 
So here we are, you know, we go from this huge group of Brown 
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Berets and then all of a sudden in Palm Springs there’s only eight of 
us to start the new movement. [laughs] So there we are, you know, 
we’re going to Palm Springs. We even had a bus donated to us. The 
bus broke down, but we still had three cars and that was enough to 
carry eight guys on to Phoenix, Arizona. We rallied there, did 
walkouts there. We went to Tucson and we rallied there, did 
walkouts there. Then we moved to New Mexico. In New Mexico, we 
did walkouts in New Mexico and rallied the people in Santa Fe and 
that area there. Only problem was, in Santa Fe, thirty of us were 
arrested, but we were finally released, and that created a lot of 
problems too. 
Anyway, we just continued on. We went on to Texas, to different 
towns in Texas, where same thing, we organized walkouts and 
carried the movement to the highest degree, which is to have a 
well-organized unit. A lot of people don’t understand that. We had 
to have semi-military, because that was the only way to keep 
everything disciplined, and it was the fastest way to organize. If you 
have a bunch of people in a room, they’re going to argue, but if 
everybody has some discipline and understands a mission, and that 
the mission comes first, then it’s easier to organize if you have 
some semi-military discipline. So that’s what we had. We had that 
discipline, and that’s the only way that we could do it, because we 
had a lot of crazy guys and crazy girls on the caravan, but to keep 
everybody in order, we had discipline and self-discipline. 
ESPINO 
Because you had a minister of discipline before the ministers left. 
That was Cruz Olmeda, right? 
SANCHEZ 
No. 
ESPINO 
That was Ralph Ramirez? 
SANCHEZ 
Ralph Ramirez, yes. 
ESPINO 
Who ensured that everybody would stay in line when you were on 
the caravan? 
SANCHEZ 
Ralph Ramirez wasn’t on the caravan. No. On the caravan? 
ESPINO 
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Yes. 
SANCHEZ 
We had several people. 
ESPINO 
Because these must be people that you really trusted, I’m 
assuming. 
SANCHEZ 
Yes, well, once again, it was Riverside. Riverside was giving us the 
manpower that we needed to start this caravan. 
ESPINO 
You don’t have names? You don’t remember who these individuals 
were? 
SANCHEZ 
No, not offhand. I’ve got to look at the book real quick. 
ESPINO 
Okay. Only because I’m assuming you were very careful with who 
you kept in your inner circle. These must have been individuals that 
you had a lot of trust in. 
SANCHEZ 
Well, you know, trust is— 
ESPINO 
No? Am I wrong? 
SANCHEZ 
Well, you have full-time Brown Berets you can trust because they’re 
with you full-time twenty-four hours a day. But then again, some of 
them might have some bad habits, and that’s what you’ve got to be 
careful with. We had one guy, Jerry Martinez was from Denver. He 
was one of the people that started with us. 
ESPINO 
In Palm Springs? 
SANCHEZ 
Yes. A couple other guys, I can’t remember their names right now. I 
just can’t remember everybody’s name. 
ESPINO 
I’d asked what the issues you found when you did the march from 
Calexico to Sacramento, and you said that those were the issues 
that you decided to build on when you did the caravan. What were 
those issues? 
SANCHEZ 
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Okay. Well, the issues were that we did, that the march did very 
successfully, when the Marcha de la Reconquista finally arrived in 
Sacramento, we were there for five days protesting at the different 
departments. We went to the education department. We protested 
and wanted more Chicano Studies. We went to the welfare 
department. We wanted more welfare rights. Demands, we were 
making demands. We went to the Folsom State Penitentiary and we 
wanted prison reform. We also went to a couple of other 
departments. I can’t remember what they were. But those were the 
main issues: education, prison reform, and welfare rights. 
ESPINO 
Did you have something written that you handed to the—were you 
meeting with legislators? Is that who— 
SANCHEZ 
Well, we were meeting with legislators, but primarily we would 
have—Sacramento government would give us some equipment to 
establish our podium. So we put up a podium in front of the 
department, of course. We’d have hundreds of marchers out there 
protesting, lots of people in Sacramento protesting on these 
particular issues. 
ESPINO 
Did you find it friendly to your cause? 
SANCHEZ 
Sacramento was very friendly, except there was almost a riot on the 
last day of the march in Sacramento. What happened was 
somebody took down the American flag and then the police came, 
and then they started fighting a little bit, but then the fight broke 
up. But it almost turned into a riot. That’s when they also pulled the 
microphone plug when I was speaking. 
ESPINO 
But that was because somebody within the marching group did 
something towards the flag. But the actual government officials and 
people in the Capitol, how did they respond? 
SANCHEZ 
They were very open. They were very open, and also the 
Sacramento Bee, the newspaper, they would give us a good write-
up on each day, on each issue that we were approaching. So we 
were getting excellent coverage on the issues. 
ESPINO 
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Did you have any friends there? Like today we have so many Latino, 
Latina, Chicano, Chicana—was there anyone there that was— 
SANCHEZ 
No, not at the time. You have to remember that— 
ESPINO 
John Perez? No, not John Perez. 
SANCHEZ 
No, we didn’t have anybody at that time. 
ESPINO 
Nobody? Alex Garcia? 
SANCHEZ 
No. The only one who got elected during that time was Art Torres. 
He was elected around 1971, ’72. That was already toward the end 
of the movement. But we didn’t have any officials at that time. 
ESPINO 
What about non-Latinos, African American, white? Did you have any 
friends there who— 
SANCHEZ 
No, we really didn’t look at people in politics as friends. We looked 
at them more like they were our enemies, because they were 
sustaining this racist system that we saw. So we didn’t have any 
friends at the time in the political realm. 
ESPINO 
How did you think you could go about getting your voices heard in a 
way that had meaningful impact? What did you expect them to do? 
SANCHEZ 
Well, they knew the issue. They knew that we were demonstrating 
out there and they thought we were going to come back one more 
year again, you know, and they know that we could have torn the 
city apart because we had so many people with us. So they were 
afraid that we were going to tear the city apart. So just by having 
large numbers there and lots of Brown Berets. We had a couple 
hundred Brown Berets there also, and we were all based at D-QU, 
Deganawidah-Quetzalcoatl University, so we were using that as a 
home base and also for housing and for food. So we were launching 
our campaign in Sacramento from the university, D-Q University. 
ESPINO 
But what did you expect from them? What did you hope to get from 
your visit there, from the march, from your protest there? 
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SANCHEZ 
Well, one thing we did, we got more Chicano Studies classes in the 
universities, which we didn’t have before. We got prison reform 
done and we got more welfare rights, so we did get a lot done, 
because we were recognized. You know, our demands were 
recognized, where today our demands are not recognized because 
we don’t have anybody pushing it, promoting it. We don’t have 
anybody that’s out there exercising strength, and that’s what we 
largely were doing. We were exercising our strength to make social 
change. 
ESPINO 
Because today some people say that demonstrations and marches 
are not as effective as they were back then. 
SANCHEZ 
True. That’s because the newspapers and the media don’t cover 
demonstrations and marches anymore. So if you did a 
demonstration today in Sacramento, you wouldn’t get no coverage. 
So as long as you don’t get no news coverage, then it didn’t 
happen, right? But if you get news coverage, it happened. 
ESPINO 
Well, back then, it seemed to have a huge impact. I don’t know if 
you have any concrete examples of what your march accomplished 
in Sacramento, like some sort of policy change or meeting with 
somebody who had the power to do something and make some 
changes? Do you have any examples of that, of somebody actually 
meeting with you or inviting you to sit down in their office? I don’t 
know. Anything that maybe could help us understand how the other 
side viewed you and the Brown Berets. 
SANCHEZ 
I think it was mainly just—because we did get coverage, a lot of 
news coverage. I think it was mainly by, you know, communication 
by persuasion, that we were able to persuade government to make 
changes by demonstrating, because the demonstrations were 
effective. Today they’re not effective because you don’t have media, 
but they were effective then. We were able to persuade the 
government to meet our demands, and they did meet our demands. 
ESPINO 
I’m imagining what happened to you when you were just a kid, 
fifteen years old, being appointed to the Mayor’s Youth Advisory 
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Council, that public officials were trying to recruit you to be an 
advisor or to be on their board. Did that happen? 
SANCHEZ 
Yes. I was elected, I was the first chairman of the Mayor’s Youth 
Advisory Council under Sam Yorty, and I had an office in Sam 
Yorty’s building, or on his floor. I had to go through a secret door 
just to go to those offices and had to hit secret buttons on the walls 
to open the doors to City Hall. Yorty was kind of a good guy. He 
understood what I was talking about. He understood where I was 
coming from. But when I talked to him about LAPD police brutality 
issues, he didn’t want to hear it. He didn’t want to make no 
enemies. And that’s the problem. A lot of people are afraid to deal 
with these issues because they’re afraid of making enemies. 
ESPINO 
That must have been really seductive, because you had a lot of 
power as a young man, going through secret doors, having the 
mayor’s ear. Why didn’t you continue on that path versus the other 
path that you took with the Brown Berets? 
SANCHEZ 
I think just being a witness and a victim of so much—of being a 
victim of police brutality and being a witness of so much poverty, I 
felt that there was a need to have somebody that had some 
qualified experience to make change. Being chairman of the Mayor’s 
Youth Advisory Council, of course, I was a public speaker at a very 
young age and became a better public speaker, and I should have, 
but I did not, I should have became congressman right away, but I 
chose this path. Now I’m trying to become congressman. [laughter] 
But then, you know, I chose the path to make social change 
because that was the trend all over the country. The trend was 
calling all people who really cared to take action. I was one of those 
people that really cared and one of those people that knew the 
issues, one of those people that had the experience to create a 
vanguard. That’s what we needed. The blacks had their vanguard 
organizations, the whites had their vanguard organizations, and 
there was a need for the brown people to organize a vanguard. So I 
began to organize the vanguard outside of the coffeehouse. It’s just 
that the stakes got higher and higher. We started as Young Citizens 
for Community Action, and then I changed the name to Young 
Chicanos for Community Action, and that’s when I lost a lot of 
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people because they didn’t want that. Then I changed it from Young 
Chicanos for Community Action to Brown Berets. So the stakes got 
higher. The Brown Berets gave us the ploy that we needed to make 
change. 
ESPINO 
So what’s different now? Because you just said, “Now I’m ready for 
Congress.” So what’s different today versus looking back at those 
decisions that you made and the path that you chose versus 
running for Congress today? What’s different now that makes you 
take this path within the political system of the U.S. Democratic— 
SANCHEZ 
Well, over the years, the Brown Berets broke up in ’72. Over the 
years I started teaching and working in government. In 1992, I 
became a deputy for Supervisor Yvonne Burke, working in 
government. What attracted me to that, it gave me the power to 
actually do things in the community, to stop the violence, for 
example. 
ESPINO 
After the riots? 
SANCHEZ 
Yes. 
ESPINO 
1992. 
SANCHEZ 
Well, the violence was unbelievable. Yes. The violence throughout 
the Southwest was really, really bad. But the funny thing was that I 
had to actually—just to do it from the supervisor’s office, trying to 
stop the violence was not enough. I actually had to reorganize some 
of the old veteran Brown Berets to actually go out there and talk to 
some of these gangs, for them to stop killing each other. This was 
during the time from 1990 to 1995 when there was 1,200 la raza, 
Chicano, Mexican American homicides. Twelve hundred Mexican 
Americans were killing each other every year in Los Angeles County. 
I made a promise to Virgen de Guadalupe, you know, that I would 
do something about that, and I did. I used everything I could use, 
including bringing back some of the veteran Brown Berets to help 
me stop the violence, and it worked very well. 
ESPINO 
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What changed for you, though? What changed in your mind that 
allowed you to take that position with Yvonne? 
SANCHEZ 
Well, I think because I realize the power of government. I mean, 
the power of government’s way more powerful than Brown Berets or 
anything else, any other organization. The power of government, I 
was in a position where I could actually get people—order releases 
from the county jail. I was doing that for a while until the sheriff 
found out who I was. [laughs] So, I mean, the power of government 
is unbelievable. I think that I realized that you have to be in 
government in order to create any real power for the people. 
ESPINO 
Do you look back on the seventies and think maybe you should 
have done things differently, with the knowledge that you have 
today? 
SANCHEZ 
Both. I think whatever happened, however it went, I think it was a 
victory for the people. The contribution to save lives, the 
contribution to help Mexican Americans, la raza to get a better 
education and open doors in the colleges, I think those things were 
the rewards that helped, helped save lives, helped save careers. It 
gave people careers. It gave people jobs. It gave people a future. It 
gave people hope that they did not have before. So it was important 
to do what was done. You can’t change it. It already happened. You 
can’t change history. I mean, the problem is, you know, life is too 
short and you can’t do everything. I mean, the roads and the 
houses and the buildings around us have longer lives than our lives. 
Even though we’re gone, the buildings will still be there. The roads 
will still be there. So as a matter of understanding time, you have to 
take action in order to affect time, and that action has to be big and 
it has to be done right away. 
ESPINO 
This is a little bit premature, but since we’re on this topic, what do 
you think your greatest successes were from that period? Say, 
before the culmination of the Catalina takeover, during the late 
sixties, during the early foundation of the Brown Berets, what were 
your greatest accomplishments? 
SANCHEZ 
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I think the accomplishment is a contribution to the social science or 
the movement science that we could use peaceful tactics like 
Catalina Island. When we were on Catalina Island, a navy ship came 
and they were pointing these big old 16-inch guns at us, and then 
all of a sudden, a lieutenant with armed guards walks over to me 
and says, “What are you guys doing here? We heard the Mexican 
Army was taking over.” I says, “No, we’re Brown Berets, a civil 
rights organization.” “Okay. That’s all we want to know.” 
Anyway, the lieutenant from the navy ship, I think his name was 
Lieutenant Rodriguez, who was a Chicano, so he understood what I 
was talking about. He said, “Okay. I’ll let the navy know that you 
guys are just a protest group.” [laughs] So they went back to their 
ship. But we were actually being chased by a battleship because 
they knew the significance that we were doing this, the significance 
that we were doing, we were trying to take land for the poor people. 
What we were doing was we were trying to create jobs for the poor 
people. We were trying to create opportunity for the poor people, 
and we were using techniques and tactics, nonviolent maneuvers to 
make our point, and we did it over and over again very successfully, 
which is a contribution to a social movement science. 
ESPINO 
Anything else? Because the Brown Berets still exist today, as we 
talked about earlier. 
SANCHEZ 
Yes. 
ESPINO 
While they don’t follow The Brown Book, what do you think, just 
reflecting back, the contribution of the formation of the Brown 
Berets, what long-lasting legacy did it have or does it have? 
SANCHEZ 
I think the fact that people resist. To show resistance is important. 
To show resistance against a lot of these police roadblocks, to show 
resistance against discrimination, to show resistance against racism, 
to show resistance against job discrimination, I think that’s the main 
thing that’s going on and did go on, that people were willing to 
show some resistance to a new world order that has been going on 
ever since Columbus landed. 
ESPINO 
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Well, when you look at The Brown Book, did you achieve the goals 
that you had originally set out for yourselves? 
SANCHEZ 
For example? 
ESPINO 
Well, you have self-discipline, you have communication, 
demonstration. Let’s see what else do you have here. Leadership, 
awareness. 
SANCHEZ 
Are you referring to the Ten-Point Program? 
ESPINO 
Yes. Do you want to see it? I have it all— 
SANCHEZ 
I don’t know if it’s in that book. 
ESPINO 
Yes, this is the—I don’t know if you want to read the—because the 
title of it is Birth of a New Symbol. 
SANCHEZ 
Right. It says, “For over 120 years, the Mexican American has 
suffered at the hands of the Anglo establishment. It is about 
discrimination in schooling, housing, employment, and every other 
phase of life. Because of this situation, the Mexican American has 
become the lowest achiever of any minority group in the entire 
Southwest and in the nation. Because of these injustices that 
existed and the Anglo establishment shows no sign of changing 
them, and because the cries of individuals have gone unheard and 
fallen upon deaf ears, a group of young Chicanos have come 
together under the name of the Brown Berets to demand an 
immediate end to the injustices committed against Mexican 
Americans.” 
ESPINO 
So how successful were you in addressing that? 
SANCHEZ 
I think we were very, very successful. I think that issue was 
addressed. What happened was, the impact of the movement kind 
of died out, because as the movement was ending, for example, I 
was saying after the long march, even the Moratorium Committee 
started dying out and a lot of our organization started dying out, 
because it had been operational for three, four, five years, leaders. 
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After giving so much work to the movement, a lot of people were 
just—the movement was dying out. Even I understood this. This is 
why I wrote the book Expedition Through Aztlan, because I felt that 
the movement, it not much died out, but it was dismantled. It was 
being dismantled and it was going to die out. 
So the impact of this movement lasted for many, many years, and it 
still lasts till today, although the problem is, is that the resistance is 
no longer there, and people have lost the idea of what movement is 
about. So there really is no strong movement like before, and 
because of that, because the system, dominant white system 
continues to dominate, because they don’t know anything 
otherwise. For example, over the last thirty years, millions of Anglos 
are moving to California, Arizona, New Mexico, Texas, millions from 
back east. They don’t know who we are. They have no idea. They 
think we’re all from Mexico who just came in yesterday. They don’t 
know who we are. They don’t want to know who we are. They just 
come here to take the land, buy houses, take our jobs, and that’s all 
they know. So, once again, maybe once again dominant society 
needs a good lesson in Chicano history and Mexican American 
history and history of la raza. They need to learn about the history 
of the Southwest. They need to know about the history of the 
Southwest and Mexico so they can understand what’s really going 
on. A lot of Anglos don’t understand why they’re sometimes 
misunderstood or sometimes mistreated by Mexican Americans, but 
it’s because of the years and years of oppression that we have 
suffered ever since 1848. Ever since the Mexican-American War, 
Mexican Americans have been mistreated in the Southwest and 
continue to be mistreated because of the lack of knowledge of the 
larger Anglo-dominant population who don’t know. They don’t know 
us. They don’t know who we are. They don’t know our history. They 
don’t know the history of Mexico. They don’t know the history of the 
Southwest. 
So, because they don’t know the history, they continue to put us 
down and continue to mistreat our youth in the schools. They have 
betrayed our youth in the schools. They’ve betrayed our youth in 
the streets. So, many of us see this largely as a betrayal, but at the 
same time, there needs to be new education in our colleges and 
universities to educate non-brown people on our history and our 
understanding of the world. Our world is more like of the new world, 
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where their world is of the old world, from Europe. And they still 
don’t understand the new world, and they still continue to promote 
the old world upon us, and that’s where we have a clash of cultures. 
And they need to be educated. 
ESPINO 
Were you familiar with the attempt to incorporate East Lost 
Angeles? 
SANCHEZ 
Yes. 
ESPINO 
Was that something that you would support? I mean, did you 
support it at that time? Was it something that you got involved in 
on any level? 
SANCHEZ 
No. No, the Brown Berets had already broken up when they decided 
to do that, and that was mostly, like, people from La Raza 
magazine. I think one of the problems with that, that developed was 
you have to remember that East Los Angeles has a very large—I 
won’t say reactionary, but a very large conservative community, 
mostly of veteran soldiers from World War I, World War II, Vietnam, 
Korea. Veterans are a very, very conservative base here in East Los 
Angeles, so they didn’t want it. 
The other problem was that some of the people that were trying to 
incorporate East Los Angeles, they were trying to give it a Socialist 
slant. “Oh, we’re doing this to create a Socialist community,” you 
know. So that’s what turned the people off. If the Brown Berets had 
said, “We’re a Socialist organization,” we never would have been 
effective, but that’s another ballgame. That’s ideology, right? So 
that’s what happened. That’s what killed the whole movement to 
incorporate East L.A., because there were too many people in there 
that were promoting socialism, and the people didn’t want that. 
ESPINO 
But it sounds like the attempt shared some ideas with what you just 
stated as far as self-determination, having control of the educational 
system, jobs and all that kind of thing, and being in control of the 
narrative of the story, of pride. 
SANCHEZ 
They tried it again, and it got defeated again. It’s also because the 
powers which exist are the powers which are around. They don’t 
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want it, so they will persuade the people to vote against it, even if it 
does come on the ballot. That’s what happened more recently. 
ESPINO 
But was that an idea that you supported? Did you agree with that, 
that strategy? 
SANCHEZ 
Myself, I was out of the movement at that time. I did agree with the 
strategy. I thought it was a great idea and needed to be done at 
that time, but some of the people that were doing that operation, 
they were also trying to promote the war in Central America, trying 
to promote socialism. I think that’s what killed it. 
ESPINO 
And then I also wanted to ask you about when you get to Arizona. 
There was an article written by Christine Marin, and she’s from 
Arizona and she wrote about what it was like when the Brown 
Berets came to Arizona on the caravan and how there was a lot of 
hostility in that community. Do you remember the Arizona 
experience? 
SANCHEZ 
Yes, I do. It was kind of tough. Once again— 
ESPINO 
Can you talk about that from your perspective? 
SANCHEZ 
Well, yeah. Matter of fact, we went to her town, which we probably 
shouldn’t have gone to. I think she’s from Miami, Arizona. Our 
caravan went to Arizona to support the miners, because a lot of the 
miners were being fired and being mistreated in Miami. Miami’s a 
mining town. Globe is a mining town and Superior is a mining town. 
They’re all together in a little cluster. So we went up to that area. 
The students, of course, did the student walkout. The students 
walked out of school. We were having rallies, and all of a sudden, 
the state declares that area a state of emergency just because 
we’re there, the Brown Berets are there. So they declared a state of 
emergency and they brought in—all the state troopers from Arizona 
came to Superior to look for us, but we were hiding in somebody’s 
backyard and in somebody’s house, so they couldn’t find us. But 
that’s what happened. It was just overreaction by the state to try to 
come in there and try to find something and try to put us all in jail. 
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Actually, we weren’t really doing anything but practicing our rights, 
our rights to demonstrate. 
ESPINO 
Well, I guess the argument that she makes is that you came across 
as paternalistic. I don’t mean you personally. I mean the 
organization came across as paternalistic because you were saying 
what Arizona needed versus what happened here in East Los 
Angeles, which was more organic, more grassroots, because all of 
you came from the Eastside, came from the same local area, came 
together to form this organization. But then when you went 
throughout the Southwest, it didn’t have that same organic feel to 
it. 
SANCHEZ 
Well, for the youth it did. For the young people it did. I mean, the 
young people, they were all for it. I mean, when we went to 
Phoenix, Arizona, before we knew it, we had a troop of young 
people marching down the street with us, you know, in formation. 
So the youth, it was very successful. But the problem is when we 
went to Superior, that’s where we started getting a lot of bad 
reactions from some of the car clubs. They came over there. Matter 
of fact, one of the car clubs came over there to try to—they wanted 
to fight us. A bunch of them—I think there was just a few of us at 
the time. Most of us were in Phoenix, but there was just a few, so 
we were surrounded by a car club. They wanted to fight us, you 
know. I told the car club, “We didn’t come here to fight.” So they 
were challenging me. They were challenging me, but luckily, one of 
the Brown Berets was in a tree with a shotgun. 
ESPINO 
Luckily. [laughs] Was it luck or was it strategy? 
SANCHEZ 
So then when they saw that guy up in a tree, they changed their 
mind, they turned around and they went the other way. 
ESPINO 
That sounds like—I don’t want to make this analogy, but it just 
sounds almost like when they put two roosters together. Was it like 
that? He just for no reason wanted to fight with you? 
SANCHEZ 
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Well, over and over again, you have clubs and organizations and 
gangs that just—they’ll just walk up to you and they’ll start hitting 
you. 
ESPINO 
Just like that? 
SANCHEZ 
Just like that. 
ESPINO 
Wow. 
SANCHEZ 
That’s what happened in Fresno with the Marcha de la Reconquista. 
We got attacked by the West Fresno gang. The march got attacked 
by the West Fresno gang. Luckily, you know, my bodyguard had a 
gun. I said, “Fire a shot in the air,” and I was able to— 
ESPINO 
Oh, right. You told me that. 
SANCHEZ 
Yes. So I mean, when you go out there, especially in the Southwest, 
you don’t know what’s going to happen because you have 
Minutemen out there. You have racist organizations. You have 
skinheads. 
ESPINO 
But when they say things like, “You’re not wanted here,” or, “You’re 
in my neighborhood,” or, “We don’t like you,” or something that 
would give you— 
SANCHEZ 
That’s what they said. They said that we were in their—they didn’t 
want us there and we were in their neighborhood. I told them, “We 
have a right to demonstrate and we’re practicing our civil rights.” 
They didn’t understand, so they were literally picking a fight with 
me. 
ESPINO 
Yes. 
SANCHEZ 
But, you know, I wasn’t worried because I knew we had the guy up 
in the tree. 
ESPINO 
[laughs] Oh, geez. 
SANCHEZ 
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The cops were the same thing. The cops would come up to us and 
when they would stop us, they would say the same thing, that we 
didn’t belong there, to move on or, “We’re going to put you in jail if 
you come back.” It was always the territorial thing. People believe 
that—the gangs and clubs think that’s their territory and nobody 
should go there. 
ESPINO 
Right, right. Well, how did you feel about that argument? Did you 
think it was their territory? 
SANCHEZ 
Well, you know, I grew up in a rough area. I grew up, I was taught 
to fight, and forced to fight, many occasions. So to have to fight 
because people want to fight, well, give them a fight, but basically 
try to find diplomatic means to stop people from their outrage and 
try to explain to them in logical terms what the movement is about 
and what we were about. 
ESPINO 
But, still, did you have that same sense of territory that they did? 
Did you feel like you were in someone else’s territory, or did you 
feel like there’s no boundaries? How did you understand the 
geography of what you were doing? 
SANCHEZ 
Well, even back then, you know, we thought we were like a nation 
in a way, even though we didn’t have boundaries. I mean, just like 
the Indians, the Indians, they have the reservations and those are 
called Nations. We felt that we were like a Nation and that we 
belonged to this—not so much a Nation, but, you know, a tribe or a 
group of people who had rights. We felt that we should not be 
discriminated against because we felt what we felt. We were not a 
violent organization. We were not out there to promote violence. 
Sure, we always had a weapon in the closet or we always had a 
weapon in the trunk, just in case we would run across these gangs. 
Another time, we ran into the Hell’s Angels. They got crazy with us. 
ESPINO 
Oh, god. [laughs] 
SANCHEZ 
But luckily, we had a shotgun in the trunk, you know. So I mean, 
out there, there’s a lot of wild people out there, a lot of wild groups, 
gangs, car clubs, motorcycle clubs, and they claim certain areas as 
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their territory. And so you just have to let them know that you’re 
practicing civil rights. 
ESPINO 
Well, it was dangerous for you as the leader, but when you mention 
the Hell’s Angels and weapons and this kind of territorial dispute, 
how safe was it for the women? 
SANCHEZ 
We didn’t have a lot of women on the caravan. Women would come 
and they would go. Some would get married with guys and they 
would leave with the guys. But we did have some women that 
helped carry the movement on. For example, Maria Vargas, she was 
on the caravan. 
ESPINO 
Could she walk around by herself at night? Could she— 
SANCHEZ 
No, she had a boyfriend, you know, so— 
ESPINO 
But I mean, like, in the broad sense of the word, was it unsafe for 
the Brown Beret women on this caravan to be—were they 
threatened with violence or— 
SANCHEZ 
We didn’t have too many women. You know, most of the women we 
did have, they were there because they had boyfriends who were in 
the Brown Berets. 
ESPINO 
So you’re saying you didn’t have women alone, single women. 
SANCHEZ 
Yes, we didn’t have no single women, no. No, usually if a woman 
came in the organization or came on the caravan, it’s because they 
had a boyfriend there who would protect that person and be with 
that person. You know, some of them even got married. So, I 
mean, that’s just an example. We didn’t have no children. You 
know, it was mostly— 
ESPINO 
There were no kids? 
SANCHEZ 
