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1. Transcript 

1.1. Session 1 (May 14, 2009) 

Collings 
Okay, here we are, May 14, 2009, at the San Gabriel 
Mission, Jane Collings interviewing Anthony Morales, Chief 
Redblood, I should say. Why don't we start at the very 
beginning, and tell me where and when you were born. 

Morales 
My name is Chief Redblood, Anthony Morales. I'm the tribal 
chairman and chief of the Gabrielino Tongva San Gabriel 
Band of Mission Indians. I was born in Alhambra, California, 
which is the town next-door here to the west of us here in 
San Gabriel, in November 17, 1947. 

Collings 
Tell me something about your family. 

Morales 
Our family, we are the lineal descendants of the original 
historical Gabrielino tribe that established or built this 
mission, and my grandparents and great-great-
grandparents, they're all buried here at the original old San 
Gabriel cemetery. We are on the church records starting in 
the 1700s when the padres started keeping records. But then 
again, of course, we've been here way before the 1700s, but 
as far as an actual recording of our existence here is when 
the padres started taking records, and we're on the church 
records, be it births, baptisms, marriages, those kind of 
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records that were kept by the padres, and our families are on 
those records. 

Collings 
Both sides of your family, mother and father's side? 

Morales 
I'm Gabrielino on my dad's side, my dad's side. My dad's 
mother was a full-blood Gabrielino, and my dad's father was 
also--well, right now I have research showing him to be at 
least three-quarters Gabrielino, but I know that he's full, 
because there's still a couple of little missing links that I 
know his grandparents were Gabrielino, but there's just 
some records that we just can't find. But I know we could 
prove him to be almost full, also, but if not, then he's at least 
three-quarters. We know he's three-quarters. 

Collings 
Right. Right. What about your mother's family? What's her 
background? 

Morales 
My mother, they're from Mexico. My mother was born here, 
of course, in the United States, in California. But her parents, 
my mother's parents, left Mexico when they were 
newlyweds. They were in their, I believe, early twenties, and 
they only had one child with them when they came from 
Mexico, and then they settled here in the San Gabriel area. 
So they are an original, you could say sort of an original, 
family from the San Gabriel area. They raised the rest of 
their family here, my mother's brothers and sisters. There 
was a total of, I believe, six of them. One was born in Mexico 
when they brought as a baby early months old, and the rest 
of them were born here in California, San Gabriel. Yes, so my 
mother is also San Gabriel; you could say her roots are San 
Gabriel. Well, they are. She was born here. 

Collings 
Yes, and how did your parents meet? 

Morales 
My dad, because the neighborhood here, my dad became 
friends with her brothers, with my mom's brothers, and 
that's how they met, through my mom's brother, through my 
uncle. He introduced them, and that's how it started. 



Collings 
The rest was history. 

Morales 
Yes, yes, exactly, exactly that. 

Collings 
What kind of work do your parents do, or were they doing at 
that time? 

Morales 
My dad, he's held throughout the years various employment. 
During the war he worked for the defense plants out of Long 
Beach, Douglas Aircraft. He worked at Douglas Aircraft. That 
was during the war. He also used to work for Safeway 
markets back at the time. He was also in the CC Camps, 
Civilian Conservation Corps [CCC], during the depression. As 
a matter of fact, he helped restore one of the old missions, 
La Purisima. Yes, my dad was involved in restoring La 
Purisima during the CC Camps. Then later on in life he was 
employed by the City of Alhambra. He was public works, and 
that's where he just retired. 

Collings 
How important was your father's Gabrielino heritage to him 
when he was a young man? 

Morales 
There again, through oral history, in hearing the family when 
they used to get together during whatever, any kind of an 
occasion where there would be just a barbecue or a baptism 
or a wedding, or just a gathering of the--well, to me, they're 
my elders. In fact, then they were young, I guess--of course, 
not I guess; they were young. We'd sit around. I was very 
young, of course, but young enough where I still understood 
what they were talking about. They were a very proud 
people. They were proud of being Native American, 
especially here, you know, part of the twenty-one missions, 
the historical San Gabriel mission. They were very active, 
involved. Like I said, they were the lineal descendants of the 
mission builders, which was their grandparents and great-
grandparents. They worked the land. They were also part of 
the--in those days it wasn't so much of a reservation; they 
were called rancherias, which were like little satellite villages 



of the mission, and that's where they lived and then worked 
on the land around here as farmers or just growing crops. 
So, I used to hear all those stories, and they were very 
proud of being Gabrielino, very, very proud. Very proud 
people, very proud, my uncles and my aunts. That's one 
thing that they always made sure that they relayed that 
vision, those stories, to the younger generation so they 
would never go extinct. So they always wanted us to know, 
and hearing those stories all along since I was a young child, 
it made me just as proud as them to know that I was Native 
American; that I was Gabrielino from such a beautiful 
historical city as San Gabriel. 
San Gabriel here was the main--this should have been Los 
Angeles, I think. The city councilmen and all, they tease that 
San Gabriel was the original founding place, because San 
Gabriel Mission was built in 1771, and then in 1781, ten 
years later, some of our people and some Spanish settlers 
and Mexican settlers and Gabrielino families went on to Los 
Angeles and established what is now Los Angeles. But Los 
Angeles back then was a major Gabrielino village. It was the 
village of Yagna. So in essence, to say that they founded Los 
Angeles, well, it was already there, but in the form of a 
Native American village, the village of Yagna where our 
people lived. So to say we founded Los Angeles, well, okay, 
for historical purposes, I guess we'll go along with that, but 
we are Los Angeles, the village of Yagna. 

Collings 
Given that you are in Los Angeles, what would be a name for 
Los Angeles that would make more sense, that would be 
more in keeping with that tradition? 

Morales 
I mean, instead of it being called Los Angeles? 

Collings 
Yes, yes. 

Morales 
I would have liked to have seen it more identified to the 
indigenous people, you know, something to do with some 
kind of a Native American name, some kind of a Gabrielino 
Tongva, because Tongva was our original name before 



Gabrielino. Gabrielino was a Spanish name given to us by the 
padres after building the missions, because this is our 
mission, San Gabriel, Gabrielinos. But before that we were 
the Tongva, the Tongva people, people of the earth. Being 
that Los Angeles originally was a Gabrielino village, they 
should have kept it in some kind of identity to the local tribe 
that there was a village there. I don't know what name. San 
Gabrielino, I don't know. San Tongva? I don't know. 

Collings 
So how did your parents explain to you when you were 
growing up the relationship between Tongva and Gabrielino? 
How did they view the Catholic Church, for example? 

Morales 
Well, that's a very good question. I get that question all the 
time. I mean, you know, the mission system, they're the 
ones that kind of-- They converted your people from what 
their original beliefs were, their spirituality, their customs, 
their traditions, their songs, their dances, and the missions 
kind of took us away from that culture. Although they tried, 
they weren't successful. That I say because here we are 
today in the year 2009, and we still sing our songs. We still 
sing, do our dances. We still do our ceremonies. The 
missions, of course, because through conversion, they 
Christianized us, and they tried to make us assimilate into 
their way of life, into their culture. But by the same token, 
though, we always, whether it be secretly or--we still kept 
our own gatherings, our own language. Our very own 
language, we kept it going. 
So to say that the missions--yes, they played an important 
part in our lives, because they showed us new ways. They 
showed us up-to-date farming and implements and stuff, 
where before it was very crude. I mean, we'd just, with 
sticks and stuff, make holes in the ground and plant 
whatever seedlings for our food, and we had to go out and 
gather. It was very--But nonetheless, no matter how crude it 
was, it was still survival, and that's the way we lived. That's 
the way we survived, and by getting Christianized or coming 
into the mission system, it was just a different way of 
showing us survival with more up-to-date tools and crops. 



Collings 
Now, did you go to church as a child? Did you attend the 
Catholic Church? 

Morales 
Yes, I did. Yes, I did. Yes, I did. Yes, I did. I attended the 
San Gabriel Mission here. Yes, we attended San Gabriel 
Mission, and there again, for the very reason that because of 
my ancestry, my great-grandparents, my grandmas and all 
them, eventually they were converted, and they were 
baptized. They were married here. They're buried here. And 
not to continue, for me and to a lot of our people, it would be 
like our ancestors would have died in vain. We still got to 
come here. We come here. We have little ceremonies here 
on the grounds. We sing; we dance. We're getting involved 
here with the mission with the new administration here and 
the new clergy here in networking with them by letting them 
know that. This is our church. This is our mission. We built it. 
Our ancestors are buried on these grounds. There's six 
thousand recorded Gabrielinos buried on these grounds. 
We need more visibility. We need to be more verbal here. So 
we've been networking with them. Some of the gardens 
here, as I showed you in walking around, we've been able to 
network with them where we're able to put some of our own 
indigenous plants, whether it be sage, medicine plants, 
basket-weaving materials that our women use for basketry. 
We were able to build this replica of what one of our houses 
looked like, what they would call ki. So we're visible. We're 
here again. And then the mission celebrates, once a year in 
August, their Liberty Weekend, the founding of the mission, 
so the birthday of the mission, and we're involved here. We 
come dressed in regalia. We walk these gardens. We talk to 
the tourists that come here. We're very involved here at the 
mission. We're very active here. 

Collings 
When you talk about the music and the ceremonies, have 
those evolved, or are these recreations of music and other 
performance styles that would have been at the time of the 
conquest? 

Morales 



Let's put it this way. A lot of our songs and dances and 
ceremonies, because of the transition from our original 
culture to the mission culture, of course, we were forbidden 
to continue. But like I said, our people still sang. They still 
met. They still danced. And so, even though it was kind of 
secret, it never really became extinct, so it was passed on to 
us. Of course our people didn't record nothing. It was all 
verbal. It was all oral. Like I said, the only way we know 
about some of this stuff, some of the songs and stuff, is 
because what little that was recorded by the padres or 
whatever in the church books. But before that it was all 
verbal and oral. In today's times some of it, I guess we could 
say maybe we re-created. Granted, it may not be like two 
thousand years ago, but it's right in line with what our 
ancestors used to sing the same tone, some of the words, 
and so we're on it. 

Collings 
Right. Now, what did your heritage mean to you as a boy 
growing up? Did you talk with friends about this? Did you 
have friends at school who understood this? 

Morales 
As I was growing up, of course, we were in that assimilation 
transition, you know. You couldn't be Indian no more. You 
couldn't be Native American. You had to assimilate to the 
American way, public schools, going to school with white 
children and speaking English. At first, it wasn't known that 
we were Native American, although my parents, my dad and 
my uncles and aunts, were still very active in the mission, 
especially during, like I said, what they called the mission 
fiestas, Labor Day weekend, the celebration, the founding of 
San Gabriel Mission, the birthday of the mission. They were 
very active in the fiestas. There was a fiesta parade. There 
was celebrations and barbecues and all that. So they were 
still very active in the mission. 
But outside of the mission it was, like I said just a few 
seconds ago, it was more of an assimilation. We kind of kept 
it low-keyed. A lot of people really didn't know. My school 
friends really didn't know, unless I told them, and I would, 
once in a while would tell a few of them, because I was 



proud of San Gabriel Mission that my ancestors built, 
especially in fourth grade. I guess you could say-- 

Collings 
Yes, I was going to ask you about that. 

Morales 
In fourth grade I guess is when I started coming out. I made 
it more public. You know fourth grade. When we were 
studying the California-- 

Collings 
Oh, let's just pause for a moment because of the bell. Yes, 
I'm sorry. 

Morales 
Well, at least you got the bells in the background. 

Collings 
I know. I wanted to, but I just didn't want you talking at the 
same time. 

Morales 
Sorry about this. I didn't realize it was going to be like this. 

Collings 
No, no, no, it's lovely to see the kids. So I just wanted to be 
sort of uninterrupted, because it sounds like the fourth grade 
period was very important in terms of expressing this 
identity. 

Morales 
Yes, it was. During the fourth grade while we were studying 
California missions and California Indians, then, I was proud. 
I was proud because I guess our public school system as far 
as history books, they definitely need to be rewritten. It's not 
there. The story isn't there. The story isn't there. Bits and 
pieces, but it's just the bits and pieces that say "San Gabriel 
Mission, the Gabrielinos built in it in 1771," but they don't 
say are they still there, are they extinct. That's when I was 
really proud of my heritage, my culture. I says, "Hey, I'm 
Gabrielino." Some kids didn't believe me, because I never 
really exposed it, and now that I am fourth grade and it's in 
the public books, the San Gabriel Mission built by the 
Gabrielinos, "Hey, I'm Gabrielino." So it made me proud. 
And then growing up, of course, hearing the story, oral 
history stories, of my aunts and my uncles, my grandmother 



and all them. Here again, seeing it when I was in fourth 
grade. What's fourth graders, about eight, nine years old? I 
don't know, something like that. Whoa. 

Collings 
Ten, I think, yes. 

Morales 
Yes, something like that, and here I was. It surfaced. 

Collings 
Right, it surfaced, yes. 

Morales 
It surfaced. I guess you could say I came out. [laughter] 
Ever since then, I mean, I knew all along that I was 
Gabrielino, but I guess ever since fourth grade and stuff, 
then I really started not hiding it no more, not hiding it. 

Collings 
So do you remember a particular moment in your classroom 
when this light bulb went off? 

Morales 
Well, I guess I just blurted it out to the teacher. I raised my 
hand, and I says, "Hey, I'm Gabrielino." 

Collings 
What did she say? 

Morales 
She was surprised. I mean, I was kind of young. At that time 
I wish I was able to read facial expressions. But like saying, 
"Oh, really,"; kind of like, "Yeah, okay," or, "No, are you 
really?" But eventually, yes, she knew we were Gabrielinos. 
She believed me, and some of the children, they also 
believed me. I believe here's where we came for our field trip 
to San Gabriel-- 

Collings 
Right here, yes. 

Morales 
--because I was attending Washington Elementary up the 
road here, and we came here, yes, yes, for our field trip. 

Collings 
Yes. Oh, that must have been--what did you show people? 

Morales 



I was proud. Yes, I was proud. I says, "Hey, this is the 
church my ancestors--." Well, I didn't say the word 
"ancestors" back then, but I said, "This is the church that we 
built, my people built." I mean, I was proud and, I guess, 
happy, and I guess all the kids that looked up to me, "Hey, 
all right," "we have a Gabrielino in our class." So here I am. 
Here we were. 

Collings 
It sounds like a really good experience. 

Morales 
Yes, it was. Yes, it was. Yes, it was, because then from there 
on, I guess, that's where I just continued being proud and 
talking about my-- 

Collings 
What year would that have been, your fourth grade year 
when you were ten years old? You said you were born in 19-- 

Morales 
'47. 

Collings 
Okay, 1957. 

Morales 
In the early fifties, I'd say. 

Collings 
So too early for any of this real cultural discovery--so it's 
early. 

Morales 
Right. Right. Yes, yes, yes. That came out-- 

Collings 
Much later. 

Morales 
Yes, more later, my awareness of really being out there and 
advocating for my tribe. 

Collings 
Now, where were the other Gabrielino descendants living? 
Nobody else around that you knew? 

Morales 
Well, yes, back then and even now there was quite a few big, 
large Gabrielino families that lived here in San Gabriel and 
still live here in San Gabriel. Of course, our elders have now 



passed on, but their children and grandchildren live here still, 
in and around this neighborhood here. 

Collings 
But did you know them as a kid growing up? 

Morales 
Oh yes, most definitely. I mean, I knew the families. I knew 
the Gabrielino families, because I got to meet them later on 
and see them at gatherings or the mission fiestas celebrating 
for three days here in the mission grounds, or the mission 
parade. We used to be part of the parade. We used to dress 
in our regalias and be part of the parade. So I knew the 
families already. 

Collings 
But they didn't go to school with you, is that right? 

Morales 
Yes, some of them did, yes, yes. Some of them were in the 
same grammar school with me, and my cousins, who are 
Gabrielinos, they all went to the same grammar schools that 
I did, and some of the other families' children. Yes, we all 
attended the local grammar schools and the high schools, 
San Gabriel High School across the street from the mission 
here. We knew each other. We knew we were Gabrielinos, 
but we didn't advertise it. We didn't advertise it, but among 
ourselves, we knew. We'd smile, "Hey, the parade next 
week, are you going to be in it?" and stuff like that. That was 
about the extent of our conversation, but we knew. 