Mostly teenagers and adults, young adults. 
ESPINO 
Have you read Christine Marin’s article? 
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SANCHEZ 
No, I didn’t. I didn’t read it. 
ESPINO 
She says that in—well, she pronounces it “Miama.” [reading] “In 
Miami, the Berets were creating distrust and anger among the 
Mexican American students at Miami High School. According to the 
student president, the reaction of the majority of Chicano students 
to Brown Berets was totally negative. The Anglo students, on the 
other hand, remained uninterested and unaware of the Berets.” Do 
you remember that? 
SANCHEZ 
Yes, I remember that. We went there, but we didn’t spend a lot 
time in that town. Most of our time was spent in Superior, because 
we had more support in Superior, which is the town right next to 
Miami, whatever, Miami. I mean, Miami was this little, tiny town 
with about five hundred people. You know, we did not need it, but 
Superior was a lot bigger. Superior had maybe eight thousand, nine 
thousand people there. 
ESPINO 
But it’s interesting that, like you say, you garnered a lot of support 
from the youth, from young people. They were drawn to the 
movement. It’s interesting that in this case, it wasn’t that way. Do 
you have any sense of why? 
SANCHEZ 
That’s because Miami’s, like, five hundred people in the whole town. 
So of course their dedication and affirmant is for the United States 
of America, and they’re all—especially all the ex-veterans from that 
small town. This is what you call an all-American town, what we 
used to call. This is an all-American town, where she was from. So 
we didn’t spend too much time there, because we knew we weren’t 
going to go too far. We did the town down the street, five miles 
away or ten miles away, which is Superior, and that’s where we got 
a lot of support. That’s where the students walked out. That’s where 
they fired nineteen miners, Chicano miners, and we got their jobs 
back by demonstrating at the Magma Mining Company. So, I mean, 
we were there, you know, for the issues and we got a lot of support 
in Superior. We had large mass rally. The rally in Superior, we had 
something like five hundred people at the rally in Superior, so that 
just goes to show you maybe in Miami we didn’t have support, but 
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in the bigger town next over, which was by Superstitious Mountain, 
we had a lot of support. 
ESPINO 
Well, you just said something really interesting, and that is it’s an 
all-American town. So you’re implying that they perceived you as 
un-American? 
SANCHEZ 
Right. Exactly. 
ESPINO 
Would they challenge you with that? Did you feel un-American at 
the time? 
SANCHEZ 
We didn’t stick around that time that much. We didn’t get that much 
support from that town. That town was really, really too small to 
even deal with. How are you going to do a walkout when there’s 
only about a hundred people in the whole high school? It just didn’t 
make any sense to be there. Besides, we would go to cities or towns 
where there was support, where we could get support of the schools 
or support of the churches or support of the lawyers or support of 
the—for example, like Ann P. Gomez [phonetic]. She was a judge in 
Superior, Arizona. She supported us. She didn’t make a big fuss. 
She was there to support us, and she was a judge in Superior, 
Arizona. 
ESPINO 
What about the idea of American-ness? Did you grapple with your 
patriotism? Did you see yourself as against the U.S.—I don’t know, 
what is American and— 
SANCHEZ 
United States government? No. I never looked at it like that. You 
have to remember, what we were doing was for the country. It 
wasn’t just for us. It was for the whole country and for the whole 
future of generations of our people and future generations of their 
people as well. We were there to educate, to educate them, the 
establishment, on what we were about. 
So we were doing this on a mass basis to help the government, in a 
way, and to help the nation, because if our community is affluent, 
we help ourselves and we help the overall nation, because, of 
course, we’re taxpayers and all that stuff. So we were out there for 
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progress. Our movement was a progress movement. Our movement 
wasn’t a—we weren’t out to start a revolution. 
ESPINO 
Where do you think people got—because that’s a big criticism when 
you look at articles that were written at that time. They viewed you 
as anti-government. Well, a lot of people were anti-establishment, 
revolutionary, but now you’re saying you were never that. 
SANCHEZ 
No. 
ESPINO 
Where do you think people got that impression? 
SANCHEZ 
Well, Carlos Montes, he was pretty much a revolutionary, you know. 
But I think right away people always think the worst instead of the 
better, and thinking the worst instead of the better, right away they 
were thinking that, oh, we were maybe like the Black Panthers, 
we’re going to go shoot it out with cops. We would never do that. 
Besides, the cops could shoot better than us. So we would never go 
shoot it out with the cops. That was not our intention. We never 
shot it out with no policemen. We never attacked policemen. So I 
mean, this whole idea of fear, this whole idea of revolution, because 
the United States was going through a social revolution all over the 
country. There was a social revolution, but people don’t understand 
it was a social revolution, not a violent revolution. And being a 
social action revolution was a revolution for social change, for 
progress, not for a complete changeover of government, because 
we knew that was far-fetched to even achieve. 
ESPINO 
What were you ultimate goals in—you mentioned the student 
walkouts. Did you have any other goals that you wanted to achieve 
with the caravan? 
SANCHEZ 
Well, we had demands. We would make demands for the students, 
help them write their demands, whatever they may be, you know, 
better food or Chicano Studies classes or more Chicano 
administrators, more Mexican Americans that are going to college. 
So we were making demands and trying to open up the colleges and 
universities throughout the Southwest as well. Now you find a lot 
of—there’s a lot of Mexican Americans, la raza, going to Arizona 
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State University, for example, because we were opening those 
doors. So we were out there just opening the doors for the 
community. But at the same time, we wanted to build this 
organization with the idea that maybe there was land for us on the 
horizon. We were, like, you know, like the Jews in search of our 
promised land, you know. [laughs] We were searching for our 
promised land with the caravan traveling to eighty barrios 
throughout the United States. We were searching for our land, our 
peace. but we never really found it. We were thinking we might find 
it on Catalina Island. That probably would have been the ideal 
place, but they kind of chased us out of there. 
ESPINO 
Who was the most welcoming to you? It sounds like Arizona was the 
most hostile in some of those, like Miami. Which cities and 
communities were the most welcoming, do you remember? 
SANCHEZ 
I think Silver City was pretty welcoming. El Paso was very 
welcoming. Not San Antonio. Catalina Island, at first they were very 
welcoming because they didn’t want us to ruin their tourism, so 
they didn’t want to make a big fuss, but we were there on Catalina 
Island. So they were trying to deal with us in a very nice way, but 
what happened was, they changed the laws on us to get rid of us. 
What they did was they—we were considered a dwelling or—
actually, we got a lease, a land lease from Wrigley Chewing Gum. 
They gave us a land lease for that land that we were staying there. 
So the land lease might still be good. Anyway, so we were on this 
land, right? But then because the land was within the city of Avalon, 
they changed the law that says you can have only five people on a 
residential area or on a particular domain. Because we were holding 
a domain of land. So they changed the rules that only five people 
can be on that land. There were, like, twenty or thirty of us, I think. 
So they were going to put us in jail because we had violated a 
residential law. 
ESPINO 
So they were going to put you in jail. 
SANCHEZ 
No, they tried to put us in jail. They were going to put us in jail. 
They came to put us in jail. They came at gunpoint to take us out of 
there. They were either going to take us back home to L.A. or put 
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us in jail. So they gave me that choice. They says, “You violated the 
law and you’re all going to jail.” I says, “Man, what are we going to 
do?” And then we had a couple of people that were wanted by the 
police, a couple of the Berets. One of the Berets actually escaped 
from the Juvenile Authority, escaped from prison to join the Brown 
Berets on Catalina Island. I says, “Well, he’s going to jail.” A couple 
other people had traffic warrants and a lot of other stuff. So the 
sheriff told me, “You have a choice. You’re all going to jail or you 
can go home. We can give you a ride home.” I said, “That doesn’t 
sound bad.” Because we were running out of food. [laughter] And 
our morale was going down. Our morale was going down to some 
degree because we were running out of food, and our support was 
kind of dying out also from the mainland. We were waiting for 
supplies to come and they never came. People were stealing 
supplies that were supposed to be heading to Catalina Island for our 
group. 
So I told the sheriff, “Okay. How are we going to get back?” The 
sheriff says, “Oh, we leased a ship for you.” I told the sheriff, 
“Okay. All right. We’ll take the ship back home.” So they put us on a 
new nice ship and they took us back home. In my mind I said to 
myself, “Oh, we’re going to come back. Sure, they moved us. We’re 
going to come back.” But we never had the chance to come back to 
Catalina Island because when we got back, the sleeper agents 
throughout the organization were breaking up the organization left 
and right. So finally, just everything died out at that time. 
ESPINO 
So you slept in tents on this land? 
SANCHEZ 
Yes. 
ESPINO 
What was that like? I mean, showering and bathroom. 
SANCHEZ 
Well, it was a little difficult at first, but what we did was we rented a 
house in Avalon, so if anybody wanted to go shower or kick back for 
a while, drink coffee, watch TV for a little while. So, actually, we 
took the land right up on the hill. We took the land, but we also 
rented a house so we could keep our supplies. 
ESPINO 
Cook and— 
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SANCHEZ 
And cook and take showers, you know. So we had that backing us 
up. But that all cost money, you know. 
ESPINO 
Yes. Who paid for that? 
SANCHEZ 
I was the main fundraiser for that. 
ESPINO 
And where would you get the funds from? 
SANCHEZ 
Joe Kovner. He used to run the East L.A. Group Publications, East 
L.A. Newspapers, called Eastern Group Publications. Now it’s owned 
by Delores Sanchez. Joe Kovner, Jewish guy, knew all the 
businessmen. I told him, “We need support.” I told him that we 
were going to do something good. So he would raise money from 
some of the businessmen and he gave me a couple hundred here 
and a couple hundred there. A couple of markets here in East L.A., 
they would give me money for Catalina Island. I guess they wanted 
to get us out of L.A. [laughs] Anyway, but they did. So I was able to 
raise the money for Catalina Island. But a lot of things happened 
there and it was a good move. We held the land for twenty-seven 
days. There was a beautiful brotherhood and sisterhood there, 
because there was also more women who were coming to support 
us as well. 
ESPINO 
Who would stay there or was it— 
SANCHEZ 
Yes. Berta Grijalva and some of her friends. So people were coming 
out to support us. They wouldn’t stay for a long time, but there 
were a lot of people who were coming from the mainland just to 
stay for a little while. 
ESPINO 
And how did you spend your time? 
SANCHEZ 
I was writing the book. [laughs] 
ESPINO 
So what would a day look like? You would be writing? 
SANCHEZ 
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Well, in the morning we’d have inspection, okay, making sure that 
everybody was looking decent. 
ESPINO 
Oh, they’d have to stand up and— 
SANCHEZ 
Yes, we’d line up everybody for inspection in the morning. Then 
after inspection we’d have breakfast. Then after breakfast, we 
would designate who would do certain chores, designate chores. 
Then we would have meetings and kind of training sessions, 
organization. Then in the afternoon, everybody would just take a 
break, go into the city or go to the house and take it easy, and then 
come back. That’s pretty much the day. 
ESPINO 
And you never picked up your guitar during this—I mean, it seems 
like a perfect time to—you know, at night and you’re on this 
caravan and you’re with your brothers and your sisters in the 
movement. 
SANCHEZ 
No. 
ESPINO 
I imagine you sitting around a fire singing songs. 
SANCHEZ 
We did do that. We did sit around the fire and sing songs, but they 
were mostly like oldies but goodies. [laughter] We didn’t have a 
guitar, though. We didn’t have a guitar. A lot of it was people were 
coming from the mainland who were visiting us. AIM came to see 
us, people from the Indian Action Movement. 
ESPINO 
American Indian— 
SANCHEZ 
American Indian Movement came and stayed with us for a couple 
days. The funny thing was, those Indians that came to stay with us 
for a few days, a couple months later afterwards, they did the 
Wounded Knee thing. 
ESPINO 
The same ones? 
SANCHEZ 
The same ones, yes. So they kind of came to see what action looked 
like in the field. The action was, was to take land, and that’s what 
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we were doing. We were there to take land, and it was going very 
well until they finally forced us to move out. 
ESPINO 
That was the only confrontation, the final one when they forced you 
to move out? 
SANCHEZ 
No, they came up there a couple times. The sheriff? 
ESPINO 
Uh-huh. 
SANCHEZ 
Yes, they walked through the whole camp, looking for weapons, you 
know. Sometimes they would search Brown Berets. We all had 
pocketknives. Everybody had a pocketknife. That would amuse 
them. “Oh, they all have pocketknives.” As long as we didn’t have 
any guns, they weren’t too angry. But there were a lot of angry 
people on the island. For example, when we first got there, they 
called the Pentagon and said the Mexican Army was taking over the 
island. That’s why the navy came. [laughs] That’s why the navy 
sent their chase ship out after us to see what was going on. They 
were going to attack us. They didn’t, but they were going to attack 
us, some of the local residents. It was a bunch of white guys came 
up there and they wanted to fight with us. Once again, a bunch of 
white came up there, wanted to fight with us. But we had sticks, 
and they saw that we had sticks that we got from the trees, some of 
the limbs of the trees. So they left. 
ESPINO 
What did they say to you, do you remember? 
SANCHEZ 
Oh, you know, basically they were just saying, once again, that that 
was their island and that we shouldn’t be there and stuff like that. 
But once again, the reason why we were able to do so well and be 
so wanted at Catalina Island was because they didn’t want us to 
ruin their tourism, see. If there was a big fuss or if somebody got 
hurt or somebody got really crazy, that would ruin the tourism, 
right? Because that’s how that island lives, on tourism. So they 
were very cooperative. The mayor was cooperative and the Catalina 
Island Wrigley Chewing Gum Company, they were cooperative. The 
Chicanos that live there, there’s a lot of Chicanos that live on 
Catalina Island. 
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ESPINO 
Like what percentage? 
SANCHEZ 
I don’t know. I know I went to one street, I think it was called 
Tremont Avenue, and on both sides of the street for about two 
blocks, three blocks was all Chicanos. So you’re talking about thirty 
houses of nothing but Chicanos. And then in other parts you have a 
lot of Mexicanos that live there also, and they’re the laborers of the 
island. They work at the hotels, you know, and they work at the 
markets. But there are a lot of Chicanos that live on Catalina Island. 
ESPINO 
And they were open to your— 
SANCHEZ 
They were supportive, yes. They would bring us food sometimes 
and whatever they could do. Sometimes they’d give us donations. 
Sometimes they’d come out and hang out with us. So they were 
very supportive. 
ESPINO 
That was your last stop in the caravan. Why didn’t you have a need 
for a walkout there, like you did in some of the other places that 
you had gone to? 
SANCHEZ 
Well, I think the school was just too small, a very, very small 
school. When we were there, there was only like about 5,000 people 
on the whole island. In the summertime, there’s something like 
5,000 people in the summertime, but after summer’s over, there’s 
only about 1,500 people on the island. So it was a pretty small 
town. The island is 80 square miles, and well protected because the 
ocean’s all around us. It’s twenty-six miles across the sea from San 
Pedro Harbor. 
Going over there it was quite a challenge also when we were going 
over there, because we didn’t want to get spotted. So what we did 
is we just wore plain clothes, and I made badges that said “CYO,” 
Catholic Youth Organization badges, right? And everybody’s wearing 
these conference badges that said “Catholic Youth Organization.” So 
we didn’t show our colors until everybody got there. It took about 
two days for everybody to get there. We rented some motel rooms. 
We were staying in hotel rooms when we got there. So finally when 
everybody got there, when all twenty-seven of us finally arrived 
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there, I went in the first group. When we all go there, we decided in 
the morning and left the hotel and we were looking for a spot of 
land to take over that would be good. So we found a good spot of 
land that we could take over and put our camps, put our tents. We 
had a lot of tents. We had like a little tent city right there for a 
while, twenty-seven days, and it was very successful. We got 
international press, and we let everybody know that we were there 
to bring attention to the problems of the Mexican American, but also 
to focus on the Treaty of Guadalupe Hidalgo, which guaranteed 
Mexican Americans traditional rights, but also the Treaty of 
Guadalupe Hidalgo states the boundaries. In the boundaries of the 
new United States after 1848, in the treaty it does not say that the 
islands are included, so only the California coast—the boundaries of 
the United States only goes up to the California coast. It doesn’t go 
into the sea. So the islands were not included. So the islands 
actually still belong to Mexico, and the United States knows that, 
because they weren’t included in the Treaty of Guadalupe Hidalgo. 
They weren’t included in the boundary maps. So even today, those 
islands actually still belong to Mexico. 
ESPINO 
Did you have a lawyer with you or somebody who— 
SANCHEZ 
We had a lawyer, but he disappeared on us. I don’t know where he 
went. He got $500 and took off on us. [laughs] So, I mean, that’s 
the problem. You’re working with a lot of people, then a lot of 
people just let you down. One of the Brown Berets, we sent him to 
go get more people, gave him money to bring more Brown Berets 
across the ocean over to where we were at, and he disappeared 
with the money. Then some of the Brown Beret chapters, this one 
guy, he came with a police agent to the island, and on the way 
back, he was arrested. He had marijuana in his pocket, but the guy 
he was with was a cop all the time. So I mean, a lot of 
complications developed within the organization, also when the 
organization started breaking up at that time because of the sleeper 
agents that were in the organization started making the chapters 
fight with each other, split. This is what really hurt me. Here I was 
putting so much time, put five years of hard work and labor into the 
Brown Berets, and then to see it go down, you know, fall apart and 
being attacked by Brown Berets in verbal terms, and just seeing the 
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whole organization just fall apart after doing so much work and then 
see everything fall apart, it really hurt me at that time, because I 
had no intention of leaving the organization, but I left for my own 
safety because it was starting to get pretty rough. 
ESPINO 
What exactly made you leave? What pivotal moment? 
SANCHEZ 
Well, just reports I was getting that some of the Brown Berets were 
actually going to fight with each other with guns. Somehow, from 
my understanding, some money came in from the Republican Party 
through La Raza Unida Party, and that got into the hands of the 
wrong people and they were buying guns to fight my guys. Because 
the Republican Party gave La Raza Unida Party $100,000 because 
they wanted to weaken the Democratic Party. 
ESPINO 
Was that during when Raul Ruiz was running? 
SANCHEZ 
Yes. I don’t know if that’s true or not, but I was told by Newsweek 
magazine, explained it to me, you know, “Why is money going to 
purchase guns against your group?” And I said, “I wasn’t aware of 
that.” But then I found out it was true and I found out where the 
money was coming from. It was coming from the Republican Party, 
so the Republican Party wanted to get rid of us too. Anyway, then 
when we came back to East L.A., because we had been gone, I 
mean, we had been gone for a year and a half in doing marches and 
demonstrating, caravans all over the United States, so when I came 
back to East L.A. to reestablish a base, there was no support. The 
support had died out. The Moratorium Committee had died out. The 
organizations had died out. Even the student organizations had died 
out. There was no support, absolutely. And I’m getting all these 
threats and calls. The whole organization just fell into total chaos. 
So I couldn’t deal with this. So to prevent anybody getting hurt, 
because people were actually splitting and actually talking about 
fighting with each other—because that’s not why I got into this 
movement. I didn’t get into this movement to fight my own raza. I 
felt at the time the best thing to do was to break up the 
organization, let it fall apart, let it break up and then maybe 
reorganize it later on. We did reorganize it later on to stop the 
violence, and then it died out again. That was my intent, to close 
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the shop and then maybe open again later on down the road. But it 
did hurt. It really hurt. The problem is, once again, you get people 
in an organization that don’t know what the hell they’re doing. 
Everybody wants to be the king of the hill. Everybody wants to be 
the boss. And what they do is they go around turning everybody 
against you so they could become the boss, and then they’d have 
the organization in their hands, and then they don’t do nothing with 
the organization. So that’s what really upsets me. 
ESPINO 
So someone else took leadership once you left? 
SANCHEZ 
Kind of, yes. Yes. 
ESPINO 
And that person had been trying to take over— 
SANCHEZ 
All the time, yes. Sabotage. 
ESPINO 
You don’t want to name that person? 
SANCHEZ 
No, I don’t want to name that person, but that person was being 
guided by somebody that we suspected was working with the CIA. 
But I don’t want to bring that out. 
ESPINO 
Is he still around? 
SANCHEZ 
Yes, yes. 
ESPINO 
So when you left the organization, did you just leave it or did you 
do a formal resignation? 
SANCHEZ 
I did a disbandment. I disbanded the organization. 
ESPINO 
How did you do that? How did you achieve that? 
SANCHEZ 
I got the chapters and we met and I explained the situation. I said, 
“I don’t want you guys—.” Some of the chapters wanted to go fight 
some of these guys that were trying to break up the organization, 
and I was saying if a fight starts, somebody’s liable to get killed, 
and that’s going to go on. Then people are going to start killing each 
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other in the barrios and then it’s going to be like a barrio warfare 
thing. And I said, “I can’t have that. I can’t have anybody getting 
killed in this organization.” So I had a press conference. Dial 
Torgerson was there. I think it was in November of 1972, and I 
officially dissolved the organization. 
ESPINO 
But it didn’t dissolve. 
SANCHEZ 
It didn’t dissolve completely. It didn’t dissolve, but the guys that 
picked it up, in San Bernardino, for example, they continued on, but 
they fell apart. The guys who were with them, like San Pedro, the 
guys from San Pedro, they all turned to drugs, and the guys in El 
Monte, they wanted to use the Brown Berets to sell drugs. So it was 
like a bunch of weird stuff going on behind the scene. 
ESPINO 
Are you familiar with the term “lumpenproletariat”? 
SANCHEZ 
No. 
ESPINO 
It’s a Marxist term. 
SANCHEZ 
What does it mean? 
ESPINO 
It just means people who are the working class, but who don’t have 
the political consciousness of someone of the working class who 
might, who will struggle for social justice, but who might destroy 
the movement because they don’t have a consciousness about 
social justice, but they are from the working class. They are the 
people you struggle for, but yet they might destroy their own 
movement because they don’t have the same kind of politics that 
you have. Like what you’re saying, you mean these people were 
your Brown Berets, and yet— 
SANCHEZ 
Yes, but they were the Brown Berets that would never participate, 
you know, the Brown Berets that would use the label, use the 
Brown Beret label and call themselves Brown Berets, but they would 
not participate in any of the actions of the Brown Berets, yet they 
saw an opportunity because I was traveling. I was in Catalina 
Island, and they saw an opportunity to try to take over the 
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organization, and I couldn’t let them take over the organization 
because they would take the organization down a violent path, 
because these people wanted to be more like the Black Panthers, 
and I couldn’t let the Brown Beret name be taken down a violent 
path because that would be nonproductive and that would be self-
defeating. 
And so I did it because, one thing, the movement had largely died 
out when I got back. The moved literally was dying out. The support 
was dying out, but people wanted to continue on with the Brown 
Berets, two or three chapters. One of them was Oakland, where all 
the cops were at, you know, infiltrators. Riverside, Redlands, where 
all the cops were at, and also San Pedro, where guys were drug 
abusers. So we had these chapters that they were no friend to 
anyone, but they had this strategy where they wanted to take over 
the Brown Berets because they thought that things should be done 
differently, and I couldn’t let them take it over, either, because if 
they were to take it over, then the Brown Berets would have a 
terrible name, and I was trying to protect the name of the Brown 
Berets at the time. 
ESPINO 
You said several times that the movement died out, the movement 
was dying. How would you describe that, looking back? What did it 
look like? People weren’t showing up for demonstrations? How could 
you define the movement dying out? 
SANCHEZ 
Well, from two ends. It’s dying out because people are trying to 
crush the movement, trying to destroy the movement. For example, 
like the veterans. They’re talking to the community against social 
change. They’re talking to the community against the Brown Berets, 
so you have agents who are anti social action, you know, out there. 
Cops too. Cops are anti-Brown Beret, anti-movement. So you have 
all these agents out there, reactionaries, agents who are talking to 
destroy the movement. 
On the other hand, you have the movement, the actual movement, 
the people who are actually in the movement, they’re burning out 
because, you know, I always say the duration of most leaders is five 
years. After that, a lot of people were going back to school, because 
a lot of people in the movement came from the colleges and 
universities. But after they dedicated so many years—not five years 
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like myself; maybe some dedicated two, maybe one, maybe three—
they went back to school to get their degrees. So the drain was a lot 
of people were going back to school, back to the university. I went 
back to school myself. So a lot of people were going back to their 
original intention. Their original intention was to get their education. 
They stopped their education because they wanted to help the 
movement, but then they went back to that. I understand a lot of 
people got jobs all of a sudden, because of all these opportunities 
that came about as a result of the movement. All of a sudden, jobs 
were opening up in the government. Jobs were opening up in the 
schools and the colleges and universities, in the city government, 
federal government, the county government, because we had 
spoken. So a lot of people were getting jobs. So all of a sudden, we 
got jobs now. We got college opportunities now as a result of the 
movement. So everybody’s out there. I was out there shaking the 
tree, right? And then the apples fall down the tree, and then 
everybody runs and grabs the apples, and we never see them 
again. That’s what happened. That’s how it died out. 
ESPINO 
You’re going to make me cry. [laughs] Well, do you think that’s not 
a continuation of the movement, people going to college? I mean, 
since that was one of your primary objectives was educational 
attainment, Chicano Studies. Many people went on to become 
professors in Chicano Studies. 
SANCHEZ 
That’s all good. 
ESPINO 
But do you see it as a continuation? 
SANCHEZ 
I think the movement saved our middle class because our middle 
class was kind of dying out. I think we have this middle class during 
the movement, during the time of the movement, but mostly 
because we had a lot of the people who were working in the 
factories had good-paying positions, even though they were maybe 
in the factories and stuff like that. They were good-paying positions, 
so we did have a middle class. So we kind of got rid of that middle 
class and we created another middle class, but it was more at a 
professional level, more at a management level. But since then, 
because there is no movement at all, I mean very little movement 
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today, a lot of those rewards are being taken away. For example, 
Chicano Studies is getting cut, reduced at many California State 
Universities. A lot of things that we fought for, our jobs, are getting 
cut. City, state, county, you know, we’re down to the bottom pole 
as far as being hired. You know, we’re last hired and first fired. So 
we lost a lot, but we did gain a lot for many years and now we’re 
losing because we don’t have a force out there that’s making noise 
to bring attention to our problems, to our job problems, to our need 
for more schooling, our need for better schools, our need for better 
jobs, good jobs. We don’t have anybody out there that’s fighting for 
us. We fought as much as we could, and then it died out. 
ESPINO 
Do you think that your strategy from the late sixties, early seventies 
would be successful today to fight those same problems that you 
just mentioned? 
SANCHEZ 
I think so, yes. It would be successful today, but it has to be based 
on issues. We have a lot of organizations out there, even some new 
Brown Berets out there, but they don’t have issues. And that’s how 
you organize the people, with issues, hot issues. But the problem is, 
a lot of people in groups out there, they don’t see employment, 
good jobs as an issue. A lot of them, they don’t see furthering 
education, more college education as an issue. They don’t see it. 
They want social change, but they don’t have the issues. There are 
hot issues out there, but nobody’s moving on it. So I think that’s 
one of the things that we can educate or we have educated much of 
our community to understand what the issues are. 
ESPINO 
I think I’m going to leave it here and probably do one more session 
and talk about your work after you left the Brown Berets, what kind 
of education you were hoping to achieve, and then maybe the jobs 
that you— 
SANCHEZ 
Okay. 
ESPINO 
And then also the formation of the Mexican American Round Table. 
Is that what you call it? 
SANCHEZ 
Chicano Round Table. 
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ESPINO 
Chicano Round Table. 
SANCHEZ 
Yes, I’m co-chair. 
ESPINO 
Okay. I’m going to stop it here. [End of January 7, 2013 interview] 

1.6. Session Six 

(January 28, 2013) 

ESPINO 
This is Virginia Espino and today is January 28th. I’m interviewing 
Dr. David Sanchez in the East Los Angeles Library. I wanted to start 
today—last time we finished around the time after you returned 
from the Catalina takeover and you decide to disband the Brown 
Berets. Can you talk to me about how you came to that decision? 
SANCHEZ 
Well, it was a very hard decision for me to make and a very sad 
decision, because I really felt that the Brown Berets could continue 
strong for another maybe five years, or forever. Anyway, I really 
felt really upset about the whole thing, but what happened was a lot 
of the chapters were turning against me and they were trying to 
take over the organization, and a lot of these chapters were into 
drugs, and just people that didn’t want to work, just a lot of high 
school dropouts that just wanted to make the Brown Berets more 
like into a social club. We had, like, sixty chapters at the time. 
Thirty of them were effective and in support of the vanguard of the 
movement and of our line of events, or line of defense. So we had 
thirty that were effective, so we had another thirty that were 
ineffective. So the thirty that were ineffective, they really were not 
100 percent Brown Berets, because they were not fulfilling the need 
to support, for example, Catalina Island. A lot of this happened 
because I was on Catalina Island, where the other thirty felt that 
they could, you know, take over the organization because I was on 
Catalina Island. A lot of other things happened. One of the people 
from the other thirty got arrested on the way coming back from 
Catalina Island, so he was very bitter because I didn’t get him an 
attorney. But I couldn’t get him an attorney because I was on 
Catalina Island. He was arrested, he had marijuana in his pocket 