Collings 
It's kind of ironic, because it sounds like it's almost the 
reverse of what immigrant groups experience. They all know, 
"Oh, we're from such and such country or such and such 
culture," but they don't talk about it that much. They're just 
hanging out with their American friends. But, I wouldn't 
exactly call your group an immigrant group; quite the 
reverse. [laughs] 

Morales 
That's for sure. That's for sure. Yes, that's for sure, yes. 

Collings 
Now, did you have brothers and sisters growing up? 

Morales 



Yes, I do. There were five brothers and two sisters. There 
were seven of us. Two have deceased, my two older 
brothers. 

Collings 
Oh, I'm sorry. 

Morales 
So there's my older brother Lee, myself, and then my other 
younger brother and my two sisters. There's five of us left. 
My dad passed on in February 1995, and he's buried here at 
the San Gabriel, right here in the cemetery right here, yes. 

Collings 
So you were the third child, is that right? 

Morales 
I was the fourth, the fourth child, the fourth boy in line. They 
wanted a girl real bad, but they kept trying. Finally the fifth 
child was a girl, my sister. 

Collings 
Oh, that's good at least. 

Morales 
My sister, yes, and then had another boy after that and then 
my little sister. 

Collings 
What kinds of things were your parents hoping for you when 
you were growing up? Were they sort of thinking about what 
you might do professionally or--what were their goals for 
their kids? 

Morales 
Well, I mean, for one thing, I know my dad always geared us 
toward better employment than what he did. 

Collings 
He worked in aerospace though, right? 

Morales 
Well, that was just for a few years until after the war, and 
then after that there was major layoffs and all that, and then 
that's when he went over, I believe, to the City of Alhambra. 
Yes, that's when he went after the war, after Douglas 
Aircraft. Yes, after that, of course, the war was over with and 
that's when he moved on. But he was always gearing us for, 
"Make a better life for yourself. You deserve a nice home. 



You deserve a little bit of comfortable savings. You deserve a 
little bit more better." There were seven of us and only one 
paycheck coming in. It was hard. It was hard for a family of 
nine with one paycheck. It was rough to have ends meet and 
stuff, so he always said, "Get away from this kind of 
structure. Make it better for yourselves and your families, 
and go to school, go to college. If college is not for you, try 
to get into a nice, decent-paying job with good benefits, such 
as the post office or Edison Company or whatever, one of the 
utilities or something, if college wasn't for you," he said. 
I did go to college. I went to Pasadena City College. I went 
there for a few years. I received my associate [of arts, AA] 
there, and then I went into trade school and I was into fire 
protection, yes, fire sprinklers, so that's what I-- 

Collings 
There's a great need for that around here. 

Morales 
Yes, I know. Yes. So that's what I went into. I went into fire 
protection, yes. 

Collings 
Good. And what kinds of things did your brothers and sisters 
end up doing? 

Morales 
Let me see. I'm trying to remember their employments. 
[laughs] My sister, my older sister, she works for the County 
of Los Angeles with special needs children. 

Collings 
Wow. 

Morales 
Yes, she's been there twenty-plus years, and she's with the 
county, working with special needs children, so that was her 
vision, her gift, to work with handicapped children. 

Collings 
That's wonderful. 

Morales 
Yes. My older brother, Lee, he worked for the City of San 
Gabriel, yes, public works, City of San Gabriel. Yes, City of 
San Gabriel. My sister, she worked for an electronics--my 
younger sister--soldering and all that on the assembly line in 



electronics, yes, yes. My other two brothers that deceased, 
they were mostly into like landscaping and nursery work and 
stuff like that. My older brother used to work for the 
Huntington Library. 

Collings 
Oh, really. Wow. Oh, neat. 

Morales 
Yes, Huntington Library, yes, out on the gardens. Yes, 
Huntington Library. 

Collings 
That's beautiful out there. 

Collings 
Oh yes, oh yes, Huntington, the Huntington Library. 

Collings 
So it sounds like everybody took your dad's advice. 

Morales 
Yes. Yes, yes, definitely, most definitely. 

Collings 
So did your other siblings become as interested in the 
Gabrielino heritage, or was that something that was just 
special for you in the family? 

Morales 
No, of course, they were very interested, because they grew 
up hearing the stories, like I said, at family gatherings or 
parties and whatever. They would hear the stories. They 
would hear the suffering. They would hear the bad treatment 
of our people and their own. 

Collings 
In the past or in the present or both? 

Morales 
Well, the past, and then how they had to struggle and kind of 
assimilate into today, because they had to make a living. 
And, hey, you're Indian; well, you're kind of like second 
class. So they had to assimilate and assimilate into what we 
call the communities of Mexican American and with other 
ethnic groups for survival. It was a transition of survival, so 
they had to assimilate. So, it was rough. It was rough. So 
that's exactly what they did. They had to assimilate, but they 



never forgot their culture, their roots, their upbringing, and 
they always kept it alive orally. 

Collings 
Were there problems assimilating with the Mexican American 
community? I mean, was that community resistant to-- 

Morales 
Well, they were treated just as harsh as us. The Mexican 
community was treated just as harsh as us, so I guess we 
could relate to each other. Both ethnic groups could relate to 
each other. We lived in the same communities. We were 
next-door neighbors to each other, and we could relate to 
each other, and so we got along. We got along. But I'm 
hearing stories from my aunts and them. Of course, in the 
white communities, no, they didn't fit in. They would call 
them dirty Indians, dirty Mexicans, and stuff like that. My 
aunt would say some of the grammar school stories, because 
they would go to the grammar school. Some of these schools 
here, they're old schools. You've got Washington School that 
some of my aunts and uncles went to when they were kids, 
and it's still here, so that was an old, old school. You had 
Lincoln School down the road here that was predominantly 
all Gabrielino or Mexican American. But when they broke up 
Lincoln School and integrated it to the other local schools, 
then you would start hearing some of the back talk, calling 
us names and stuff like that. 

Collings 
Was your school mostly Mexican American, your elementary 
school? 

Morales 
Lincoln School was. 

Collings 
When you were at school. 

Morales 
Yes, when I was. Lincoln School was, and then they broke it 
up in the fifties or integrated it, and then I went to 
Washington, and that's in the better part of town, what they 
call the North San Gabriel area, and it was predominantly 
white. Yes, so it was rough. It was rough to blend in. Yes, it 
was rough. 



Collings 
Your mom was Mexican, though, right? 

Morales 
Yes, yes. 

Collings 
Did that help at all in terms of the crossing back and forth 
between the communities? 

Morales 
Well, like I says, we're related. Both groups related to each 
other, so, I mean, as far as the Mexican community, we 
fitted in because of my mother's roots, her heritage, my 
grandparents and all them. We fitted in, so there was no real 
major problems there as far as that. We blended in with the 
Mexican people, Mexican culture, yes. 

Collings 
Did you speak Spanish, growing up? 

Morales 
I had to, because my grandma didn't know English. I was 
forced to learn it. I was forced to learn Spanish from my 
grandmother. My grandpa, of course, he knew some words, 
because he had to work here. My uncles and all, they were 
all born here, so they knew both languages. But in growing 
up I did know it. I mean, but then hearing my uncles and 
aunts, my grandma. My grandma, that's the only way I could 
communicate with her. I had to learn it. So I had to learn 
Spanish to talk to my grandma. 

Collings 
Did you speak English with your mom? 

Morales 
Yes, yes. English with my mom; yes, I did. 

Collings 
Did you ever speak Spanish with any of your friends, or was 
it all English? 

Morales 
No, we did, we did. We spoke Spanish. We spoke Spanish, 
yes. We spoke Spanish with my friends in school and high 
school, yes. 

Collings 



So you went off to Pasadena City College [PCC], planning to 
get some training. 

Morales 
Yes, but Pasadena City College came, of course, after I went 
to the service, to the army. 

Collings 
Oh, well, let's talk about that, yes. 

Morales 
After high school, immediately after high school-- 

Collings 
And you graduated from high school in-- 

Morales 
In '66. 

Collings 
Oh, the Vietnam War. 

Morales 
Vietnam, there you go. 

Collings 
There you go. 

Morales 
Yes, in 1966 I graduated from San Gabriel High School, and 
then I went to work for Sears and Roebuck in downtown Los 
Angeles. I worked there for about a year, and then I received 
my draft note, my greetings from--yes, my greetings. 
"Greetings, you are now inducted in--" 

Collings 
Did it say "greetings"? 

Morales 
It says "greetings." That's what they call it, your induction 
paper, your greeting. That's how the government starts it, 
"Greetings, you are now inducted into the military," 
whatever. So yes, I got drafted immediately. In February 
1968 I got drafted and went into the army. That was right at 
the height of the Vietnam War. My brother Lee was also 
drafted. He was drafted in 1967, six months before I was, so 
he was always six months ahead of me. We both got drafted. 
I went to the army. I went to the army; he went into the 
army. I put in my two years, and I got out in February 1970. 
My brother went in, like I said, six months before me, so he 



got out about fall months of '69. He went to Vietnam. My 
brother went to Vietnam, because he was six months ahead 
of me all the time. I received orders to go to Vietnam twice, 
but both times they were canceled because my brother was 
already in Vietnam, and two brothers cannot be in the war 
zone at the same time. That goes back to World War II, to 
the Sullivan Law, the Sullivan Act. There was, I believe, 
seven brothers on the same ship in the navy, and they all 
perished at sea through war. So because of them, there's a 
military or an act, two brothers cannot be in a war zone. So 
my brother being six months ahead of me saved me from 
going to Vietnam. 

Collings 
Thank you. [laughter] 

Morales 
Thank you, yes. So then I got out of the service. While I was 
in the service, about two months before I was released from 
the service in November 1969, I married my high school 
girlfriend, my wife Arlene. We were married in November of 
1969, and then two months later I was released from the 
military, from the army. Then I went back to Sears and 
Roebuck to work, and I just needed to better myself. I 
figured I needed some schooling. All I had was high school. 
So under the Veterans Bill, the military education bill, I went 
to PCC [Pasadena City College] . I went at night, which 
would have been two years to get my AA; I went for about 
four, because it's rough at night. I could only take a couple 
courses at a time, so it took me about four years to get my 
AA. It was in business. I took it in business, because I was 
going to use it for Sears, to move up into the business 
portion of Sears up in the offices. But by that time Sears was 
having a rough time. They were restructuring, and so then I 
left Sears and I signed up with a trade, fire protection, fire 
sprinklers. And there again, after finishing four years of night 
school at PCC, within a year or so later I went back to school 
again at night for another four years to learn the fire 
sprinkler trade, and I stayed in it for twenty-five years. 

Collings 
Oh, good. 



Morales 
Yes, twenty-five years. I retired a few years back. Yes, so 
I'm retired from the fire sprinkler, from the union. Yes, it's a 
union, yes. 

Collings 
Now, you mentioned the Vietnam--you got drafted into the-- 

Morales 
Oh yes. 

Collings 
--into the army in 1968. What were the broader political 
views of your family? How did the family feel about the 
Vietnam War? 

Morales 
Well, being that we come from a military family, because my 
uncles, both my uncles, were in World War II. One saw 
action. The other one was a duplicate of me, one of my 
uncles, because I guess--but back then I guess it really 
didn't matter, because you had seven brothers on a ship. So 
one of my uncles was able to stay away from Europe or from 
the war, but my younger uncle, he did go to the war. He was 
captured. He was a prisoner of war. He was our war hero. He 
was our warrior, and we were proud of him. But he came 
back home after the war alive, of course, after he got 
released from the prisoner-of-war camp. 

Collings 
Where was he captured? 

Morales 
He was captured in Germany. He attempted an escape. I 
mean, this is one of our family stories. He attempted an 
escape, and he did escape. We understand he did escape. He 
escaped, but he could only travel at night, and he escaped 
with some Anglo--with some white guys, and they fitted the 
image of a German. They were white guys, blonde hair, and 
him, tan-colored, black hair, and he stood out like a sore 
thumb. So that's war. You separate, and he could only travel 
at night. He would travel to the countryside, and was 
recaptured again. Couldn't make it. Couldn't make it to the 
front lines there, to the American lines. He got captured 
again, and again prisoner of war. Then the English invaded 



the prisoner-of-war camp and freed them. Britain, the 
English. He was hospitalized for quite a long time and was 
real fragile, real sickly, and he was in the hospital after the 
war, and then, of course, he got released and came home. 
I guess it was--during the Vietnam, I guess, there were just 
mixed feelings amongst my family. I mean, on the one hand, 
we're Native Americans. We're American Indians. We're 
proud of our heritage, our culture. We serve our country. We 
play by the rules, and on one hand, they were proud. They 
were proud that me, my other cousins, because there was a 
few other cousins, Gabrielino cousins of mine, that were also 
drafted and went to the army during Vietnam. But, my 
uncles and aunts, I mean, they felt bad, because they don't 
know if they were going to see us again. On one hand, they 
were sad. They really didn't want it to happen. They went 
through rough times. They went through World War II. They 
went through the depression, so they knew what hard times 
were, and to see another war and to see their loved ones 
gone, there was mixed messages. I mean, they were hoping 
there wouldn't have been no Vietnam, but hey, history is 
history. There was a Vietnam. 
Like I said, it was one of being proud, and then there was 
one that, "Golly, you know, I don't want you guys to go." But 
we had to serve our country. This is it. This is our country. 
And they were proud people. They were proud warriors, my 
uncles and all them. Hey, serve your country. This is your 
country, although it was taken away from us. [laughter] All 
the land was taken away from us. 

Collings 
Was there ever any discussion along those lines, or not at 
that point so much? 

Morales 
Not at that point, because we were all gone for two years, so 
I don't know what the conversations were during the two 
years when they were all together having their barbecues or 
their family gatherings, whatever. I mean, none of us were 
there to witness their conversations. We were gone for a 
couple of years. 

Collings 



Nobody ever said, "Why do we have to send our kids over 
there?" 

Morales 
I don't recall those kind of conversations. 

Collings 
"Look what happened to us." 

Morales 
Yes. No, even after we came out, there were just happy that 
we survived it. We came alive. But they never expressed to 
us any negative viewpoint that, "Gee whiz, you guys never 
should have gone, or you should go to Canada or--" 

Collings 
Conscientious objector or something, yes. 

Morales 
Yes. No, they played by the rules. That's not the way to get 
out of this for them. They were a proud people. 

Collings 
Was your family Republican or Democrat-- 

Morales 
Democrat. 

Collings 
--as a rule? 

Morales 
Democrat, definitely Democrat, all of them, all of them, all of 
them. 

Collings 
What about did your family have views of the Civil Rights 
Movement that was going on in the South? 

Morales 
Well, I mean, they could relate. They could relate because of 
their background, their ancestry. We were an enslaved 
people. We were an enslaved people. We were enslaved to 
work, to build the missions. We were enslaved to work the 
ranchos, the ranchos of these Spanish and Mexican 
landowners and Europeans, who took over the lands that 
were supposed to have been given to our people under the 
mission system. This invasion of Spaniards, Mexicans, and 
Europeans, they would change their identities. They would 
become citizens. A lot of them changed their citizenship to 



become Mexicans so they could qualify to get some of the 
land grants, or they would marry Indian women, because the 
lands were supposed to have been given to the Indian people 
around the missions and mission lands. 
All this land here, our territory, our Gabrielino territory, it 
extends all the way into the west, way past Malibu into the 
Santa Monica Mountains; all along the north to the Angeles 
Crest National Forest; to the east into portions of San 
Bernardino, Riverside County, all the way to about the 215 
Freeway, Cajon Pass; all along into portions of Orange 
County to Aliso Creek, right to the borderline of San Juan 
Capistrano, which is our brothers and sisters to the south, 
the Juaneño, the San Capistrano Mission; all along the 
ocean, all along the ocean back to the west, and then the 
islands, the Gabrielino Islands, San Clemente Island, San 
Nicolas Island, and then Catalina Island. All that is Gabrielino 
territory, and that's where our people lived. 
You can imagine that being your homeland, being your 
ancestral land, and you were told that once the mission 
system was going to break up, that you were going to get 
those lands, and it never happened, never happened. It got 
stolen. There was a lot of fraud, a lot of forgery, people 
signing on our behalf on these deeds. Squatters, and there 
was also a lot of terrorism, a lot of terrorism. My own 
ancestors, my own family, had to move out from the area 
where they were because of terrorism. They had a land 
grant. Our families, there was Gabrielinos that did receive 
land grants and a vast amount of acreage, but it was all 
stolen from them. 