226 
 

when he left Catalina Island, and he was walking with somebody 
who we suspected was a police informant. So that’s how he got 
arrested. 
Anyway, I think that what happened was our thirty strong chapters 
were almost infiltrated-proof, but we had the other thirty chapters 
that were a lot weaker. Those were the ones that were being highly 
police infiltrated and were turning against the other thirty. So we 
had a split in the organization. We had the positive thirty that were 
always there for the movement, and then the other thirty chapters 
that were always not there for the movement, but always wanted to 
be Brown Berets. They wanted to grandstand, wear the brown 
beret, “I’m bad. I’m wearing a brown beret.” So for them it was 
more like an enforcement, like a psychological or motivational 
reinforcement to wear the brown beret, and I can understand that. 
But what happened was, they were a very loose group and very 
wild. You know, the other thirty were very wild, and they didn’t 
want to follow the policies of the Brown Beret national organization. 
So a lot of the conflicts began when we got into Catalina Island. A 
lot of those chapters felt that they wanted to take over the 
organization, and I couldn’t let them take over the organization 
because a lot of these groups were for violence and I felt that would 
give the Brown Berets a bad name. The other thing was a 
breakdown in discipline. The other thing was our support in Los 
Angeles, because we had left Los Angeles for almost a year and a 
half going on the caravan throughout the Southwest of the 
Expedition Through Aztlán, and after traveling to different barrios 
and mapping out the Southwest, so I was gone for a long time, so a 
lot of these chapters got bitter. And I really didn’t like a lot of these 
chapters because they wouldn’t never support any of our events. So 
there was a communications breakdown, and so those other thirty 
chapters, when I did come back to California and occupied Catalina 
Island, they turned against me. They cut off our supplies. They stole 
some of the money that was supposed to come to us, and they 
were just out to get me. So I broke up the organization because it 
was not workable no more. 
The other problem was the positive thirty chapters that I was 
working with, they were really angry with the other chapters, 
mostly some of the chapters in San Bernardino and Riverside and 
Indio. They broke down and they were receiving money from 
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outside sources to fight against the other chapters who were solid, 
so to prevent gang warfare within the organization, I broke up the 
organization, thinking that perhaps another day we can re-
commission the organization and reorganize the organization in the 
right way, the way it should be. 
ESPINO 
Did anybody try to convince you not to break it up, not to disband 
it? 
SANCHEZ 
No. I think it was also the fact that most of the Brown Berets had 
been involved for five years, so a lot of them were, like, retired 
after a five-year battle or five years of demonstrations, marches, 
events, occupations. A lot of the Brown Berets were getting tired, so 
they were getting kind of weak, on both sides. Our side and their 
side were getting weak. We had lost a lot because I was gone a long 
time. We had lost the support of the community. For example, in 
Los Angeles after the August march, after the Marcha de la 
Reconquista that was from Calexico to Sacramento, which ended—I 
believe it was in 1971 in August—yes, August 29th it ended—the 
Moratorium Committee also kind of dwindled, fell apart. So the 
Brown Berets, because I left, the Brown Berets in Los Angeles had 
lost a lot of support, but also the Moratorium Committee, which was 
part of the Brown Beret organization, had fallen apart, and so no 
longer was the kick in Lost Angeles. So when I came back to Los 
Angeles, the kick was gone. The support was no longer there. 
So basically, not just that, but we were getting hit by a lot of police 
informants who were out to divide the organization, just like the 
Black Panthers, but the Black Panthers, their division got so bad 
where they were actually shooting each other. We didn’t go that far. 
I knew we were headed in that direction, so I broke up the 
organization so nobody would get killed. 
ESPINO 
A couple of things. One is, were you tired? 
SANCHEZ 
No. No, I was not tired. 
ESPINO 
You disbanded the organization seeing that other people were 
exhausted and the division and—I mean, there were several 
different things that you were talking about. 
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SANCHEZ 
Yeah, the support had died out in Los Angeles, and that was our 
main base. 
ESPINO 
How would you describe that, the support dwindling? What would it 
look like? 
SANCHEZ 
It was harder to get funds. For example, for Catalina Island it was 
very difficult to get funds. 
ESPINO 
So people weren’t giving—like, you had mentioned the Jewish 
community, they were very supportive, Jewish merchants, I believe. 
SANCHEZ 
Jewish and Japanese, yes. 
ESPINO 
So you went to these same people that you had gone to previously? 
SANCHEZ 
Yes, but basically the support was manpower support. When we 
were on Catalina Island, we were running out of supplies and 
manpower. And because some of the chapters felt that this is a 
move to—they were more concerned about trying to take over the 
organization. In an organization, everyone has an ego. Everyone 
wants to be the big man. Everybody wants to be the boss. The 
egos, you know, because everybody wants to be the boss, all of a 
sudden they get this idea that they want to take over the 
organization, because other people want to be the boss. 
So I broke up the organization, but a lot of the other thirty—not all 
of them, but some of them—continued on, but they didn’t know how 
to drive the ship. They didn’t know how to drive the movement. 
They didn’t know how to create events. They didn’t know how to get 
support for the event. They didn’t know how to get support from the 
media. So they wanted to take over the ship, but they didn’t know 
how to drive the ship. So that also caused the movement to further 
die out, even though the Brown Berets had died out. 
ESPINO 
How important was the financial support to the Brown Berets? 
SANCHEZ 
Well, we had a steady base of support. It was called the National 
Chicano Treasury. That was our bank account with a California bank 
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here in Los Angeles. And with the National Chicano Treasury, we 
had pledges to support our events, but that support there was also 
jointly because the FBI was going after people who were sending us 
pledges, and the FBI was convincing the banks to no longer work 
with us, with the money that was being circulated, especially in 
Texas. In Texas, they were actually blocking our checks that were 
coming to the National Chicano Treasury. So what I did was create 
this fund. 
ESPINO 
And who managed the funds? 
SANCHEZ 
I managed the funds. 
ESPINO 
Everything? 
SANCHEZ 
Yes. It wasn’t a whole lot of money, but it was something. 
ESPINO 
Like what? How much money was it a month? 
SANCHEZ 
Oh, maybe $500 a month. 
ESPINO 
Oh, that’s not a lot. 
SANCHEZ 
But during those times, that was a lot of money. Our main expenses 
were just gasoline, food, uniforms, and transportation. That was the 
most expensive. 
ESPINO 
When did you establish this fund? Do you remember the year that 
you established it? 
SANCHEZ 
It was during the Marcha de la Reconquista, when we were 
marching to Sacramento. 
ESPINO 
So it was after you had already established the Brown Beret office in 
La Piranya, where I would imagine you would need funds to run 
those. 
SANCHEZ 
Yes, but those were other funds. That was the East L.A. Free Clinic 
fund. That was another account. So the accounts were there, but 
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what happened was, you know, the Free Clinic was kind of also the 
Brown Beret headquarters. That was also very supportive because 
we got our phone bill paid. That was the other expense that we 
always had on top of us, were phone bills. 
ESPINO 
What about the uniforms? Did the members themselves pay for 
their own outfits or did you supply them with their— 
SANCHEZ 
We supplied most of the uniforms. Some of the people that had a 
little bit of money, they were able to buy their own uniforms. 
ESPINO 
And what about fundraisers like dances or concerts, or did you do 
any of that kind of fundraising? 
SANCHEZ 
Well, mainly our fundraising was primarily communicating with 
businesspeople. There’s a lot of Chicano businesses throughout the 
Southwest, so wherever we would go, restaurants and different 
businesses, they would support us. Wherever we would go, we’d 
ask for donations. For example, I think my speech words were, 
“Open up your hearts. Open up your pocketbooks. Donate to this 
cause because we want to save lives and save our community, save 
our society from dwindling.” 
ESPINO 
Who was your biggest supporter here in Los Angeles? The only 
person who comes to mind is—well, there’s a couple people. There’s 
someone, I can’t remember her name right now off the top of my 
head, but she had a tortilla factory and she became very prominent, 
I believe in the Republican Party. I believe she was conservative. I 
can’t remember her name. And then there’s Mr. Camacho, who has 
several restaurants now, but I think he started back then. Were any 
of these people— 
SANCHEZ 
No, no. You’re talking about the conservative community, especially 
Ramona Banuelos. 
ESPINO 
Banuelos, yes. 
SANCHEZ 
They were anti-movement. They were anti-social change because 
they were carrying the Republican banner. That was another thing. 
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We were getting attacked by Republicans, by conservatives, by 
reactionaries, by the veterans, which is probably the biggest 
conservative group in our community. They were calling us all kinds 
of names which were not true. 
ESPINO 
So you never received any help from the entrepreneurs in the 
Mexican American community? 
SANCHEZ 
Not entrepreneurs, but from some of the established businesses. 
ESPINO 
You did or you didn’t? 
SANCHEZ 
We did. 
ESPINO 
For example? 
SANCHEZ 
From the small businesses, you know, some of the smaller stores. 
Some of the smaller department stores, some of the local 
newspaper people. Jewish businesses, some of the Jewish 
businesses would donate, and also Johnson Market, which was 
owned by Japanese. They would give us help almost every other 
month. 
ESPINO 
Someone who gave economic support to many who were running 
for office within the Democratic political system was Joe Sanchez. 
SANCHEZ 
Yes. 
ESPINO 
He was married to Dolores Sanchez, who now is the owner of 
Eastside Sun newspaper. Did he help you out in those days? 
SANCHEZ 
No. 
ESPINO 
Did you know him? 
SANCHEZ 
I knew very little of him, but I think during that time is when he was 
really starting to build his wealth. It wasn’t until after that, that he 
became very wealthy. 
ESPINO 
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Oh, okay. So he wasn’t somebody that you approached and asked 
for— 
SANCHEZ 
No. At that time, he was just an entrepreneur making business work 
for himself, and he just built, kept on building. He did very well. 
ESPINO 
Yes, he did very well, and apparently he gave back to some 
organizations. But I was wondering if he gave to the Brown Berets. 
So then you managed this money. You were looking at some of 
these L.A. Times articles that I brought for you, and you said that 
you never received any money from the Ford Foundation. 
SANCHEZ 
No. Not unless somebody received it, but I never saw it. [laughs] 
ESPINO 
But the money that went to the clinic didn’t come from the Ford 
Foundation? 
SANCHEZ 
No. 
ESPINO 
To the Free Clinic? 
SANCHEZ 
No. 
ESPINO 
No? 
SANCHEZ 
No. We got some money from the United Way. 
ESPINO 
From United Way? 
SANCHEZ 
Yes. 
ESPINO 
Just United Way? 
SANCHEZ 
Yes. That’s the only one that— 
ESPINO 
Not like—what were some of the other? Rockefeller had a 
foundation, still does. Ford. Who else was giving money at that 
time? I think those are the two big ones that still give money to— 
SANCHEZ 
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Well, it’s not that easy, because you have to realize, you know, we 
were Brown Berets. We were, like, a brown institution, and some 
people saw that as anti-white institution, and I think that’s one of 
the things that we understood was when institutions were mostly 
with white Americans, they became white institutions, and they 
were many times against us, where if there was a location where 
there were a lot of Chicanos working, they were more like Chicano 
institution or brown institution. 
There was a lot of institutional racism against the Brown Berets, 
institutional and political racism against the Brown Berets, because 
there was a lot of people who were making a lot of money during 
those times, and they could not understand Mexican Americans 
building their society. And that’s what we were trying to attribute 
to, to build up the Mexican American society, and it did build up. As 
a result of the movement, our middle class increased very, very 
largely, but the problem was, a lot of people, once they got up there 
on top, they forgot where they came from and a lot of them came 
down. 
ESPINO 
What about the East Los Angeles Community Union, and Esteban 
Torres and then later on David Lizarraga? Were they supportive of— 
SANCHEZ 
Not at all. 
ESPINO 
Financially or otherwise? 
SANCHEZ 
Not at all. There was a group called the Mexican American Congress 
or something of that nature, and Esteban Torres was in that group. 
There was one case where money was supposed to come from 
them. I think $10,000 was supposed to come from them to help 
Carlos Montes in his court case, and they donated a little bit to 
Carlos Montes’ case, but largely nothing, hardly nothing came to the 
Brown Berets. I think that was the other thing was, once again, you 
had TELACU, which became like a white institution because they 
never advocated anything Chicano or anything national, although 
they did promote job rights, which was good because people need 
jobs, but they were not jobs and cultural rights. I think that was a 
problem with a lot of institutions that forget about the need for our 
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cultural rights, and Brown Berets were jobs and cultural and 
educational rights. So they were not where we were at. 
Matter of fact, I think sometimes they were against us because they 
supported an organization like LUCHA, which was an organization of 
people who came out of prison. One of the people from there, from 
LUCHA, beat up one of the Brown Berets very bad and sent Gil 
Gonzales to the hospital, they beat him up so bad. So we were very 
leery of even getting close to TELACU or even LUCHA. 
ESPINO 
Why would TELACU support LUCHA? Doesn’t seem like a match, 
considering LUCHA’s ex-con, essentially prison, and TELACU seemed 
more mainstream. 
SANCHEZ 
I don’t know. Somebody said that maybe there was some police 
involvement there, because many times when Brown Berets get 
beat up, it was because the police were behind it in some way. For 
example, one of the Brown Berets got beat up on Whittier Boulevard 
during those times by the car clubs. I think it was the—was it the 
Imperial Car Clubs? One of the car clubs, I think it was the 
Imperials, and they were supported by the Sheriff Department. So 
they’re supported, they’re sponsored by the Sheriff Department, 
and they went out there, one of the car clubs that the sheriff was 
supporting, and they stabbed one of the Brown Berets on Whittier 
Boulevard. So, I mean, that’s an example. So all in all, during those 
times, the political Brown Berets were targets by other 
organizations, so not only did we have to protect ourselves from the 
police beating up our guys, we also had to protect ourselves from 
other organizations beating up our guys. 
ESPINO 
Did you have a relationship with Esteban Torres? 
SANCHEZ 
I did in the beginning. 
ESPINO 
What was that like? 
SANCHEZ 
It was very good. We had a very good relationship. There was also 
the Reverend Antonio Hernandez, which was a very good man. He 
was the main sponsor of the Mexican American Congress, I think it’s 
called. 
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ESPINO 
Congress of Mexican American Unity. 
SANCHEZ 
Yes, Congress of Mexican American Unity. So they would have 
meetings and we would go to some of those meetings, but they 
became like powerbrokers. They wanted to be the powerbroker in 
the community. They wanted to have the system yield to us 
because we applied pressure or because we exerted pressure. They 
were out there to get the money back from the system, and that’s 
how they would operate. For example, we built a monument. The 
Reverend Hernandez had a church, had some property. The 
property was destroyed, right? So I asked him if we can build a 
pyramid, a Aztec pyramid in front of his old church that had partially 
burnt down. He said yes, so we built this beautiful pyramid with a 
beautiful plaque talking about the El Camino Real massacre that 
occurred on Whittier Boulevard when they shot thirty-five people 
and killed one on January 31st, 1971. So we built this beautiful 
pyramid remembering Ruben Salazar, and we had a nice large brass 
plaque, very big brass plaque telling the history. And, you know, 
Reverend Hernandez sold the property, and all of a sudden the 
plaque and the monument disappeared overnight. So it just goes to 
show you, many times you think that people are working for you, 
but sometimes they’re just working for you to use you for their own 
purposes. 
ESPINO 
Did you think he should have notified you before he was going to 
sell the property? 
SANCHEZ 
Yes. Yes, he did notify me, but he didn’t tell me when they were 
going to knock it down. So now there’s a meat company there. I 
think the meat company that bought the property, I think they have 
the monument, and I asked them for it. They don’t want to give it 
up. But Antonio Hernandez says he knows where the plaque is. This 
is a huge brass plaque telling the history. 
ESPINO 
Is he still alive? 
SANCHEZ 
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No, he died. That’s the problem. So maybe his daughter knows 
where the plaque is at. I don’t know. Somebody stole the plaque. 
Somebody has the plaque, I think. 
ESPINO 
Somebody must have the plaque. 
SANCHEZ 
Yes. 
ESPINO 
Whose idea was the plaque? 
SANCHEZ 
I did. I bought the plaque. The plaque cost the Brown Berets, I 
think it was something like $700. And I still have the receipt for the 
plaque. So I was always raising—that was one of my jobs. Besides 
doing the administration and trying to keep the organization 
controlled, my other thing was administrating money. So myself, I 
didn’t really need money. My parents were supporting me. I always 
had a place to stay. I couldn’t drive a car because my attorneys 
recommended to never drive, because then I would become a 
target. So I never drove myself. I always had people drive me 
around. So I had a place to stay, you know, at my parents’ house 
and I had a bedroom and everything. I think I learned not to be 
materialistic. When I was going to the university, I think I learned 
not to be materialistic. And still today, I’m not that materialistic, 
although I know I have to work for money to survive now, now that 
my parents are gone. 
ESPINO 
Well, it seems also that you just had a good sense for managing 
money for fundraising. 
SANCHEZ 
Yes, I think I learned management from my dad. My dad was a 
businessman, and so at night when he would come in—we had a 
sports bar downtown. So my dad would come from work at three 
o’clock in the morning and I would help him count the money, and 
so count the change and count the dollars and everything. So, yes, 
because my dad was a businessman, I think that helped me a little 
bit. 
ESPINO 
Do you think the rest of the Brown Berets knew that side of what it 
meant to run the organization? 
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SANCHEZ 
No. The problem is—I mean, I had to write the proposal for the 
Piranya Coffeehouse. I had to write the proposal for the East L.A. 
Free Clinic. You know, I was a writer. Most of the Brown Berets 
were just street people. Many of them, maybe half of them had not 
even graduated from high school, so they had no idea of the 
bureaucracy or the administration that needs to be done to keep 
things going. I mean, just phone bills alone, I mean, they were 
tremendous every month. 
ESPINO 
I would imagine. And you mentioned that you were teaching 
Chicano Studies from—was it the clinic or was it La Piranya? I 
forget. 
SANCHEZ 
No, we had another office over on the corner of Soto Street and 
Chavez, or it used to be Soto and Brooklyn Avenue. We had an 
office there. There’s a Kentucky Fried Chicken there where our office 
used to be. That was our other office when we left the coffeehouse. 
Because we were getting a lot of police harassment, we moved out 
of the coffeehouse. We moved back to the city because we felt that 
we were safer, because the sheriffs, they were really, really mean 
to us, and that’s where we went to, the other office. 
ESPINO 
What kind of materials did you use for those classes? Do you 
remember what was available to you at the time? 
SANCHEZ 
This is, like, back in 1968. Alex Aviles was the vice principal at 
Garfield High School, and he would actually come out there and 
teach the classes for us, so gave us a good understanding of what 
the history of the Southwest and the history of Mexico was all 
about. 
ESPINO 
But do you remember what materials he used? Did he use any 
books? 
SANCHEZ 
I don’t remember about that. 
ESPINO 
Did you have readings or— 
SANCHEZ 
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I don’t remember about that, but I remember he was a good 
teacher. 
ESPINO 
Well, I’m just thinking about where you got your knowledge from or 
where you got your sense of history from. You mentioned that you 
went to school, but this is before that. This is before you disbanded 
the Brown Berets. What were you reading? 
SANCHEZ 
I was taking classes all the way until—I think the last time I was 
reading— 
ESPINO 
But they didn’t have Chicano Studies classes at that time. 
SANCHEZ 
I took Chicano psychology at Cal State L.A., and that was one of the 
first classes they had. Of course I’d read books. 
ESPINO 
Well, for example, Carey McWilliams? Who were your favorite— 
SANCHEZ 
Books at the time? 
ESPINO 
Yes. 
SANCHEZ 
That’s one of the things. There were hardly no books at that time 
written, but pretty much we knew, you know, the history of the 
Southwest. Ever since I was in the fifth grade they were teaching 
me about the history of the Southwest. Even in high school, we 
would cover the history of the Southwest. So I knew the history and 
I read a lot. I’ve always been a reader, and I continue to enjoy 
reading and collecting information. So the information was there. 
You just had to get it. We used to put some of that information in 
our newspaper, La Causa newspaper. That was in the Brown Beret 
newspaper. We used to put a little bit of history in there so people 
could better understand it. 
But I would see things different. During that time, I felt that we 
were under an invasion, you know, like invaders coming from 
another planet. I felt that the invaders came from Europe over here 
to another world and implemented their institution on us. That’s 
how I felt at that time. 
ESPINO 
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That was the colonial model, the intercolonial model where some 
Chicanos felt like they were a colony within this colony, so they 
were a colonized people. Frantz Fanon, I think, was one of the 
thinkers at the time. Is that what you’re referring to? 
SANCHEZ 
Well, I think not just colonization, but in regards to culture. I mean, 
people in Mexico, for example, they were not white-washed, they 
were Spanish-washed. The assimilation was Spanish assimilation or 
European assimilation. And then after that, later on, after they take 
over half of Mexico, then we’re all up here. We’re going through 
white assimilation. I think that part of the genocide is not just the 
colonization, but the culturalization. 
ESPINO 
Right. The stripping of your culture as Mexicans. 
SANCHEZ 
That hurts. That hurts, because when you take somebody’s culture 
away, I mean, that’s like terrorizing the brain. Here you are, a 
foundation that goes back, what, twenty thousand years and then 
all of a sudden, you’re told something different. You’re forced to 
think different and you’re forced to think negatively. 
You know, for example, I read in this one book, one of the first 
books I ever read, and that’s the Spanish and Azteca dictionary. It 
seemed like they were trying to teach the Indians how to be 
servants. “Sí, señor. No, señor.” That’s the English that they were 
teaching the servants. But they were also teaching them a lot of 
Spanish bad words, and I won’t go there right now. [laughs] So 
they were teaching the Indians how to disrespect each other as 
well. So it’s just, I mean, in modern theory, you stop to think about 
it, when someone has a culture, they have an identity. They have a 
foundation. When you take away their foundation, they become a 
weaker person, and that’s what they’ve done. They’ve taken away 
the cultural foundation and they have made a lot of people weaker. 
ESPINO 
But you said you don’t subscribe to that idea today, that that’s 
something that you believe that there was an invader coming and 
trying to strip you. You don’t share those ideas today? 
SANCHEZ 
I do to some degree, but I see it more like institutional. I 
understand what institutions are. For example, if a university is—
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let’s say if a university is more than 50 percent white, then it 
becomes a white institution, see. So we have a lot of these white 
institutions who promote, hire whites and promote the white 
paradigm and put down other paradigms, other ethnic groups. So I 
think there’s something wrong with that system there that 
dominates. It’s via institution, via white institutions opposed to 
ethnic cultures or ethnic institutions, because culture can be like an 
institution. So I think it needs to be focused on. I mean, the country 
is changing, and we need to shape our institutions more like the 
population. 
ESPINO 
You said earlier that you were there shaking the tree and that other 
people got the fruit of it and got jobs and went to school. But I’m 
confused, because a lot of people talk about this same thing from 
the Chicano Movement, that, “Well, we just wanted to get Chicanos 
in power. We just wanted to get women in power. We wanted to get 
African Americans in power.” And then they do reach those positions 
of power, but some people feel that nothing has improved, or things 
haven’t improved that much. How do you feel about that? 
SANCHEZ 
Because they become overtaken by the institution. For example, at 
East L.A. College, once you did your classes, you had time to study 
and time to do research, but now they want the professors to be in 
the office for the remaining eight hours. So it’s hard for them to get 
out to expand. And I think that’s what happened was that the 
system, especially for educators, does the opposite of expansion. 
Instead of expanding, some people get smarter and some people 
get dumber, right? So a lot of us, because of the institutional control 
and the routine, we’ve become dumber. 
ESPINO 
What is the problem today when you look at—because you said in 
our last interview something about people not really being effective 
today. Is it a question of just getting Latinos in those positions, or is 
some other change needed to improve things, to improve things in 
the way that you wanted to back in the late sixties? Education, jobs, 
culture. 
SANCHEZ 
Well, I ran into a concept the other day. We had a big meeting the 
other day, Mexicanos and Mexican Americans. It was kind of 
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different. I pointed out that if people were going to get elected to 
office, they should have some Chicano Studies background so that 
they can know how to deal with the people from the history of 
Mexico and the history of the Mexican Americans in the Southwest. 
The problem is, you get people elected to office, they have no 
knowledge of the history of the Southwest or the culture, they have 
no knowledge of the history and culture of Mexico, so they get into 
political office and the decisions they make become more of white 
institution decisions, which offers more control than offering us 
determination, self-destiny. So that’s one problem. People need to 
know about Chicano Studies, even white people, because we are 
becoming the majority here in California, and they should know the 
history of the Southwest. They live in the Southwest; they should 
know the local history. 
ESPINO 
Do you find anybody who’s in office today that does have that 
knowledge? Is there an example of someone who you think is 
effective? People came from the movement, like Antonio Villaraigosa 
and Gil Cedillo, Gloria Molina. Who else? 
SANCHEZ 
Well, see, they get eaten up by the system. They get comfortable, 
for one thing. They get used to that big $100,000 check every year. 
But they get locked into the system, and the system doesn’t let 
them go. The system attacks them. For example, when I was 
deputy for Supervisor Yvonne Burke, I was getting attacked by the 
Executive Committee for Los Angeles County because they were 
saying that I was getting paid too much. And Yvonne Burke was 
saying, “Well, David’s qualified. He’s a Ph.D. and he’s done a lot of 
work in stopping the violence, and he’s actually going to save the 
county money.” But they didn’t see it like that. They saw it like, oh, 
you know, I was a Mexican American, an activist, and ex-Brown 
Beret. I suffered retribution as a result of that. And I think that’s the 
fear that a lot of the politicians, lot of the Mexican Americans who 
are out there in political office, they’re afraid of retribution. They’re 
afraid of getting attacked. They’re afraid of getting criticized. 
They’re afraid of getting knocked out of the box. For example, when 
I was teaching at East L.A. College, this white lady who was the 
head of the journalism department was telling her students to start 
writing negative articles about me. So that’s part of the retribution. 
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But even in the Civil War there was no retribution, so why are we 
getting so much retribution? I think we’re getting so much 
retribution because they don’t want to see a Mexican American 
society buildup, and they’ve done everything that I can see to 
disable the Mexican American society, when, instead, the Mexican 
American society should be enhanced as part of the American 
picture. We are part of the American picture. The Mexican American 
is part of the picture. Ever since the Mexican-American War, the 
first Mexican Americans in 1848, we’ve been here for a long time 
and even going back further. But they don’t understand, they don’t 
recognize it, because they don’t know the history, and that’s what 
the movement taught white America: a little bit about the history, 
to respect Mexican Americans, to respect raza, you know, that they 
are people to be dealt with. Communication. And we don’t have a 
lot of communications going on right now. So that’s one of the 
reasons why I got my Ph.D. in communications, because I felt there 
was a need in that area. 
ESPINO 
What year were you in graduate school? 
SANCHEZ 
Well, I actually started graduate school at Loyola Marymount 
Graduate School. I was working for a pupil services credential at the 
Loyola Marymount Graduate Division, and then I was drafted into a 
Ph.D. program. It was mainly the professors from East L.A. College 
who got me interested in this program. I was teaching. When I got 
my B.A., I was teaching classes, EOP classes at East L.A. College, 
and so I got to know a lot of the professors at East L.A. College and 
they encouraged me to join a Ph.D. program. So I did, and the area 
that I really wanted to focus was—because I felt that was our 
biggest problem in our community was communication, not only in 
our houses and our homes and organizations and everywhere else, I 
felt that communications was needed, and I did my dissertation, 
and I wrote a book as a result of it, called Social Communication for 
Everyone, which is in the L.A. County Libraries. 
ESPINO 
Well, let me back up a little bit before we keep moving forward. If 
you could talk to me about what you decided to do after 1972, 
that’s when you disbanded the Brown Berets, correct? 
SANCHEZ 
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I disbanded the Brown Berets because you remember I and a lot of 
other Brown Berets, we came from the California universities. We 
were students. A lot of us were students in the universities, Cal 
State L.A. and a lot of other different universities. We came from 
the universities, so a lot of us wanted to go back to the university, 
try to finish our education. But also we wanted to prepare for the 
future. I mean, it was just a matter of time where a lot of us where 
going to have families and we were going to have to support our 
families. It was just a matter of time where we had to pay bills, 
because when we were Brown Berets, we hardly paid bills. Matter of 
fact, I used to pay everybody’s bill. [laughs] A lot of people were 
getting scholarships, also scholarships were coming down the line, 
grants were coming down the line. All of a sudden, the doors were 
opening up to colleges and universities. So a lot of the former 
Brown Berets said, “Hey, let’s go for that.” Some of the Brown 
Berets didn’t go for education. Some of them actually started using 
a lot of alcohol, but a lot of the Brown Berets came from the 
colleges and universities, went back to school. So I decided to go 
back to school because I wanted to become more qualified in my 
writing, my writing skills. I wanted to polish up my writing skills and 
I also wanted to teach. So as a result of my academic 
understanding or academic education, I was able to work in two 
jobs. I always worked as a counselor and as a teacher over the last 
thirty years. So it did help me, because it did give me the diploma. 
Actually, it’s like if you have a diploma, if you have a B.A., you’re 
treated like a first-class citizen. If you don’t have one, you’re 
treated like a second-class citizen. I understand that at the time. 
When the Brown Berets broke up, I wanted to work and go to 
school, but nobody would hire me. When the Brown Berets broke 
up, I couldn’t get a job. I went to different agencies, different 
places. 
ESPINO 
Like, for example, where did you go? 
SANCHEZ 
Well, I went to One Stop Immigration. I went over there and went 
to several places. Nobody wanted to give me a job, because they 
said, “Oh, you’re a Brown Beret. You’re the leader. You’re the prime 
minister.” 
ESPINO 
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Did they see you as trouble? 
SANCHEZ 
I don’t know. I was never trouble. I was a historical advocate. 
[laughs] Anyway, so I went to my uncle, my Uncle Art Sanchez. He 
was a graduate from UCLA. My uncle was a deputy director of the 
Narcotic Prevention Project, and with him was Juan Acevedo, who 
was the director of the Narcotic Prevention. Juan Acevedo had an 
MSW from UCLA. But they were both very conscious. They had 
Chicano consciousness, my uncle and Juan Acevedo. So I went to 
talk to my uncle from the Narcotic Prevention project. I says, “I 
can’t get a job. I need a job, because I got to pay bills. I got to pay 
rent. Got to help my mom out.” So he sent me to Venice to work for 
David Avelar for an organization there, substance abuse. Anyway, it 
was called Comprehensive something or other—Comprehensive 
Employment. But it was actually a program to help poor people and 
to help people who had a bad experience with drugs and stuff like 
that. So that was my first job. I started working—I only had a 
motorcycle. I didn’t have a car. My brother sold me his motorcycle, 
and I would drive from here to Venice Beach—that’s where it was 
located—every day, and work as a counselor and try to help people 
get jobs. 
Finally, I left there. Finally, I convinced my uncle that I wanted to 
work for him more directly, so he gave me a job with working with 
the Narcotic Prevention Project as a counselor, and I worked there 
for a number of years as a job placement counselor where I was 
helping people who were coming out of jail, and a lot of people had 
problems with substance abuse. I would help them get jobs. So I 
learned a little bit about how to get a job. During that time, I 
resumed taking some classes, and with my credits from Cal State 
L.A., East L.A. College, LACC, I was able to get a bachelor’s degree, 
and with the bachelor’s degree, I was able to teach at East L.A. 
College, EOP classes. So I just continued to study and finally got the 
Ph.D. The Ph.D. was with the Union Institute and University. On my 
academic committee—I had to go through certification. I had a core 
committee of Ph.D.’s on my committee that helped me develop my 
studies. Dr. Alica Sandoval was on my core committee. She was 
with Channel 11. She had a talk show on Channel 11 for ten years. 
David Amado was also on my core committee, academic core 
committee. He worked for LAUSD. So I had a lot of good people on 
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my academic core committee who were sensitive to why I was 
studying communications. But at the time, I was also writing the 
book, Expedition Through Aztlán, so I was also able to use the book, 
Expedition Through Aztlán, as a supplement to my study. 
ESPINO 
You mean as part of your final project for your degree? 
SANCHEZ 
Yes, project of excellence, yes. 
ESPINO 
But when you were working with the people who were looking for 
jobs, who just came out of jail, were they recovering, too, 
recovering drug addicts? 
SANCHEZ 
Yes. It was very difficult sometimes to work with those people. 
ESPINO 
What made it difficult? 
SANCHEZ 
Because they wanted to continue to use. I mean, the funny thing 
was here we had this office of Narcotic Prevention Project over on 
Echandia and Chavez Avenue, two hundred employees. 
ESPINO 
Wow. 
SANCHEZ 
It’s a big organization, a lot of MSWs and counselors in detox, and 
all kinds of—it’s a very large program, two hundred employees. But 
as soon as you walk out of the front door at Narcotic Prevention 
Project, all the drug dealers are out there on the street. And the 
whole community was going through a wave of heroin use, all 
throughout Los Angeles. That was a wave during that time, so 
Narcotic Prevention Project helped to reduce the consumption of 
heroin during that time. So here we are in the movement, but then 
after you come back from the movement, it seems a lot of people 
start using drugs and then a lot of people start going back to 
violence. But during the movement, there was less drugs and there 
was less violence. When it dies out, once the information from the 
movement dies out, then people fall back to escapism. 
ESPINO 
You never had that problem with alcohol and drugs? 
SANCHEZ 
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No, no, no. Matter of fact, I don’t like to drink and drive. I’m more 
like—you know, I like to study. I like to play guitar. I like to sing a 
little. I like to travel. That’s where I spend a lot of my money, 
traveling. I’ve been to Europe and I’ve been to Asia. I’ve been all 
over Mexico. So I think traveling and just housing is very expensive. 
That’s where a lot of my work money went, and education. 
ESPINO 
Were there any similarities in what you were doing in this job with 
what you did with the Brown Berets? 
SANCHEZ 
Well, yes, of course, Brown Berets always had to be counseled. 
There was almost constant counseling going on, because a lot of the 
Brown Berets did have alcohol problems. Some of them did have 
drug abuse problems, but we were able to get people on the right 
road and to make people think of priorities. During that time, during 
the movement, the priority was movement. The priority was social 
change. The priority was hope, give the people hope, something to 
look forward to. Since then, a lot of hope has been lost. 
ESPINO 
Do you feel like that was social change, working with these 
individuals, these ex-drug addicts? 
SANCHEZ 
I did for a while. I did for a while, but I thought that more could be 
done in regards to changing the ideology or the philosophy or the 
lifestyle of the person, and I was not able to do that there. I think 
the movement did a lot of good for a positive lifestyle and a positive 
image. The movement did that. But for a lot of these guys that were 
doing that, they were all tied up into drugs. Finally, I left there and I 
went to go work at East L.A. College. Dr. Daniel Castro had left East 
L.A. College. He let me have his classes, teaching the EOP classes. 
So that kind of gave me a place to hang out there for a while and to 
teach, but also eventually start teaching Chicano Studies. 
ESPINO 
What role do you think discipline plays in that? Because you said 
that the movement gave you a lifestyle, but not everybody had that 
kind of discipline. There were a lot of different organizations at the 
time. There was the Committee to Free Los Tres. There were the 
Brown Berets and the Chicano Moratorium Committee. There were 
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so many different organizations. Not all of them had the kind of 
discipline that the Brown Berets expected of its members. 
SANCHEZ 
I think it was not just discipline, but the agenda. The agendas were 
different. One of the problems, even today, we have too many 
agendas. Where the Brown Berets would focus on one or two issues 
and stick to those issues, like against the war in Vietnam or against 
war, period, or stopping the violence or bringing medical services to 
East L.A. or providing a coffeehouse. So we were, I guess, more 
focused in many ways, because we were mainly a youth 
organization. I mean, we were all young. We were all, like, in our 
late teens or early twenties. I think when you’re that age, you’re 
really in your prime, golden years where nothing’s impossible. We 
thought nothing was impossible. We wanted the whole enchilada, 
you know? We thought we’d become a state overnight, and maybe 
we could have become a state at that time, but we just didn’t know 
the means. So I think that’s what education does. Education gives 
you the means to be able to make things happen. 
ESPINO 
But my question is also about discipline and how you get somebody 
who is addicted to drugs or alcohol, that kind of lifestyle, to 
function. 
SANCHEZ 
Well, I mean, one thing we did, for example, we would march. We’d 
have the Brown Berets march, learn to take orders, “Left, right, 
right, left.” We’d teach them how to march, and that was one way. 
The other way was we had an administration that was always 
keeping everybody in check, so our field marshals were mainly out 
there everywhere, making sure that everybody was doing what they 
were supposed to be doing. But I think the main discipline came 
from the corazón and the idea of brotherhood and sisterhood, that 
we were doing this for our brothers and sisters and families and 
children. I think that kind of ideology, we always had that and 
everybody knew that, that our history would have impact someday. 
ESPINO 
Because I also found this article that was written in 1983 by Marita 
Hernandez [phonetic], and she’s talking about ten years later, ten 
years after the movement, and she highlights different men. 
SANCHEZ 
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I saw that. 
ESPINO 
I don’t see any women, but she highlights different men who were 
leaders, and you’re here. But she says that the movement—what 
does she say? She says, “A decade had passed since the death of 
the movement.” Do you agree with that statement? Do you think 
the movement died after the seventies? 
SANCHEZ 
Well, it will never die. I mean, there will always be people who 
understand what occurred and how important it was. So the 
movement in some degree will never die, but generally speaking, 
yes, it did die. It died because people were burnt out after five 
years and doing movement, but it also died out because people 
were out to destroy it. The movement was destroyed. It just didn’t 
die out; it was destroyed. It was destroyed by, you know, police 
informants. It was destroyed by people who were reacting because 
they thought that we were a threat. It was destroyed because of 
name-calling. They called us Communists. We were not 
Communists, but those reactionaries would make people think that 
we were Communists, but we were never Communists. So they 
would use that, try to give us a red paint job and make us look bad 
in the community. That’s one of the ways that they were able to 
break us up. But I think the main thing was that they came in, 
provocateurs came in to try to divide the organization, try to make 
everybody fight with each other, not just our movement, but other 
organizations as well. 
ESPINO 
Well, when you look at—for example, I was in a class, Chicano 
Studies class at UCLA. I was sitting in on a presentation. There were 
about 350 students, Chicano, Latino students at UCLA. Then you 
look at Cal State Los Angeles. They have a huge Chicano Studies 
department. Northridge, it’s enormous, lots of kids majoring. 
There’s Ph.D. programs in Chicano Studies. I mean, is that not part 
of the movement, or is it part of the movement that you helped to 
create back in the late sixties? 
SANCHEZ 
Well, I think the course has lost its being simply because—or it’s 
“be-ing,” because a lot of these courses don’t teach leadership. Our 
community needs leadership. So we’re not getting leadership in a 
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lot of these Chicano Studies departments, leadership classes. 
Another thing, there’s not a strong identity promoted in these 
classes. So a lot of students take these classes because they want 
to get the credit. “I’ll take Chicano Studies. I’ll take Mexican 
American history. I just want to get it.” But they never capture the 
identity. In other words, they’re Chicanos for maybe a year or 
maybe for a class, but after that, they leave the classroom, they’re 
not Chicano no more. [laughs] 
So, you know, identity is important. Three things. Identity is 
important. It’s not there. Leadership is not there, and the other one 
that’s not there is communication skills. I think one college—
somebody had a class in Chicano Communications, for example. I 
think Northridge has a class in that. But communications is not 
being promoted. So we don’t know how to communicate with each 
other. Oftentimes we offend each other. Oftentimes we insult each 
other when we shouldn’t be doing that. How can you be an 
organizer if you’re going around spreading chisme [gossip] about 
everybody? You can’t organize nobody. And that’s what I notice 
about a lot of students. They go around spreading chisme and 
gossip and rumors. They can’t organize anybody because they’ve 
offended and insulted everybody. So, communications skills is 
important. People respect—not just respect, but loyalty is also 
important, loyalty to the organization, loyalty to community leaders, 
loyalty to MEChA, loyalty to the cause or to the mission. Oftentimes, 
a lot of students don’t see a mission, but there is a mission out 
there. There is a goal out there, but nobody’s implementing the 
mission. 
ESPINO 
What would that be? Has that changed? Because you talk about that 
a lot in your earlier interviews about the mission, that the Brown 
Berets had a mission, they had goals, they had things that they 
wanted to achieve. Has that changed? Has the need of what forced 
you to create the Brown Berets back in the sixties, has that changed 
today? 
SANCHEZ 
I don’t think it has changed, but I think people need to build 
organizations, and we’re not building organizations. Many people, 
they get their degrees, they move to suburbia, and they forget 
about the poor people that are dying and suffering back in East L.A., 
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for example. They forget about people being ticketed to death in 
California, for example. They forget about why people are turning to 
alcohol and drugs is because they’re trying to escape from being 
poor. I mean, a lot of guys out there, they never even think or do 
think about getting married, because they know they can’t support 
a family. 
So the oppression that’s out there is still out there today, but we 
don’t see it. It’s not as visible. Everything is more like invisible. 
Institutional racism is invisible, and we don’t have enough people 
out there opening the doors. Like in community colleges, they hire 
very few Chicanos, yet Chicanos are like 60 percent of the student 
population in the community colleges. So there’s a lot of issues out 
there. There are a lot of important issues out there, but jobs are 
really important right now. People should be fighting for jobs, 
fighting for their future, because if they don’t, there’s not going to 
be any jobs there when they graduate. 
ESPINO 
So once again, there’s no one that you like who’s in political office 
right now, anybody that you admire? 
SANCHEZ 
I like all of them, you know? I think they’re all doing a great job as 
a bureaucrat, but as far as a Chicano advocate, they’re not doing 
nothing. 
ESPINO 
So none of them, not even—well, this library is from the efforts of 
Gloria Molina. 
SANCHEZ 
Well, the library was already here. 
ESPINO 
But I mean, the way that it’s been remodeled and how nicely 
stocked it is and the number of resources that are put here so that 
things can be in order. 
SANCHEZ 
But that’s her job. She gets paid $200,000 a year. That’s her job. 
Chicano Studies professors, they get paid 60, $70,000. That’s their 
job. And they think, “Well, I’m teaching Chicano Studies. I’m doing 
a great thing.” That’s what you get paid for. Why don’t you do 
something more than just what you get paid for? Why don’t you 
bring in speakers, like myself? 
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ESPINO 
So there’s nobody that impresses you? 
SANCHEZ 
No. 
ESPINO 
How would you do things differently if you had won that 
congressional seat that you run for? How would you do things 
differently? 
SANCHEZ 
In November 6th of 2012, okay, I received 52,000 votes. My 
opponent, Lucille Roybal Allard, received 72,000 votes. If I would 
have had 10,000 more votes, I would have just about matched her 
because I would have taken 10,000 votes from her. So I was 
10,000 votes short. How would I do things different? I mean, I 
would be an advocate. See, the problem is, the people who get 
elected to office, they advocate nothing. They say nothing. How can 
you say nothing when people are being destroyed, lives are being 
destroyed, homes are being taken away? Students are being pushed 
out of school. Students are being terrorized in schools. How can you 
not be an advocate? And they advocate nothing. All they do is do 
business as usual, and they’re bureaucrats. They’re just there to do 
the paperwork. They’re not working for us, but they’re working for 
the government. They’re our representatives. They should be 
working for us. But they don’t see it like that. They get comfortable. 
They want to stay in there. They become careerists, and they make 
that position into a career rather than advocating the saving of lives 
in our community. For example, violence. I mean, violence is an 
issue that very few people even want to touch, but violence goes on 
in our community. We still have hundreds of young people who are 
killed in our communities here in Los Angeles County by violence 
every year, and you never hear of any of the politicians say 
anything about that. You never hear about the politicians talking 
about excessive fines, like car registrations. If your car registration 
is late, you have to pay 100, $200 more. Nobody says nothing 
about that, excessive fines. 
The way many of our young people are being channeled into the 
prison system, there’s a million people in prisons in the state of 
California. Half of them are Mexican Americans. So that’s half a 
million. Nobody says nothing. The state only hires 7 percent 
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Mexican Americans. Nobody says nothing. So our politicians is just—
I hate to say it, but they’re just in there for the money, and they 
should start advocating. And that’s what we’re talking about, 
getting these politicians, making them, stimulating them, 
motivating them to advocate. 
ESPINO 
Who’s “we”? You say “we’re talking about.” 
SANCHEZ 
Well, the Chicano Round Table. We were talking about the idea of 
maybe a Mexican American Party idea. I’m co-chair of the Chicano 
Round Table, so that’s one organization we have, and then we have 
other organizations. 
ESPINO 
When did that start? 
SANCHEZ 
I put that together about, oh, four years ago, four years ago, 
maybe five, mostly Chicano Studies alumni, and it gives us a chance 
to exchange information and discuss all these different paradigms, 
and to dialogue on the progress and the future of our community. 
It’s kind of like a brain tank, and we need a brain tank. So it has 
been active as a brain tank, and so we look at the prospectus where 
we’ve been, where we are now, and where can we go. We can’t go 
nowhere if we don’t have any support. You know, for example, the 
idea of the Mexican American University. I’ve gone to politicians 
asking for their help, because there’s a lot of professors out there, a 
lot of teachers out there who are good teachers and good 
professors, but they’re not accepted by the university system, or 
they’re not accepted by the college system because of politics or 
institutionalization. So we’re talking about creating a Mexican 
American University to provide a place for good professors and 
teachers, but also to provide a good place for students to learn 
leadership, because leadership is not being taught in our schools. 
We don’t get no support. I went to one of the politicians and they 
give me the runaround. I went to another politician; another 
runaround. They don’t even answer their phones. You call a 
politician right now, state, federal, whatever. They don’t even 
answer their phones. 
ESPINO 
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Well, what is your idea for the Mexican American University? Where 
do you see it and how do you see it being financed? 
SANCHEZ 
Well, that’s the hard part. The problem is, you know, we have one 
paradigm against another paradigm. We have the white institutional 
paradigm that doesn’t really want to see this kind of thing 
happening. African Americans, they have, like, seventeen 
universities and colleges that they call their own. The Mexican 
Americans, we’re probably the largest—we’re, like, 85 percent of 
the Latino population in the United States. We don’t even have one 
university that addresses to our needs, nor that addresses to the 
kind of training that we need to be absorbed into society with 
consciousness. So often people are absorbed into a lot of these 
universities, but they come out with no consciousness. So we need 
to bring back consciousness of what’s going on, because things, to 
me, can get worse if we don’t become more conscious of what’s 
going on politically, if we don’t become more conscious as far as 
understanding the problem and understanding the solutions that 
need to be applied. 
ESPINO 
Why would you call it Mexican American University and not Chicano 
University? 
SANCHEZ 
I think more people identify with Mexican American. I think 
somebody did a study and from what I understand—I think at a 
university up north—they did a study as far as how people identify 
and many more people identify with Mexican American than 
Chicano. Chicano is just, like, 5 percent, 4 percent. But the larger 
group actually identifies with Mexican American. And the Mexicanos 
also identify with Mexican American. So we’re talking about a 
population of about 40 million people who identify with the word 
“Mexican American,” and so that’s why we went there. Chicano, I 
think Chicano is great, but I think it would be even harder to get 
support for Chicano University. 
ESPINO 
Do you think that it’s a term that’s not effective anymore, that’s not 
necessary? 
SANCHEZ 



254 
 

Well, I think it’s a term that has been wiped out, a term that has 
been purposely dissolved by the United States government. For 
example, in the Ronald Reagan era in the eighties, he didn’t want to 
see no Mexican Americans, so he started calling us Hispanics. So 
pretty soon, we mimic Ronald Reagan and we call ourselves, “Oh, 
I’m Hispanic.” What the hell is Hispanic? “Hispanic” has no history. 
“Hispanic” has no theoretical history or framework. And people are 
calling themselves, “I’m Hispanic.” Whatever comes over the radio, 
whatever comes over TV, people call themselves. Or “Latino,” you 
know? “We’re Latinos.” We’re not. Latinos are people from southern 
Europe, from Italy, from Spain. Those are Latins. We’re really not 
Latins, either, because the word “Latin” does not incorporate the 
Indian, but “Mexican” does incorporate the Indian. “Mexican” does 
incorporate the Chicano, because “Mechicano” and “Mexicano” is 
actually derived from the same word. “Chicano” is derived from 
“Mexicano.” “Mexicano” is derived from “Mechica,” you know, 
“Mechicano.” Anyway, so we do have a theoretical framework, a 
theoretical and philosophical framework that goes back to the Aztec 
and Mayan civilization. That is the foundation. We have a 
foundation. We have a theoretical history, and we have to turn to 
our history, because that’s all we have left. 
ESPINO 
That’s a really interesting point, because now we’ve seen 
immigration from Central America, and we’ve seen, for example, 
people from El Salvador getting into the universities, getting 
degrees, having a consciousness, but it’s a very different kind of 
consciousness. They don’t embrace the term “Chicano” and 
“Chicana” because it’s not their history, like you’re saying. It’s not 
their consciousness. It’s not their experience. How do you respond 
to that when you have a large proportion of Central Americans now 
becoming Americans, like Mexican Americans, but not from Mexico? 
SANCHEZ 
Well, I mean, we talk about this all the time, and we’ve finally come 
to the conclusion that actually we have more Mexican Americans 
now than we did during the Chicano Movement, because it was the 
Mexican American population that made the Chicano Movement. We 
have more Mexican Americans now than then, something like 40 
million. The other 10 million are Latinos. They’re really not Latinos, 
because people from Salvador want to be called Salvadoreños, 
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people from Guatemala want to be called Guatemaltecos, etc. So I 
think we need to focus. And then the Salvadoreños, a lot of them 
want to be Republicans because they were kind of sponsored into 
the this country by the Republicans, just like the Republicans 
sponsored the Vietnamese to come to this country, refugees. The 
Republicans, they start the wars and then they bring in the 
refugees, and then they become Republicans. [laughs] Then they go 
against us. But there are also a lot of Democrats that are just as 
bad too. I mean, they’re very conservative and very anti-Chicano, 
anti-Mexican American. You never hear a politician even mention 
the word “Mexican American” or “Chicano,” very rarely. So that’s 
one of the problems. 
But anyway, I think there’s enough Mexican Americans to build 
upon, in respect that if—like in the Chicano Movement, okay, it was 
the Chicano Movement or the Mexican American Civil Rights 
Movement. Because of the efforts of the movement, all Latinos 
gained progress because of the actions. So I feel we should have 
respect for the larger body. The larger body, or the huge body, is 
Mexican Americans. That’s the larger body, the big body, the 85 
percent. We cannot neglect that, because if we let that large body 
fall, then we all become generalized. Too much milk in the coffee. 
Also understanding that the core of the Mexican American is the 
Chicano, because the Chicanos have always been the main core 
that’s always fought for civil rights and continues to fight for civil 
rights. So the Chicano core is important to the Mexican American. 
But as far as the Latino, well, that’s another group. We have to deal 
with what we’ve got, and we need to rebuild the Mexican American 
society. 
ESPINO 
You don’t think they fit into the larger picture of—well, the question 
is, do Latinos, Central Americans fit into the paradigm of the 
Mexican American social justice struggle? 
SANCHEZ 
Yes, yes. 
ESPINO 
And do Mexican Americans fit into—because the Latino, they have 
their own social justice struggle issues. Do they work together or 
they are two separate things? 
SANCHEZ 
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I mentioned to one of Obama’s people that for Obama to say “the 
Latino people” is to ignore the Mexican American, and the Mexican 
American is 85 percent of the population. So I suggested that 
Obama say the Mexican American and Latino people, not to ignore 
the Latino. So it’s the Mexican American and Latino people. By that, 
hence, you have a tie in the way you address the group of people. 
ESPINO 
So you see us as separate, then? 
SANCHEZ 
Yes, yes. Because there’s such thing as Latino Power. Latino Power 
has no theoretical history. Latino Power is not the history of the 
Southwest, is not the history of Mexico. Here we have 85 percent 
that have a theoretical base and a foundation. I mean, why ignore 
that? 
ESPINO 
What about the question that women brought up in the early 
seventies about how Chicanas had separate issues, or issues that 
were different and that the Chicano Movement wasn’t addressing 
the unique issues that women felt, like childcare, like reproductive 
choice, those kinds of things, reproductive justice? 
SANCHEZ 
Well, those are important issues, but I think because most of the 
leaders were males during the Chicano Movement, that’s what it 
was. I’m talking about leaders that would go out there and risk their 
lives, go out there and go to the frontlines at demonstrations. 
People that would go out there and take chances, mostly men. But 
those issues are important, and that’s why I see some departments 
call themselves Chicano, Chicana Studies. I think that’s important. 
But I think we are Chicanos, because when you say Chicano and 
Chicana Studies, it kind of—I mean, you don’t have Chinese and 
Chinese-a. You just have Chinese. So Chicanos, as Chicanos, which 
is inclusive of male and female, I think that’s important. But also 
Mexican Americans, that includes Chicanos, too, and women and 
men. So Mexican Americans are very important. But I think the 
women issues are very important. Their agenda is very important, 
but actually, the women have done very well. There are more 
women Mexican American, Chicana graduates than there are men. 
There are probably more—I’m sure there are more professional 
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women than there are of men. So the women are doing well, better 
than the men are. Because the men are pressured by many things. 
ESPINO 
How did you feel at the time, though, when that thought started to 
emerge? Like, for example, the Women’s Movement, challenges to 
patriarchy and sexism. I mean, I don’t know if you can comment, 
because as the prime minister, did you find that the Brown Berets 
were sexist? 
SANCHEZ 
I don’t think the Brown Berets were sexist. I think the fact that 
there was very few women and a lot of men, mostly men in the 
organization, just by dominance. I think what happened was I think 
because you had a white Women’s Movement, who were promoting 
all this white women’s rights, which is good. So then from that 
propaganda, we have our women promoting women’s rights, which 
is good. But mainly, we were in a movement and a struggle. We 
were in the middle of a struggle. We were in the middle of a battle, 
okay. You know, women wanted rights in the frontline of the 
Chicano Movement, they could go to the frontline. But they didn’t 
go to the frontline. They always stayed back, and they didn’t go to 
the nonviolent combat or whatever took place. So I think women, 
and men, need to develop better communications with each other, 
because we do have common grounds. Mutual respect and mutual 
grounds need to be pointed out so that we can work on common 
grounds together. 
ESPINO 
But did you find that weakened the mission, to have women 
advocating for gender-specific things? Did you find that weakened 
the mission of the Brown Berets? 
SANCHEZ 
That was not an issue. I mean, during the movement, there was a 
hundred issues out there. Our issue was land. We wanted to get 
some land. Our issue was rights. Our issue was education. Our issue 
was ending the war. Those were the main issues. To focus on so 
many issues it was difficult. Once the girls had left the organization 
in Los Angeles, for example, those words were no longer there. 
They left for a number of reasons, but that’s what happened. 
ESPINO 
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But did you feel like—well, I’ll just ask it again. Did you feel like the 
women advocating for women’s rights kind of issues, that that 
undermined the mission of the Brown Berets? 
SANCHEZ 
No, during that time I didn’t see too many people advocating that 
issue. I think after the movement, after 1972, you had more of that 
issue coming out, but during the movement, we didn’t hear too 
much about that issue. 
ESPINO 
What about some of the vocal Chicano feminists, like Anna Nieto 
Gomez? She was not a Brown Beret, but she was very— 
SANCHEZ 
Where was she from? 
ESPINO 
She was from Long Beach, and they had a group called [Spanish 
phrase], I believe, and she talks about really being treated badly by 
some of the Chicano men in the Chicano Movement at Long Beach. 
And then who else was here? Maybe not necessarily here, but Mirta 
Vidal wrote this pamphlet that I have, Chicanas Speak Out. Did you 
come in contact with any of these women leaders? 
SANCHEZ 
No. You have to remember that we were on the road. I was on the 
road all the time, and being on the road all the time, there was no 
contact. Oh, this looks like a nice piece of material. 
ESPINO 
So that wasn’t something that you confronted as prime minister? 
SANCHEZ 
No. 
ESPINO 
Something that you had to deal with, something that— 
SANCHEZ 
No, the issue wasn’t there. It wasn’t on the agenda. It wasn’t heard 
of during that time. Primarily, we were just marching, you know, for 
identity. We were marching for strength. We were marching to build 
the community, but the issue was not popular at that time. 
ESPINO 
Do you have an opinion about feminism? 
SANCHEZ 
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I don’t know too much about it. Probably in the future I would 
probably do some reading about it. I don’t know too much about it. 
ESPINO 
And at that time, did you have an opinion about—because of the 
people that I interviewed, actually several people, talk about the 
influence of the counterculture, the white Women’s Movement, and 
also, like, the Hippie Movement. Did you have any experience with 
love-ins or hippie kind of activism that was so prevalent, mostly 
probably on the Westside? 
SANCHEZ 
We did have some problems with some of the people that we 
recruited. They were very hippie-like. [laughs] 
ESPINO 
Oh, really. Was that a problem? 
SANCHEZ 
It was a problem sometimes. Sometimes they would take drugs and 
stuff like that wear beads and stuff like that, and wear long hair. 
Men would have long hair. But the problem with that was that they 
were not focused because they were always getting high. We were, 
like, focused. We wanted to build, build a base, a land base for our 
community. We were just focused on that, but a lot of the guys that 
were into that, they would go back to that. That’s the problem. A lot 
of the guys in the Brown Berets, sometimes they would take drugs 
and we’d get them off of it, and then they would go back to it. 
For example, one of the Brown Berets broke away from our group in 
San Antonio. Here I get a phone call that he’s overdosed on drugs. 
So this gets to the newspapers, right? “Brown Beret overdose on 
drugs.” Makes us look really bad. The many mini cultures, the 
culture from the left, for example, all the cultures, the Republican 
culture, the Democratic Party culture, they’re all trying to use the 
Chicano Movement for their own power, to build upon their own 
power. And I think that continues on. 
ESPINO 
So your interpretation or your understanding of the hippie culture, 
the Hippie Movement, was that they were mostly all on drugs? 
SANCHEZ 
I would say not mostly, but there’s a lot of them, because that was 
our experience working with a lot of those people. But also in 
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general, I mean, that was a problem always. Somebody that took 
drugs could be a problem. 
ESPINO 
You just mentioned something about the Democratic Party. We 
didn’t talk about La Raza Unida. Did you find that option of a third 
party interesting or not? 
SANCHEZ 
They didn’t develop until after we broke up, then they developed. 
So I thought it was an interesting idea. 
ESPINO 
Were you involved in that? 
SANCHEZ 
No, I was not involved. After we broke up in ’72, they started 
building in ’73, ’74, and then they broke up. And once again, 
communications, you know. 
ESPINO 
So you didn’t support Raul Ruiz’s campaign? What about the 
incorporation of East Los Angeles, that or the attempt in the 
seventies? 
SANCHEZ 
No. Well, what happened there was that the idea of incorporating 
East L.A. became like—people thought that was like, they were 
pink, and people felt fear that they were going to bring Mao Zedong 
to East L.A. or something like that. [laughs] So especially those 
veterans, you know, they didn’t want—I think if the right people 
were doing it, if it was done in the right way, it could have been 
done, but it was because people had a history of being involved with 
international movements, they couldn’t see an international 
movement taking place in East L.A. For example, when they had a 
rally to incorporate East L.A. and they wanted to invite somebody 
from Cuba, and so right away, that turned everybody off. “No, no, 
this is East L.A. This is not Cuba.” That’s one of the things that a lot 
of people don’t understand. See, a lot of people don’t understand 
that, that maybe it would work in other countries you have only one 
nationality. In Cuba you have one nationality, or in South America, 
Venezuela, you have one nationality. Sure, some of that socialism 
might work for them, but here it’s different. The United States, we 
have too many different cultures with too many different 
backgrounds, and too many people—you know, we had the Chicano 
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Island. Then you got the other Latino Island, you go the White 
Island, you got the Black Island, the Chinese Island, the Japanese 
Island. So it’s very different to launch a general ideology in our 
society. So what we had left was to maybe build our own 
community and try to save our own backyard. I think that’s what 
the issue was, to organize and focus on backyard issues. 
ESPINO 
Well, I would think that that would be attractive to you, the 
incorporation of East Los Angeles, because they were trying to help 
self-determination. 
SANCHEZ 
That happened after, the East L.A. You’re talking about ’74. We had 
broken up in November of ’72. 
ESPINO 
Right, but you as an individual, did you stop caring about those 
issues that you cared about when you were in the Brown Beret? 
SANCHEZ 
No, after the Brown Berets broke up, I just wanted to focus on two 
things, just education and career. That’s what I was primarily 
focusing on. 
ESPINO 
So you weren’t involved in any more direct action? 
SANCHEZ 
No, no. I was so disillusioned, so angry over what had happened 
and the way the organization declined, so upset about the whole 
thing. I mean, I was really upset. For many, many days, I was 
really upset. And I think that’s what kind of chased me away from 
getting involved with any new movements, from the hurt and pain 
that came from seeing everybody fighting with each other. That’s 
why I decided to study social communication, human 
communication later on in later years, which also incorporates group 
communication and advanced communication. 
ESPINO 
Did you feel betrayed by people? 
SANCHEZ 
Oh, definitely. Definitely. But it was something that, you know, it 
comes with the turf. If you’re an organizer in the community, 
betrayal comes with the turf. But I never saw betrayal at that scale, 
that large scale, where you had all these groups going against you 
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and your group’s going against them. I never saw anything of that 
large scale. And a lot of it was because people pulling ideologies, 
people wanted to go more left or people wanted to go more right, or 
people wanted—that’s part of it. Then the other thing is the police 
infiltration was the hardest part. 
ESPINO 
What would you say, then, would be the legacy or the 
accomplishments of the Brown Berets before you left or disbanded 
them in ’72? Because they still have existed. Chapters still pop up 
all over— 
SANCHEZ 
They come and go. They’re more like, you know— 
ESPINO 
So that legacy, under your leadership. 
SANCHEZ 
Yes, they still pop up, but it’s not a popular movement like it was 
before, and they don’t have the popular support. In order to have a 
movement, you have to have popular support behind you, and the 
popular support is not there. But they’re still trying to carry the 
legacy. They’re still trying to carry the idea that social change is 
needed. The accomplishments that we did were primarily to open 
the doors for Chicanos and Mexican Americans and Latinos. We 
opened the doors in the colleges and universities, and we opened 
the doors in the employment market. Before, the government didn’t 
hire nobody. Now they hire a few Chicanos. City hires 15 percent, 
county hires 15 percent; the state only hires like 7 or 8 percent. So 
the community colleges hire, like, they only hire about 7 percent of 
us. So there has been some progress. At least we got that. We 
didn’t have that before. At least some of us got the foot in the door. 
But the only way you can really open the door is that we get 
politicians and people who are in power, people who are supposed 
to be representing us, to light the fire under them to make the door 
open, but it seems like they don’t want to open the door. They’re 
afraid to open the door. They’re in fear of this larger system that’s 
out there. 
ESPINO 
What about East L.A.’s relationship to the police? Do you think that 
you had a positive impact on that? 
SANCHEZ 
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Oh, definitely, yes. Definitely. I think the police, for the first time 
they were confronted. They never thought that they would be 
confronted, and not just confronted, but the issues came out. 
Because for years and years, they were treating Mexican Americans 
and Chicanos, they were treating us very badly, especially here in 
East L.A. They were even beating people up to death, just total 
abuse against our society. 
Even downtown, at City Hall in 1953 you had the Bloody Christmas, 
where they went on the streets picking up Chicanos everywhere and 
beating the hell out of them in the jail. So you had that. Then also 
the shooting of Ruben Salazar and shooting of several people in the 
movement. We said, “ya basta” to that, and since then, we have 
won more respect. We said, “ya basta.” But trying to get us in other 
ways, by giving us fines, roadblocks and stuff like that, so they’re 
ticketing us to death now. But before, they would actually beat us 
up. 
ESPINO 
Did you see anybody within the Sheriff’s Office or the police 
department change during those years? Did you see maybe a light 
go on or an understanding? 
SANCHEZ 
Oh, yes. Well, I think because they started hiring more Chicano or 
Mexican American policemen, I think that made a big difference, 
and now we’ve got Lee Baca, who was in the Sheriff’s Department, 
who was kind of against us during those days, but that’s another 
story. [laughs] But all the Chicanos in the Sheriff’s Department were 
against us during the movement. But because of the movement, 
they were able to move up, and that’s why Chief Baca is where he’s 
at, because of the Chicano Movement, or else he wouldn’t even be 
there. So because we have more of our own people in the 
department, that’s better, but we always have to have at least in 
ratio or in parity to our population. If our population is 60 percent, 
we should have 60 percent sheriffs for example. We are, like, more 
than 60 percent in the county. I don’t know if we’re 50 percent, 60 
percent. We should be 60 percent. If we’re not 60 percent, this is 
the problem, then institutional racism sets in. And there’s still a lot 
of it. 
Even though we are there in the different places, still, there’s 
institutional racism. Just for example, of the job quotas that go on 
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throughout California, we’re always last hired and first fired. So 
there’s still a lot of discrimination out there, and those doors need 
to be open, but nobody wants to wake up. Nobody wants to give 
their time because they’re too busy either escaping, you know, with 
music and sports, or they’re too busy working, trying to support 
twenty-five kids. So it’s difficult to get people involved. The only 
people that really are available to get involved are the young 
people. We need to bring more understanding to our students that 
perhaps they need to help out if they want to have a future. I think 
half of our educational system in the state of California is puro raza, 
mostly Mexican American. If they want a future, they’re going to 
have to do some things to work for it. And that’s how we were. 
That’s how we felt. We felt that we were not going to `have a 
future, not unless we fought for it, and that’s why we fought so hard 
in civil rights groups like the Brown Berets so that we could have a 
future, and most of us did come out with a future as a result of it. 
ESPINO 
Well, are you saying that it’s just a question of having Chicanos, 
Chicanas, Mexican Americans in the police department, that just 
that alone will change the relationship between the police and the 
community? 
SANCHEZ 
Well, that does help. It does help a great bit. But the problem is, 
once you have the mindset—because we have a lot of people, 
including Chicanos and Mexican Americans, coming from the war, 
coming from the war in Iraq, coming from the war in Afghanistan, 
and a lot of them have a psycho mindset. They need to beat up 
people. They need to shoot people. They need to dominate people. 
They have that mindset. Just because they did roadblocks in Iraq 
and Afghanistan, they come here and do roadblocks and they think 
it’s okay. It’s not okay what they’re doing, and they need to be 
corrected. 
I’ve heard, for example, that there’s a lot of LAPD Chicano Studies 
graduates. LAPD loves those guys. [laughs] So I think it’s really 
important. We need people in the right places to give our people a 
break. Our community, we need a break, and we’re not getting the 
break, the equal opportunity. I talked to the Equal Opportunity 
Office the other day. It was the EOCC, Office of Equal Opportunity, 
federal government. They don’t use the standard of racial 
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discrimination anymore. They go by qualifications. Were you hired 
because of your qualifications or because this white guy has better 
qualifications than you? Then it’s okay, because it’s by qualification, 
not by racial. So they’re not even using the racial discrimination 
standard anymore. So when Bush was in office, he did a lot of 
damage throughout the federal government, things that he left 
behind, which were institutional racism, and even police 
departments were facing institutional racism from the state, you 
know, orders by the state, institutional racism. It’s time that we 
begin to focus on some of these issues. 
ESPINO 
Well, because I’m interviewing people who were very active in the 
late sixties and early seventies, and they’re older and wiser now to 
reflect back, I wonder and I ask people—and I’m going to ask you—
is it a question of just getting Latinos in those positions of 
government, police, medical, education, or is the problem deeper? 
Is there another problem? 
SANCHEZ 
Yes. 
ESPINO 
What would that be? 
SANCHEZ 
People want to be white. [laughs] So as long as they want to be 
white, they’re no good to us. They’re in denial. “All those dark 
people.” Even in Mexico, they’re always talking about the morenos 
and, “Oh, your kid, look how white your kid is,” you know? Like it’s 
a good thing where I want a kid to be light-colored; it’s a bad thing 
for a kid to be dark-colored. 
That mentality, the caste system, the mentality that they’re better 
because they have an education, I’ve seen it over and over again, 
the superiority complex within Mexican Americans, just because 
they have education or because they have a good job or because 
they’re a policeman, they think they’re better than everybody else, 
and they work via order, you know, by white paradigm. 
ESPINO 
Are you familiar with any of the young organizations that are 
popping up in East Los Angeles? There’s a lot of them. Do you get 
involved in what— 
SANCHEZ 
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A little bit, yes. I think they’re all good. MEChA, I think MEChA’s 
doing a pretty good job. 
ESPINO 
Which one? 
SANCHEZ 
Cal State L.A. They’re starting to focus on issues. 
ESPINO 
So do they call you and have you speak to them? 
SANCHEZ 
Sometimes, yes. They invite me to their meetings sometimes. 
ESPINO 
So where do you hope to go with the Mexican American University? 
SANCHEZ 
Well, I hope to iron out issues. If we create a university, we could 
iron out some of these issues. A lot of these issues haven’t been 
ironed out. Even me talking to you, at least we ironed out some of 
them. [laughter] Anyway, so some of these issues need to be ironed 
out, but we need to bring people together who have the ability to 
communicate, people who have experience and academic 
knowledge and academic understanding, to really begin to focus on 
what needs to be done. We haven’t really done that, and I think the 
first thing is the educational base. We need to create our own 
educational institutions. 
During those times, the reason why I think the movement was 
strong, because there were institutions that supported the 
movement. Even Narcotic Prevention Project, they supported the 
movement to some degree. Even these people from the EDD, they 
supported the movement. People from some of the agencies, we 
had institutions out there that actually supported the movement. 
That’s one reason why we had the movement, because we had the 
support. We don’t have the institutions to support the movement 
right now, and in many cases, the institutions work against us. For 
instance, a lot of the colleges and universities, they don’t want no 
movement, because, for example, L.A. Community College is 
primarily a white-based teacher base. They don’t want to lose their 
jobs. They don’t want competition. The union for the community 
colleges, I used to work for the community college union, and they 
don’t want to see Chicanos come in, because they think we’re going 
to take their jobs away. But we have a right to their jobs because 
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our students, we’re 60 percent of the student population. We have a 
right to their jobs, but they don’t give us the right to teach in parity 
to our population, not at all. So those are things that need to be 
fought for. 
ESPINO 
When you were working for—it was Yvonne Brathwaite Burke? 
SANCHEZ 
Yes. 
ESPINO 
What did you get from that experience, when thinking about the 
political structure or working within the institution versus what you 
were doing as a Brown Beret, you know, working to have their 
institution respond to your issues? 
SANCHEZ 
I think it was a great experience, because people in government 
have the power. Representatives in government are the power. 
People in government can do things because they have the 
resources and they have the money and they have the organization 
and they have the administration. They can do things. They can 
open the doors for us. 
My experience with Yvonne Burke was a wonderful experience. I 
really enjoyed—I had my office on the top floor in the Board of 
Supervisors’ building. I was her representative in the Chicano 
community and in the black community, and it was just a really, 
really good experience. I didn’t get there just by overnight. I had to 
really—just to get there, I had to do some movidas [moves]. 
[laughs] 
ESPINO 
Oh, really? Like what? What kind of [Spanish word] did you do? 
SANCHEZ 
Well, see, at the time I was working for the Department of Health 
Services as a counselor, and I really didn’t like the job because 
most of my counseling was over the telephone, people that needed 
housing and beds. Anyway, so I didn’t like the job because I was 
always tied to the desk, just doing counseling over the telephone. 
So I looked at the structure of the L.A. County government, 
because I was working for L.A. County government, and I saw the 
Department of Health Services down here, and I said, “No, I want to 
move up here to the top.” So I saw the blocks, you know, the Board 
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of Supervisors. I says, “Yeah, that’s where I want to go.” So I says, 
“Who am I going to run against? Oh, I’ll run against Yvonne Burke, 
because if I run against Yvonne Burke, only blacks would be 
running. No Chicanos would run because it’s mostly a black district. 
Then I’ll be the only Chicano running, so that’ll be good, because I’ll 
be running against blacks and I’ll be the only Chicano running.” So I 
ran against her and got a number of votes. But you have to 
remember, it was in the black community. So, finally, she asked 
me, “David, can you throw in towel?” She wanted me to throw in 
the towel and surrender before election day. 
I said, “Well, what do you mean, you want me to throw in—?” She 
said, “Yeah, I want you to throw in the towel.” I said, “Well, will you 
make me a deputy? If I throw in the towel for you and endorse you 
before the election, will you make me a deputy, one of your 
supervisor aides?” She said, “Yes.” I said, “Okay.” So I threw in the 
towel. Everybody was surprised. You know, L.A. Times was there at 
a community forum, and all of a sudden I stand up and I said, “As a 
candidate for county supervisor, I endorse Yvonne Burke.” So I 
gave her my endorsement. She put me in her literature, and I got 
her the Latino vote. She barely won by two thousand votes. I got 
her ten thousand Mexican American and Latino votes. So because of 
that, she won and so we went to work. I started working for her 
office, and it was a very good experience working in government. 
ESPINO 
Did you like her as a politician? Did you think she was effective? 
SANCHEZ 
I think she was very effective, but I think she was really not—she 
was a black politician, you know. She was really not sensitive to 
Mexican American issues, not at all. 
ESPINO 
How were they different? How would you differentiate between 
African American issues and Mexican American issues? 
SANCHEZ 
Well, for example, she didn’t like the idea of immigrants working at 
Office Depot, that kind of thing. 
ESPINO 
You mean like day laborers? 
SANCHEZ 
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Yes, she didn’t like that. She didn’t like the idea of day laborers. She 
was very conservative, and she liked the three-strikes law. She 
believed in the three-strikes law. And I talked to her about that, but 
she would say that, “Well, you know, if they did the crime, they 
deserve to go to jail for the rest of their lives.” I go, “Wait a minute. 
Wait a minute. In some cases they’re going to prison for twenty-five 
years for stealing bread.” But she didn’t understand, because I think 
somebody in her family was killed, so she was very conservative on 
law. Anyway, because of pressure, because they found out who I 
was, they had found my history, an article came out in the Dallas 
newspaper that David Sanchez, former prime minister of the Brown 
Berets, was working for the county supervisor in Los Angeles, and 
she found out about that. So she asked me about that, and it didn’t 
go over too well. [laughs] 
ESPINO 
She didn’t know when you ran? 
SANCHEZ 
She didn’t know. No, she didn’t know. No, she didn’t know. Anyway, 
before I know it, like, sometime later, she says, “Well, everybody—
.” And then the county, I think the county told her, the County 
Executive Office also told her that I should be out of there because 
of my history. So I started getting pressure from the Executive 
Office that I was getting paid too much. Then before I know it, I 
transferred to the Health Department, back to the Health 
Department, but I had a high position in the Health Department. I 
enjoyed working in the Health Department because all I did was 
work on stopping the violence. I was able to organize and organize, 
and re-commission the Brown Berets also to stop the violence, 
because we were involved with trying to save these lives, because 
too many lives were coming into the Coroner’s Office. It was costing 
the coroner’s millions and millions of dollars to deal with all these 
bodies that were coming in. Twelve hundred Chicanos were coming 
into the Coroner’s Office in L.A. County every single year. I says, “I 
can’t deal with this issue.” 
I used to get these reports from the Coroner’s Office also. I used to 
know how old they were, where they lived. So I used to get all 
these reports from the Coroner’s Office, and so that’s why I was 
working on that particular issue, saving the county millions and 
millions of dollars. And then all of a sudden, the Republicans put 
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pressure on the Health Department to get rid of me, and I’m out the 
door. So I get laid off. So I was very angry about that. But I still 
was teaching part-time, so I continued to teach. Even though I was 
out of that job, I continued to teach part-time. 
ESPINO 
So you were going to talk about how when you first approached 
Yvonne, that that didn’t go well. So what happened? Was she 
angry? Or she first approached you, asking you if you were a Brown 
Beret? 
SANCHEZ 
She didn’t approach me; the chief deputy approached me about it. 
She says, “What’s this I hear?” I go, “Oh.” [laughs] I go, “Yeah, it’s 
true. The Civil Rights Movement, I was active and very much 
involved.” At the time I think I was working for—I was the liaison, 
the county supervisor’s representative to the schools, to the 
libraries, and to the Sheriff Department. When the Sheriff 
Department found out about me, I was out of that position, so I was 
no longer representative to the Sheriff Department, for many 
reasons. Anyway, so but I was actually the liaison between the 
county supervisors and the libraries, education, and the Sheriff 
Department. 
Really, I mean, when you’re in that position, you can do really a lot 
for the people. For example, the Probation Department, the Chicano 
Correctional Officers Association, they wanted to get bilingual pay, 
so they came to see me. For L.A. County, the Mexican American 
Correctional Association, the probation officers wanted bilingual pay. 
So, you know, I talked to Yvonne and I talked to some of the 
deputies, and we were able to make it happen. So we were able to 
get bilingual pay. So it just goes to show you how, being in that 
position, you can help people get more money and also create jobs. 
Then I moved from there to—when I left the Sheriff Department as 
liaison, because you had to be liaison to three different 
departments, so I left the Sheriff Department as liaison and became 
liaison to the Department of Public Works, which has, like, a 12 
billion-dollar-a-year budget. So I was able to get them to open up 
jobs for Mexican Americans. 
ESPINO 
Did you ever want to hide the fact that you were founder and prime 
minister of the Brown Berets? 
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SANCHEZ 
Well, I couldn’t wear a brown beret to work, that’s for sure. 
ESPINO 
But did you want to hide it? Did you want to bury that? 
SANCHEZ 
No, no, no. You can’t bury history. I mean, I already had one book 
out, Expedition Through Aztlán, about the Brown Beret history. I 
mean, how can you hide that? And I never did try to hide it, but it 
has come up from time to time while working. It’s just history. 
That’s history. 
ESPINO 
So this was what, in the eighties when you were working for 
Yvonne? 
SANCHEZ 
Nineties. 
ESPINO 
This was in the nineties? This was thirty years after. 
SANCHEZ 
Yes. 
ESPINO 
Why would they be threatened by your involvement? Why do you 
think? 
SANCHEZ 
I think because I had re-commissioned the Brown Berets to go out 
and stop the violence, and I was making a lot of money, so I could 
put out money to the pay the expenses, you know, the 
transportation, food, and stuff like that. I had money, so I could pay 
for a project like stopping the violence. So I went to a lot of the 
veteran Brown Berets and asked them to re-commission, to go out 
and stop the violence, because it had been almost dead for so many 
years. So this was in 1992. 
ESPINO 
Well, what did they do, though? How were they implementing that 
mandate that you gave them? 
SANCHEZ 
Well, we were organizing marches all around the Southwest. 
ESPINO 
In 1992? 
SANCHEZ 
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Yes. I think we did a seventeen-day march here in Los Angeles, for 
example. Marches all over California, different barrios in Arizona, 
Texas, because the epidemic was everywhere. People were killing 
each other like dogs everywhere. Part of it was because there was a 
lot of drugs around during that time, but also it was just the social 
mess. A lot of these Quinceaneras—a lot of these fights were 
started by women, like Quinceaneras over guys and stuff like that. 
But there was violence everywhere. There was violence in 
weddings, violence in Quinceaneras, violence on the streets by 
gangs, drug violence, interracial violence. Violence was just a trend 
at that time that was really getting out of hand, and somebody had 
to put an end to it. So that’s why I re-commissioned the Brown 
Berets at the time, to reduce it, and we did reduce it in the barrios 
by 50 percent. So that means that that’s a lot of lives being saved 
when you figure 1,200 lives in L.A. County alone and another 1,000, 
maybe 1,000 lives throughout the United States. About 2,000 lives 
being saved per year, so that’s about 1,000 a year just stopping 
people from killing each other, making people think. That’s what we 
were doing; we were making people think so they wouldn’t pull the 
trigger. 
Also I got a lot of pictures from the Sheriff Department. I got a lot 
of pictures of dead Chicanos, and we were to distribute these 
pictures of dead Chicanos to the gangs so they could see the 
damage that they were doing. So that also helped a bit. But mainly 
it was the organization, the marches that we did, the education that 
we did, and also going out to these gangs and talking to them. I 
would also go to the jails, juvenile halls and jails, to talk to the 
people about stopping the violence, to think before they pull the 
trigger. 
ESPINO 
Did you get the same kind of publicity for this 1992 effort as you did 
for the seventies? 
SANCHEZ 
No, not at all. There was hardly no publicity. It was mostly a 
community home-grown effort, grassroots effort. There was not a 
lot of publicity, although I do have a lot of ads, newspaper ads—not 
ads, but newspaper articles. We did have a lot of newspaper 
articles. 
ESPINO 
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In the nineties? 
SANCHEZ 
Yes. 
ESPINO 
Okay. I’m going to stop here, because I didn’t know about this 1992 
effort, so I want to do a little bit of research and maybe we’ll 
interview one more time, because it’s been two hours. 
SANCHEZ 
Okay. 
ESPINO 
Just one more time. Okay. I’m going to turn it off now. [End of 
January 28, 2013 interview] 