Collings 
What kind of terrorism occurred to your family? 

Morales 
One of my great-aunts, I remember her talking that the San 
Gabriel Mission originally was built down there by the 
riverbed, what they call the Rio Hondo where Montebello--
that was the original site along the riverbanks, but because 
of flood, the flood, the waters raised, and it got flooded out. 
About four years later they moved it to where it's at right 
now here in San Gabriel. But my great-grandparents and 



them, they lived in a village, the village of Assassangna 
which is the village where the original San Gabriel Mission 
was first built. They stayed there; that was their village. 
Years later when the mission system broke up, they were 
given a land grant, and there was other surrounding grants 
given to people who changed their name or who became 
Mexican citizens. They would come because they wanted my 
great-grandfather's land grant. They wanted his land. They 
were just greedy European rancheros or Mexican rancheros, 
and they would threaten him, and they would come at night. 
My aunt would recall--she would tell you stories. They would 
come at night just like Ku Klux Klan with hoods, torches, 
rifles, and tell them, "Get out of here. Go. Get out of here or 
we'll burn you down. We'll kill you," and that went on and 
went on. Finally out of just being afraid, they packed up and 
they came in closer, followed the mission today where it's at, 
and they lived here. They lived in the surrounding 
community of what today is San Gabriel, because it was a 
big, major village here, a village of Sibagna, which is today 
San Gabriel. They moved in closer to where the existing 
mission is today. 

Collings 
For safety. 

Morales 
They were forced off their land. And, of course, they covered 
it up by forging an x on his deed, that he sold it to them 
legally. It was terror. Terror, violence. Terror, that's what it 
was. A lot of other Gabrielino families experienced that type 
of terror, threatening to kill them, burning them down, 
fraudulent deeds, putting an x, getting them drunk. Then our 
people didn't know American law or Mexican law. I mean, 
this was theirs. There was no law for them. They just got 
swindled. They got swindled. Bottom line, they got swindled. 

Collings 
So it was that that made you sort of support the Civil Rights-
- 

Morales 
Exactly. Exactly. That got me motivated. That got me going. 
But not only that. When I was in high school, social studies 



and government and history, those were my favorite 
subjects in school. I liked all that. I liked the history and the 
political scene. Who knows? Maybe I would have become a 
politician, had I really focused and thought about it and 
really geared myself in college to go that route. I wouldn't 
have minded being a politician, being in office or something, 
I mean, for my people, because of all the wrongdoing. 
Because, like my dad said, "Always be proud of who you are. 
Never hide your identity. Don't be ashamed of you being 
Native American or being Gabrielino. Don't ever be ashamed 
of it. Be proud of it." And he always instilled that in us, and 
all that instilled in me, high school, social studies and all this. 
I was fortunate to have some very interesting professors of 
history. I mean, they made it very interesting. They made it 
very interesting, where I definitely liked history. I really did. 
With that and then the history of our people, that's where I 
just started preparing myself, gearing myself that, hey, I 
think I can make a difference. I mean, I can make a 
difference for my people. And here I am in the leadership 
position of my people. 

Collings 
Do you think your history teachers were trying to raise the 
consciousness of their classes or were you just prepared to 
really hear this message? Is this something that you got out 
or did you have history teachers that were real mentors ? 

Morales 
My mentor was my dad. I mean, the teachers, from an 
educational perspective, that helped, of course. That geared 
me more in the educational route that I needed to put hand 
in hand with the oral history of what my dad always used to 
tell us verbally. So I needed the oral history, the verbal, to 
go hand in hand with the actual education part of it, because 
that's what you need. You need to know what's going on 
educationally. I mean, you just can't go out there and just 
start having people have pity for you because you were 
taken advantage of. You need to voice your opinions. You 
need to tell them about your culture. You need to expose 
your vision through education, through law, because oral is 
not going to just do it. "Well, you guys took advantage of us. 



You took our lands." That's a pity pot. You've got to go 
beyond pity. They're not going to listen to you. You've got to 
go-- "Okay, guys." All they're going to tell you, "Hey, that's 
history. We can't change history, sorry. Move on. Bye." 
So you've got to go beyond that mentality of feeling sorry for 
yourself and especially when you're going to face the 
opposite team and tell them, hey, pity's not going to get it 
for you. They're going to send you on your way. You need to 
hit them with facts. You need to hit them with education. You 
need to hit them with law. 

Collings 
Yes. I wonder if I could close that door. Do you think I could 
just for a minute? 

Morales 
Sure. 

Collings 
Okay, I'll just pause. 

Morales 
You ever been here to this mission? 

Collings 
No, this is my first time. It's lovely. 

Morales 
A lot of history, a lot of roots here. 

Collings 
Going back to your history teacher and so on, did you have 
any contact at that time with sort of Chicano students, the 
Chicano student walkouts around the Vietnam War, 
protesting the high level of Mexican American students in the 
draft, and also, what about what was going on--American 
Indian Movement, that kind of thing? All of that was kind of 
percolating in the late sixties, and how did that come into 
your thinking? 

Morales 
Well, like I said, I was sympathetic to the cause--I mean, to 
all their causes. They all had a vision. They all had a 
message, and it surfaced. It finally surfaced, and I was 
wondering, eventually, now finally, hey, someone has to 
listen to them. It can't be ignored no more. So I could say 
yes, I was sympathetic to the cause. I mean, I was, I guess, 



more or less in the same predicament, because, I mean, as a 
Native American, when, finally, when is someone going to 
listen to us? They weren't listening to us. I mean, this is why 
we had these movements and walkouts and the riots in the 
black community and all that, because, hey, we were 
oppressed too long. They weren't listening to us, and it 
finally surfaced in the sixties. 
So yes, I mean, that was an era of change, an era of letting 
society know, hey, enough is enough. Let's fix it. It's broken. 
We need a remedy here. And it got violent. I mean, a lot of 
these protests and these riots, it got violent. But, as history 
has it, I mean, in all our histories, there's always been some 
type of violence. Even the labor movements, there was 
violence, to get the message across. Sometimes it takes 
people getting hurt, people getting killed, people--violence to 
get the message across. It's ironic that it has to happen that 
way, but once those kind of situations happen, it seems that 
the people that are in charge finally realize, "Whoa, 
something is wrong here. We need to do it. We need to fix 
it." 

Collings 
But among your family and your community you didn't like to 
go off to the Vietnam War, but you felt that it was your 
responsibility, whereas with these Chicano protests, they 
were saying that there was a high proportion of people of 
color being drafted into the army. Was there any meeting of 
the ways? 

Morales 
Knowing those facts, knowing that it was one-sided, all the 
minorities, knowing all that, and we were a minority also, 
Native Americans, and there was a lot of Native Americans, 
blacks, and Chicanos. But even though we were aware, that I 
know of, I can't recall my uncles or aunts not saying or not 
doing, "Don't go. Protest it." Hey, I got my letter. I went. My 
brothers, my cousins, got their letters. They went. I guess 
we just kind of felt that that was the way it was. We 
accepted it. I mean, how are we going to get out of it? I 
mean, where are we going to go hide? Are you going to go to 
Canada or go to Mexico? That wasn't going to work. We're 



going to be wanted people forever; could never come back 
home. 

Collings 
I think that's a really important point, don't you-- 

Morales 
Exactly. 

Collings 
--this notion that you would lose the sense of place. 

Morales 
Exactly, and your family ties, your roots, your family. You're 
never going to be able to see your family. 

Collings 
Do you think that played a role in this just acceptance of the 
notion of the draft? 

Morales 
I think so. I think so. I think so, because at least for me, and 
I know my brother the same way. I mean, where are we 
going to go? Where were we going to go? Who was going to 
take us in? Go hide in Mexico? Go hide in Canada? I guess 
that wasn't an option for us. The option was hey, you have to 
go. You're going. Get it over with. Come home and be with 
the family again and then start your life again, because, our 
lives were put on hold for a couple of years. Come back in 
two years and regroup and continue where you left off, and 
then get married, start your family. You start your life. So 
that's kind of the way, I guess, we accepted all that 
movement that was going on in the sixties. That was kind of 
our vision. 
I mean, we were sympathetic to the cause. We were aware 
of what all those minorities were going through, because we 
were going through it also. But we did the best we could. We 
went with what was handed to us, and that was the option 
we took. We just went, did our time, and came back home. 

Collings 
What about all of those Indian groups that were brought into 
Los Angeles? There was the movement to bring Native 
Americans off the reservation and kind of come into an urban 
environment, get assimilated and so forth. Did your 



community--do you remember any instances where you, 
your family, had any contact with that migration? 

Morales 
We were aware that Los Angeles was becoming the home for 
a lot of tribal nations from all over the country, and it is 
today. It is today. There's various tribal nations that make 
Los Angeles or southern California their home. And I guess to 
my people, we feel that that was a part of life. They came, 
and it was no different than when--like my dad and all them 
used to say during the depression, people had to survive 
economically. They left the dust bowl. There was no crops. 
They came out here where it was plentiful. Hey, this is a rich 
land, California and southern--Los Angeles. What if we don't 
have it no more; they took it away from us? It's a rich, rich 
land, a rich land. Hey, this was a dream for these people, 
and so it was no different in the twenties during the 
depression, versus the sixties when I guess some of these 
people were forced off the reservations to assimilate, to 
blend in with society. It was no different then. So my uncles 
and aunts, to them they just saw it just like the way they 
saw it back in the twenties. It really didn't faze them. It was 
just people coming here, starting a new life, starting all over 
again. 

Collings 
Did your community feel any responsibility to sort of, as the 
resident native, to welcome them, to extend a hand in any 
way to these people that were being brought in? 

Morales 
To tell you the truth, our people were having it rough 
anyway, too, themselves. 

Collings 
Yes, I imagine so. 

Morales 
Yes, they were having it rough in making ends meet. The 
little that they had, it was just enough for their survival. But 
they really didn't make no trouble, or they didn't go out and 
make them unwelcome. I mean, they just accepted, hey-- 

Collings 



Yes. I just wondering if there was any relations back and 
forth. 

Morales 
Not really. No, not really. I mean, my people just accepted, 
hey, Native Americans coming from other parts of the 
country, coming over here to L.A. and making L.A. their 
home. It's no different than the immigrations that took place 
way back when; people coming from all over Europe. It was 
no different than that. So my people, they accepted it. They 
were a loving people. They accepted it, because we know 
how it was. We identified with those different groups. I 
mean, we had our suffering. We had our slavery. We had our 
bounty on us. Hey, they hunted us down. I mean, during the 
Gold Rush and all that, the only good Indian was a dead 
Indian. There was those kind of slogans going around, and 
there was a bounty on us. So many dollars for an Indian, for 
a dead Indian. We had our own torture, our own turmoil, our 
own nightmare. We were slaves. We were everything, just 
like the Jewish people during World War II. They were a 
hunted people. We were a hunted people, too, exactly. 

Collings 
Okay, we're back on then, and we were going to get into 
your involvement with the sacred sites and protection of 
those areas. 

Morales 
My involvement in preservation of our sacred sites, our burial 
grounds, it goes way back to the days of my aunts and my 
uncles, my dad and all. We have to remember that there was 
no laws or no protection when there was development going 
on, especially if there was known, recorded archaeological 
sites. They were known. They were recorded. But all a 
developer had to do was just--he didn't pay attention to that, 
because it was just that. It was a recorded archeological site, 
but no protection, no CEQA [California Environmental Quality 
Act]; no laws. None of that was in place at that time. 
My dad, my uncles and them, they would hear of 
development going on, and they would go and check it out 
and see what they could do as far as trying to preserve it. Of 
course, they were always met with hostility. They would tell 



them, there's no laws. Hey, we're complying. We're doing 
what we're doing, and we're developers. This is our land, and 
we're the landowner. We can do what we want to. 
So that just kept going on and going on and going on. And 
then finally in the, I believe, early seventies, the Native 
American Heritage Commission was formed. Their 
headquarters is up in Sacramento. The Native American 
Heritage Commission is the trustee agency that addresses 
and handles Native American issues up and down the whole 
state of California. Back in those days they were new. They 
were formed. They weren't that strong. But nonetheless they 
were active. They were networking with the local tribes up 
and down the whole state. They were working with my dad 
and my cousins and uncles, the Gabrielino tribe. They were 
working with the Juaneño, the San Capistrano. 
There was some development going on. There was some 
destruction of sacred sites. Human remains were found. Both 
groups, my dad joined with the Juanenos, and the Juanenos 
with us. We would do our ceremonies, rebury our ancestors, 
and we would always try to do it in places where they would 
never become disturbed or desecrated ever again, preserved 
areas. These preserved areas were always in the form of 
maybe some green space, pocket parks. They would cap it, 
cap the site or whatever, and build around it. 
But developers are greedy. Developers are greedy. They 
can't afford to lose a couple of feet of land. They want to 
utilize every foot of land they can so they can build. Finally, 
after enough involvement from the Indian community, there 
was then some of the laws, with the help of the Native 
American Heritage Commission, started coming in. You had 
CEQA, which is some environmental protection which 
addressed just the basics of developers, what to do or not to 
do. When CEQA was first acted upon, I guess, when it was 
passed back in the early seventies, it had a lot of flaws, so 
my dad and his followers and other tribal members of other 
tribes, one could see that they were kind of like the pioneers 
of CEQA. They would face different situations and they would 
address them, and they would strengthen the wording in 
CEQA. 



So now we have the developers' attention. Now we have a 
state agency on our side, and now we can start moving 
forward to try to preserve our sacred sites, some of these 
archaeological sites that we know during development 
they're going to destroy or uncover artifacts, human 
remains. And it's been happening, of course. It's been there 
all the time. 

Collings 
Now, when you say "sacred sites," are you primarily 
concerned with remains, or are there other criteria for sacred 
sites that you're looking at? 

Morales 
To me a sacred site would be an archaeological site where 
our people lived, or a village, a recorded site, a recorded 
village where people lived, where they lived, actually where 
they lived, where they hunted, where they fished, where 
they assembled their tools and make their hand tools, and 
where they buried their loved ones. To me that's a different 
issue, a sacred site. 

Collings 
What about sites that are mentioned in legends and stories? 

Morales 
Recorded sites, is that what you're referring to? 

Collings 
Well, like a site where a specific deity may have like lived or 
that kind of thing. 

Morales 
Oh, okay, yes, where there was religion being practiced or 
whatever. Oh, of course, when there were sites where we 
know there was our beginnings, you know, the creations. Of 
course, most definitely, I mean, those are very sensitive. 
Those are the ones like Puvungna, which is Long Beach. We 
know that there was the Chinigchinich religion. It was 
created there. It started there. When we found out that the 
college wanted to develop some vacant land down there, of 
course we definitely protested it. The Native American 
Heritage Commission came to our aid, and they sued the 
college. There's an injunction right now on that. It's still 
vacant; there's an injunction. But they're always trying. 



They're always trying to go back in there and develop that 
land. 
The reason why we got involved there--it's not the reason 
why we got--how we were brought into the loop there is they 
were excavating for a water line, and they uncovered an 
ancestor. So we said, "No, stop." So we were able to have a 
ceremony and remove the ancestor, and we put him-- 

Collings 
Yes, we're back on. 