1.7. Session Seven 

(February 4, 2013) 

ESPINO 
This is Virginia Espino, and today is February 4th. I’m interviewing 
David Sanchez at the East Los Angeles Library. Before we move on 
to talk about you reuniting the Brown Berets in the nineties, I’d like 
to ask you about some of the issues that were hot in the eighties. 
One of them would be the issue of immigration, and if you ever got 
involved in that issue, if that was ever important to you or 
important to your work as a social justice activist. 
SANCHEZ 
Well, personally, I attended a number of protests requesting 
immigration rights, but I did not really take a leadership role in that 
particular movement because I felt that if I were to do that, that 
would be abandoning other issues which were important to the 
survival of generations and generations that came before. So many 
people were dealing with immigration issues because Mexico 
inflation went crazy in the 1970s and eighties, and thousands and 
thousands of people were coming across the border because of the 
inflation. Everything was too expensive. I think the peso was 
something like nineteen pesos for a dollar. So they devaluated the 
peso to almost nothing. So it was so bad, so everybody was coming 
across from Mexico. I think that’s important to help those people, 
because Mexico became very desperate at the time. But at the 
same time, since 1910, you know, the Chicanos and Mexican 
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Americans have been in a desperate situation for generations and 
generations before, and to neglect their movement, to neglect those 
issues would be very fatal to our community, so I continued to 
mainly stick to local backyard issues. 
ESPINO 
How did you feel about programs like the Bracero Program or 
undocumented immigration to the United States? Did you have a 
position towards those two aspects of immigration? 
SANCHEZ 
Well, I knew that there was a lot of injustice going on in those 
communities, but I also felt that it was going to continue, 
immigration from Mexico was going to continue to come into the 
United States. I felt that even though we could help maybe a million 
people or several million people coming in from Mexico, but then I 
also thought that in the next ten years, another ten million will 
come, and then the following ten years, another ten million will 
come. When does it end? Sometime you have to grab grips to 
creating political power for the people who are already here, by the 
people who are already here, because they’ve been here longer. 
People who’ve been here longer know how to fight the system. A lot 
of people that were coming from Mexico, they refused to fight 
against the system because they were afraid, afraid of immigration, 
they were afraid of getting arrested, they were afraid of going to 
jail. So they would not get involved with local issues, although a lot 
of them did get involved with their own issue, but outside of that, 
they never got involved with our issues, such as education, such as 
stopping the violence, such as jobs, good-paying jobs. The other 
problem was by so many other people coming in, cheap labor was 
causing an infringement on a lot of people who were working in the 
factories. A lot of Chicanos were working in the factories, so a lot of 
them were forced to work for cheaper. Once again, I also feel at the 
same time that the border, before, this was once part of Mexico, so 
we should respect that, the border. We didn’t cross the border, but 
that border crossed us. And then there’s also the long term, where 
people say, “Well, a lot of these Mexicans coming in today will be 
Chicanos tomorrow,” which is maybe true to some degree, which is 
good. So in the future, I think, intermediate-wise, it’s a good thing 
that a lot of Mexican Americans are coming from Mexico, but at the 
same time, we have other issues, such as overgrowth, 
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overpopulation, that we have to be sensitive to. Our environment, 
we have to be sensitive to also. So at the same time, I think we 
really need to build Mexico, to build the factories in Mexico, even 
get Mexico to build government factories to create jobs for Mexico. I 
think really it’s time that Mexico and the United States build Mexico 
so people don’t have to come across the fence just to get a job. 
ESPINO 
What do you think then—I don’t know, maybe you’re not familiar; 
maybe you were—with the groups that emerged in the mid-
seventies or even earlier, because Bert Corona was working on 
immigration with Soledad “Chole” Alatorre back in the late sixties 
with the group Casa? Did you have any interaction with them or 
with their cause? 
SANCHEZ 
I understood their cause. I understand that they were trying to get 
human rights. I was in full understanding of the need for human 
rights, the need for jobs, the need for people to get food, but I 
didn’t get involved during those times. 
ESPINO 
With the Rodriguez brothers or legislation on immigration? 
SANCHEZ 
Well, primarily over the years I think I was very much into politics, 
but at the same time, I was also very much into my own personal 
development, taking classes, getting my education, also expanding 
my mind to the point of having a better academic understanding of 
the world. I think that is helping along the way, but it’s also giving 
me the tools to help other people to survive, and that’s what a lot of 
people don’t understand, that back then that the Brown Berets were 
a group to teach philosophy, identity. 
Even the symbolic symbol of Aztlán was to give people more of a 
foundation so they could be stronger, so they could survive, so 
they’d have more roots spiritually. So Aztlán is really just a symbol, 
a spiritual symbol. But at the time, in those times, it worked very 
well. I think today a lot of people are losing a lot of their spirituality 
and they need to go back to their roots. As I taught Chicano Studies 
for altogether thirteen years, my whole basis was to make people 
stronger and to come in contact with their roots, but also be in 
contact with themselves to become a proud people, to contribute to 
their foundation and development. 
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ESPINO 
What were some of the texts that you used when you were teaching 
Chicano Studies or some of your favorite books that you would like 
students to read? 
SANCHEZ 
I don’t know if I can remember all the books that I used, but— 
ESPINO 
Just a couple. 
SANCHEZ 
I used Rudi Acuña’s book, Occupied America. I used another book, 
History of the Mexican American People, and several other books. I 
can’t remember the names right now. Right now I can really see 
that Chicano Studies is lacking a good historical textbook. 
ESPINO 
It’s interesting you say that, because there seems to be so much 
coming out now with people who are recently graduated students on 
the—for example, like the Zoot Suit Riots, there are several books 
on that, and on the moratorium there’s maybe three or four, on the 
Chicano Movement. Do you think it’s across the board that Chicano 
Studies is lacking in all areas, or do you think there are some that 
are better developed in other areas? 
SANCHEZ 
Well, I think Chicano Studies is lacking in giving students a 
conviction, understanding how important—how information can 
decide the difference between life and death. For example, recently 
a girl committed suicide here in Southgate, and she hung herself. I 
would say that that was due to lack of roots, lack of foundation, lack 
of cultural foundation. A lot of these gangs, too, I mean, they go 
around killing each other. I mean, they’re practically cousins, you 
know, and they go out there killing each other, basically because 
they don’t know the foundation. They don’t have the roots. They 
don’t know the spirituality of Aztlán. 
So I think Chicano Studies is a wonderful, wonderful program 
throughout the country, but I think they need to come to grips with 
the idea of leadership training and more training in Chicano 
communications. 
ESPINO 
Some people in my interviews, some people say that the original 
impetus for the Chicano Movement and Chicanos in academia and 
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education was to train people who would then come back to the 
community, and there was a sense of service and responsibility 
back to your neighborhoods where you come from. Do you agree 
that that was part of the— 
SANCHEZ 
That was the idea. Even in the Plan de Aztlán, Plan de Santa 
Barbara they mentioned something about that fact, but it didn’t 
happen. People didn’t come back to the community. They got their 
degrees and they were absorbed by dominant white society. Many 
people just went out and they never came back. There’s a thing we 
used to say, you know, it’s not that the person forgot where he 
came from; he was never for la raza in the first place. So we have a 
lot of people taking Chicano Studies just because they want to get 
an easy grade, right? But I think more so, I think Chicanos should 
be more toward the development of that student, more toward the 
development of that person, and part of that development is 
understanding the history and the foundation that comes with the 
historical framework. 
You know, myself, I lived Chicano Studies to some degree. My 
family, I mean, all the way back to the Yaquis in Mexico, my family 
were originally from Sonora, from the Yaquis, and they were some 
of the people that were recruited to go to the Alamo. My father, my 
uncles, they were in the Zoot Suit Riots in 1943. My grandfather 
was a hero in the Mexican Revolution, La Batalla por la Bufa in 
Zacatecas. So, myself, I got very involved in also the struggle for 
the rights of the people. So, for me, it’s like heredity or family 
tradition to do something for the community, and it’s good to do 
something for the community, because people need guidance. 
Today we have a whole new generation of kids coming up. They 
don’t know who they are and they get lost in society. Pretty soon 
they want to be Lady Gaga, they want to be Michael Jackson, and 
they forget about la raza, forget about our heroes and our symbols 
and our good role models. So it’s very important. We need role 
models to come back to the community. That’s another problem 
Chicano Studies has not done enough of, is to have the students do 
internships into the community. It’s not being done. How can they 
grasp what’s going on in the community if the students never go 
into the community to see what the problem is? There are major 
problems in our community. We have drugs. Number-one killer in 
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East L.A., for example, is alcohol. I mean, so much can be done, 
and away from drugs. Learning about the natural high, you know, 
that you can just feel good about yourself without drugs. That’s 
what we need to teach our young people, but also feeling good 
about Chicano Studies, feeling good about the history. We have a 
very beautiful history that goes back to the Aztecas, that goes back 
to the Toltecas, that goes back to the Mayan civilization. These were 
ancient civilizations, and in many regards, they were advanced 
civilizations. But we’re not taught about that, and it’s only up to us 
to teach our children about that. 
ESPINO 
Do you think that despite the fact that we have major Chicano 
Studies departments in, for example, California State University at 
Northridge at Los Angeles, UCLA, Santa Barbara, Riverside—many 
universities have Chicano Studies—do you think that the problem 
that you faced in the late sixties regarding identity and lack of 
knowledge about your history and lack of support for that 
knowledge, do you think that that exists today for high school kids 
and elementary school kids? 
SANCHEZ 
Definitely. There’s not the support. In order to have a movement, 
you have to have popular support. When we re-commissioned the 
Brown Berets in 1992, you know, there was a time for mobilization. 
There was a case of an emergency that was going on. I mean, 
1,200 Chicanos were killing each other in Los Angeles County, 
another 1,000 more around the Southwest. You know, 2,000 people 
were killing each other, Chicanos, and that was an emergency. That 
was going on for over a five-year period. So we put the Brown 
Berets back together to go out there and to launch this 
psychological warfare against violence, but the Brown Berets have 
always been good at psychological warfare in different campaigns 
for different causes. We had that knowledge. The Brown Berets has 
a theoretical history of applying psychological nonviolent warfare to 
make things happen, to make things occur and to exert strength to 
make things happen. 
ESPINO 
Well, you brought up the reenacting or the reunion of some of your 
Brown Beret members in the nineties, and you told me last time a 
little bit about how that started, but I was wondering if you could 



279 
 

start with the Barrio Peace Conference that you had. I think that 
occurred in 1993, the Barrio Peace Conference. How did that come 
about? 
SANCHEZ 
That’s from the article from the L.A. Times. 
ESPINO 
It said August of 1993. 
SANCHEZ 
Yes, that was a very good conference. 
ESPINO 
Was that the first one? 
SANCHEZ 
Yes, that was the first. We had a lot of small conferences all over. 
We even had a Brown Beret band out there playing music to attract 
attention to some of the barrios. We did marches. For example, in 
Los Angeles County we did a seventeen-day march all over Los 
Angeles County. We started marching. I think it was in San Pedro, 
and Father Santillan came out there and gave us his blessings from 
the Catholic Church. Then after that, Father Santillan was deported 
to Bolivia to another church over there. [laughs] Anyway, we 
started marching in San Pedro and went to all the major barrios 
throughout L.A. It took seventeen days to go to all the different 
barrios to speak to the gang members about stopping the violence. 
It was a very successful march. It cost me a lot of money out of my 
own pocket. “Hey, man, this march cost me $1,000,” I told people. 
They go, “Oh, don’t worry about it. You’ll get another thousand next 
year.” [laughs] But I think that’s what a lot of people have to 
realize, you know, that they have to put money into the movement. 
They have to put money, support movements. They have to support 
change, or else change doesn’t come about, because people have to 
eat; people need gasoline; people need transportation; people need 
food sometimes; people need a place to stay. So a movement costs 
money, and people have to stop being so stingy and to support a 
movement. 
ESPINO 
So while you were working with Yvonne Brathwaite Burke, you 
became aware of the crisis in the city regarding gang violence and 
drug abuse, drug and alcohol abuse? Is that what you told me last 
time? And then you decided to reunite the Brown Berets? 
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SANCHEZ 
Well, what happened was, I think economically I was making good 
money so I could economically support the starting of a movement, 
and this took a lot of traveling. Part of our base troops were in the 
San Joaquin Valley in Marrero and Fresno. And so when we needed 
numbers, we would go out to those areas and we would bring in a 
number of people to support our marches. Also, we not only 
marched in different marches in the city of Los Angeles, but we also 
marched in Fresno, San Diego, Long Beach. In Long Beach there 
was a war going on between the Cambodians and the Chicanos, 
which left forty people dead in a one-year period. 
ESPINO 
Wow. 
SANCHEZ 
So we went to Long Beach. I designed a flyer in Cambodian and 
Spanish and English, and we distributed that flyer all over Long 
Beach, and the violence did stop. In that warfare, one of the Brown 
Berets got shot by a Cambodian, so we were very, very sensitive 
about that. We also went to Phoenix. Violence was really bad in 
Phoenix. We went to Tucson, Arizona. We organized marches in 
Tucson, Arizona. El Paso had the same problem: violence, Chicanos 
killing Chicanos. We did marches also in El Paso, and we were also 
working with another group there called End Barrio Gang Warfare. 
And so we were able to do these marches and convey the messages 
through the media, through the newspapers. Because we were 
working on this issue, the newspapers throughout the Southwest, 
they were accepting us and they were writing good stories about us, 
about this campaign to stop the violence. 
ESPINO 
Right. But how did you come up with idea to start this campaign, to 
reunite the Brown Berets? 
SANCHEZ 
Well, it was always in the back of my mind that someday they 
would be reunited, because there was a need. There was no other 
way that the violence would go down, not unless we had spokesmen 
out there in the community. I also had another staff. I was working 
with the data collection with the Los Angeles County Health 
Department. When I left Yvonne Burke’s office, I went to the Health 
Department, which I was originally working at, and I had a very 
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high position in the Health Department, was senior liaison 
representative for the Los Angeles County Health Department. So 
that gave me a lot of clout. Right away, as soon as I went to data 
collection at the Health Department in L.A. County, some of the 
gringos were saying, “Hey, he’s going to take your job.” Another 
group would say, “Oh, Dave is going to take your job.” I wasn’t 
there to take anybody’s job. I mean, I had a higher position than all 
the gringos here. So how could I take anybody’s job? But right 
away, they didn’t like the idea of a Chicano coming in with a high 
position in the Health Department. The gringos didn’t like that. But 
nonetheless, I was able to work with data collection. Data collection 
is the one that collects all the cards of all people that died in Los 
Angeles County. I had two ladies there all day taking in like maybe 
a thousand cards a day of people that died in L.A. County. So on 
these cards it would say what the person died from. So we would 
collect all the cards that said “murder.” So we’d collect all the 
names of the people that were murdered. It was a lot of people. It 
was, like, 2,000 people in L.A. County every year. And we had a 
map, what we called a frequency map. We put pins wherever 
somebody got murdered. We’d put the little pins there so we’d know 
where most of the killing was going on, and most of the killing was 
going on in East L.A., Compton, South Central, and also in Pico-
Union area. So we would keep track of that. Also San Fernando. So 
we’d keep track of where most of the killing was going on, so I had 
a pretty good idea of what was going on. 
Then I got transferred. From there I went to the Tobacco Control 
Office for L.A. County, and there they gave me a staff. Tobacco 
Control gave me a staff, and even though the staff was supposed to 
be working on tobacco, we combined tobacco control with stopping 
the violence. We were able to get stuff out to the schools. For 
example, I wrote a paper, “Twelve Steps to Help Prevent Violence.” 
And these are just kind of different rules to avoid violence. We 
circulated this throughout all the L.A. school system, “Twelve Steps 
to Help Prevent Violence.” 
ESPINO 
Can you just read a couple of them? There’s twelve, but a couple of 
the most important that you— 
SANCHEZ 
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Well, try not to argue with people. Instead, talk matters out. When 
you argue with people, it can be taken the wrong way. Learn to 
dialogue. When looking at people, avoid giving rude or dirty looks. 
It’s much better to smile at people. Avoid being too picky or critical 
with people. Preferably, learn to talk good about people. Do not 
tease people too much, because teasing can start a fight. 
ESPINO 
How would a hardcore gang member respond to those twelve 
points, do you think, or did you have experience with presenting 
these points to hardcore gang members, male or female? 
SANCHEZ 
Well, they knew about that. They knew that they had a dirty-look 
problem, because they were always giving everybody dirty looks, 
and just that alone would start fights. And then a lot of fights were 
started by girls in gangs. Not just gangs, but like in Quinceaneras. 
Girls fighting over boyfriends, a lot of fights. Then the girls would 
start the fighting, and then the guys would get into it, and then 
someone would get killed. So the whole town turned into the Wild 
West. Everybody was packing guns. Then there was also the crack 
problem, which was also helping the problem. And so we were able 
to get the word out to all the schools to work with us. I also went to 
the jails, juvenile halls, and made speeches to the prisoners, and so 
that also helped. 
ESPINO 
I’m not sure of the chronology of Father Greg Boyle, when he 
started doing his work in East Los Angeles. Did you come across 
him when you were— 
SANCHEZ 
Not at that time. I think he started around that time, but I really 
wasn’t aware of what he was doing. But he did have a good idea, 
once again, creating jobs. I think that’s good, creating business, 
creating factories. That’s great. 
ESPINO 
What was the most effective part of your program? 
SANCHEZ 
To stop the violence? 
ESPINO 
Yes. 
SANCHEZ 
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I think the most effective part was the marches that we did. We had 
Brown Berets marching into a barrio. They said, “Oh, barrio 
gangsters.” They’d see an army marching into their neighborhood, 
they thought twice about doing violence. 
ESPINO 
Did you carry signs and that kind of thing? 
SANCHEZ 
Yes, we had signs. 
ESPINO 
What did they say? 
SANCHEZ 
“Stop the Violence.” We also distributed a lot of literature, talking 
about homeboy killing homeboy, you know, mothers crying. I mean, 
what good is it? Another baby’s born; mothers crying. So we 
distributed a lot of literature to wake them up, make them think. 
ESPINO 
Well, the chronology—I was mistaken. I thought you started this 
campaign when you were working for Yvonne Brathwaite Burke. It 
was after. 
SANCHEZ 
No, it was when I was working for Yvonne Burke. 
ESPINO 
Okay. So it wasn’t when you started working with the Health 
Department? 
SANCHEZ 
No. It was already started. It just continued on. When I left Yvonne 
Burke’s office, I continued on, even though I went to the Health 
Department. But when I was working in the Health Department, I 
got help. They gave me a staff to do the same thing, not just for the 
Chicano communities, but also to work in the black communities 
and all the other communities who were having this violent 
problem. So on the weekends, it was mainly the Brown Berets who 
were doing all the operations for stopping the violence, but Monday 
through Friday I had a staff of people that were out there working in 
Los Angeles County to stop the violence. 
ESPINO 
How did you decide on the first steps? What were the first steps of 
this new initiative? 
SANCHEZ 
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Well, the first step was just, first of all, to get the Brown Beret 
veterans to help me out and get some new Brown Berets to help 
organize. For example, David Cid, who’s a Chicano Studies 
professor, David Cid was one of my Chicano Studies students. 
ESPINO 
At East L.A. College? 
SANCHEZ 
Yes, at East L.A. College. So there wasn’t a whole lot of leadership 
there, but David Cid was a leader, and so I was able to get him 
involved with this movement to stop the violence, and he was very 
good, where you have some of your top students actually going out 
in the community, using their skills to apply social change or to 
apply justice to this problem. 
ESPINO 
He’s doing great work at the Cypress Park Library and what he’s 
doing at Casa Los Angeles. That’s exciting. Okay. So the first step 
was getting your students, some of your students, reuniting the 
Brown Berets, and then when did the conference take place? 
SANCHEZ 
The conference was in 1993. At that time, I think I was still working 
for the county. That was held at the Casa Mexicano, which is right 
here in East L.A., where were able to bring gangs, leaders from 
different communities together and Brown Beret chapters together, 
really organized really fast as far as organizing Brown Beret 
chapters. I mean, right away, almost overnight we had, like, five 
Brown Beret chapters, and it was because some of the veteranos 
got involved and started helping out to put the whole thing 
together. 
ESPINO 
Veterans from outside of California or outside of Los Angeles? 
SANCHEZ 
All over California and also Arizona. 
ESPINO 
Was that the very first conference to stop the violence? Was the ’93 
conference the one? 
SANCHEZ 
Yes. 
ESPINO 
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Can you maybe walk me through what it looked like as far as did 
you have panels? Did you have speakers? Did you have breakout 
groups? 
SANCHEZ 
We had speakers, we had panels, and we had workshops. In the 
workshops, we had heavy emphasis on Chicano history, but our 
main emphasis was on what are we going to do to solve this 
problem? It was a very big problem. 
ESPINO 
How many people attended, do you recall? 
SANCHEZ 
Over five hundred people. 
ESPINO 
That’s a lot. 
SANCHEZ 
There was a lot of people there. 
ESPINO 
It was very successful, sounds like. So then what was the next step 
after that conference? Did you have a plan of action that came out 
of that, or what came out of the conference? 
SANCHEZ 
Well, basically what happened was after the violence finally got 
reduced, after we were finally able to reduce the violence by 50 
percent—that means instead of 1,200 Chicanos were getting killed 
per year, only 600 Chicanos were getting killed per year, and right 
now it’s about 500 Chicanos. They’re still getting killed in L.A. 
County per year. The unfortunate thing is, many times if the family 
doesn’t come claim the body, the county burns the body and then 
charges the family $300 to get the box of ashes back. So that goes 
on. So it still continues on, but we reduced it by 50 percent, saving 
hundreds of lives. 
ESPINO 
After the conference, what did you do? Did you meet with 
legislatures or the police department, if you did incorporate the 
police department into that? 
SANCHEZ 
No, we didn’t incorporate the police department because their whole 
approach was to put everybody in jail. That was not our approach. 
We didn’t want to give them any information as far as who we were 
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working with, because you can’t give out information about gangs 
or who they are or what they’re doing. So we didn’t work with the 
police department, although the sheriff did give me a lot of 
photographs of people that were dead, a lot of Chicanos that were 
shot in the streets with bullet holes in their heads and shotgun holes 
in their backs. So they gave me a lot of color photographs, the 
Sheriff Department, Homicide Division. So I had all these 
photographs, and we were using these photographs to educate the 
people around the Southwest. So we were distributing a lot of this 
literature in these photographs around the Southwest so that the 
gang members could see the damage they do. They do damage, but 
they don’t see it. They hit and they run. They don’t see the ugliness 
in committing murder. They don’t see, after they pull the trigger, 
the hole in the person’s head. They don’t see that. So we want them 
to begin the see the damage that they were doing and that did help 
them, to educate them to think so they don’t pull the trigger. 
ESPINO 
Well, did you find that they cared about the damage? 
SANCHEZ 
I think they did care, but you have to understand that the violence 
was so bad, they were pressured by their own barrio to commit 
murder, but also pressured by other gangs that were attacking their 
barrio. In many cases, a lot of gangs were attacking the wrong 
gang. In many cases they thought they were getting attacked from 
Gang A, and actually, they were getting attacked from Gang B, and 
they start attacking Gang A just on false assumptions, and it would 
just multiply. 
ESPINO 
How would you describe the mentality of the gang member? You 
seem to have done a lot of work not just in the second reunion of 
the Brown Berets, but in the beginning you had kids from gangs 
leave their gang and join the Brown Berets. How would you describe 
the mindset or the ideology? 
SANCHEZ 
Well, the mindset of the gang is like a club. It’s like a social entity. 
It’s like the society, just like a lot of older people or even the 
Anglos, they have their clubs. They have their Shrine club, the 
Shriners. They’ve got all these different clubs. 
ESPINO 
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Masons. 
SANCHEZ 
Yes, the Women’s Club, you know. So the need to belong to 
something, I think that’s one of the things that the gangs provide. 
But also these also are the poorest people. They can’t join the 
Shriners because they can’t pay the fee. They can’t join anything, 
and it’s because they don’t have the money and nobody wants 
anything to do with them because they got all kinds of tattoos on 
them. So it’s hard for them to be absorbed by society. So they 
create their own society which gives them social gratification, which 
also gives them a family, because a lot of these gang members, 
maybe most of them, come from single-parent families and they are 
welfare recipients. They are the poorest people. The gangs are the 
poorest people in the barrio, the poorest people in Los Angeles 
County. So there was a need to help this group, but also to keep 
them from going to prison, because that’s an industry. The police 
and the courts and the judges and the guards are making money, 
and they’re farming the communities. They’re farming our 
communities and making money by putting people in jail. So they 
need a break; a lot of these youngsters need a break. They need 
direction. They need a foundation. 
ESPINO 
What about the violence aspect of it? Because you talked about the 
family aspect, the brotherhood aspect of it. What about the territory 
and the willing to die and the willingness to kill? How would you 
understand that? 
SANCHEZ 
Well, I look at things more in relationship to the theoretical history 
of mankind going back to primitive times, you know, guys whistling 
at girls, like animals calling for a sex mate. It’s human, but it goes 
very back, and I think we need to get away from—years and years 
this world, this planet, all the way to World War II, it’s been a very 
violent world, a very violent planet, a very primitive violence, very 
ape-like. World War II, the world ruled by war, controlled by war. 
Still is to some degree. So you have the violence. All through the 
ages you’ve had violence, you’ve had murder, you’ve had killing. At 
some time, I think we need to turn the table and become more 
intelligent and teach people to be intelligent, to teach people to 
dialogue instead of communicating with emotion. And that’s what 
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happens, is we communicate with our emotions and those emotions 
become violent, but teaching people more logic, teaching people 
more ways to communicate at a higher level or communicate at a 
better level, or elaborate communications or elaborate their words 
in a higher form, I think it’s important to teach students to 
communicate, to teach students how to better communicate, to 
teach gang members how to better communicate so they don’t use 
violence. 
ESPINO 
What were your strategies for doing that? Did you have special 
workshops just with gang members, I mean like one-on-one type of 
thing or group counseling? Because I can’t imagine that a 
demonstration through the street could teach communication skills. 
SANCHEZ 
Primarily wherever the violence would occur, people were in 
mourning, and that’s the worst time for any gang. When the gang is 
in mourning, they’re going to go off and kill somebody. So soon as 
somebody would get killed, we go to that barrio—or one or two 
people would get killed. Sometimes two people at one time would 
get killed. Soon as something would happen, on the weekends we 
would go to that barrio, because a lot of the Brown Berets were 
working at the time or going to school. On the weekends, soon as 
somebody would get killed, we’d go to that barrio in the crisis, when 
it was hot, and we would talk to the gang members about cooling it, 
about stopping the violence. So that’s what we were also, you 
know, we’re out there like crisis workers, crisis intervention 
workers. 
ESPINO 
And how did they respond to you? 
SANCHEZ 
Very well. Very well. We couldn’t do it without the brown beret. 
Somehow, the brown beret hat, the gangs trusted that. They 
trusted the brown beret hat because they knew that the brown 
beret hat was used for good things in the past, and the brown beret 
hat had a good reputation over the years. So that was the door 
opener. They would allow the brown beret to come into their 
barrios, and nobody else. 
ESPINO 
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So when you would go out on the weekends and doing this kind of 
crisis work and your marches, you, yourself would wear the beret? 
SANCHEZ 
Yes. 
ESPINO 
Would you wear the uniform as well? 
SANCHEZ 
Yes, yes. We would wear the uniform so they would know that we 
were not cops, so that they would know that we’re not civilians, so 
that they would know that we were serious about the whole 
situation. But we were also dressing up the movement, you know. 
Theater. It was like a theater, a good theater. 
ESPINO 
So did you feel like you were performing sometimes, that you were 
on stage, that you had an audience? 
SANCHEZ 
Of course. Of course. Of course. I took acting classes. [laughter] 
ESPINO 
Did you really? 
SANCHEZ 
Oh, yes. 
ESPINO 
When? In the eighties or seventies? 
SANCHEZ 
In the eighties, yes. 
ESPINO 
Did you have aspirations to be on television or in the movies? 
SANCHEZ 
I just liked acting. I took a lot of classes at the Nosotros Theatre, 
Ricardo Montalban’s theater. I think it’s helping quite a bit over the 
years to posture and to make speeches. So acting is good, speech 
classes are good. 
ESPINO 
So you go into these communities and you wear your uniform. What 
about when the violence hit innocent victims? Did you also talk 
about that? 
SANCHEZ 
Well, one time—it’s funny, I ended up with those pictures. One 
time, this was back in, I think, 1971, I was at a event and a girl 
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named Teresa Garcia over in Santa Fe Springs, it was a feria, it was 
a fair, a community fair, a community carnival, and this girl gets 
shot right in front of me, right through the neck, fourteen-year-old, 
Teresa Garcia, and I was really upset about that, you know. So they 
told everybody to leave. So everybody’s leaving, and then as I’m 
leaving the park, there’s another guy dead and is sitting in his car, 
shot in the head. That kind of stayed with me. Violence has always 
stayed with me. I saw a lot of violence when I was growing up, too, 
gang fights and stuff like that. I saw a lot of violence back then, and 
then more recently. So I think that stuck to my head, and then later 
on I would end up with the guy that got shot in his car, I ended up 
with that photograph eight years later. 
ESPINO 
How did you remember it was the same guy? 
SANCHEZ 
Same car. 
ESPINO 
Wow. So they took a picture when he was still— 
SANCHEZ 
Laying down dead, yes, in the seat. I think the reason why we have 
violence in America or why we have a violent America is because 
our educational system has failed to teach students how to get 
along, has failed to teach students how to communicate socially, 
has failed to teach students how to communicate intelligently, and 
as long as we do not do that, we’re going to continue to have school 
shootings. We’re going to continue to have all these problems. Like 
everybody’s saying, “Oh, it’s guns, guns.” It’s not just guns. Most of 
the students that get beat up in schools get beat up by fist. We 
need to implement social communication into our educational 
system, and that’s one of the reasons why I wrote that book, Social 
Communication for Everyone. It’s in the L.A. County Library, by Dr. 
David Sanchez. It’s a communications book. It’s a communications 
manual, and it talks about roadblocks in communication. It talks 
about how to better communicate. I tried to introduce it to the L.A. 
Unified School District. They’re not interested. I talked to a lot of 
teachers about the need for communication. They say, “Oh, you 
can’t do that.” And that’s because they don’t want students to talk 
in class. They don’t recognize the value in good verbal 
communication. So as the result of that, we have mass verbal 
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illiteracy, just like reading illiteracy. We have mass verbal illiteracy 
in America, and that’s why we have so many conflicts. 
ESPINO 
That’s really interesting, because my kids go to school. They go to, I 
was telling you, a private school, and part of their job is to work on 
communication. I mean, they do the academics, but that’s not the 
highly valued thing, necessarily. It’s important, but also what you’re 
saying is the communication, how they negotiate conflicts. Because 
we all have conflicts in our life. I wonder if they started to deal with 
these issues early on—how young do you say you would introduce 
the concept of social communication? 
SANCHEZ 
Five years old, simply because that’s when students start calling 
each other names. That’s total disrespect. That’s a fight right there, 
kids calling kids names. Where do they learn that? And you know, 
they learn a lot of that from the family. They learn a lot of the 
communication roadblocks; they learn a lot of these bad 
communication skills; they learn bad talk; they learn rumors. They 
learn it from their parents. They see it in their household. They see 
their mother and father fighting. And they take some of those same 
skills later on to school with them. You can’t educate the parents, 
because they’re already locked into their years and years of rumor-
spreading and fighting with each other. It’s too hard to change a 
social order that’s been going on for so long. Schools have to 
intervene, teach these kids how to communicate more elaborately, 
teach them to be more social. 
ESPINO 
Well, let me ask you then—and some of the people that I 
interviewed about the Brown Berets, they would say that it was 
basically your way or no way, that you were the leader, you were 
the prime minister and you just determined how things went. And 
now you’re saying that communication is your area of expertise, 
and yet it seemed like there was not a two-way communication 
during your leadership of the Brown Berets. 
SANCHEZ 
But you have to understand why. See, even though the organization 
was—it was a military organization. Even though it was a nonviolent 
military organization, we had it set up that way. It was designed for 
discipline and prompt mobilization in case of an emergency. We 
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were skilled in nonviolent psychological warfare. We had to have it 
that way, because if you didn’t have it that way, everybody would 
do whatever they want. In many cases, democracy in organizations 
can cause nothing but problems because everybody’s fighting with 
each other all the time. I mean, even Democrats and the 
Republicans are divided in democracy. But when you have 
something that’s as valuable on the frontline like the Brown Berets, 
you have to have discipline, especially because you have a lot of 
people who are non-communicators, who can do good things, but 
when it comes to communicating, all they do is argue. So there’s a 
structure there, and we did have the formal command, of course, 
but we also had an informal command, where at meetings anybody 
could talk about anything that they wanted to talk about. So that’s 
not true that they could not say what they wanted to say. We had 
meetings that were informal. We always had meetings that were 
informal and people could say whatever they want to say, although 
through the week it was back to the formal command in order to 
complete the job. It’s like a team. The Brown Berets were not like 
the Democratic Club of East L.A. Well, they don’t exist no more. It 
was not like a club. It was more like a football team, where people 
actually carried the ball. It was a team where we had a signal, 
where we had our running backs, just like a team. We were a team, 
and that’s the way the organization worked. We had the formal 
command and the informal command. The informal command, 
anybody could say whatever they want. 
Nonetheless, we would not permit people bringing all their personal 
problems to the organization, because that would only cause more 
problems for everybody. It was like, you know, “Keep your personal 
problems at home. We’re here to do a particular task, a particular 
duty, a particular mission.” And that’s the way we operated with the 
rank-and-file system. We had a rank-and-file system. Nobody ever 
said that the Brown Berets was a democratic organization in the 
first place. It was a rank-and-file organization. 
ESPINO 
Well, then after you’ve done this research, you’ve written this book, 
looking back on the lack of democracy in the Brown Berets, do you 
think that that was the best way to run the organization? With all 
this new knowledge that you have and this incredible book that you 
wrote, would you go back and still run it that way? 



293 
 

SANCHEZ 
Yes. Yes, because that’s the only way things get done. If you don’t 
have people carrying the ball at a certain time, if you don’t have 
one or two people carry the ball, then everybody wants to carry the 
ball. If everybody carries the ball, nothing happens. It creates a 
complete conflict, a conflict of interest. That’s the other thing, 
people in democratic organizations, they’re always out for their own 
interest. In democratic organizations, because everybody’s out for 
their own interest, it creates a conflict of interest. And so that’s why 
we operated the way we did, for impact. We were just out for 
impact. Other organizations couldn’t do what we could do, because 
people were sometimes ordered to move forward without question, 
because we were on a constant, constant schedule. Our itinerary 
was action after action after action after action. I think every two or 
three months, rally, rally, rally. Two months go by, another rally, 
another event, another march. And it was just constant move all the 
time, and that’s what a movement is. Movement is constant. If 
there is no constant movement, then it’s not a movement. 
ESPINO 
Who did you look to for counsel or advice or to confer? Did you have 
anybody, or were you alone? 
SANCHEZ 
I did. Phil Montez, from the US Commission on Civil Rights, he was 
good. Father Luce from the Episcopal Church. Some of the older 
Brown Berets, Gil Gonzalez, he was a very good person to confide 
in. Ralph Ramirez, he was a very good person in the Brown Berets. 
So we did have a few good people. And not just that, all the time I 
was a leader by consensus. I would talk to the Brown Berets about 
what we were going to do, and I would ask them their opinion. So if 
they said, yes, it was a good idea, then I would go around gaining 
consensus of opinion, and by consensus of opinion, decisions were 
made. So everybody knew what was coming and everybody had an 
opinion. And if they were against a particular move, many times we 
wouldn’t take that move. 
ESPINO 
Do you have any examples of when there was a disagreement and 
you changed your point of view? 
SANCHEZ 
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Well, yes, the school walkouts. I wanted to do the walkouts earlier, 
even though a lot of the student organizations didn’t want to do the 
walkouts in June of 1968. But I wanted to do them in March, 
because it was hot, a hot issue. Even at one of the meetings, one of 
the student meetings at the Piranya Coffeehouse, everybody voted 
against me. “ I want to walk out now.” And they were going, “No, 
no, no. We got to wait till June.” So everybody’s telling me, “No, 
you can’t do it now. You’ve got to wait for June.” 
And I’m going, “Wait for what? The students want to walk out now.” 
So we got the Brown Berets to go ahead and launch the brigade to 
walk out the schools. 
ESPINO 
So you were outvoted. You wanted to walk out immediately back 
in— 
SANCHEZ 
March. 
ESPINO 
They wanted to march in June. 
SANCHEZ 
Everybody voted to march in June. 
ESPINO 
And you wanted to march— 
SANCHEZ 
Right away. 
ESPINO 
Which was? Was that March? 
SANCHEZ 
As soon as possible. 
ESPINO 
Do you remember if that was March or February or January? 
SANCHEZ 
March. Yes. I wanted March. They wanted to wait four or five 
months. I said, “No, let’s do it in two months. We’re ready. The 
Brown Berets are ready.” But nobody recognized that we were 
ready, the people were ready, the students were ready. Most people 
didn’t recognize that. Even Sal Castro, he didn’t even know that the 
walkouts were going to go down. 
ESPINO 
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You didn’t know that the walkouts were going to go down, though, 
did you? 
SANCHEZ 
I knew soon as Wilson High School walked out because of a play. 
There was only, like, fifty students walked out because of a play, 
and because it came on the news, it was hot. I knew it was hot, 
because everybody got word that the students went ahead and 
walked out because of a play. So then I went ahead and gave the 
order to walk the schools out. 
ESPINO 
But you didn’t know beforehand that Wilson was going to walk out, 
or did you? 
SANCHEZ 
No. 
ESPINO 
Were you in touch with some of the Wilson students? 
SANCHEZ 
Yes, I was in touch with one of the Wilson students. He was an 
LAPD officer, an infiltrator. [laughter] 
ESPINO 
Who would that be? 
SANCHEZ 
Robert Avina. 
ESPINO 
That was Robert Avina. You know, it’s interesting because in that 
piece I was telling you about that I found on the LAPD—it was 
written by an LAPD officer on a site called Police Magazine, by that 
person I was telling you about, Richard Valdemar, who was a 
infiltrator during that period, but he said that you and Moctesuma 
Esparza were trained in social action by Father Luce. I’m asking you 
that because today’s Rosa Park’s one hundredth birthday if she 
would have been alive. Back then they talked about her as being 
this sweet, kind seamstress who resisted one day, decided not to 
get up. Then later on, the historians have found out, no, she’d been 
active since the forties and she was trained to be in a political way 
of thinking. She aligned herself with Leftists. So I’m wondering, did 
you have any kind of, like, social justice education with Father Luce? 
Did he have workshops? 
SANCHEZ 
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No, no. Father Luce was my dear friend. I mean, I was working for 
him. When I was fifteen years old, I was a youth counselor for his 
church. So I got to know Father Luce very well. It wasn’t just Father 
Luce; you had the Youth Leadership Training Conference in Camp 
Hess Kramer. Camp Hess Kramer was a Jewish camp for Jewish 
students, although they did open it up to us from East L.A. and they 
had a Youth Leadership Conference. Matter of fact, Clete Roberts 
made a documentary about that, Clete Roberts from Channel 5. He 
made a documentary about that conference. So I’m in that 
conference at Camp Hess Kramer. This is way before the 
movement. This is, like, 1966. There was also the social action 
training with Mervyn Dymally, who later became a congress 
member. Mervyn Dymally had a training conference for social action 
in South Central Los Angeles. 
ESPINO 
You went to that? 
SANCHEZ 
Yes. And there was just a number of different kinds of training. 
Then we had our own kind of training too. We had the Young 
Citizens for Community Action and then the Mayor’s Youth Advisory 
Council. I was the first chairman of the Mayor’s Youth Advisory 
Council for the City of Los Angeles. So within that group we had our 
own leadership meetings as well. So it’s just a combination of 
institutions that were giving us all different kinds of training and 
leadership. I think just wanting to do something for the community, 
but also to put up the wage, that’s when I changed. A lot of people 
got pissed off at me. People were angry with me, because here we 
had this nice, quaint, middle-class Young Citizens for Community 
Action, nice students, nice boys, nice girls, and then I says, “This is 
not good enough. We’re going to put up the wage.” So I changed it. 
I force-changed it to Young Chicanos for Community Action, and 
then, you know, Paula Cristosomo and Moctesuma Esparza. 
ESPINO 
Was it Paula or was it Vickie Castro? 
SANCHEZ 
Vickie Castro too. She was in there, too, but she left. 
ESPINO 
Paula was also in that? 
SANCHEZ 
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Yes, Paula Cristosomo was in there too. She left. So they didn’t like 
the idea that I changed it. I got everybody to vote for it, you know. 
We had a vote. It was a very close vote. I won the vote. And then I 
changed it from Young Chicanos for Community Action to the Brown 
Berets, because I wanted to up the ante, up the wager, to become 
more militant to fulfill a need for a more militant organization in our 
barrio, to fulfill the need for a vanguard, to move forward, to take 
the calculated risk to bring attention to the problems of the 
community, to create a psychological ploy for social change. 
ESPINO 
Going back to Father Luce, did he talk to you about strategy, about 
tactics— 
SANCHEZ 
Never. Never. 
ESPINO 
—about politics? 
SANCHEZ 
He did talk about politics, about the need for representation. He did 
give me a couple of books, but outside of that, there was really no 
formal training. 
ESPINO 
He didn’t give you, like, I don’t know, Saul Alinsky’s book? I think 
it’s called How to be a Revolutionary. I can’t remember. 
SANCHEZ 
No, nothing like that. 
ESPINO 
Or Marx, or any of that Leftist— 
SANCHEZ 
Nothing. 
ESPINO 
So then when you decided to take the group to a more militant 
posturing, are you talking about just in your appearance and your 
name as Chicano being militant, meaning that people weren’t using 
it? Or are you talking about more—I think we kind of went over this 
before, though, direct action. How did you define militant at that 
time? At that time you had, like, the Weather Underground, you 
had— 
SANCHEZ 
The Panthers. 
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ESPINO 
Black Panthers carrying rifles and that kind thing, and challenging 
the police one-on-one with guns. How did you define militant? 
SANCHEZ 
Well, some people called us the gentle revolutionaries. I think it was 
more like to do something that would have the most impact and to 
do something that would wake up the people, wake up the sleeping 
giant. In other words, you weren’t going to wake up the sleeping 
giant with a Mexican American tea party, you know. The only way at 
the time that you could wake up the people is to wake up the youth, 
and I think the Brown Berets was a youth movement. The youth are 
not afraid. The youth have time on their hands. Anybody outside of 
that, anybody past twenty-five is usually married and stuck to a job. 
So the youth were the only available people, and we were all youth 
at the time, so it was easy for us to stimulate the youth to get 
involved. So without the youth movement, the Chicano Movement 
could not have survived. 
ESPINO 
I would really like to get more into that discussion of what the 
divisions were between the different—because you said it was a 
close election when you had decided to change the name to Young 
Chicanos, and that means that it was controversial. If you got, like, 
five and six, that’s really close. It’s almost even. But I think I’d like 
to talk to some other people who were part of that, and then maybe 
come back to you and tell you what they thought and see how you 
respond to their— 
SANCHEZ 
Talk to Ralph Ramirez. He was there. 
ESPINO 
Yes, I’d love to. Do you have his contact information? 
SANCHEZ 
I’ve got it somewhere, yes. 
ESPINO 
Okay. So then we’ve talked a lot about what you gave to the 
movement and what you did for the movement. I’d like to ask you 
what did you get from it? What did it give to you? 
SANCHEZ 
Well, a lot of headaches, you know, a lot of stress, a lot of pressure. 
But outside of that, the rewards that came from the community, I 
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think because the community was rewarded as a result of the 
actions, that was my reward, the fact that the movement slowed 
down the violence in the community and gave the people to think 
something about, gave them a political awareness, a political 
understanding of what’s going on in this country at that time. That 
was basically my reward. But also I knew that in the future I wanted 
to teach, and I ended up teaching. I thought that was something 
good that came out of it. But mainly it was just being persistent and 
knowing that if people are going to be saved and jobs are going to 
be saved and lives are going to be saved, I think that was the 
reward. 
ESPINO 
Personally, as far as your sense of who you are in this country, did 
it give you anything in that respect? 
SANCHEZ 
Well, I think what we did was for our community, but it was also for 
the country. It was also for the nation. The rebellion that took place 
in East L.A. and all of the rebellions that took place all over the 
country was part of history, and so I think contributing to history, 
contributing to make history occur, I think that is an important 
thing, an important contribution. It has been for me. Outside of 
everything else, I think I did good. I did the best I could, and hardly 
nobody got killed. I think only one Brown Beret got killed at a 
demonstration. So I think I did a good job. 
ESPINO 
Overall, looking at all the different movements as a scholar of the 
Chicano Movement, as somebody who studies it, what do you think 
the legacy is of the movement? 
SANCHEZ 
Well, I think the legacy is in American history. During the time when 
there was a mostly nonviolent social revolution going on in this 
country, remember Bobby Kennedy was killed; John F. Kennedy was 
killed; Martin Luther King was killed; and Ruben Salazar was killed. 
I think the whole country was really angry and really upset as far as 
the way the country was going, so it did bring the country more to a 
social value, more to a social understanding that minorities and 
Mexican Americans, that Chicanos are people that need to be 
understood. Prior to that, Mexican Americans and Chicanos were 
ignored. Once again, we’re becoming ignored again, but that was 