Morales 
And then not only that. We knew that that was the beginning 
of the Chinigchinich religion, Puvungna, Long Beach, and 
then when they found that ancestor when they were 
trenching for a water line, how much more proof? Hey, this is 
a village. This is the beginning of the Chinigchinich religion. 
So we were allowed to rebury that ancestor on the grounds 
there, with the understanding and promises--but promises 
are always made to be broken, of course; that's the white 
man way--that nothing would ever happen there. They said 
they would preserve it and just went on and on. 
Then as time went on, "Hey, we have some vacant land 
here. We need some dormitories. We need a little gathering 
place for the students or shops and all that." And here comes 
that threat again. "We're going to go in there and bulldoze 
and build," and that's when the native community said, "No, 
you're not. No, you're not." And that's when the native 
Heritage Commission came to our aid, and we sued the 
university. Right now the injunction, I think it's already 
coming to an end or it already ended, and now they're 
threatening again that they want to go into that area, and, of 
course, we're resisting them. We're trying to fight for some 
acreage there to preserve it, to have something in our name, 
in our culture, to have our history, our culture, told there. 
That was the beginning of one of our religions, Chinigchinich. 
So right there, that's when I really got involved. Not really 
that, but seeing my dad traveling around other places where 
there was a lot of development going on back in the sixties 
and seventies. Irvine, I mean, Irvine was building like crazy, 
homes, office, high-rise buildings up and down what is the 



[Interstate] 5 freeway; El Toro, all these communities, and 
Los Angeles, West L.A., all these communities, all these 
high-rises and businesses being built, and developers had no 
mercy. So, they had no mercy. They didn't care. 
So, it was an unending battle for my dad, my uncles, my 
aunts. They were always fighting, and, poor things, they took 
it to the grave with them. So at that time, I mean, I was 
involved, but I wasn't as visible and verbal as them, because 
they were the elders. Out of respect, they did all the talking. 
We just supported them. And after they all passed on, we 
were still at the mercy of these developers. They still 
continued being disrespectful and desecrating and destroying 
these sites. I just felt that I had to take the lead, take over 
where my uncles and aunts and the other neighboring tribes, 
their elders where they lived, after they passed on. Hey, we 
were the next ones in line. Someone had to do it. 
We are the voice of our ancestors. They're not here no more, 
and they need to be protected. We, the descendants, the 
living today, we are the ones that are fighting for them. We 
are their voice. That's a practice that I regard with my heart 
for them, that they need to be protected. They can't be 
destroyed, and some of the nightmare stories we used to 
hear in the past when there was no protection or law, these 
developers get them and throw them in trash bins. I mean, 
that's heartbreaking right there, so it's those kind of 
situations and that kind of turmoil that really--and of course, 
networking with my elders, that inspired me that someone 
has to continue. 
So I continued, and I've been involved in different projects, 
at least trying to stop them. If I can't stop them, at least try 
to negotiate with them to preserve or go around something 
that's in the ground, archaeologically or an ancestor, build 
around it or go around it. There have been times when we've 
been forced to remove them, because either that or they're 
going to mow right through them, and we just negotiate with 
the landowner that, hey, a certain area on your property--
because we try to rebury our ancestors right back in the 
same area where they were taken out of, where they were 
destroyed, and sometimes they will do like a little green 



space or a little area preserved, and we just rebury our 
ancestors. 
So I've been involved in Orange County with different 
projects. There was the Hellman Ranch project, which was 
residential. Right now I'm involved actively with the Bolsa 
Chica project, which was a major, major Gabrielino village 
and very sacred, very sacred, because that's where they 
used to produce cog stones, and cog stones are ceremonial. 
They're very religious. They're very sacred. That area there, 
aside from, I believe, Chile, is the only place where cog 
stones have ever come out of the ground, so that's how 
sacred it is to us. 
So I'm involved there right now, because there again, 
developer just went right through and started mowing 
through that land, uncovering ancestors, uncovering 
ceremonial artifacts. I was able to plead my case to the 
Coastal Commission to put things on hold there until we were 
able to process everything that came out of the ground, 
because they just wanted just a mass burial and put them 
back in the ground, and we said, "No. No. These are 
ceremonial. These are religious. These are funerary. They 
were buried with our ancestors. They're significant." The 
developer kept fighting us, so I've been before the Coastal 
Commission several times, fighting these developers. 
Then while all these other projects were going on--there's 
always something going on hand in hand with two, three, 
four projects at once--Playa Vista was going on in West Los 
Angeles, right below Loyola-Marymount on the bluffs there. 
Again, destruction. Total destruction again, a village, a 
major, major Gabrielino village, one of our last remaining 
recorded villages with four hundred and some ancestors. I 
mean, complete desecration. I've always said that it was an 
attack on our culture. Not only was it an attack on our 
culture, knowing that there was a major village there, a 
cemetery there, they continued going, continued mowing 
through, uncovering ancestors left and right. Children, 
babies, whatever, they just kept mowing through there. 
By them doing that and knowing that that was there, to me 
that was a hate crime. That was a hate crime, and I went 



before city council, Los Angeles City Council, numerous times 
to try to stop it, and letting them know that it was an attack 
on our culture, that it was a hate crime. Of course, no one 
sympathized with us. I take that back. At that time he was a 
council member, Councilman Antonio Villaraigosa, who is 
now the mayor of Los Angeles, who came to our aid. But he 
was outnumbered by the rest of the council members. So I 
honestly feel that the developer there was just arrogant. The 
archaeologist that the developer hired was very arrogant. We 
took a site visit. We took a site visit, and there was a 
representative from the Native American Heritage 
Commission, myself, and a few other local Native Americans. 
We took a site visit, and immediately we were met at the 
gate by the Playa Vista lawyers. Right away they pull out 
their legal-- 

Collings 
The big guns, yes. 

Morales 
Yes, the legal people, threatening with trespassing, 
threatening this, threatening that. Finally they gave in to us, 
because they know that we had a representative from the 
Native American Heritage Commission. So he gave in, and he 
signed the head archaeologist to walk us through. We pulled 
the archaeologist aside and said, "You know, what? This is 
total desecration. You know it is." He just kind of shrugged 
his shoulders. I says, "This was a major cemetery. You're 
upwards of,"--at that time--"two hundred and something 
ancestors already destroyed, already uncovered. This is a 
major cemetery." 
Now, he agreed with us. He said, "Yes," he says, "but," he 
says, "there's no laws protecting Native American 
cemeteries." There's a law on the books that's dated back to 
the original founding of California in the 1800s--I call it a 
cowboy law--that says that six or more burials constitutes a 
cemetery, but not for Native Americans. So how racial is that 
law? It doesn't pertain to us. Heck, pet cemeteries have 
protection. Indians don't. They don't. So with that, I mean, I 
was literally crushed, devastated, and so, like I said, I was 



going numerous times before the Los Angeles City Council, 
and I just couldn't seem to stop them. 
So finally I joined some environmental groups on the 
Westside where they served the developer with a lawsuit, 
and I joined that lawsuit, and a year or two later we were 
able to put an injunction on the project. But it was a little too 
late, because all the destruction was created during the 
phase one. There is a phase two, and that's the one that's in 
injunction right now. It's on hold. But while the court case 
was pending, there were still going. They were racing against 
time. They were out there grading. They were destroying it. 
They found some more ancestors out there and more 
artifacts, and then finally the court decision came into our 
favor, and we were able to stop it. So that's pending right 
now. 
So what I did, I was so frustrated, I mean, I literally cried, 
literally cried when I went on that site visit, because I saw 
mothers with child on their shoulder; the skeleton frame. I 
saw two of those exact same cases, a mother with a child, 
and I couldn't see no more. I literally weeped, and I walked 
out of that area, and I said, "Something's got to be done. 
Something's definitely, definitely got to be done." We are 
here; we're alive. They have no voice. We are their voice. 
I came home, and I told my wife, I says, "It's a travesty. It's 
an atrocity out there." 
And she goes, "You know," she goes, "I support you 100 
percent." She goes, "You need to do something. You need to 
get something. They say there's no law protecting it." She 
says, "You've got to do something." And we both weeped. I 
mean, we cried, because we were so helpless. We couldn't 
stop them. She says, "You know what? Right now, your main 
purpose now, Anthony," she says,, "You have to get some 
political involvement." 
So I started networking with some of our local legislators, 
and I told them the situation. I made them aware of what 
was going on. I told them that there was no law, and finally 
state assembly member Joe Coto from, I believe, San Jose or 
Fresno--I don't want to be disrespectful, what area he's 
from, but I think San Jose; yes, San Jose--listened to us, and 



he introduced a bill, and that bill became reality. It was AB, 
Assembly Bill 2641, which now has a law protecting Native 
American cemeteries and human remains. So I got active 
with that, and that was my calling. I did a lot of praying and 
a lot of crying, and I know that my ancestors were 
supporting me. I could feel the energy, their energy, to drive 
me to keep going and going to make this a reality, and now 
there is a law on the books that hopefully we can continue 
protecting our sacred sites through this bill. 

Collings 
Yes. Now, obviously, development in Los Angeles has been 
going on for some time, so probably a lot of sacred sites 
have been desecrated. Do you think that your work in this 
area has been helped by the fact that since the sixties and 
the seventies there's been more cultural awareness of this 
kind of thing? 

Morales 
Oh, most definitely, most definitely. I'd say from the sixties 
on forward to the present, oh yes, there's been more 
awareness. There's been more involvement from the Native 
American perspective. Native Americans were resisting all 
these developers and telling them, "No more. Enough is 
enough." Oh, most definitely. They know we're here. They 
know we're here, and they know we're not going to go away. 
They know that they got away with it before in the past, 
because there was no laws. There was no laws protecting us, 
and so they got away with it. But I'll be damned if they're 
going to get away with it anymore. And I think they know it, 
too. They know it, too. There's too many agencies at all 
levels of government watching them now, at the city, at the 
county, at the state, and at the federal level, watching them 
now. 

Collings 
From your experience, do you think that the awareness of 
this issue among the Gabrielino groups was heightened by 
the cultural discussions that started in the sixties and 
seventies, or were they as aware of these issues before 
then? I mean, was there some cross-pollination in that 
sense? 



Morales 
Back at the beginning, and we're going back to the sixties 
and all that, there was just a handful at that time that were 
real involved in fighting these developers. And there again, it 
was my dad, my uncles, my aunts, my cousins, the 
Gabrielinos from the San Gabriel community. Yes, granted, 
there's other Gabrielinos out there, but to say whether they 
were aware or not, I really can't say if they were aware or 
not. They had to have been, but they weren't active. They 
weren't active. My dad and them were active, and they just 
continued fighting, fighting, being activists, and exposing 
these developers, just trying to get politicians or anyone on 
their side, to listen to them. 
Because of them, and then because after they passed on, 
like myself and a few cousins of mine continued it and were 
active, and we're active today. So yes, I think the other 
Gabrielinos that were around, they were aware of it. They 
had to have been aware of it. I mean, if they didn't know, 
then--there's no excuse for them not to have known that 
that was going on. They just weren't active. It just took a 
few elders to expose the issues and the problems, and then 
it took the younger generation to continue it and bring it to 
where we're at today. 

Collings 
Right. What about involvement of other environmental 
groups, because I know that you had a lot of support for this 
with the Ballona matter? 

Morales 
Yes, and we're thankful for that. I mean, not just one group 
or one individual could take on a fight by themselves. I 
mean, we need support from non-native American people. I 
mean, you need your own, but you also need non-native 
people, the environmentalists that are out there that are 
very compassionate to our cause, who are very concerned 
about the environment and pollution and water and green 
space and all the environmental issues. You need supporters 
like that, and we're thankful that they came on board and 
supported us. If it wasn't for some of the groups out there 
that live in West Los Angeles around Playa Vista area, if it 



wasn't for them, I know I wasn't financially sound to hire 
lawyers. They did. They did some fundraisers. They hired 
lawyers, and then they invited me on board. 

Collings 
Are you thinking particularly of the Wetlands Action Network? 

Morales 
Yes. Yes, Wetlands Action Network, Marcia [Hanscom] and 
Susan Suntree and all them that exposed it. 

Collings 
Did you ever have any contact with the Friends of the 
Ballona Wetlands? 

Morales 
There's so many groups, sometimes it's hard to figure who-- 

Collings 
That was the group that was-- 

Morales 
Kind of supporting the developer? 

Collings 
Yes. 

Morales 
I did make contact with one particular person. 

Collings 
Maybe Ruth Lansford? 

Morales 
That's the name. That's the name. But I spoke to her once 
on the phone, and then that was the first and last contact I 
had with her. I was told that, I guess, the developer was 
super friendly with her. I guess he offered her an acre or two 
for a little nature center, and so she was networking with 
them. So I knew that that wasn't the right person to work 
for, because if anything, she was favorable to the contractor, 
to the developer. I'd just be defeating the purpose if I was to 
side with her. Just to get a nature center? Come on. To me it 
was beyond a nature center. To me it was about the ethical 
thing to do, from the heart, you know, save or preserve the 
site if we could. That's what it was for me. It was all about 
my ancestors. It was from the heart. 

Collings 



There were some other factions, Gabrielino factions, who 
were acting as monitors at the site. 

Morales 
Correct. Correct, yes. Yes, there was a few other Gabrielino 
individuals that don't belong to-- 

Collings 
To your band. 

Morales 
Yes, to the San Gabriel Council, to our community. They 
recently formed their own groups, and so they're like--of 
course, we predate them by hundreds of years. We're the 
original group here in San Gabriel; been here forever. I 
mean, evidence, my grandparents with headstones dated 
back to the 1700s. How could you not say we're the original 
group? We are. These people are Gabrielinos, yes. I'm not 
going to deny them that. They're Gabrielinos, but they 
formed new groups on their own, and they were hired on to 
go there as Native American observers, to police it, to try to 
avoid the destruction that went on, but it happened. It 
happened. I don't know all the particulars why they let it 
happen, but they did. I mean, they just couldn't seem to 
stop the developer. 

Collings 
Now, when new groups split off and form like that, it's not 
really a question of religious doctrine. Is it a question of 
vision for the community, or what is it? 

Morales 
When new groups start up like that, they form like that, it's 
because they have a different agenda. It's a different 
agenda. Well, I guess a lot of it is economics. Some of them, 
like I said, their agendas conflict with other agendas, like my 
agenda is more of culture. Keep the dances, the music, the 
ceremonies, protection, the ancestors,etc. That's kind of like 
my vision. That's kind of like my mission. Sure, I would like 
to see--we have nothing. We have no land. We had 
everything at one time, but we have no land. We have to 
rent a little building. We have to rent a building. We 
shouldn't be renting a building. It should be ours. 



Most definitely, I would like to see some economic 
opportunity for our tribe. We're a poor tribe. I would 
definitely love to see some economic opportunity for us, 
whether it be a nice building with a cultural center, some 
land, some government programs such as housing, medical, 
education. That's the kind of stuff, economic, I would like to 
see for our tribe, and definitely that comes with federal 
recognition, and we're not federally recognized. We're state 
recognized. The State of California recognized the Gabrielino 
from San Gabriel in 1994, and that was through, again, my 
efforts, networking with my local state legislator here in this 
San Gabriel Valley area. She introduced a resolution in 
August of '94 to recognize the Gabrielinos; that they still 
exist; that they're not extinct; they're still here in San 
Gabriel; they still have monthly meetings. They're a tribe. 
They're a government. 

Collings 
Does the federal government consider you to be part of 
another larger tribe, or do they just not recognize you at all? 

Morales 
They just don't recognize us at all. I mean, there's no other 
larger part. The Gabrielino tribe is the Gabrielinos. They 
know we exist. They've corresponded with us. They've 
treated us and dealt with us on different issues just like if we 
were a recognized tribe. But they just don't want to 
recognize us. I guess--there again, look where we live. Look 
at the real estate, Los Angeles. Los Angeles is, if not the 
second or third largest economy in the world. Give it back to 
the Indians? Oh, no. 

Collings 
Well, is that what you would be asking for? Is that what 
federal recognition would mean? What would it mean? 

Morales 
Well, for one thing, it would mean that the government 
finally recognized us as the indigenous people of the Los 
Angeles Basin. They would give us more economic 
opportunity in the form that I just finished mentioning, in the 
form of government aid programs, education, housing, 
medical. And one thing that it really would do for me, for us, 



it would give us a more solid right legally to do exactly what 
I'm doing right now in preserving archaeological sites, our 
sacred sites, because now we really would have the law 
under NAGPRA, which is a federal law, NAGPRA, Native 
American Grave[s] Protection [and Repatriation] Act, and 
that law states that, of course, any artifacts or anything 
that's in the possession of museums or universities 
eventually have to be documented and given back to the 
proper tribal people in whose area they were taken from. It 
also gives us more protection in preserving our sacred sites 
from total destruction, our ancestors from being desecrated 
and mowed over with big old bulldozers and big machinery. 
It would give us that right under federal law. Right now we're 
not federally recognized, so that law doesn't really pertain to 
us. So what good is that law? I mean, it's a law that pertains 
to Native American issues, gravesites, but you have to be 
federally recognized. It's a weak law to me. 

Collings 
Is the Gabrielino tribe one of the few tribes whose ancestral 
lands exist beneath one of the largest metropolitan areas in 
the country? 

Morales 
I know that there's a lot of other nations across the country 
and even up north that their major portion of their ancestral 
land has already been developed, and they're buried 
underneath. I mean, that I do know from speaking to other 
tribes and reading and archaeologically--because I am 
involved archaeologically, and there's a lot of archaeological 
statistics that indicate that. Of course, Los Angeles is a 
concrete jungle now, and so one can honestly say, hey, a lot 
of my villages are buried underneath all this concrete, 
underneath these high-rises, underneath whatever, these 
freeways and wherever. Yes, I can honestly say that. 

Collings 
And then going back to the question of the Long Beach 
controversy, you preserved this land, but then it strikes me 
that there are a lot of places in the world where there's 
contention over religious sites, but usually centered around a 
monument. But you don't put up monuments. 



Morales 
Correct, no. 

Collings 
So that leaves the land empty. Does that create a problem? 

Morales 
Well, yes. Yes, evidence is, is look what Long Beach is trying 
to say. Hey, there's no structure here. This is not a church. 
There's nothing here. It's just vacant twenty-two-acre land, 
rich land at that. So yes, in going along with your question, 
there's no monument. There's nothing to indicate that. It's 
just that, there again, culturally and traditionally and 
religious-wise, we know that that was the area of 
Chinigchinich religion. Our people learned this religion there. 
They studied it. They practiced it in the Long Beach area. It 
started there. That's where it was created. I guess by not 
having a statue or monument, I guess that's where, like you 
said, I guess that's where the school says, "Hey, there's 
nothing here indicating that, other than the local tribes 
saying that it is." But it's recorded. Archaeologists have 
already exposed that. So, in essence, it's just a strategy 
defense mechanism for the schools to get their way and say, 
"Hey, there's nothing here. Eventually when this injunction 
lifts or whatever, we're going to try again." It's a shame. It's 
ironic. 

Collings 
Can you point to any other sites around here where--they 
might be not specifically gravesites, but historical sites that 
you would prefer to leave undeveloped? 

Morales 
Well, sure. Well, to tell you the truth, there's not that much 
vacant land left. There's not that much. It's already been 
destroyed, I guess. There's not that much vacant land left. 
There isn't. There isn't. So, I would like to see whatever 
vacant land is left in the Los Angeles Basin; much of it or 
whatever, unless they mitigate and avoid--if they know 
something's there, avoid it. Go around it. Yes, I would like to 
see more areas preserved and more areas where they would 
bring us up to the table and say, "Hey, we're going to do 
this, and we're going to do that. We know that this is there 



and this is there." I would like to see more of that. Yes, I 
would like to see more of that. 

Collings 
I don't know if we should talk about this now or next time, 
but would you like to go over your position on the Cornfields 
issue when that was going on? 

Morales 
There again, I was notified by the state parks, and one of the 
state park staff or rangers, a lady by the name of Nancy--oh, 
gee, Nancy Mendez, I believe her name is. She's out of the 
San Diego office. And there again, they did their homework. 
They knew that that was on the outskirts of downtown Los 
Angeles, surrounded by the Los Angeles River, where our 
people lived along the Los Angeles River, along the banks. 
That was their daily life there, their villages. So they did their 
homework. They said, "Hey, wait a minute. This is part of the 
major village of Yagna. We need to get the input from the 
local tribe." 
So she tracked us down, and we got involved. We kind of 
helped design it. We gave them a lot of information, helped 
design some of the landscaping, some of the signage. So 
they brought us into the loop, and like I said, it's very rare 
that someone does their homework that way, and we are 
glad and honored that they did bring us into the loop and to 
have preserved that area of vacant land, especially in the 
heart of downtown L.A. That's in a corner of downtown L.A. 
that has vacant land left that we were able to network with 
the state parks and preserve it, and we're thankful for state 
parks for giving us that honor and preserving it. 

Collings 
Now, were you part of the controversy regarding the 
question of the Not a Cornfield art piece versus making the 
area a park? 

Morales 
I was never really brought into that stage of it. 

Collings 
This was later. 

Morales 



Yes. The stage that I was brought into was when it was 
already a given or known that it was going to be a park, and 
that's at the level that we came in. Yes, so that's where we 
came in, at that level, in helping them design it and giving 
our input. 

Collings 
And I think you also made some statements that, in fact, 
kids used to play a version of soccer way back when. 

Morales 
Oh, that was some of our Indian games, I guess, yes, some 
of our Indian games, yes. There again, oral history. Like I 
said, we just had an interview with KCET last Friday on the 
Cornfields and along the riverbed there, and we know that 
that was part of a village, or part of a Yagna village. I mean, 
people lived life, like everyday life like a normal day, and of 
course, the games. Yes, we did have a form of a soccer 
game, which is played a little differently today. I mean, 
you've got goalies. You've got--but it's the same concept, the 
same concept. We had different kind of sports, different kind 
of games, and that was one of them. To find out that, I 
guess, they're going to bring soccer there; I haven't seen 
any soccer field. I was there the other day at the powwow, 
but I really didn't have a chance to walk around to see the 
layout of the park structure, but I guess they're allowed to 
play soccer there. That's what I'm hearing. 

Collings 
That's what I understand, yes. 

Morales 
Okay. Okay, yes, yes. So, yes, I mean, I'm glad that some of 
our games, even though some of them are more modern, 
are going to be still played there. 

Collings 
Right. Yes, that's nice. 

Morales 
They called it soccer. 

Collings 
[laughs] You called it soccer. Yes. 

1.2. Session 2 (May 19, 2009) 



Collings 
Here we are, May 19, Jane Collings interviewing Mr. Morales 
again. 
I wanted to pick up a couple things from last time about your 
early days and growing up. You had talked about your 
father's political involvement and how he really mentored 
you and put you on that track. But was there anything that 
growing up Gabrielino meant in terms of daily routines, 
anything like household-type stuff? 

Morales 
I guess I'm a firm believer of keeping the oral history going, 
the culture, and because it was passed on to me by my dad 
and my aunts and uncles, especially my dad, of course. I was 
very proud of who I was, and although I didn't really 
advertise it in high school, but nonetheless I knew who I 
was. I knew my identity. I knew my culture, and, I mean, I 
was very proud of it. But nonetheless, like I says, I really 
didn't, I guess, make it known, the fact being that where I 
went to school it was mostly Anglo and Hispanic, Mexican 
Americans; hardly any natives that I know. The only natives 
would have been my tribal people, the children of the tribal 
members, myself and a few other families. 
But when we would see each other in the school hallways, 
we'd say hi and greet. We knew. But I guess just us, outside 
of our own little circle, I guess we really didn't really 
advertise it too much. But, I mean, we were proud. I mean, 
we all knew who we were. We all knew that our identity was 
this historical city here, San Gabriel, our roots. This is our 
community, and our grandparents, everybody, was here 
hundreds of years before we came to this life. So, it's a 
deep-rooted historical Gabrielino community, San Gabriel. 
So to answer your question, like I says, I didn't go around 
advertising it all over school, but, I guess some people knew. 
Some people knew who I was and our tribe here in San 
Gabriel, and once in a while I would let that identity out, like 
I said, especially when I was younger, in grammar school 
when we were learning about the missions and, the history 
of the local tribes. I let it be known then. But I didn't make it 
a habit. Not that I was ashamed of it. No, I wasn't. It's just 



that at that time there was no real need to be telling 
everybody, "Hey, I'm a Native American. I'm Gabrielino. I'm 
Gabrielino," because, well, there was no call for it at that 
time, but, I mean, we never lost our identity. 

Collings 
You grew up at a time when kids would play cowboys and 
Indians. Did you play that game? 

Morales 
I guess I'm guilty of saying I may have. I mean, a kid's a 
kid. You're so young that to me it was just a game. It was 
just a game. I didn't know the significance or the meaning or 
the history behind cowboys and Indians. So, yes, I could say 
I probably did engage in playing cowboys and Indians. 

Collings 
Were you a cowboy or were you an Indian? 

Morales 
That's just it. I don't remember what I played. I don't know if 
I played the Indians or if I played a cowboy. [laughter] 

Collings 
Did you watch Westerns on TV? 

Morales 
Yes, we used to see Westerns. There wasn't much of a 
selection back when I was growing up, on TV. I mean, it was 
your basic standard, what, eight channels, from Channel Two 
to Channel Thirteen, back in the day. There was no cable or 
satellite TV, nothing. You were limited to what you saw on 
TV, and yes, there was a lot of Westerns. 

Collings 
Did you ever talk about that at home while you guys were 
watching? 

Morales 
Ironically, my dad, he liked to see Westerns. He liked to see 
Westerns. I don't know. I mean, even though it was like 
Hollywood sets and all that, but horses and hillsides and 
dusty trails and saloons. He liked that kind of--I guess that 
kind of excitement. But it was just for entertainment. He 
really didn't start making any comparisons, any political 
comparisons. "Oh, gee whiz, that's racist." No, he just saw it 
for enjoyment, so he really didn't give an opinion, at least 



that I know, not to me or to any of us sitting in the room 
watching it with him. "That's wrong," or, "That's portraying 
us in a bad light." No, he never really made any reference to 
that. He just saw the cowboys, and just for enjoyment, 
really. 

Collings 
That's interesting. You said that your mom was not 
Gabrielino. Was she able to be brought into the tribe, or how 
does that work? 

Morales 
Oh, most definitely. Your intermarriages, and of course, she 
immediately was accepted by all my aunts and uncles, my 
grandparents. They immediately accepted her, and they 
didn't treat her otherwise. I mean, they didn't treat her 
differently. I mean, they accepted her, and she immediately 
got very involved with my dad. She'd accompany him to 
meetings, or wherever he needed to go on behalf of the 
tribe. She would accompany him. She wasn't all that verbal, 
but she was very much aware of native issues and what was 
going on. She left the verbal part to my dad. He was more 
verbal and really let people know what was going on. I guess 
you could say my dad was more like myself, more the 
politician and businessperson of the tribe. 
I mean, of course, culture was always in there. Like I said, 
he always made sure that we continued the culture, the 
songs and the dances and some of the language before it 
became extinct--well, not "before," because it hasn't become 
extinct. We're still continuing it today. He just didn't ever 
want it to become extinct, and apparently it didn't. Okay, it 
laid idle for a while, but we've continued it. We've continued 
it. 

Collings 
So you said that you and a couple of your cousins were the 
main Gabrielinos of the area, so I guess a lot of people had 
moved out of the area, a lot of Gabrielinos. 

Morales 
Well, let's put it this way. Our family, we just--I mean, there 
were still a lot of Gabrielino families here in San Gabriel. I 
mean, there was a lot of families here, and they still live 



here. Some of their roots, their roots are still here. Some of 
the younger generations are still here. Like I says, all the 
elders, there's a few alive, and they're all in their early to 
late nineties. So there are not very many. I can count them 
on my hand, almost, five, six of them, and at least two or 
three of them are in convalescent homes. But I'm talking 
their family, their immediate families. 

Morales 
No, there was a lot of families in San Gabriel, a lot of 
Gabrielinos. I mean, gee whiz, the whole community here 
was Gabrielino. We all lived in the neighborhood here. No, 
there was a lot of Gabrielino families. But I guess it had to do 
with the everyday life, the assimilation into the community 
that we had to live in. Everybody had to make a living. You 
had to raise your families. Not that they forgot their 
Indianness. They just probably weren't as active. 
But my dad, my dad and some other family members, my 
uncles and aunts, and a few other families--there was a 
couple of families that continued being real active. But when 
something would come up, an issue, of course, they would 
tell the other ones that were too busy with their everyday 
life. I mean, we all had everyday lives busy, my dad 
included, and my uncles and aunts. But they just continued it 
going, and they kept the other Gabrielinos informed as to 
what was going on or any issues that they needed to know 
of, especially any government issues, like during the forties 
and fifties, the land claims and that we were part of a major 
suit, a land suit, and so they had to do some petitions and 
some approvals of the lawsuit and contracts to hire lawyers. 

Collings 
This was what your dad was working on. 

Morales 
Yes, yes. So, yes, let's just put it this way. We were, our 
family, Morales, Valenzuela, of course, we were very active, 
and we kept it just going, going, going, going. Like I said, 
the other families, if they weren't active it's because they 
had to survive. Not that we didn't. Of course, we had to, 
also, but we just continued it. We just continued it. 

Collings 



Do you think that your dad was more active just because 
that was his interest, or is your family closer in terms of 
bloodlines to the ancestral leadership of the tribe? 

Morales 
Both, I'd say, because my dad's mom, my dad's mom and 
my dad's grandparents, they were full-blood Gabrielinos, and 
we have our Bureau of Indian Affairs documentation with the 
roll numbers, registered roll numbers, and their blood 
degree. We were full-bloods. We were full-blood Gabrielinos. 
So that, just that, the bloodline and our family tree. As far as 
going back to descent, we were the descendants of some of 
the villages that were in and around this area, and like I 
said, one of our grandfathers was a chief of a local Indian 
village here in the area. Yes, so that's why it meant a lot to 
us. We were full-bloods. We were full-blood Gabrielinos. Yes, 
so of course it was important for us to be involved. 

Collings 
Now is your mom--I mean, not your mom. Is your wife a 
Gabrielino? 

Morales 
No, my wife is not Gabrielino. No, no, no. She would be like 
my mom. She's Hispanic. 

Collings 
How did you meet her? 

Morales 
In high school. In high school. Just during high school days. I 
was what, I believe a sophomore, and she was a freshman. 
Back then it was just "Hi." "Hi," dah, dah, dah, this and that. 
Because we lived on the same street, but I lived on the 
complete opposite end of the street. She lived on the other 
side about two blocks, but long blocks, and there was a 
curve, so we really couldn't see her house. But her older 
brother was friends with one of my older brothers, and she 
knew my older brother, but she didn't know that he had 
brothers until high school. "Oh, you're so-and-so? You're 
Lee's brother?" 
"Yeah, yeah." 
"Wow." So that's how it started, just talking, and then-- 

Collings 



The rest is history. 
Morales 

Yes, exactly. My high school sweetheart, yes. Yes, yes. 
Collings 

How many kids do you have? 
Morales 

We have four, four children. We have four boys. They're from 
ages--my oldest son is thirty-eight, and he's married and has 
three children. Then I have my second, my son, he's thirty-
five. He's the one that's real active with the dances. He's 
kind of like the--well, not "kind of." He is the dance captain 
of the dance group that we have, and he's also involved in 
the ceremonies and the songs and the spirituality, the 
praying in our language. He's thirty-five, and he's single. 
He's single. I have my third son, who's thirty-two. He's 
married and has two daughters. So I have a total of five 
grandchildren. 

Collings 
Oh, congratulations. 