300 
 

the value. The value was it did educate overall society as far as who 
we were. 
ESPINO 
Do you think that the movement, do you think that it died after the 
Brown Berets were disbanded and after people, like you say, went 
on to universities and had families? 
SANCHEZ 
I don’t think the movement will ever die. As long as you have the 
spirituality, the symbolic symbols, the spirit of Aztlán, whatever that 
means. I think as long as you have those symbols, Chicano Power, 
for example, that’s another symbol. As long as you have those 
symbols that continue on, I think they’re good reminders as far as 
what occurred in history. I think in the future I can see a legitimate 
political force developing, but I think they need to come back to 
their roots. So often, you know, a lot of people came from the 
unions and became politicians in East L.A., but they didn’t come 
from a place with any academic or cultural understanding. So a lot 
of these politicians, they came from the unions. They don’t know 
about the Chicanos. They don’t know about the Mexican American 
history. And that’s one of the reasons why we’re not getting any 
real support. 
I mean, TELACU, for example. Most of those people, they came 
from the unions. They came from the UAW and all these other 
unions. Even Villaraigosa, he came from the unions. So they have a 
union background, but they don’t have the cultural background or 
have any understanding of the theory for survival that comes from 
Mexican American history. So I think once people begin to 
understand our theory basis, which goes back to Tenochtitlan and 
the Mayans and the Aztecs, which goes back to the history of the 
Southwest, back to the history of Mexico, once they understand 
that, then they know who we are. But if they don’t have that 
background, they just might as well be gabachos, you know, with 
Spanish last names, because we have a lot of that and those people 
are not helping us. 
ESPINO 
I had a thought and just lost it. There are new statistics, new 
demographics, particularly in Los Angeles, that show an increase in 
other groups like Guatemalans and people from El Salvador and 
Nicaragua. As a group to enact—because some of our issues are 
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similar, but some our different, do you think that Chicano Studies is 
going to be relevant when you see people from these other 
countries coming in and entering the educational system, going to 
universities? 
SANCHEZ 
Well, from observation, I have seen the Latino Movement many 
times against the Chicano Movement. I’ll give you an example. They 
have this Latino Congress that meets every year. Mostly they meet 
in Los Angeles. I was trying to get a Chicano panel to discuss 
Chicano Studies, and the Latinos didn’t want that. They said no. 
They didn’t want that because they were saying that we should 
have a Guatemalan panel and other panels. And they were having 
their own panels, but they didn’t want Chicano Studies panel. 
I understood why, because they’ve been riding, a lot of the Latinos 
have been riding on the back of the Mexican American Movement. 
What happened in the Mexican American Movement, Mexican 
American civil rights, what happened there helped, not only helped 
Mexican Americans, but it helped all Latinos. The problem that I see 
is that it’s putting too much water in the coffee, because pretty 
soon they said they don’t recognize the history of the Southwest 
and they don’t recognize the history of Mexico. I’ve heard many 
Salvadorans, they don’t want to hear about it; they don’t want to 
hear about Chicano Studies; they don’t want to hear about Mexico; 
they don’t want to hear about the history of the Southwest because 
they come from a different theoretical framework. It’s not the same 
thing, and their agenda is also not the same thing in many cases. I 
think, once again, as I said before, that there are something like 10 
million Latinos and 40 million Mexican Americans in this nation, and 
I think the Mexican Americans, because it is the largest group, 
because Mexican Americans are the largest group, they should be 
given a chance to organize their own community without other 
people coming in and saying that we are not Mexican Americans, 
that we’re Latinos. All that does is just puts water in the coffee and 
makes us weaker, when we have a very powerful history, and 
anybody that detracts that history is just making us weaker, and 
the Latino Movement has made the Mexican American Movement 
weaker. 
ESPINO 
You don’t think there’s room for everybody to— 
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SANCHEZ 
There’s room for everybody, but I— 
ESPINO 
—have their history be acknowledged? 
SANCHEZ 
I don’t think it should be Chicano-Latino Studies. I think Latino 
Studies should create their own department, and Chicano Studies, 
Mexican American Studies should have their own department. When 
you mix them, you’re creating too many agendas. You’re creating 
too much in one department. There is a Latin American Studies. 
There’s always been a Latin American Studies. Why doesn’t Latin 
American Studies take on the Latinos? Why are the Latinos trying to 
come in and take over the Chicano Studies department? I’ve seen 
it. I’ve seen non-Chicanos, non-Mexican Americans as chair of 
Chicano Studies departments. I don’t understand it. You should 
have a Chicano or Mexican American the head of the Mexican 
American or Chicano Studies department. You should have that. But 
it’s not happening, so the whole thing is getting all mixed up. 
ESPINO 
What about the idea—because this is new, too, this is in the last 
ten, eight years, many Chicano Studies departments have now 
become Chicana and Chicano Studies. I mean, some have gone 
Chicano-Latino, and others have gone Chicana and Chicano. How do 
you feel about that renaming? 
SANCHEZ 
I don’t have any problem with that. I think women should be 
recognized, but at the same time, if they’re going to have feminist 
classes, they should have macho men classes, too, because it’s only 
fair. If you can have one side, you might as well have the other side 
too. Why just have one side? 
ESPINO 
What do you mean by “macho”? Because there are some classes 
that deal—or there’s new literature coming out that deal with 
masculinity, not just Latino, Mexicano, Chicano masculinity, but 
masculinity in our culture. Is that what you’re talking to, or what 
are you referring to when you say macho classes? 
SANCHEZ 
Well, I think gender is not as important as communication. In 
Chicano Studies, to me, just personally in my opinion, I think 
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gender is not a main issue that Chicano Studies should be 
addressing. I think Chicano Studies should be addressing issues of 
survival. And we are not surviving. Our survival rate is going down. 
They’re admitting less and less Chicano medical students to UCLA, 
less and less law students at UCLA. Our survival is going down. 
Chicano Studies is getting cut all over the United States, especially 
in the community colleges. Those are survival issues. I think we 
need to focus on the base primer survival issues. Rather than taking 
on a hundred different issues, I think the survival issue is the most 
important, and people are so busy doing all these different agendas, 
they have forgotten the main issue, which is survival. 
ESPINO 
So what do you have planned now? I know that you’re part of the 
Chicano Round Table, or is it the Mexican American Round Table? 
SANCHEZ 
Chicano Round Table. 
ESPINO 
What are the goals of that organization and when did it start? 
SANCHEZ 
Well, what happened was, I put that together, oh, maybe four years 
ago. And what we do every year, we go to—we’re mostly Chicano 
Studies alumni and we do different events to look at the history. For 
example, January 31st, 1971, when they had the East L.A. riot 
when people were shot here in East L.A., we go to the location and 
we talk about what happened, what occurred. We’re trying to 
embrace our history so it doesn’t get lost. 
August 29th every year, we put plaques, we put monuments to the 
four people who were killed on Whittier Boulevard. We put up four 
plaques on the walls of the locations where people were killed on 
Whittier Boulevard. We go to those four locations every year. Where 
Ruben Salazar was killed, we go there; where Gustav Montag was 
killed, we go there; where Angel Diaz was killed, we go there; 
where Lyn Ward was killed, we go there. And we talk about the 
history of that person and we talk about what occurred on that day 
and we talk about how they got killed. You know, we talk about the 
history of the Chicano Movement, to not forget these people who 
died, these martyrs. So we remember the martyrs. It’s almost like a 
trail of patriotism, a trail of our history that occurred in East L.A. 
But there’s a lot of history in East L.A., a lot of important locations, 
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but people don’t know about it. So we go to these different locations 
in history to remember the people and to remember what happened 
that day. 
ESPINO 
Whose idea was it to create the plaques? 
SANCHEZ 
Me, Xihuan Montalvo, also the Round Table, because we were going 
to these locations. We have been going to these locations for the 
last four years, and I think it was the decision of the Round Table to 
put the plaques, so we did put up the plaques. 
ESPINO 
That’s a great idea. 
SANCHEZ 
Yes. There’s a lot of history in East L.A. We needed to put the 
plaques up, but we do have the four plaques up to the people that 
died, the martyrs. 
ESPINO 
I have to go visit those. So in the future, do you have plans for this? 
Where is this group going to go? 
SANCHEZ 
Well, I hope they will try to support—we incorporated the Mexican 
American University, Incorporated, so I hope the Chicano Round 
Table will put more support to develop this university. I’ve written, 
like, three proposals to get funds for this university, but every time 
the proposals get denied. So I’m kind of tired of writing proposals. 
We have to find funds or develop our own funds to create a Mexican 
American University, because we need to iron out a lot of issues. 
But we need our own school, because many of these schools—I hate 
to say it, but, to me, UCLA and a lot of the other schools, Cal State 
L.A., all these state universities and all the community colleges, 
they’ve become white institutions to come degree, and because 
they’re white institutions, we’re not getting the 100 percent 
information that we need. 
ESPINO 
You mean Chicano Studies within universities has become a white 
institution? Is that what you mean? 
SANCHEZ 
To some degree, yes, to some degree. 
ESPINO 
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How would you define that? How would you explain that? What does 
that mean, to be a white institution? I mean, I know what a white 
institution—you know, I know intuitively what that means, but— 
SANCHEZ 
Okay. Let me give you a basic—okay. Usually, if you have an 
institution, okay, whether it be a corporation or whether it be an 
agency or whether it be a school, once a school becomes half 
employees are nothing but whites—okay, so let’s say half the 
employees become white. Then it becomes a white institution 
because they continue to hire mostly whites. Because they become 
a white institution, that institution will hire people who are white or 
who think white, think like them. So in many cases, Chicano Studies 
hires people via hiring committees via of the university or of the 
school who think like they think. So they continue to hire people like 
they think, the way white people think. So the result of it is that we 
get kind of like a watered-down Chicano Studies instead of the pure 
version. 
For example, the history of the Brown Berets. Okay, there’s never 
been any interest—Chicano Studies never had an interest in the 
Brown Berets. Why? Because they feel that the institution may put 
them down. So the institution, because they’re white institutions, 
they have control of these professors. So these professors feel that 
they can only do so much, that they can only say so much. So the 
academic freedom, because it becomes a white institution, the 
academic freedom becomes reduced. So all the information from 
Chicanos is not allotted to the students because they feel the 
institution that they work for, who controls the checks, they feel 
threatened by the institution, in many cases sometimes walking on 
eggshells because they feel that the institution, the white institution 
is going to fire them or knock out the job, or a student’s going to go 
run to the administration saying, “He said this and he said that.” So 
the problem is, is you have a white institution controlling Chicano 
Studies. That’s the problem. 
ESPINO 
I see. I understand. So your idea for a Mexican American University 
is to hire only Mexican Americans? 
SANCHEZ 
And also on the board; only Mexican Americans on the board. 
ESPINO 
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Is it going to be modeled after the black colleges, like Morehouse 
and Spelman, some of the black colleges? 
SANCHEZ 
Well, that’s the thing that you’re talking about. African Americans 
have control of seventeen colleges and universities. 
ESPINO 
Seventeen? 
SANCHEZ 
Even Native Americans, the Indians have six. We don’t have one 
Mexican American university. So it will take time. It’s going to 
happen, maybe after I’m gone, but it’s going to happen. 
ESPINO 
Who’s your biggest supporter for this idea? Do you have anybody 
with political or economic clout who’s supporting this idea? 
SANCHEZ 
Well, you know, the idea is like this. Okay. The idea is that, okay, 
you take your car to the garage to get repaired, and they do a poor 
job and your car breaks down again. Okay. So it’s better to get your 
own garage, right? You can fix your own cars, you know? Once 
again the idea was—I’ve been working with colleges. Since 1978 
I’ve been working for the L.A. Community Colleges and I’ve got 
nothing but problems with those people. And the idea is if I’m going 
through problems, everybody else is. All the other Mexican 
Americans who are working for community colleges are having 
problems with this white institution of nine colleges of close to a 
half-million students. Anyway, so if I’ve had it bad, a lot of other 
Mexican American professors are having it bad, and I’m saying why 
should we be mistreated by colleges and universities who have 
become white institutions? Why not create our own institution so we 
could have better respect for our professors and better respect for 
our students, and not deny our students the full information of what 
history is about? 
ESPINO 
I think I understand better now what you hope to do. So before we 
end, I’d like to just touch on these photographs that you brought, 
so in case they ever wind up in an archive, someone will have some 
explanation of what they are, and maybe you can explain some of 
them to me, maybe describe— 
SANCHEZ 
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Well, basically, Brown Berets, we always have Brown Berets, a 
picture on an index card, and so each index card was like their file. 
So they left the organization, we put they left the organization or 
sometimes we’d put “deserter” on there, or sometimes we’d put 
“AWOL” on there, you know, on the card, right? So that’s how we 
know who they were. But the reason why we used to have all these 
pictures on index cards was in case somebody got killed or in case 
somebody got lost. So that’s so that we would know who they were. 
Also it gave us an idea where they came from. You know, a lot of 
the people were from Detroit; some people were from Texas; a lot 
of people from Arizona; people from New Mexico. So we kept 
records of everybody who was in the organization. 
ESPINO 
These records were kept since the formation of the Brown Berets or 
after? 
SANCHEZ 
Since the formation. 
ESPINO 
And why would somebody be considered a deserter? 
SANCHEZ 
[laughs] Well, because they would join the organization and all of a 
sudden they would leave. They’d leave us hanging. It wasn’t like we 
were going to do anything about it, but we just put it on their 
record. 
ESPINO 
Just to know? 
SANCHEZ 
Yes. 
ESPINO 
Like this one says “agent conspirator.” Does that mean he was an 
infiltrator? 
SANCHEZ 
That means he may have been an agent, yes. Yes, so this is how we 
would keep the records as far as who was what, and what was who. 
This is also how we would track down the infiltrators and the police 
informants and the police agents who had infiltrated the 
organization. 
ESPINO 
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Interesting. Finally, we didn’t finish up with your reunion of the 
Brown Berets in the nineties. If you could explain when it stopped—
I’m assuming it stopped. Are you still meeting with the Brown 
Berets? Are you still doing that anti-violence— 
SANCHEZ 
No. Right now, basically what happened was as soon as the 
movement to stop the violence died out because we reduced the 
violence by 50 percent, the interest kind of died out. The support 
died out. The newspapers kind of stopped their support of the 
campaign to stop the violence because the violence had gone down, 
and the movement kind of died out. Since then, there’s been small 
chapters popping up here and there. I think there’s, like, three or 
four chapters out there call themselves Brown Berets, but they don’t 
identify with the original Brown Berets. They’re just on their own. 
ESPINO 
What year did you—do you have a year when it— 
SANCHEZ 
Died out? 
ESPINO 
When you stopped meeting and stopped—was it a formal agreement 
or did you just stop planning things? 
SANCHEZ 
No, just the support just died out. It just kind of died out. And so 
because the support was dying out—you can’t make a horse move, 
you know, if it doesn’t want to move. So it kind of died out. People 
got other interests. You just have to remember, it’s always the 
duration of every leader that comes into the movement. Usually the 
duration of the leadership is three or four or five years, and after 
that, they go back to school, get married, get a job. So that’s what 
happened. People started getting married, getting a job. 
ESPINO 
I see. What about the funds? Because you said you were financing 
that. 
SANCHEZ 
Yes, I think that was the other problem too. I was laid off from the 
County Health Department. So that was, I guess, part of the 
funding source. I was actually funding a lot of these movements 
that were going on, so when they took me out of that job, I lost a 
lot of money. 
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ESPINO 
As we wrap up, is there anything that you’d like to say before we 
end? Anything we didn’t talk about? Any final statement or 
message? 
SANCHEZ 
No. I would just like to say that understanding the symbol of Aztlán 
is a contribute to our history. Aztlán is the land of the north. It’s the 
land of the Southwest. It’s the land that the Aztecas came from and 
that the Aztecas recognized. I think that people need to learn more 
about the spirit of Aztlán, the spirit of the people as an attribute to 
their own survival. People need to know more about the history and 
know about more about where they came from and know more 
about helping people, because I think that’s the important thing 
that we need to learn, that you have to help people, because if you 
don’t, the results can become a disaster. Right now we have issues, 
for example, job issues which are becoming a disaster for many 
people. Housing issues, a lot of people are losing their houses. That 
can become a disaster. Housing can become a disaster for many 
people. More homeless people. Like people say, “Oh, I have a job.” 
Yes, you have a job today, but what about tomorrow? Tomorrow, 
you may face a disaster. So it could happen to anybody. Anybody 
can become homeless overnight. So that’s why we have a 
movement, for our survival. I think it’s important also that the 
colleges and universities begin to open up their hearts to our 
community but also to our leaders, open up their heart to our 
professors, to our teachers and understand that we’re just like 
everybody else. Most of us also fought the wars. For example, all 
my uncles and my brothers, we all fought the wars for America and 
we deserve our right to be here; we deserve our right to have a job; 
we deserve our right to have housing; we deserve our right to have 
media; we deserve our right to have Chicano Studies. But those are 
the kind of rights that we need to continue to strive for, because if 
we don’t, all will be lost. 
ESPINO 
Thank you. I just want to—you brought up something and I don’t 
think I asked this of you. How do you respond to people who talk 
about this territory as once being indigenous, like the Tongva, or in 
other parts of the Southwest, the Hopi, the Navajo? Because they 
didn’t view this area as Aztlán. Do you have any comment? 
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SANCHEZ 
Well, they don’t know what they’re talking about. [laughs] Let me 
tell you why. Okay. Let me tell you why. The native tribes of the 
Southwest and Mexico—because remember, the Southwest was 
once part of Mexico—the American Indians, the Hopis and Navajo 
and Chimahuave and all the other tribes of the Southwest, before 
they were American Indians, they were Mexican Indians because 
this was part of Mexico. The Southwest was once part of Mexico, so 
they were Mexican Indians before. And before that, they were of 
one Indian Nation of many nations of the Mesotec culture, and I’m 
talking about “Mesotle” means “corn.” Same culture, many cases 
the same language. The Tongva from Los Angeles, the Chumash, 
and a lot of the other tribes spoke the same language as the 
Aztecas spoke, the Nahuatl. So we were the same people, of the 
same people and of the same culture. We all ate tamales; we all ate 
tortillas; we all ate chocolate, chocolat. So we were all of the same 
people, of a huge nation of tribes. So to say that they are different 
is not true. 
ESPINO 
What about the idea that people don’t feel an obligation to consider 
that sacred because their histories are different? 
SANCHEZ 
I think the histories are not different. I think there’s similarities in 
all the cultures, in the language, in the foods, in the culture, in the 
religions. I think that there are similarities in all of the Native 
cultures. I mean, they’re Native Americans. And even in Florida, the 
Shoshoni and a some of the other tribes, they spoke Nahuatl. So I 
think it’s really not that much difference in those tribes. But also 
Africans, well, you know, they’re Indians from Africa. The Filipinos 
are Indians from the Philippines. [laughs] So I think as human 
beings, we all have something in common and we should look at 
each other as human beings, but at the same time, we should also 
recognize and respect the traits of other cultures. 
ESPINO 
So are you saying that the concept of Aztlán is still valuable today in 
politicizing people and in educating people about their identity and 
who they are, the same way that it was valuable back in the 
seventies or late sixties? 
SANCHEZ 



311 
 

I take a different approach of the idea of Aztlán. A lot of people say, 
“Oh, we want to create our own country, our own nation.” I don’t 
think that’s really true. I think when we talk about Aztlán, we’re 
really talking about the spirit of Aztlán or even as a state of mind. 
And as a state of mind, we need to find our own happiness, our own 
center in life, our own place in life, our own peace. We need to find 
peace with ourselves, and I think that is part of Aztlán. That is part 
of the Tolteca and the Azteca. The Tolteca, a lot of people said the 
Toltecas were the smart ones. And why were they called the smart 
ones? Why were they called the intelligent ones? Because obviously 
they were people who had peace of mind. 
There was not an alcoholic epidemic in the ancient civilizations of 
Mexico, like now. [laughs] There was not a drug epidemic amongst 
the tribes and civilizations of Mexico. There was not suicide and 
gang violence like today. So in many cases, many of those 
civilizations were more advanced mentally. I see the spirit of Aztlán 
as a mental contribute to building a more powerful personality, to 
building a more powerful spirit, more powerful soul, and I think the 
idea of a spiritual Aztlán is to know our soul, to get to know our 
soul, to get to know our heart. People need to go back to who they 
are and learn from who they are. 
ESPINO 
I think that’s a great place to stop. So thank you so much for taking 
the time out to talk with me, and I’m going to stop it now; the 
recorder, that is. [End of February 4, 2013 interview] 
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