Morales 
And then my youngest son, he's twenty-nine, and he's 
single. So I have five grandchildren, and we're teaching them 
already the songs and the dances. They all have their 
regalia. Whenever they can, they--because, they're also 
involved in their sports--baseball, Little League, and football, 
Pop Warner. But they made time to go out and once in a 
while with us to go and do some performing, some dancing 
and singing, and they all have their regalia like the way I do. 
We've been instilling it in them since, I guess, well, newborn. 
They wouldn't talk, because they was just babies, but we 
would just sing and sing, and as they started growing up, 
they would--I don't know whether they started humming the 
tune or whatever. Children learn. Children learn, and it's up 
to us to teach them. 
Everywhere I go, when we go out to perform, we always 
honor the children. There's a children's song and a children's 
dance, and it's an honor dance, because in some of our 
dances and songs, we always honor someone or something. 
There's an honor song for the children because they are the 



preservers of the future. They're the ones that--I always 
instill in them in my stories that, "You're going to preserve 
our future. You're going to be preserving the culture. Once 
after we're all gone, you're going to continue it, so never let 
it become extinct." So that's kind of a little story that I 
always mention to the audience. Not only our culture, 
because there's a lot of non-native people in the audience. I 
says, "Not only our culture, but your culture, because it's 
important that you as parents or grandparents or aunts and 
uncles teach the young ones your culture so it will never 
become extinct." 

Collings 
How did you go about instilling the culture in your own kids? 

Morales 
Well, by learning from my dad, following my dad, being 
involved with my dad in all the different issues, whether it be 
business or politics issues or cultural issues, and my children 
grew up seeing my involvement. I would take them places 
with me as young kids and children, and I mean, they grew 
up. 

Collings 
They just were around your involvement with the issues. 

Morales 
Yes, and my dad, their grandfather, and that was it, yes. 

Collings 
As far as like learning the songs and the dances-- 

Morales 
There again, also, from myself and my son, who learned 
from some elders some of the songs and dances. Mr. Acuna, 
like I said, Mark Acuna is responsible for a lot of our research 
and reviving it, our songs and dances, our regalias. Mark 
Acuna, he's a tribal member, and he's retired. He's a retired 
professor from Mountain San Antonio College in Pomona, and 
Mark just because being an educator, he would do a lot of 
extensive research. He's kind of our tribal researcher. His 
specialty is botany. He loves all the plants and landscaping 
that pertain to our people, whether it be food plants, 
medicine plants, building material plants for our housing and 
instruments. So he's the person that I always send off to 



different projects when we get contacted by various 
municipalities or agencies or organizations. "Hey, we're doing 
a pocket park along the L.A. River. We want a mural." I refer 
them to Mark, because he's the one that's done all the 
research. Not that we haven't, but that's kind of like our 
person to go to. That's his expertise for the tribe, and 
designing some of the landscaping in some of these parks 
along the riverbeds, pocket parks. So Mark is the gentleman, 
or the one that networks with all these different 
municipalities and agencies that want to honor us with a 
mural or landscaping or a pocket park. So he's kind of the 
one that helps design them. 

Collings 
What is the significance of the park that we're in right now? 

Morales 
This portion of the park, the original name of this park is 
Smith Park, and it was property that--just oral history. It's a 
property that was owned by the Smith family. One of the 
main family members was in the city council. He was mayor 
of San Gabriel. Back in the fifties, I believe, they donated 
this property to make it a park, so, of course, it carries the 
name Smith, Smith Park. But the section that we're sitting 
on right now, it was a parking lot that belonged to some 
industrial building right across the street from where we're 
having this interview. When the company moved on, the City 
of San Gabriel purchased the parking lot, and they extended 
the park. 
But they wanted to honor the local tribe, the Gabrielino tribe, 
which is us, and they brought us on board to help design this 
section of the park. And there again, myself, Mr. Acuna, and 
a few other tribal members were involved. Working with the 
city architect and some private architect firms that they 
brought on board, we helped design this park. There's a lot 
of signage on our tribe. There's a little dance arena. There's 
a dry little streambed, as you can see. There's a garden 
behind it with a lot of our natural plants, sage, medicine 
plant, basket weaving materials that our women used to do 
basketry. We have some women that still practice making 
baskets. Our baskets are known worldwide because there 



was very intricate patterns, and they were stitched so tight 
they were known to hold water. 

Collings 
Oh, my gosh. 

Morales 
So we do have women today that do basketry still, and there 
again, they're teaching the younger generation how to make 
baskets. 

Collings 
Now, how did it come about that there was this interest in 
just giving this land to honor the Gabrielino heritage? Was 
there something sort of behind that gift? What worked up to 
that point? 

Morales 
I guess what worked up to that was, I mean, our visibility 
here in this town, in this historical town here. I mean, this is 
called the city with a mission, you know, San Gabriel Mission, 
and the history that goes with this city is, of course, the 
Native American aspect of it, the Gabrielinos. And just our 
involvement, our visibility, being involved with the mission, 
getting involved here in the city, and they finally realized 
that, "Hey, there's an important, important part of our 
culture, of our history, here. We can't forget them." So they 
said, "We owe them. We have to dedicate this portion." So it 
had a lot to do with the city council that knew us, networked 
with me, so I was one of the key persons. Yes, we were 
instrumental in networking with them on other issues. They 
said, "No, we have to do something." So it was that kind of a 
networking, that kind of a, well, activism on my part, that we 
were able to get the city to dedicate this portion of the park 
in our honor. As you can see, it has that Native American 
element. Yes. 

Collings 
Do you think there are more opportunities for young people 
who are growing up today to embrace their Gabrielino 
heritage than when you were growing up, you know, with 
this kind of park and other-- 

Morales 



Oh, the opportunities are tremendous. They could continue 
doing what my dad and my uncles and what I've done up to 
this point. If I ever get sickly or pass on, the opportunity is 
there for them to continue. But for myself and for my dad 
and people that were active back in the day, there was a lot 
of obstacles. There was a lot of racism. I'm not ashamed to 
say it. There was a lot of racism. They wouldn't pay attention 
to us. They were always bringing us down, saying, "You're 
too radical. You're militants," and this and this and that. It 
was just an excuse so they wouldn't have to pay attention to 
us. So my dad had a lot of barriers. 
He overcame some of those barriers, and when I took over, 
some of those barriers had already been knocked down out 
of the way by my dad and some of our elders. Of course, I've 
had obstacles, and I still have them up to now. But my goal 
or my vision is to hopefully try to rid of all these obstacles 
that the younger generation who's going to continue won't 
have to go back and fight what I'm fighting for, back to 
square one or any setbacks. I want to eliminate all the 
barriers, all the obstacles, where they'll just have a free, 
open path. 

Collings 
What kind of obstacles have you faced in this journey? 

Morales 
Well, for one, we don't have some of the laws that I wish we 
had in place in protecting Native American rights, especially 
when it comes to development. There's this disrespect of our 
artifacts, of our sacred sites. There's desecration. When they 
uncover ancestors, right away they want to negotiate, like 
it's a contract that we're negotiating. "We'll put them in this 
section if you let us do this or you let us do that." 

Collings 
Right, like the CEQA--I think I brought the text here--
suggests that you contact the tribal leader and then you 
discuss. 

Morales 
Correct. Correct. And I don't know. I'm of the opinion that 
you find something, leave it there. Build around it. Do your 
blueprints around it. Just leave that. That's sacred. They 



were never meant to be uncovered or to be reburied. Once 
you're buried, you're buried forever and ever and ever. When 
you uncover them, "Oh, we can always rebury." It wasn't 
meant to be reburied. I mean, I know that if I was to go to 
their cemeteries and uncover their great-great grandfathers 
or whatever, they wouldn't like it. Well, I don't like it, either. 
It's not acceptable. It wouldn't be acceptable by them, so 
why do we have to accept it? So, those are the kinds of 
barriers that I'm talking about. 
Another thing is, we are a minority. We're a minority, and we 
need to build our political image, because it's all about 
politics nowadays. You have to get involved. You have to 
have these opportunities, these doors open for you, but the 
only way you're going to do that is you've got to be in these 
places where you have some political background, some 
political image, and there are people that need to fight for 
us, for our rights, because we are a minority. We are a 
minority, and people don't really listen to us. 

Collings 
Now, your representative from here, we were mentioning a 
little bit off-tape. Hilda Solis has supported you quite a bit. 

Morales 
Yes, very much so, and we're very proud of her. We're 
honored that we networked with her through the years. It's 
an honor to know her and to have worked with her. I mean, 
she's the secretary of labor. Oh, my goodness. I mean, oh. 

Collings 
Do you see any possibilities for doing further work with her 
now that she's in that position? 

Morales 
I would like to say yes. We're hoping that we can still 
network with her, but she's not in a position anymore like 
she was in Congress. I mean, she's secretary of labor. All I 
can say is, we're hoping that we could continue our 
relationship with her and networking with her from a political 
standpoint. We're hoping for that. I mean, there's always 
that possibility. She was from our district here, and if she 
helped us out before--she introduced a bill in Congress for us 
in 2001, I believe--yes, 2001. She introduced a bill for 



federal recognition for the tribe. But, of course, because of 
9/11, all the focus was on terrorism and national security, 
and our bill that Hilda introduced just kind of just-- 

Collings 
Just died. 

Morales 
Yes, died in Congress, yes. But we haven't given up. There's 
other opportunities, other politicians that we hope can 
continue where Hilda left off for us. 

Collings 
I mean, are some of your efforts to make the tribe more 
visible, the parks, the activities, etc., all part of a drive to 
make a case for federal recognition, or do you see those as 
sort of separate? 

Morales 
No, it goes hand in hand. I mean, our political movement, 
our contacts with local politicians, our culture, the 
ongoingness of our culture, the continuity, just continuing, 
all that goes hand in hand. It's all-inclusive. It has to be. 

Collings 
And would the federal recognition include all of the various 
Gabrielino factions, or would that be to be decided? 

Morales 
Let's put it this way. The government guidelines are that you 
have to have a community base, and you have to have a 
continuity of that community. We here in San Gabriel can 
prove that to the government, and the government 
corresponds--even though we're not federally recognized, 
the government has always dealt with us, has corresponded 
with us like if we were a federally recognized tribe. But, like I 
told you before, is that it's politics there again. Look where 
we live. Look at our real estate, I mean, Los Angeles. Who's 
going to give that real estate to the local Indians? "Oh, gee 
whiz, no way. We can't do that." And it was ours at one time. 
So there's going to be some major hurdles for federal 
recognition, believe me. 

Collings 
Yes, I would think so 

Morales 



There's going to be a political major hurdle because of the 
real estate. Look what was ours and was taken away. How 
do you right the wrong that was done to us? I guess that's 
kind of where politicians will come from, that mindset. How 
do we undo what we did wrong to these people? But as far 
as going back to your question, we here in San Gabriel are 
the linear descendants of the original historical Gabrielino 
tribe that was part of this community, that continued it, and 
we are the descendants. We're here. So in the criteria of the 
guidelines of the government, we are that tribe here in San 
Gabriel, the San Gabriel tribe. 
As far as the newly formed groups, well, they have to prove 
themselves. They have to prove themselves to the 
government. I don't think we need to prove ourselves 
anymore. We've already done that, just by our very 
existence, ongoingness, a continuity of our community, of 
our ancestral community here for hundreds of years. We've 
already proven it. But there's that political element that, 
although we've proven it, the political element, of course, is, 
"Wow, how can we make it up to these people for all the 
wrongdoing? We live in Los Angeles." 

Collings 
Yes. [laughs] Now, let's see. I wanted to ask you to give 
some examples of your duties as chief. I think we've sort of 
talked about that, but is there anything else that you could 
add, I mean, what your sort of responsibilities and duties are 
in that position? 

Morales 
They're numerous. There's always the politics portion of a 
tribe. There are always a lot of politics involved in a tribe, 
the different issues that you need to tell your tribal members 
about, making acquaintances with local politicians and trying 
to get your voice heard. And like I said before, especially 
when it comes to preserving our sacred sites, I was the key 
person in making contact with state assembly member Joe 
Coto out of San Jose, I believe it was, that introduced that 
bill for sacred sites for our people. 

Collings 
The Assembly Bill 2641? 



Morales 
Correct, correct. I have that duty, political duties, and then 
following up on different codes and resource statutes and 
whatever laws that are out there pertaining to Native 
Americans. I've got to be on top of all that. I've got to know 
all those. CEQA, environmental issues. So I need to be on 
top of all that. 
As far as business end, I mean--what I meant, I have to be 
involved from a business perspective and keeping up with 
the tribe as far as--by business I mean like a 501(c)3 
nonprofit. There's a government--the IRS. Just the business 
end of everyday administrative process of a tribe, the 
ongoingness administratively every day. That's what I meant 
by the business end. 

Collings 
Yes. Do you have a staff that helps you out with all that 
stuff? 

Morales 
No. [laughter] No. It's all volunteer. It's all volunteer. 
Everything's volunteer. It's all out of pocket. We have no 
monies. It's all volunteer. It's all out of our own. 
Then, of course, the cultural end of it that I myself and some 
of our tribal members, like Mr. Mark Acuna, my son Andrew, 
and other tribal members that are involved in the culture 
end. Like the ladies that teach how to make baskets, Mr. 
Acuna teaching about botany, and my son teaching the 
dances and songs. But there again, as a chief, I'm the 
overseer of the culture, also. So, I have my hands full, aside 
from my everyday personal life. 

Collings 
In terms of all the networking and the political 
responsibilities, okay, with regard to Playa Vista, for 
example, the city council supported the developers, except 
for Villaraigosa, for example. When you are dealing with 
politicians and developers, I mean, what kind of pressure are 
you in a position to bring to the situation? I mean, is it a 
question of just sort of winning hearts and minds, or is there 
some other currency? 

Morales 



Well, first of all, I know that I've got to be effective 
immediately when I stand up at the podium and start 
addressing all twelve or fifteen council members, or any city 
council or any governing body. I know that I have to be 
effective immediately, because we're only given, what, a few 
minutes to say what we want to say. Immediately I come out 
kind of strong, and I let them know from the beginning what 
the issue is and what needs to be done, and I'm asking them 
for their help. So I need to persuade them immediately to 
come to our aid. 
What's difficult is that a lot of these politicians, a lot of these 
council members, they've already handled the issue of 
whatever the issue may be behind closed doors, because all 
municipalities have closed-door sessions among themselves 
to discuss their agenda, to discuss the developments in the 
city. Of course, a lot of these council members represent 
different districts in their cities, and so I know that there's a 
lot of bargaining going on, a lot of deals going on. "Hey, you 
support my project in my district; I'll support one in the 
future." So I know they do each other a lot of favors, and so 
that is a hard sell. I mean, that's an obstacle that it's very 
hard to accomplish. 
It was evidenced when I went before the City Council of Los 
Angeles more than once. I went before them four or five 
times, and out of the four or five times I was only able to 
recruit at that time council member Antonio Villaraigosa. 
Then when the councilperson from the Playa Vista District 
retired, council member Bill Rosendahl came on board, and 
he was very sympathetic to our cause, so I was able to 
recruit him. So two out of twelve or fifteen members, those 
aren't very good statistics. Those are some odds right there. 
So those are the kind of obstacles that I face in trying to get 
the attention of the governing persons, the decision makers. 
We didn't prevail. This is why I was brought on board by the 
environmental groups that are out in that district out there 
by Playa Vista that brought me on board into the lawsuit. 
There again, you go to the next level, our lawsuit. If you 
can't prevail at the local level with the local politicians, which 



we didn't, you have to go to that next level, and that's 
through the court system, through the legal system. 

Collings 
Let me pause for one second. 

Collings 
All right, so we're back on again. When you say that, going 
to the next level, you're talking about the lawsuit that you 
brought against the city. 

Morales 
Yes. 

Collings 
This is a PowerPoint that refers to it. I mean, you certainly 
know all the points of this. 

Morales 
Yes. Yes. Surfrider, yes. 

Collings 
Right. So you said that you were able to get Villaraigosa and 
Bill Rosendahl on board. Why did they decide to go along 
with you? 

Morales 
I have no knowledge why or what Mr. Villaraigosa come on 
board to us. I mean, he was outnumbered. I mean, he was 
outnumbered, but I'm thinking because of his background. 
He comes from an indigenous background, Hispanic, and 
there has to be some kind of indigenous native Indian in him, 
whether it be his roots from his ancestors from Mexico. So, 
yes, he's an indigenous person. And I'm of the belief that we 
were able to persuade him because, hey, we were the 
underdog, and I feel that he just had to come on board and 
help us, because he knew the odds I was facing. I was facing 
fourteen other council members that weren't paying 
attention to me. 
And he was a very strong person. He was going to be 
running for mayor, which he did soon after that, and he 
prevailed, and he became the mayor. Like I said, I'm of the 
opinion that he was compassionate to our issue, and because 
of his background, Hispanic and native, indigenous. So he 
figured, "Hey, I'm a pretty strong person in the city council. 
I'm going to be running for mayor. I'm going to see what I 



can do to persuade some of the other council members to 
come on board to help with this issue." So without really 
talking with him or asking him, "Why did you do it?" that's 
my own personal feeling as to why I think he came on board. 

Collings 
Did Rosendahl ever talk to you about why he decided to 
come on board with you? 

Morales 
Rosendahl, he told us that his campaign or his issue was 
based on preservation of Playa Vista, because he saw that 
there was a lot of misconception. He saw that the developer 
was misleading the--well, of course, was misleading the lead 
agency, which was the City of Los Angeles, when they 
applied for their permits, and they were downplaying and 
rewriting their reports, and just--there was half-truths--let 
me put it that way--in their reports so they could get their 
permits so they could continue working. So Bill Rosendahl 
was on to all that. That was kind of before he ran for office. 
He lives in that area, and he was part of these 
environmental-- 

Collings 
The environmental coalitions. 

Morales 
--coalitions. So he already came in with that platform of, 
"Hey, I'm coming in as an environmentalist. I'm coming in 
with the issues of preserving the Westside, especially this 
development." And he was compassionate to the native issue 
portion, to the atrocity, the desecration of four hundred and 
eleven ancestors, and all these ceremonial artifacts that were 
in the burial units with these ancestors were destroyed. 
Enough was enough for him. I mean, he's of the mindset 
that he couldn't sleep at night, so he had to do something 
about it, and he came to our rescue. Although all the 
destruction--by the time Bill came on, of course, they were 
racing against time, the developer was. I mean, they were 
mowing through there while the other council member was 
still in office, so she was developer-friendly. 

Collings 
Gallanter, was it? 



Morales 
You know what? It's been quite a few years now. I don't 
know what her name was. Was it that? 

Collings 
I think so. 

Morales 
Yes, yes, I think it was her. So she was friendly to them, so 
they were getting away with it, and she was helping them 
out. When Bill came on, Bill had to do damage control. 
Everything she had in place, an agreement with them, Bill 
had to undo. But he was successful on some parts of it, and 
some parts he wasn't. So the destruction was already done. 
Phase one was already finished, I think, when Bill came on 
board. But he says, "No, no, we have to get the ancestors 
reburied immediately," although it went on for a couple more 
years, and we finally did accomplish that. We finally were 
able to, with dignity and respect, give our ancestors a 
ceremony, a reburial ceremony, and rebury them, and go 
and sing and dance and rebury them, which we did back in 
December '08, and that was because of Bill's doing. The 
developer didn't want to do it. He was putting a year, the 
year 2010 or whatever, another two or three years, because 
I guess there was a lot of paperwork to do. That was their 
excuse. But I think what it was, it was that he wanted to 
continue into phase two. 

Collings 
Right. Yes, it was a stalling tactic. 

Morales 
Yes, a stalling tactic, and he wanted to race against the clock 
and continue into phase two and mow through phase two 
and built it all up, and then handle the issue of culture, of the 
cultural aspect of it, cultural resources. "Okay, now let's 
handle the issue." Well, it's a done deal. His buildings are up. 
He's finished. He's selling condos and whatever, making 
millions and millions, and now, "Oh, we have a little plot of 
land here. Let's just put them all there." So that was what he 
was hoping for. 
And he did a doggone good job on phase two. He got it all 
graded and everything. There was a court case pending, but 



there was no decision by the court at the time, so while the 
decision was pending, he was racing up and down, just 
mowing right through there. And, of course, uncovered 
another, I believe, another nine, twelve ancestors and some 
artifacts out of phase two. Now there's an injunction. 

Collings 
Right. It's on hold, yes. 

Morales 
Yes, so it's on hold. It's on hold. But he did do some damage 
already. So those are kind of the obstacles and issues that I 
have to fight for. exactly. Exactly that. 

Collings 
Yes, exactly that. Yes, that's your job description. 

Morales 
Right. Right. 

Collings 
Let's see. Here in the L.A. Times talking about the Ballona 
thing, it says, "Morales led a crew of activists who tried to 
get legislation passed to rectify the situation at Playa Vista." 
You weren't able to get what you wanted, but, you know, it 
did lead to passing Assembly Bill 2641. I mean, did you lead 
"a crew of activists," and if so, who were they and how did 
you lead them? 

Morales 
I'll be truthful with you. Like I told you before, I was at the 
end of the road already. No one was paying attention to me. 
I wasn't ready to give up, because giving up is not in my 
style, not in my agenda. I just keep pressing the issue and 
keep exposing the wrongdoing. At that time, I figure, yes, I 
had the activists on my side from the Ballona-- 

Collings 
Are you talking about the environmental groups, Wetlands 
Action Network and the others? 

Morales 
Surfriders and all them. Of course, I had them on my side. 
But as far as the actual bill, the assembly bill that went 
through, that was kind of more my own solo journey. As I 
told you in the previous interview last week, my wife--
because, like I said, I went to a site visit, and I saw the 



ancestors uncovered with the archaeologists digging them 
out. I just came home. I was so devastated. I mean, I 
weeped. I weeped like a child because there was no solution. 
We were helpless. There was no law, and no one was helping 
us. I went home, and my wife already knew, because she's 
been involved with me all along, and so even though she 
didn't go to the site visit, but she envisioned ancestors 
exposed, archaeologists digging them out, and the developer 
just, "Go on, hurry up moving them out of the way so I can 
continue building." I mean, how cruel is that? I mean, that's 
an atrocity. It's a hate crime. I told you that last time; it's a 
hate crime. 
So between my wife and I, she's the one that said, "You 
know what? You're going to continue, but going to city 
council, they're not paying any attention no more. You've got 
to go beyond. You've got to go to the next level. You have to 
approach local politicians and have them introduce a bill to 
protect it." So in a roundabout way, I was solo. I'm the one--
well, we. My wife, she's the one that inspired me. She says, 
"If you're going to do anything, I want you to do something 
like this. That, you have to do now, because no one's 
listening to you. You have to do that." 
So that's when I started making phone calls to some of my 
local contacts at the state level, and networking with the 
Native American Heritage Commission, which is the lead 
agency for the state that handles and addresses Native 
American issues throughout the whole state of California. In 
networking with them and letting them know what I wanted, 
what I was asking for, they supported me. 
I went to this Cultural Resource Conference at San Manuel 
Reservation, and it had to do with the environment. I was on 
the panel, and there was questions being tossed around, and 
that very same question came to me about, "What do you 
plan to do, or what can you do, in the form of preservation of 
some of your sacred sites, archaeological sites?" 
I told them that the few laws that were there, like CEQA, 
they had too many loopholes there. They didn't have enough 
bite in them. They were kind of weak. I kind of just 
mentioned it there that I was hoping for some legislation. At 



that time I already had made some contact, but I didn't 
know at that time that Joe Coto was going to come on board. 
So I kind of announced it there, and then the tribal vice 
chairman of San Manuel approached me after the 
conference. He says, "I share your vision. I share the hurt in 
your heart and all that." He says, "Us as native people, not 
only you up there in L.A., but out here, we're seeing it in all 
the local reservations. We're seeing all these archaeologists 
and developers just taking advantage of us, not paying 
attention, disrespectful, desecration. They just keep 
damaging and damaging and damaging us." He says, "Let 
me know what I can do." 
I says, "Help me. Come on board." So James Ramos is the 
gentleman from San Manuel that came on board and started 
networking with me, and then he was able to help me out 
and spread the word out to all the local tribes in the Inland 
Empire, the reserva[inaudible], to Pala, to Pechanga, to 
Soboba, to all the local tribes. So he was able to recruit all 
them, and he brought them on board. Then we were 
introduced to Mr. Coto, who said, "I'll introduce a bill for 
you." So we continued networking with Mr. Coto, and here it 
is. It's all history now. 

Collings 
And the other tribes that you were working with, did they 
have like specific sites that they were concerned about where 
development was digging up gravesites in the way that you 
were kind of inspired by the Playa Vista thing, or was it more 
of a general concern for them? 

Morales 
They were also facing development and archaeological issues 
out in their areas, but at that time, because my issue was--
well, it was a present issue. It wasn't something from the 
past. It was a present issue that was ongoing, the 
desecration of four hundred and eleven ancestors. So they 
knew that there was no real law, so it was of concern to 
them because they had to do something about it. They had 
to come in. They had to help me so that it would be 
prevented when they were faced with it in the future. So it 
was something that I feel that they had to do. I feel that 



they wanted to do it, and just as native people. I mean, their 
vision was my vision. Something had to be done. Someone 
had to do something. There had to be a law. We had to be 
heard as Indian people, and this is why I think they came on 
board. 

Collings 
So they were as upset about the Playa Vista matter as you 
were. 

Morales 
Oh, of course. Yes, most definitely. 

Collings 
It was such a powerful, powerful issue. 

Morales 
Yes. Yes. That was an issue up and down the whole state, I 
know. I know it grabbed the attention of all the tribes up and 
down the whole state all the way to--all the way up north, 
and across the country, across the country, all across the 
nation. I think there was articles, well, the Times, and I think 
even the New York Times because of the environmental 
groups. They had interviews with the New York Times, I 
believe, so the New York Times ran an article on all that. So 
it was nationwide. It was nationwide. 

Collings 
When you were talking about the Cornfields Park, just 
continuing with the notion of sort of networking and how that 
all works for you, you mentioned that you had--quote, 
unquote--"been brought into the loop" to help with some of 
the design and planning for the park. How is it that you were 
brought into the loop on that? 

Morales 
There again one of the main park representatives, ranger, a 
person by the name of Nancy Mendoza out of the San Diego 
office. Well, she knew that that was a part of a major village, 
and she knew that there was an active tribe in the area. She 
just, I guess, in passing on her vision to the park officials 
that, "We need to honor the local tribe, the Los Angeles tribe 
where this park's at. We need to network with the local tribe, 
the Gabrielino tribe." And she somehow located us, and she 
contacted us, and she brought us on board and says that, 



"Hey, this is going to be a state park. It already is a state 
park, and we need to develop it, and we want your 
involvement, your input." So there again, with myself and 
Mark Acuna, we got involved. Mark Acuna helped design 
some of the landscaping, some of the signs that are there 
that are honoring the tribe. So that's how we got involved 
there. We were-- 

Collings 
You were invited. 

Morales 
--invited in by the state parks. 

Collings 
So it's sounding like a lot of your message is really getting 
out there. You've cited two instances where city officials have 
contacted you and invited the tribe's input. 

Morales 
That's true. That's true. Like I says, because of, I guess--
well, let's put it this way. All these different agencies and 
organizations, they're finally realizing that we're not extinct, 
that there was and there is a native culture here in Los 
Angeles or the Los Angeles Basin. And the local tribe is us, 
the Gabrielino. We still exist. We're not extinct. And so I 
believe that that is--and plus our activism out there. We're in 
the newspaper. We go out with our dance group, performing, 
and we get involved with the local museums, the Getty, the 
Southwest, the Autry, like I say, these different cities here in 
the San Gabriel Valley. We go do groundbreakings and 
ceremony blessings of new parks and buildings. So, they 
know that we exist, that we're not extinct. They're finally 
realizing, "Hey, there's a strong native culture here. They 
cannot be ignored. They've got to be included." And so they 
bring us into their projects or whatever they're developing. 

Collings 
Yes. So it sounds like your work is really paying off in 
spades. 

Morales 
Finally. 

Collings 
Yes. 



Morales 
[laughs] Finally after all these years. 

Collings 
Do you have a sense that your work is paying off? 

Morales 
Oh yes, most definitely. Most definitely now. Yes, I do think 
so, because, like I said, we're involved, like I says, with 
these preservation groups with the waterways, with the Los 
Angeles River, the San Gabriel River, the Mountain 
Conservancy, with the Forest Department, U.S. Forest 
Department here at the Angeles Crest National Forest. Just 
Northeast Trees, City of L.A., all these different cities, and so 
we're getting involved with them, and I think my--well, not 
only mine, but, I've got to give credit to all my tribal 
membership and the hard workers like Mr. Acuna, my son, 
and our elders, and the ancestors before me, my dad and my 
uncles and aunts, who said, "Never let it go extinct." 

Collings 
Speaking of your elders, I was intrigued by some of the 
descriptions of Lillian Robles. 

Morales 
Lillian Robles-- 

Collings 
She's not from your tribe, but she was very active. 

Morales 
Yes. Lillian Robles, I believe her tribal affiliation is--San Juan 
Capistrano--Acjachemen, Acjachemen or Juaneno. 

Collings 
On your website I think it says Juaneno. 

Morales 
Juaneno, yes. After the San Juan Capistrano Mission. The 
padres or the Spaniards always named us after the church 
that we helped build, like San Capistrano, they're called 
Juanenos. San Gabriel Mission, San Gabriel is Gabrielinos, 
you know. So, yes, Lillian is Juaneno, although I think some 
of her family tree can be traced back to San Gabriel. It's 
people like Lillian that were very active back in the day. As 
sickly as she was, even when she was sick with cancer, she 
was still out there fighting to preserve our sacred sites. It's 



people like Lillian that inspired me, also; that said, hey, 
these elders, they're sickly. I mean, cancer, dying, and she's 
still out there. She's still out there, standing in the way of 
bulldozers and stuff at Pavona, Cal State University Long 
Beach, where they were threatening to mow that down with 
bulldozers. Standing in front of them, sleeping in a tent with 
no facilities, on a sleeping bag in a little pup tent for a couple 
of nights in a row, an elder in her eighties. Whoo! I said, 
"Whoa," "Wow." What inspiration. So it was people like 
Lillian. 
One thing that really stuck in my mind with Lillian is that 
when she went before the Coastal Commission and she was 
trying to persuade them on preserving there again some land 
in Seal Beach where a developer was--they knew there was a 
village there. They knew it. But before they could start 
destroying that village, Lillian went before the Coastal 
Commission to try to halt it. One of the messages that 
Lillian--and I know she inspired some of those Coastal 
Commissioners, because after Lillian passed on, I was able to 
continue, and I was able to get their attention, and they put 
an injunction on that project. 
But Lillian left them--she went on and on about the 
desecration, the atrocity that was going on, and, "We need 
your help. You need to stop this. You've got to give us the 
respect and dignity." And she says, "I want you to 
remember, always to remember that we as Native Americans 
have always played by the rules. Now it's your turn as a lead 
agency, as the Coastal Commission, to do that, also. You 
need to play by the rules and stop this developer, who is 
misleading you, who is going to eventually destroy our 
village is you let them get away with it. We've played by the 
rules, so you need to play by the rules." 
So that stuck in my head. We, as Native Americans, play by 
the rules. And we do. We do. We do. I mean, we are. We're 
Native Americans. We are Native America. We are America. 
This is us. This is ours. We didn't travel. We didn't come. We 
were here, and we've always played by the rules, and we've 
always been wronged, always, always. But I'm hoping that 



Lillian's message, "We played by the rules," we'll continue to 
get that message out there. 

Collings 
Now, is this notion of playing by the rules something that 
you think is central to Native American culture? If so, could 
you find that idea like expressed in any of the songs or--I 
mean, is it central, and if it's central, how is it transmitted? 

Morales 
Well, like I says, this is us. This is our land. By playing the 
rules, we've always complied to the American way or Anglo 
or white man's way, the laws and everything that was 
imposed on our people. 

Collings 
I see what you're saying. 

Morales 
And we played by those rules. That's how I interpret it. I 
mean, we've served this country in every war. We've been 
the caretakers of our land. We've been the caretakers of 
America. We take care of the environment. We pay our 
taxes. We do everything by the rules. We've never broken 
the rules. We've always played by the rules. But the people 
that implemented the rules don't play by the rules. They've 
done us wrong. They've broken the rules. 

Collings 
You've played by their rules, and they need to play by your 
rules as well. 

Morales 
Exactly. Exactly. Exactly. That's exactly what I mean. 

Collings 
And it sounds like particularly when it comes to the issue of 
ancient sites and remains, that's kind of like your bottom 
line, your red line. 

Morales 
Exactly. That's what I mean. I mean all that. And, I mean, 
also, I mean, there was a lot of wrongdoing. I'm not going to 
sit here and ask for pity, but, reality is reality, and there was 
a lot of wrongdoing. There was a lot of wrongdoing imposed 
on our people. Right now, like right now there's no land for 
us. I mean, we have no cultural center. We have no couple 



acres of land, nothing, nothing. Once we had something at 
one time, and there again, it was taken away from us. 
Someone, like I said, they fraudulently took it away from us 
or they squatted it, forcibly removed us. I just feel that at 
some point in time, enough is enough. You have to pay 
attention to us. You have to do us some right now. Do some 
right for all the wrong that was given to us. So I guess that 
goes hand in hand with the rules, too. 

Collings 
Yes. So is that something that you try to transmit to the 
young people, that they need to stand up for themselves and 
right some of these wrongs? 

Morales 
Sure. Most definitely. Most definitely that's part of my 
message. That's part of my message, to be proud of who you 
are, to continue practicing your culture. Don't let it become 
extinct. Play by the rules, and eventually educate people to 
play by the rules, also; to give you that respect, that dignity 
in return. 

Collings 
Just switching a little bit, how did you earn your tribal name? 

Morales 
Chief Redblood. 

Collings 
Yes. 

Morales 
It was given to me during a naming ceremony. We have 
naming ceremonies. We still do our ceremonies. We had a 
naming ceremony, and my cousin says, "We have to give 
you your native name." She goes, "I'll be honored to give 
you your name if I could sponsor you with your name, give 
you your name." 
So I said, "Okay, fine." So she gave me the name Chief 
Redblood, because, I'm the chief of the tribe, aside from 
being the chief/chairman. She goes, "No, no, no. Forget the 
chairman. You're the chief of the tribe." And she chose the 
name Redblood. 
I said, "Oh, okay. Okay." 



Then the day of the ceremony when I was given my name, 
the person who sponsors you or gives you the name tells you 
why they chose that name for you. It could go because it's 
part of your personality, whatever, or you symbolize that 
particular name. For me, she says, "I give you the name 
Chief Redblood," because it's kind of an awkward name. 
People say, "Redblood? Wow, why Redblood?" And she says, 
"I give you the name Redblood because you're a chief, and 
your chieftain runs in your blood. It's passed--" 

Morales 
That probably came on. 

Collings 
Why don't you repeat why they gave you the name? [Siren 
sounds.] Oh, it's coming right over here. That's why. 

Morales 
She says, "I give you the name Redblood because you are 
the chief of the tribe, and your family tree has chieftain in it. 
One of your great-great grandfathers was the chief of a 
village around the mission area there, and so there's chief 
blood in your bloodline. So that's why I call you Chief 
Redblood. You're the chief by blood." 

Collings 
Now, your father was not a chief, or was he? 

Morales 
Yes, yes. My dad was, yes. I took after-- 

Collings 
But you weren't the eldest son, were you? 

Morales 
No, no, no. My eldest brother, he was kind of sickly. For 
whatever reason, he just felt that it wasn't his calling, I 
guess. He felt that me being a younger brother, he felt that I 
was the one next in line. I mean, my brother, that was just 
the way--that was just his own personal thing that he 
wanted to do. He said, "No." He says, "You're very active. 
You're doing a lot for the tribe, and I'm going to pass it up," 
and so that's how he passed it up. Then my second older 
brother, he was already deceased when my dad passed on. 
And my third brother felt like my older brother. "No, we're 
going to pass it up and let you do it." 



Collings 
So who will be the chief after you? If you don't want to say, 
that's fine, but-- 

Morales 
It will probably be one of my sons. I don't know which one. It 
could be almost the same situation as with me and my 
brothers. There are four of them. One might say, "Hey, I'm 
next in line--" 

Collings 
And there would never be a challenge from outside the 
family on that point. 

Morales 
No, no. No, there shouldn't. No, no. 

Collings 
Okay. Well, just wondering how that worked. You have a list 
here on your site of the recent projects and endeavors, and I 
was just wondering if there was anything there in particular 
that you would like to talk about as having been a 
particularly meaningful episode. 

Morales 
Well, I mean, for me, all these accomplishments are 
meaningful and significant to me. 

Collings 
We could certainly talk about them all, but you had 
suggested that you had a time constraint. 

Morales 
Well, there's a couple here that stand out would be the one 
when Representative Hilda Solis introduced that federal 
recognition bill for us. I mean, that was historical for us. I 
mean, no one, no other politician in our history has 
introduced--to Congress. I mean, that was a great 
accomplishment, and I'm very proud of that accomplishment, 
because there again I spearheaded it, of course, with the 
support of my tribal members, and we were able to approach 
Mrs. Solis. I mean, that was an accomplishment in itself. 
The other one was getting the local high school here in San 
Gabriel named Gabrielino High after the tribe. That's another 
one of great recognition here in the city with a mission, our 
roots. This is it. San Gabriel is us, and they honored us by 



having their local high school named Gabrielino High. I 
mean, all of these are very significant, very meaningful. To 
tell you the truth, they're all historical. They're all historical 
to us. They're all historical to us, you know. Grants and stuff 
from the federal government to do research. Those are those 
anagrams that it says there. Networking with the Forest 
Department. All those accomplishments. 

Collings 
Do you think that the Gabrielino culture is evolving as you 
come into the twenty-first century? I mean, there is so much 
activity. I'm wondering if it impacts what you consider to be 
the shape of the culture? 

Morales 
I really like what I'm seeing, let's put it that way. 

Collings 
Oh, good. 

Morales 
I mean, yes, most definitely. Yes, I think it is evolving. All 
the tribal members, their immediate families, I mean, 
they've never forgotten who they were. They've always been 
aware. But there's a major awareness now. You know, "Hey, 
I'm Gabrielino, and I'm part of the tribe." They're getting all 
this exposure. They're networking with all these agencies, 
and they're doing all these accomplishments. I see that it is 
taking off. I mean, I think we are going to the next level. I 
really do think so. Yes, I do think so. Yes, we are evolving. 

Collings 
Okay. We were talking about how the Gabrielino culture is 
evolving. 

Morales 
Well, we're resurrecting our dances, our songs. Our 
ceremonies are still ongoing. I gave you an example of the 
naming ceremony, and we're going to have another naming 
ceremony here in another few weeks. The networking that 
we do with all the different agencies in helping design what I 
said, environmental-friendly projects, parks and pocket 
parks, riverbeds, and our regalias and our handmade--we're 
having workshops. People are coming out to do their 
instruments. We're getting more visibility and more verbal in 



the political arena, and that one particular bill, 2641, really, 
really gave us some exposure. That was an accomplishment 
for my tribal members. 

Collings 
Yes, absolutely. 

Morales 
It was an accomplishment for them, and so it's these type of 
projects and situations and our involvement that's giving us-
-well, they're giving us this resurrection, and learning the 
language and just the ongoingness of the culture so that 
message could be there that we're not going to let it become 
extinct. 

Collings 
With regard to the language, does anybody use the language 
in their daily life? 

Morales 
We use it when we greet each other. I mean, true, we can't 
carry on a real conversation back and forth, back and forth, 
but, I mean, we'll get there. We're getting there again. We're 
getting there. I mean, there's already a small dictionary with 
our words already in it, and we have language classes. 
There's a handful--no, not a handful. There's a lot of us that 
already grasping some words here and there, two- or three-
word sentences--greetings, hello, how are you, stuff like 
that, my name is, whatever, mom, dad--in our language. So, 
yes, you know, it's this sort of a cultural ongoingness, that 
keeping us going. 

Collings 
Are there ways that young people are bringing their own 
experiences into what it means to be part of the culture? You 
know, like language. Language is so elastic, and it changes 
over time. I mean, are there examples of ways that, you 
know, sort of like a young Gabrielino might say, "Well, this is 
how I interpret things," or is it sort of the elders transmitting 
what you have recovered from the past? 

Morales 
I think they both go hand in hand. What we're recovering 
from the past, and then on the present situation as far as 
when they're singing their songs, they're singing it in our 



language, so whether they realize it--I mean, they realize it. 
They're singing in our language. So, like I said, not only the 
elders continuing oral history and showing us; it's also the 
present-day situation of the ongoingness of our language 
and our songs where the children are inspired. They're 
learning it, and they're enjoying it. I mean, hey, it's their 
culture. It's something that they want to learn. It's 
something that they're proud of. It's something that they 
want to preserve. Just like I said, the children are the ones 
that are going to preserve the culture once I cross over to 
my final resting place. 

Collings 
Which hopefully won't be for a long time. 

Morales 
Yes, true. 

Collings 
I was kind of intrigued by this note on your website. It 
referred to the Black Bay Wetlands. It says here, "In the 
course of construction six hundred and fifty to eight hundred 
graves up to nine thousand years old were uncovered. The 
law would have required the developer to stop activities, but 
speeding past the compliance, the developer dumped the 
bones." And then it states that when the dancers went to 
that area, they felt that the area was very unsettled and 
perturbed. It sounds so interesting. Could you kind of 
elaborate on that? 

Morales 
Yes, that's what they call archaeological site ORA-64, which 
is in Orange County, which is the Newport Back Bay. There 
again developers going in there and just total destruction. 
Total destruction again, definitely desecrating a village that 
they knew was there. I mean, it's evidence. It was recorded, 
ORA-64. And they went in there with total disregard, and 
then they hired or were working with an archaeologist that 
was developer-friendly, so that in itself was already kind of 
an uphill fight, because when you have a developer that 
doesn't care and then you have an archaeologist that works 
for that developer who's developer-friendly, who pretends 
that he's doing the right thing archaeologically and morally, 



but he really isn't when he allows a total destruction of a 
village of six hundred, just like Playa Vista, four hundred. 
That right there in itself is something that I wish we would 
have had that AB 2641 in play, and it probably would have 
prevented this atrocity, this nightmare for our people. Also, if 
that law was in place when Playa Vista, it would have 
avoided again that destruction. 
So, yes, this site here, and there again, the developer and 
the archaeologist brought on a native person that was kind 
of developer-friendly, also, and so we as Gabrielinos, even 
though that's more or less the extreme end of our territory, 
we didn't have any say-so there. There was none of our 
people policing it and watching the developer and the 
archaeologist. They brought in someone from San Juan, 
because it's kind of like, to them, deep Orange County, and 
they brought in a native person from Orange County, from 
San Juan, which I don't feel that his best interests was in our 
interests. I mean, his agenda was completely different. We 
wanted a representative, and he wasn't representing us, that 
monitor that was there. So that's why this travesty happened 
there. 

Collings 
Yes. But as it states here, "The bear dancers felt that they 
could not dance there because the spirits were too angry to 
be placated." Would you say something like that in a 
hearing, for example? 

Morales 
If I was a bear dancer, and if I felt that energy, and if I felt 
that my prayers and my songs weren't meaningful or 
significant, I probably would say that. Yes, I would say that. 

Collings 
So you don't ever feel like you're in a position where you 
need to translate some of the issues that are coming from 
tribal members into more bureaucratic-type language? 

Morales 
Well, an example is when all the destruction was going on at 
Playa Vista, we held a spiritual gathering on the property of 
Loyola Marymount, which is up on top of a bluff. It's 
overlooking the valley down below where Playa [Vista is]. We 



went there to pray and to sing and to dance, and that to me 
was not only my general consensus. That was the inclusion 
of everybody's feelings of what was going on on that project. 
So in relating to these dancers that went there to dance and 
to feel that negative energy, I can honestly understand 
where they're coming from, because, these guys went there, 
these dancers, these bear dancers went there, and they felt 
that their prayers and their songs were meaningless because 
there was so much negative, so much destruction. It was 
just a mass desecration. So yes, I can relate to these 
persons who went there to try to turn a negative situation to 
a positive situation by praying and singing, and if they felt 
that those prayers and those songs weren't being significant, 
then that's telling me that that negative energy was still 
there, and their songs and dances were meaningless, 
because they couldn't get the spirits or the prayers or the 
songs answered or sent up to the heavens above. 

Collings 
Yes. But if you were talking to Villaraigosa or one of these 
other people about why they needed to save the site at Playa 
Vista, would you put it in those terms, or would you use 
other arguments? 

Morales 
I would include that, but I wouldn't ponder on it. That 
wouldn't be the main argument. I mean, it would be part of 
the arguments. There would be a series of arguments why, 
and that would just be part of one of the arguments, but that 
wouldn't be the main focus. I mean, I would mention it, that 
our prayers and our songs are not being sent to our 
ancestors, to the heavens above, because we feel that 
negative energy. But, I mean, I would mention it, but, like I 
say, that wouldn't be the main focus of it. I mean, there 
would be other issues as to why an area like that would have 
to be preserved. 

Collings 
So that wouldn't be the main issue because you feel like they 
wouldn't respond to that, or what? 

Morales 



Knowing the mentality of non-natives, to them it would 
probably just go in one ear and out the other. To them, they 
say, "Oh, well, okay, they went over there to pray. They 
went over there to sing, and they don't feel that their 
prayers and songs were answered." To them, to a non-
native, especially a politician or a developer, it would be 
meaningless to them. 

Collings 
So it would be kind of a waste of time to even talk about it. 

Morales 
Yes, I think so. Yes. Most definitely, yes. 

Collings 
So you sometimes probably felt like you had to craft the 
message-- 

Morales 
Correct. 

Collings 
--depending on who you're talking to. 

Morales 
Correct. Correct. Yes, like I say, every time I go before any 
kind of a governing body, whether it be a city council or a 
commission or whatever, I always gear my presence and 
what I'm going to tell them, based on what the issue at hand 
is. Whatever the issue is, that's what I immediately go in 
with. To start bringing in outside issues that don't pertain to 
this particular issue, I think I'll lose their interest, and they're 
just going to say, "Ah, just another guy here just asking for 
pity," or whatever. I don't think it will be that forceful. 

Collings 
So what is the message that you think is most effective when 
you were talking with people like about Playa Vista, for 
example? What's the angle on that that they were really able 
to hear when you were talking to city council and when you 
decided to go forward with the lawsuit? What's really the 
angle that's the most effective? 

Morales 
The angle that I used on them, that I think kind of sent the 
message to them, was that I said that what they were 
allowing the developer to do was an ongoing attack on our 



culture, and by letting this attack continue on our culture, 
then you as a lead agency are just as responsible as the 
developer in committing a hate crime on us. 

Collings 
This is all very contemporary language, isn't it, the notion of 
an attack on culture and a hate crime? 

Morales 
And I left it at that, but there again, being politicians, my 
message went on deaf ears, and this is why we had to go to 
the lawsuit. But that's the kind of language I used on them. 
Like I said, it depends what the situation is or who I'm 
facing, and this is the kind of language I put together when I 
go before them, words like "atrocity, a hate crime, attack on 
our culture. We play by the rules; now it's time for you to 
play by the rules. It's time for you to do right for all the 
wrong." You know, those kind of statements. 

Collings 
Reparations. 

Morales 
Yes. 

Collings 
That's really interesting. 

Morales 
Yes, that's what I use on them. Hey, reality is reality. That's 
the way I feel. That's the way I attack them. Make them feel 
guilty. [laughter] 

Collings 
All right. Is there anything you'd like to say to wrap it up 
here? 

Morales 
Well, as always, when I do go before anybody, any person or 
councils or commissions or whatever, I always end it with, I 
always say, "Wa at gowata taiee hanukha," in the memory of 
my ancestors. That's how I end it with everybody. I leave off 
with that. I send one final message to them in my closing 
that the reason why I was there, not only to let them know 
what I'm arguing about or what I want done or preserved or 
whatever, but I also leave them with that last final message 



that I'm doing this in the memory of my ancestors. That's 
how I end it. 

Collings 
That's wonderful, yes. Thank you very much. 

Morales 
Yes. 
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